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The Quran and the Sunnah are the two pillars upon which Islam is based[footnoteRef:1]. Within Islam, the Quran is the recorded word of God and the highest authority within the religion. The Quran is intended to be usable and relevant no matter the period in which it is found. This is reflected by the use of language within the Quran, which is often generalised in order to meet this need and provide an explanation for everything. Verses throughout the Quran assert that a person must obey both the Prophet and obey God. It is through the Prophet that both the Quran and the hadith have originated from.  Muslims claim that modern versions of the Quran have remained unchanged since the time of the Prophet. Therefore, from their perspective, the message of the Quran has also remained unchanged. It provides insight into the religion and the revelations from God with many Suras, even if only partly explained, go on to receive further clarification in later Suras. This means that the Quran will provide further clarification within the book itself. If this is the case, then it begs the question, is there a necessity for hadiths in Islam to interpret and explain the Quran?  [1:  Chittick,2015:1737] 


Within Islam, the hadiths are traditions of the prophet, which have been recorded after his death by numerous Islamic scholars. As these are traditions of the Prophet, the unwritten actions from which they arose are considered to be a form of revelation in themselves. The subject matter on hadiths depends upon the matter each address. Many hadiths have since been incorporated into legal texts as a result of their revelatory status. The role of the Prophet in the creation of the hadiths and their relationship with the Quran is intricate as many hadiths elaborate and expand upon what is in the Quran. Therefore, in order to correctly adhere to the religion, a person must adhere both to the teachings of the Prophet and the Quran. Furthermore, studies of hadiths have been undertaken to avoid the spread of forgeries. These studies have rigorously analysed potential hadiths and the investigation has led to strict criteria, which a possible hadith must meet in order for it be considered legitimate. Therefore, as they have to undergo this process of verification, they are fallible. Consequently, as there is the potential danger of forged hadiths, it further heightens the need to question whether they are necessary. The question of their necessity to interpret the Quran is further complicated when taking into account the different perspectives held by different sects within Islam. 






Sookhedo writes that the Quran is uncreated, and as such, it is rightfully worshipped with unquestioned obedience as opposed to being interpreted[footnoteRef:2]. Consequently, the issue that this statement raises is there a need for the hadith? In order to address this issue, a number of points must be considered. Due to the Quran being revealed from God and directly recorded by the scribes of the Prophet,[footnoteRef:3] it is infallible, as established in Sura-al-Yunus [verse 10:35] [2:  Sookhdeo, 2006:65]  [3:  Azami, 2015:1609] 

“This Quran could not have been fabricated [by anyone] apart from God; rather, it is a confirmation of that which came before it, and an elaboration on the book”[footnoteRef:4].  [4:  Quran, Yunus 10:37] 

Thus, the Quran as revealed to the Prophet is established as the literal word of God. In order to understand the relationship between hadith and the Quran, and if the hadith is needed to interpret the Quran, the role of the Prophet in the creation of both pieces of the religious material is fundamental. This is needed to interpret the messages and how they have been recorded and preserved. The role of the Prophet in the creation of the Quran is paramount as the content was revealed to Prophet Muhammed, who led the organisation and compilation of the Suras so that they appeared to fit in with a pre-existing plan[footnoteRef:5]. This meant that the ayat, or the verses, were no longer structured in the order in which they were revealed[footnoteRef:6]. It was structured under the lifetime of the guidance of the Prophet[footnoteRef:7]. As it was created within his lifetime, it affirmed his mission to ensure that the recording of it was completed with the guidance of God, who aided Prophet Muhammed in the placement of the chapters of the Quran. This further prevented other religious groups from altering contents until written copies were created and disseminated throughout the Islamic world[footnoteRef:8]. The creation of the Quran within the lifetime of Prophet Muhammed ensures that it remains an infallible piece of work, and this is supported in Fussilat Sura [verse 41:42], which confirms that:  [5:  Haleem, 2010:4]  [6:   Alwani, 1995:24]  [7:  Haleem, 2010:4]  [8:  Azami, 2015:1616] 

“No falsehood could approach it”[footnoteRef:9]. [9:  Alwānī, 1995:2] 

Therefore, the argument could be made that the Quran does not require the hadith to interpret it, as it is unimpeachable, and the mission of the Prophet was completed. It demonstrates that it is perfect in its construction. However, the Quran also establishes the prominence of the hadith as shown in Sura-al-zNur [verse 24:54]:
“Say obey God and obey the Messenger... But if you obey him, you will rightly be guided and naught is incumbent on the Messenger save the clear proclamation”[footnoteRef:10]. [10:  Nasar, Quran, Al-Nur 24:54] 

In this verse, the hadith is established as a crucial aspect and part of the revelation. Therefore, the revelations delivered by the Prophet are not only limited to the Quran but were further delivered from his actions. Thus, establishing that the hadith is considered to be a non-written form of revelation[footnoteRef:11]. Moreover, their delivery from the Prophet and their importance regarding clarification of the verses and the Quran, are fundamental to the reception of the message of God. As Brown notes, the hadith serves as the embodiment of the Quranic teachings[footnoteRef:12]. Azami also comments on this, stating that the hadith and sunnah together both constitute the first commentary on the Quran[footnoteRef:13].  The necessity of the hadith in the role they serve as commentary, through actions of the Prophet, bring to life the embodiment of the Quranic teachings. This is established in Sura-al-Ahzab [verse 33:21]: [11:  Madni, 2010:3]  [12:  Brown, 2009:3]  [13:  Azami, 2015:1609] 

“Indeed, you have in the Messenger of God a beautiful example for those who hope and for God and the Last Day, and remember God much”[footnoteRef:14] [14:  Nasar, Quran, 2015:1025] 

The above justifies their need as they are not only revelations but are direct commentary from the final Prophet and are therefore necessary in order to correctly interpret the Quran. However, the question as to who is qualified to interpret the Quran differs within the Islamic sects. The importance that the hadiths are accorded within the sects of Islam demonstrates their necessity and their complexity. As Saleh notes, in the development of exegetical material in Sunnism, it is definitively established that only the Prophet and the Companions can interpret the Quran[footnoteRef:15]. Consequently, the importance of hadith demonstrates that the interpretation of the Quran can only be given by the Prophet and the Companions, therefore, without the hadith, this is not possible. Numerous hadith expand upon what is written within the Quran, and if one fails to take into account their teachings and the guidance from the Prophet, then the interpretation of an individual of the Quran and Islam as a whole would be affected. [15:  Saleh, 2015:1651] 

For example, one key aspect of Islam is the Hajj, which must be undertaken at least once within the lifetime of a Muslim. The Sura-Al-Baqarah discusses the Hajj at length from Verses 2:197-200. This includes the months it is to be undertaken, and what the exceptions are during Hajj and Umrah if a person undergoing them was to encounter difficulty[footnoteRef:16]. This establishes some of the parameters for undertaking either of these pilgrimages. However, it is through a hadith, that the number of times a person is expected to undertake Hajj becomes clarified.   [16:  Qur’an, Al-Baqarah 2:197-2:200] 

“from Ibn Abbas, may Allah be pleased with him, the Messenger of Allah said: ‘Allah indeed has obliged the Hajj to us.’ Al-Aqra 'ibn Habis stood and asked the Prophet, ‘Is it every year O the Messenger of Allah?’ He replied: ‘If I say yes it will become mandatory. Hajj is performed only once if it is repeated then it is an addition”[footnoteRef:17] [17:  Maizuddin, 2015:146] 

In light of this hadith, the need is demonstrated for the reader to interpret what is written in the Quran. If one were to neglect the teachings of the hadith, then it would not be possible for the individual to properly adhere to Islam as the number of times is necessary to undertaking pilgrimage is not expanded upon in the Quran. Additionally, another key theological theme which is expanded upon through the hadith, which is only partially mentioned in the Quran, is the subject of the Day of Judgement. The Quran discusses the events of the day throughout various verses. However, key revelations and signs of the end of days are revealed through the hadith. For instance, one prominent figure revealed is the Mahdi. 
“The Mahdi will be among my nation. If he lives for a short period, it will be seven, and if he lives for a long period, it will be nine, during which my nation will enjoy a time of ease such as it has never enjoyed. The land will bring forth its yield and will not hold back anything, and wealth at that time will be piled up”[footnoteRef:18].  [18:  Ibn Majah, 2010:4083] 

In light of this hadith it affirms that both the Quran and the hadith are required to correctly develop an interpretation of Islam. The hadiths that are preserved from the Prophet in Sunni Islam serve as the final and most relevant commentary and embodiment of Quranic teachings. Although this is the Sunni viewpoint, the Shia sect believe that the meaning of the Quran can be interpreted by the Imams[footnoteRef:19]. The Shia position holds that Muhammed passed knowledge to Ali and his descendants[footnoteRef:20]. According to one quote from the father of Muza al-Kazim: [19:  Saleh, 2015:1655]  [20:  Brown, 2009:123] 

“The Quran contains the answers to all questions, but men’s minds cannot grasp them. For an imam in whose veins runs the Prophet’s esoteric knowledge of God’s will runs, however, he can see the answers in the Quran as easily as he looks at his own palm.”[footnoteRef:21] [21:  Brown, 2009:123] 

This quote establishes the necessity of the hadith material in its guiding position and as a framework with which to view the Quran. However, it further yields conflicting interpretations as to who possess the authority to interpret the Quran and subsequently impacts, the creation and dissemination of the hadith. The Shia position argues that several revelations from the Prophet were imparted upon his close relatives and that the knowledge of Prophet was kept among them in order to aid in guiding Muslims to understand their religion further[footnoteRef:22]. Furthermore, this interpretation of the preservation of hadiths in this manner had led Shia Muslims to disregard the hadith preserved by the Companions as they were viewed as being fallible against infallible Imams[footnoteRef:23].  [22:  Brown, 2009:123]  [23:  Brown, 2009:126] 

For instance, within Sura-al-Baqara [verse 2:25] often called the ‘throne verse’, the term Kursi has been interpreted similarly by both Islamic sects. The Sunni position returns to the commentary of the Prophet for religious clarification on the aforementioned verse. One hadith recorded from Abu Darr claimed that the Prophet stated:
“The Kursi is the throne, an iron ring placed in the large empty space around earth”[footnoteRef:24] [24:  Renard, 2014:29] 

Whereas the fifth Imam in Shia theology said:
“No, it is the kursī which contains the heavens and the earth, and everything which God created is contained in the kursī”[footnoteRef:25] [25:  Renard, 2014:29] 

The illustration of these two different recordings of similar hadith and their narrations within the two sects. When addressing the question as to whether the hadith are needed to in order to interpret the Quran, the issue becomes far more complex as it is not just the hadith that is relevant, but as to who it is narrated from. The Sunni position holds that only the hadith recorded by the Prophet serves as a legitimate form of their revelations. However, this is challenged in Shia Islam with the dissemination of hadith material becoming wider in their potential dissemination. As demonstrated, both the Sunni and Shia perspectives can narrate similar hadith material. However, the issue arises regarding whether it is a legitimate form of commentary depending upon which of the sects that it appears within. The issue of where the hadith material stop in its “evolution” ultimately impacts the question of whether they are needed in order to interpret the Quran. 
If only the hadith of the Prophet constitute as a relevant source, or arguably the highest position in which a hadith could be disseminated from, then the position of Shia Islam referring to an Imam instead of the Prophet further complicates the issue. Due to there being a larger field of hadiths, there is a higher possibility for the creation of forgeries. In light of this issue, both sects in Islam constitute that the hadith material - regardless of their position within the family of the Prophet Muhammed - establishes that the importance of hadith literature in its explanation and its importance as exegesis for the Quran is paramount and cannot be interpreted without them. 
In viewing the Quran as independent from the hadith material, some prominent points of consideration arise. Firstly, the language which is used throughout the Quran has been specifically worded with the intention to make it a work which is applicable no matter what time it is to be found in[footnoteRef:26]. On the basis of this argument one could propose that the hadith is not required to facilitate the interpretation of the Quran. With some verses alluding to this as evidenced in Sura Al-Qamar [verse 54:17]: [26:  Alwani, 1995:5 ] 

“We have made it easy to learn lessons from the Quran: will anyone take heed”[footnoteRef:27] [27:  Haleem Quran, Al-Qamar, 54:17] 

However, in the early stages of Islamic theological development, the use of the word hadith was applied to the Quran, due to the word being translated to mean “story” or “communication”[footnoteRef:28] with the term later becoming synonymous with the traditions of the Prophet. In light of this, the Quran in early Islamic theology was regarded as a hadith itself[footnoteRef:29]. Therefore, the hadith becomes an integral aspect of Islam as it is the lens through which the Quran is to be interpreted. Among the primary criticisms of the hadith material, is that unlike the Quran, they possess the potential to be fallible. For example, Berg argues that the asnid, the chains of transmission narrated from the works of Ibn Abbas in Tabari’s tasfir, are largely superius and that the reliability of the exegetical asnid are questionable[footnoteRef:30].  [28:  Dudcrija, 2009:398]  [29:  Dudcrija, 2009:398]  [30:  Motziki,2010:233] 

However, Dudcirja argues that the events around Prophet Muhammed and the written compilation of his deeds done by the Companions including the Maghzi and Sira serve as some of the earliest collections of “proto-hadith”[footnoteRef:31]. Due to the recording of these “proto-hadith” being undertaken during the time of the Prophet, their prominence and the method in which they were documented by the Companions to preserve the teachings of Prophet Muhammed other than the Quran, indicate that they are fundamental to the Qurans interpretation. However, the argument put forward by Motziki, argues that even if a tradition can be traced back to the Prophet, this does not make it authentic, in that it is preserved in a certain form and may not truly reflect what happened[footnoteRef:32].  Furthermore, the prominence of oracy within Islam as the means in which the hadith were passed on cannot be argued as a potential weakness in the reliability of some of the hadith due to the nature of some hadiths. For instance, how Muslims pray is taught and passed down generationally as preserved from the hadith and the sunnah[footnoteRef:33] As Dudcrija notes, the reception of oral-based transmissions was more authoritative in their perception than those of written transmissions[footnoteRef:34]. The history and recording of hadith from the time of the Companions through to the famous compilations of Islamic scholars such as Al Bukhari and Imam Malik, demonstrate that the preserved hadiths which many pertain to a variety of subjects. These include those which expand upon the Quran demonstrating that the recording of these hadiths is fundamental. Moreover, it signifies that they were highly regarded even during the lifetime of the Prophet, thus indicating that the Quran was not intended to be viewed in isolation from the hadith.  [31:  Dudcrija,2009:399]  [32:  Motziki, 2010:235]  [33:  Dudcrija, 2009:399]  [34:  Dudcrija, 2009:393] 


The Quran as the word of God is infallibly established and perfect in its creation. Through the guidance of the Prophet who aided in shaping the Quran and its structuring, it is able to provide self-explanations and clarification of verses within itself. However, many Muslims hold that whilst the Quran is the explanation for everything, it can only be correctly interpreted through the “lens” of the hadith. The Quran establish in numerous verses that the Prophet is an exemplar by which Muslims should attempt to emulate. Many scholars write that the Prophet was the embodiment of Quranic teachings, therefore, the hadiths that arose from him were recorded by the Companions. The collection of the hadith material evidently began in some form during the lifetime of Muhammed, over the centuries it evolved and underwent rigorous reshaping in order to correctly discern reliable and non-reliable hadith. 
As important as the hadith are, those who narrate them are equally important. The different views on the hadith literature and who is qualified to comment on them have a fundamental impact on how the Quran is interpreted. The position held by Sunnis establishes that only the Prophet and the Companions are qualified to comment on the Quran, with the hadith serving as the first commentary of the Quran.  Then the hadith is integral into viewing the Quran, as Muhammed is the last Prophet. Whilst in Shia Islam, the interpretation differs in that the family and of the Prophet had knowledge bestowed upon them, many of the hadiths still bear similarities to those which were delivered from the Prophet. Therefore, using the hadith as a tool to understand and explain the Quran is paramount to developing a greater understanding of Islam. The hadith and the Quran are the two pillars which uphold Islam. One cannot understand the Quran without the hadith as it further expands and builds upon topics within the Quran, such as the Hijrah or the events which will take place at the end of days. Abd Allah. Masaud summarised the necessity for the hadith to interpret the Quran:
“The most beautiful hadith is the book from Allah, and the best guidance is that of Muhammed”[footnoteRef:35] [35:  Dudjcrija, 2009:294] 
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