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Encyclopaedia Entry: Religious Pluralism
Introduction
Religion is a construct that defines the uniqueness and diversity of the human race. Religion holds the capacity to bond or divide mankind and history has taught the impact of both extreme ends.  To achieve humanitarian objectives and avoid conflicts, the most significant need for contemporary time is to work towards religious understanding and pluralism. Many theologians and philosophers have given multiple perspectives on bringing about religious pluralism. Some theories stress working together towards a common value, ethic or goal while some theories are built on preserving the uniqueness of different faiths and understanding the human constitution in relation to the ‘ineffable’ or ‘the real’. However, most theories outline the significance of interreligious dialogue and its role in promoting religious pluralism. This article proposes to initially understand the various ways in which the human and the divine are defined and connected through the various theories proposed by imminent philosophers on religious pluralism. The article then moves on to understand the role of interreligious dialogue in bridging the faiths together. Finally, it expands to explain cosmopolitanism which is seen by some individuals as a necessitating factor in the application of religious pluralism.  
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Theories on religious pluralism can be broadly categorized between ones (1) Promoting moral or ethical outlook; some (2) Advocating soteriological ends and others which (3) examine the relationship between the human and the divine. 
[bookmark: _Toc28866639]Theory promoting moral criterion 
The theory of ‘moral religion’ can be traced back to the work of a German Philosopher Immanuel Kant (1724-1804). In his work, on “noumenon and phenomenon” (Netland, 1986, p. 253-254) Kant describes noumenon as “pure moral religion” (McKenzie, 1985 p.47), which comprises of commitment to moral autonomy and respect for persons as a service that is pleasing to God” Kant rejects phenomenon as a ‘statutory’ or illusionary religion made by man which includes doctrines, rites, rituals, etc which man may prefer to follow regardless of his moral behavior. (Ibid P.48). Kant in McKenzie applies moral criteria to historical figures and events to gauge the integrity of a religious tradition or interpretation of doctrine by men of faith. If it allows for respect for all humankind as creations of God, and the activity of God is also assessed as just and moral then he considers the doctrine or faith of true form. 
[bookmark: _Toc28866640]Theories based on Soteriology: 
Two contrasting theories, by John Hick (1922-2012) and the other by Mark Heim are based on the theology of salvation. Hick has been significantly influenced by Kant’s philosophy while developing his ideas for religious pluralism. Though the philosophical structure is similar, Hick differentiates that the understanding of the divine as ‘experienced’ by humans, as opposed to ‘assumed’ by Kant (Netland, 1986, p. 254). Hick maintains that religions are “human responses to the same ‘divine reality’, but, as human experiences differ based on culture, traditions, and interpretations, our understanding of ‘the real’ differs too. According to Hick, these clashes need not be perceived as truth claims which require one to falsify others in order to attain the truth, but it needs to be understood as a ‘partial reflections’ of the same reality. However, for Hick, the most significant reason for propagating religious pluralism was the belief of major religions in an ineffable higher reality which though transcends material universe could be experienced “within the depth of own being” (Hick, 2004, p. 253-254). For Hick, all faiths believed in moral values and ethical action which are practical components of any religion. Thus, an individual belonging to any faith, should follow his inherited tradition and employ all the spiritual resources available to him through his tradition to achieve salvation. According to Hick, salvation will be designated as moving from being human-like with all its deformities and limitations to becoming a new and limitlessly better quality of existence which is close becoming God-like or ‘reality-centered’ He calls it a “transition from self-centredness to Reality -centredness”.(Netland, 1986, p. 256). 
Mark Heim (born 1950) proposes another theory based on soteriology. He attempted a response to philosophical question, “What theories or theologies of religion will allow for the maximum truth value in the specifics of the tradition and will most significantly ground the importance of concrete knowledge in them?” which in essence meant, how can particulars of different faiths be given significance while allowing for multiple faiths to perceive the pluralism between them. (Fegert, 2013, p. 499) The response that he emerged with is “a means is constitutive of its ends” which meant that as there are multiple faiths oriented with different narratives, religious histories, practices, and traditions, then it is assumed that their paths also lead to multiple different ways to achieve salvation as per the doctrines of their faith. His conception of salvation is well understood with the example of a mountain range; where each mountain in the range has its own path leading to the top, similarly he perceives each mountain as a religion which leads to a different end, which is like a mountain top – symbolizing salvation. Followers of a tradition may choose the range they would prefer to embark in order to tread the path of traditions and practices of the religion, and finally through that path achieve salvation. Thus, multiple religions, allow for the possibility of multiple salvations.  (Fegert, 2013, p. 499) 
[bookmark: _Toc28866641]Theories based on the relationship between Man and God
Raimon Panikkar's (1918-2010) theory rests on ‘Ontological knowledge’ and “requires the knower to grow to be able to embrace the known- to reach a certain identification between the two”. Panikkar in (Yadlapati, 2011, p. 4). Panikkar’s theory behests an ‘interrelationship’ between the knower and the object. Panikkar explains that the knower here acquires knowledge to the extent that it changes her such that the object is accommodated in a way within her. This changes the relationship between the two; (the knower and the object) which in turn leads to a change in their identities. Panikkar’s ‘Cosmotheandric principle’ assumes an interrelationship between three dimensions; the cosmic, the divine and the human which he believes comprise the element of ‘the real’. He believes that this interrelationship exists in the real world as well as in individual consciousness. According to him, every individual possesses a supreme as well as an inherent dimension which we may be aware or unaware of. The higher dimensions are characterized by awareness of a “freedom of being, its mystery or endless openness” (Ibid p. 4-5). As described by him as a state of Christian mystic state of Kenosis, where an individual empties himself to be completed for incarnation, similarly, Panikkar describes the state of emptying or deconstruction as a religious mandate so that through dialogical dialogue individuals are able to constantly reconstruct their reality through intrareligious discourses with others about the ultimate mystery and the cosmos. (Ibid p. 7). Panikkar outlines a “dialogical dialogue”; a version of the intrareligious dialogue, in which he necessitates an inner dialogue within individual traditions and other traditions. Panikkar maintains that a “dialogical dialogue” is treating the other as a mutual subject as an equal or even as a priority. Thus, a dialogue with other traditions becomes an engagement in humility where presuppositions are inspected and challenged, and learnings can even lead to conversions. Panikkar believes that there is a “radical dynamism” such that by engagements of a dialogue “the reality is constantly recreating itself”. The discourse is also more acceptable as it is perceived as self- revelatory.
[bookmark: _Toc28866642]Theories based on application
Two theories enrich this space. First, is the theory is of Knitter followed by the understanding of pluralism by Diana Eck. Paul Knitter (born in 1939) promotes a pragmatic pluralism which is also called the “liberation theory of religions” (D'Costa, 1996, p. 230). According to D’Costa, Knitter assesses religions on their “ethical criteria”. A religion can achieve salvation through ethical practices in their socio-economic, cultural, psychological and spiritual life. When religions promote the practice of justice, peace, goodness in all spheres of the adherent’s life, the divine is perceived in them.
The second theory is Diana Eck’s definition of religious pluralism. It is “applied” pluralism ( (Devji, 2018, p. 86) as it advances beyond cognitive thought and necessitates action and engagement. According to Eck in, (Andani, 2019, p. 14) Pluralism does not mean just tolerance or just acceptance of diversity. It requires the individual to engage in dialogue to understand the commonalities and real differences. This is termed as “energetic engagement with diversity”. Pluralism is not only relativism but also a commitment on part of the individuals to sit across the table each with his/her own set of commitments, thus it is an “encounter of commitments” to self-reflection and exploring understandings across the other side (Ibid). According to Eck, pluralism goes beyond just tolerance and acceptance. It requires individuals and communities to be knowledgeable and confident about the core and expanse of their own traditions, beliefs, and cultures as well as of others around them.  (Andani, 2019, p. 16)
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Religious pluralism necessitates interreligious dialogue. Hick  (Hick, 2004, p. 254) has forecasted that if we want to ensure peace between nations, we need to mediate peace between religions. However, it must have interceded in the right spirit and place. Questions like what constitutes interreligious dialogue? How can multiple faiths be brought together? What are the precautions that need to be taken? What are the objectives that various faiths can come together? And where and how can interreligious dialogue be taught? etc are the few essentials that are discoursed to facilitate a pluralistic attitude among men of different faiths. Martin Forward in (Cheetham, The University and interfaith education, 2005, p. 21), extends the meaning of ‘dialogue’ to be ‘through world views’ warning us against the assumption of a ‘liberal activity’. According to him, “dialogue between faiths”, is a “spirit of deliberately co-operative discourse’ having a pedagogic value and critical process of learning and engagement with alternate perspectives”. An ‘interreligious dialogue’ according to Dunbar, (1998, p. 455) requires four criteria; “(1) Interpersonal communication, (2) different religious commitments, (3) a mutual attitude of respect and open-mindedness, implying a willingness to learn and grow from the other: and (4) significant religious content in, or implied by, the conversation.” According to him, interreligious dialogue is the need of the hour, in a society where the ‘other’ following a mysterious faith is no more across the globe, but a neighbor. Training people in this skill will allow individuals to overcome stereotypes and conflicts. For him, interreligious dialogue is an attitude that needs to be studied prescriptively, descriptively but most significantly experientially. The most difficult problem is to bring about agreement between different faith, however, Knitter (Yadlapati, 2011, p. 5) outlines common areas of concern and urgent need where interreligious dialogue needs to be invoked. He highlights the goal of “shared commitment to global responsibility and eco-human justice”. Common religious narratives include the ‘common ethical story’ which includes care and concern for the common universe and the need for justice for victims of unethical ecological misconduct. Dialoguing on these common concerns and building together ways that resources can be pooled to address these global issues. Finally, Wright in Cheetham (The University and interfaith education, 2005, pp. 22-33) expresses the need and process of educating individuals on interfaith dialogue. He necessitates that the program will have significant pedagogical value provided it does not “disguise religious ambiguity in favor of dissolving differences” but allow the students to feel the full impact of alternative world views. 
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Cosmopolitanism is pluralism in practice or pragmatism. Cosmopolitan ethics is essential “for pluralism to be applied successfully” according to Agakhan (IV) (Andani, 2019, p. 29). Interreligious dialogue may overlook nonbelievers, but cosmopolitan ethic necessarily involves everybody. Cosmopolitan ethics concerns itself with the basic attributes of human nature. It “involves reaching an ethical rather than a theological consensus among different faiths and people.” “It balances human aspirations” (Andani, 2019, p. 36). Cosmopolitanism questions people over their ethics and raises arguments, which in response helps individuals connect with oneself and others around them (Appiah, 2010, pp. 155-177). An urgent need for developing a civil society which will counter these conflicts. The civil society has to work on applied pluralism which is ‘emphasizes commonalities between faith”, as well as actively embraces the differences between people (Andani, 2019, p. 2).  It allows people to retain their individual religious flavor as well as celebrate differences between societies and cultures, tradition and religions. It allows humans to connect at their deepest levels of emotions, their joys, their sorrows, and their aspirations. It stresses on applying the values of pluralism to building a “civil society” where ethics take priority. It allows humans to operate from their deepest feelings and connect with one another. In this regard, the distant “other” is no more as one who practices a mysterious faith but is your neighbor who has the same attributes and feels the same pain. 
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