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Week 1: French Revolution 

Lecture 1, Monday 21 October: Introduction to ‘the Age of Revolution’ 

Readings: 

 Eric Hobsbawm, The Age of Revolution, 1789–1848 (New York: Vintage Books, 1996 [1962]), 
pp. ix–26. Available on Moodle. 

 
Lecture 2, Tuesday 22 October: The Ancien Régime 
Duc de Saint-Simon, The Court of Louis XIV (c. 1740–1755) 

Louis de Rouvroy, Duke of Saint-Simon (1675–1755), was a French soldier, diplomat and memoirist. He 
resided for many years at the court of Louis XIV on Versailles. In the 1740s and 1750s, he wrote a 
retrospective account of his life at Versailles. Full publication did not take place until the 19th century. 
See also: http://en.chateauversailles.fr/discover/history/key-dates/day-life-louis-xiv#mornings 

Questions to consider: 

 What can you glean about Louis XIV from the below extracts? What sort of personality was 
Louis? What activities was the king involved in? Can you infer anything about Saint-Simon’s 
opinions of him? 

 How does Saint-Simon characterise life at Versailles? What does he say about the palace 
and its grounds? What does he say about how the king’s court functioned at Versailles? 

 Can you infer anything about broader social, economic or political issues from the below 
extracts? 

 How does Saint-Simon conclude his description of Versailles, and why might this be 
significant? 

The Court 

His [Louis XIV’s] natural talents were below mediocrity; but he had a mind capable of improvement, 
of receiving polish, of assimilating what was best in the minds of others without slavish imitation; and 
he profited greatly throughout his life from having associated with the ablest and wittiest persons, of 
both sexes, and of various stations. He entered the world (if I may use such an expression in speaking 
of a King who had already completed his twenty-third year), at a fortunate moment, for men of 
distinction abounded …  

Glory was his passion, but he also liked order and regularity in all things; he was naturally prudent, 
moderate, and reserved; always master of his tongue and his emotions. Will it be believed? he was 
also naturally kind-hearted and just. God had given him all that was necessary for him to be a good 
King, perhaps also to be a fairly great one. All his faults were produced by his surroundings. In his 
childhood he was so much neglected that no one dared go near his rooms. He was often heard to 
speak of those times with great bitterness; he used to relate how, through the carelessness of his 
attendants, he was found one evening in the basin of a fountain in the Palais-Royal gardens ... 

His Ministers, generals, mistresses, and courtiers soon found out his weak point, namely, his love of 
hearing his own praises. There was nothing he liked so much as flattery, or, to put it more plainly, 
adulation; the coarser and clumsier it was, the more he relished it. That was the only way to approach 
him; if he ever took a liking to a man it was invariably due to some lucky stroke of flattery in the first 
instance, and to indefatigable perseverance in the same line afterwards. His Ministers owed much of 
their influence to their frequent opportunities for burning incense before him ...   

… His mind was occupied with small things rather than with great, and he delighted in all sorts of petty 
details, such as the dress and drill of his soldiers; and it was just the same with regard to his building 
operations, his household, and even his cookery. He always thought he could teach something of their 

http://en.chateauversailles.fr/discover/history/key-dates/day-life-louis-xiv#mornings
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own craft even to the most skilful professional men; and they, for their part, used to listen gratefully 
to lessons which they had long ago learnt by heart. He imagined that all this showed his indefatigable 
industry; in reality, it was a great waste of time, and his Ministers turned it to good account for their 
own purposes, as soon as they had learnt the art of managing him; they kept his attention engaged 
with a mass of details, while they contrived to get their own way in more important matters. 

His vanity, which was perpetually nourished – for even preachers used to praise him to his face from 
the pulpit – was the cause of the aggrandisement of his Ministers ...  But for the fear of the devil, 
which, by God's grace, never forsook him even in his wildest excesses, he would have caused himself 
to be worshipped as a deity. He would not have lacked worshippers ...   

Life at Versailles 

Very early in the reign of Louis XIV the Court was removed from Paris, never to return. The troubles 
of the minority had given him a dislike to that city; his enforced and surreptitious flight from it still 
rankled in his memory; he did not consider himself safe there, and thought cabals would be more 
easily detected if the Court was in the country, where the movements and temporary absences of any 
of its members would be more easily noticed ...  No doubt that he was also influenced by the feeling 
that he would be regarded with greater awe and veneration when no longer exposed every day to the 
gaze of the multitude. 

His love-affair with [his mistress] Mademoiselle [Louis] de la Vallière, which at first was covered as far 
as possible with a veil of mystery, was the cause of frequent excursions to Versailles. This was at that 
time at small country house, built by Louis XIII to avoid the unpleasant necessity, which had sometimes 
befallen him, of sleeping at a wretched wayside tavern or in a windmill, when benighted out hunting 
in the forest of St. Leger ...  The visits of Louis XIV becoming more frequent, he enlarged the château 
by degrees till its immense buildings afforded better accommodation for the Court than was to be 
found at St. Germain, where most of the courtiers had to put up with uncomfortable lodgings in the 
town. The Court was therefore removed to Versailles in 1682, not long before the Queen's death. The 
new building contained an infinite number of rooms for courtiers, and the King liked the grant of these 
rooms to be regarded as a coveted privilege.  

He availed himself of the frequent festivities at Versailles, and his excursions to other places, as a 
means of making the courtiers assiduous in their attendance and anxious to please him; for he 
nominated beforehand those who were to take part in them, and could thus gratify some and inflict 
a snub on others. He was conscious that the substantial favours he had to bestow were not nearly 
sufficient to produce a continual effect; he had therefore to invent imaginary ones, and no one was 
so clever in devising petty distinctions and preferences which aroused jealousy and emulation … It was 
another distinction to hold his candlestick at his coucher [sleeping quarers]; as soon as he had finished 
his prayers he used to name the courtier to whom it was to be handed, always choosing one of the 
highest rank among those present ...   

Not only did he expect all persons of distinction to be in continual attendance at Court, but he was 
quick to notice the absence of those of inferior degree; at … his coucher, his meals, in the gardens of 
Versailles (the only place where the courtiers in general were allowed to follow him), he used to cast 
his eyes to right and left; nothing escaped him, he saw everybody. If anyone habitually living at Court 
absented himself he insisted on knowing the reason; those who came there only for flying visits had 
also to give a satisfactory explanation; anyone who seldom or never appeared there was certain to 
incur his displeasure. If asked to bestow a favour on such persons he would reply haughtily: "I do not 
know him"; of such as rarely presented themselves he would say, "He is a man I never see"; and from 
these judgements there was no appeal. 
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 … He loved splendour, magnificence, and profusion in all things, and encouraged similar tastes in his 
Court; to spend money freely on equipages and buildings, on feasting and at cards, was a sure way to 
gain his favour, perhaps to obtain the honour of a word from him. Motives of policy had something to 
do with this; by making expensive habits the fashion, and, for people in a certain position, a necessity, 
he compelled his courtiers to live beyond their income, and gradually reduced them to depend on his 
bounty for the means of subsistence. This was a plague which, once introduced, became a scourge to 
the whole country, for it did not take long to spread to Paris, and thence to the armies and the 
provinces; so that a man of any position is now estimated entirely according to his expenditure on his 
table and other luxuries. This folly, sustained by pride and ostentation, has already produced 
widespread confusion; it threatens to end in nothing short of ruin and a general overthrow. 

 

Moreau, ‘Principles of Monarchy’ (1773) 

Jacob-Nicolas Moreau, Leçons de Morale, de politique et de droit public (Versailles: De l'imprimerie du 
Département des affaires étrangères, 1773), pp. 15–16, 21–26, 49, 76–80, 139–48. 
<http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3257>  

Jacob–Nicolas Moreau wrote his "lessons of morality, politics and law" for the instruction of the 
Dauphin. Throughout the 200–page book, Moreau defends the power of the King to rule France 
without opposition. In this passage, he emphasised that the current King must be actively involved in 
governing and could no longer inspire respect from his subjects merely by occupying the throne, as had 
monarchs in earlier times. Furthermore, Moreau wrote, only an active King could defend order and 
thus preserve the liberty of his people. 

 What was the purpose of this text? Who was its audience and to what end was it written? 

 What types of political structures does the extract present? On what grounds does it explain 
and rationalise monarchical authority? 

The main fruit you will get from the study of our History will not be to convince you that your authority 
is absolute. Instead, it will be to know its purpose, its measure and its rule. You will also learn—through 
the experience of centuries—that  ...  the most independent Sovereignty is like all human matters. It 
is conserved through good use, changed by abuse and destroyed if used wrongly  ...  

Indeed, to reign does not mean to be delighted, it rather means to delight others; it means to provide 
them with the benefits of Nature and to defend society against its own injustice as well as against its 
neighbours  ...  To govern a State implies to ensure men with all the advantages the Author of Nature 
attributed to the establishment of Societies, and this through steady and regular rules. The choice and 
the enforcement of these rules is what we call Public Administration, and we refer to Public Law as 
the science that teaches the principles of this administration and the Laws that are responsible for 
guiding it  ...  

Through comparisons, you will be convinced of the inalienable rights of humanity, these same rights 
are the true and fundamental principles of all societies and represent the dedicated outlines of all 
human Laws. After examining the nature of the Government throughout our history, you will then 
look for the one that should always exist so that Kings are powerful and Peoples free and happy. You 
will notice that the Public Law of a Nation can never be arbitrary, because natural Law is the base of 
it. Art can always improve its tools, but can never change its principles or invert its end. 

 

 

  

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3257
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Portraits of King Louis XIV, XV and XVI 

 What impressions of the three kings can be gleaned from these portraits? Are there any 
notable visual cues contained in the paintings? What type of image of themselves do you 
think the kings might have wanted to convey? 

Louis XIV (1638–1715; reigned 1643–1715) 

 

Hyacinthe Rigaud, Portrait of Louis XIV (1701). Oil on canvas. Louvre, Paris. 
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Louis XV (1710–1774; reigned 1715–1774) 

 

Hyacinthe Rigaud, Portrait of Louis XV (1730). Oil on canvas. Palace of Versailles. 
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Louis XVI (1754-1793; reigned 1774–1791) 

 

Antoine-François Callet, Portrait of Louis XVI (1779). Oil on canvas. Palace of Versailles. 
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Statement concerning dues and burdens of inhabitants of the seigneury of Montjoye-Vaufrey, 1789  

Petitions from rural communities decried the abuse of seigneurial dues that peasants owed to lords in 
exchange for which they were supposed to receive protection and supervision. But by 1789, as these 
excerpts demonstrate, peasants had come to see their lords not as protectors, but as creditors, 
constantly turning the screws on them for ever more rent or other payments. 
<http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3136> 

 What was the purpose of this text? Who is its audience, and what motivated it to be 
written? 

 What impression of life in rural France can be drawn from these extracts? How are the living 
conditions of the rural populace described? 

 What types of seigneurial rights and powers are described by the extracts? And what 
objections to these are expressed by the authors? 

 Do the authors use any emotive or eye-catching language in order to try to get their points 
across to the reader? 

To His Grace, Monsieur Necker, Minister of Finances 

Statement concerning the unjust, onerous, and humiliating dues and other unheard of burdens which 
the undersigned inhabitants of the seigneury of Montjoye-Vaufrey are made to endure by the Count 
of Montjoye-Vaufrey. The seigneury of Montjoye-Vaufrey is small with almost inaccessible mountains, 
covered in large part by forests of beech and fir trees. The soil is naturally barren and produces nothing 
but brambles and thorn bushes. It is part of Upper Alsace and enclosed by the diocese of Basle, lying 
on the kingdom's border. 

Close to one thousand individuals live in this region, which is almost wild because of its location. There 
they stagnate, living in misery, crushed beneath the entire weight of the most inhumane and 
detestable feudal system and the victims of the thousands of abuses that the seigneur of Montjoye 
heaps upon them. The truth of these statements will be found to be more than convincing once we 
have outlined the rights that the [seigneur] claims to have over them and the manner in which these 
rights are exercised. 

The Tithe of the Sixth Sheaf 

The seigneur demands one of every six sheaves [bunch of cereal crops] produced on the majority of 
the lands of the seigneury. The other sheaves are left to the owner, who uses one and a half sheaves 
for seed because the soil only yields four sheaves for every sheaf planted. The remaining three and a 
half sheaves constitute his only profit from sowing and are used to feed himself and to pay other 
seigneurial dues. 

The Right of Mortmain 

The same lands on which the seigneur collects this unusual tithe are also subject to mortmain [death 
duty], and he exercises this right with such cruelty that the poor unfortunate owner cannot sell his 
land, even when reduced to a state of destitution deserving of the greatest compassion. We have seen 
infirm persons, possessing land, but forbidden to sell it by the seigneur, who are led by their charitable 
fellow-citizens from village to village begging for alms. Gardens, houses, and orchards were once 
exempt from this duty, but today he takes everything in case the owner dies without an heir. 

Corvées [days of unpaid labour owed by a vassal to feudal lord] 

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3136
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It would seem that the owners of these same lands should be left to enjoy their produce in peace, 
obliged as they are to submit to such an outrageous tithe and to the odious exercise of the right of 
mortmain. But far from it. In addition, this seigneur requires five days of work from them, and if he 
obliges them to perform this service in actual labor, he assigns the work when it is convenient for him 
… 

Taxes, Hens, the Sale of Wine, Residence Rights 

For each journal of land [a measure of land equal to the amount a plowman could plow in a day] he 
takes eight deniers in taxes, three hens for each hearth, and the poor are no more exempt than the 
richest inhabitant. He collects a tenth of the wine sold in inns, whereas the king only takes a twentieth. 
He makes each person who moves to a new community pay a florin a year for this right. Outsiders are 
also subject to this payment. 

Communal Forests 

His greed leads him to appropriate all of the communal forests, selling them for his own profit … He 
gives them to whomever he pleases. The distribution is never in proportion to the needs of the 
individual, demonstrating his absolute mastery … 

Beating the Woods 

Nothing demonstrates the slavery in which he holds these unfortunate people, and the odious use 
that he makes of his power, more than their obligation to cater to his whims. When it pleases him, 
and as often as it pleases him, he obliges them to beat the woods in order to satisfy his desire to hunt. 
As he does all of the others, he exercises the right arbitrarily. The farmer who is thus forced to wander 
through the woods for a whole day receives neither sustenance, nor a bonus, nor payment. If he 
refuses to do this work, the seigneur levies a fine to compensate for his loss of recreation, and his 
judge never fails to rule in favor of the plaintiff  ...  

For more than a century, they have taken their seigneur to court in order to oblige him to produce the 
legal titles which give him the right to oppress them. To thwart these just measures, the predecessors 
of the current seigneur had the deputies of the leading communities clapped in irons and imprisoned, 
charging them with insubordination and holding them in custody at the seigneur's will. The current 
seigneur has again outdone his predecessors. For two months, he has kept  ...  an entire family 
composed of six heads of household in prison, and he has charged each fifteen gold louis. He has had 
several others imprisoned. This kind of violence holds all of these unfortunate people in the cruelest 
fear and slavery. Until now, each imprisonment has been the signal for the creation of a new tax, and 
it is in this very unusual manner that he perpetuates these different humiliations and creates new 
ones. 

Louis-Sébastien Mercier on workers in Paris (1783) 

Louis-Sébastien Mercier, Tableau de Paris, vol. 1 (Amsterdam, 1783), pp. 112–114 < 
http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3154> 

The writer Louis–Sébastien Mercier recorded in his Portrait of Paris detailed and witty commentaries 
on many aspects of life among the common people. In this article on the Saint-Marcel neighbourhood, 
he comments on the difficulties faced by urban workers. 

 What impression of life in urban France can be drawn from these extracts? How are the 
living conditions of the urban populace described? 

 Does Mercier use any emotive or eye-catching language in order to try to get his points 
across to the reader? 

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3154
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… For the houses here, there is no other clock than the sun. The people are three centuries behind in 
terms of skills and customs. Every private fight becomes public as women, unhappy with their 
husbands, plead their cases in the peoples' court [the street], rounding up all the neighbours to tell 
them her man's scandalous confession. Every kind of discussion ends in a fist fight, but by evening 
they have reconciled, even though one of them has had their face covered with scratches. 

There, a man holes up in a garret, evades the police and the hundred eyes of their stool pigeons, 
almost like a tiny insect escapes the most concentrated effort to find him. 

An entire family occupies a single room with four bare walls, where straw mattresses have no sheets 
and kitchen utensils are kept with the chamber pots. All together the furniture is not worth twenty 
crowns and every three months, the inhabitants, thrown out for owing back rent, must find another 
hole to live in. So they wander, taking their miserable possessions from refuge to refuge. They own no 
shoes, and only the sound of wooden clogs echo in the stairwells. Their naked children sleep helter-
skelter … 

With a terrible, confused din and a vile odour, everything keeps you far away from this horribly 
crowded place. Here, the masses drink a wine as disagreeable as their surroundings and engage in 
other suitable pleasures. 

Emmanuel Sieyès ‘What Is the Third Estate?’ (1789) 

Emmanuel Sieyès, ‘What Is the Third Estate?’) in Translations and Reprints from the Original Sources 
of European History, vol. 6, French Philosophers of the Eighteenth Century (Philadelphia: University of 
Pennsylvania Press, 1899), pp. 32–35. <http://chnm.gmu.edu/revolution/exhibits/show/liberty--
equality--fraternity/item/3146> 

Emmanuel Joseph Sieyès was born at Fréjus on 3 May 1748. He was educated at a Jesuit school, 
became a practitioner of canon law, and was appointed vicar–general by the bishop of Chartres. He 
first came into prominence with the publication of his pamphlet, "Qu’est ce que le tiers état?" In 1789 
he was elected delegate to the Estates–General from Paris, and in the preliminary struggle for 
organization was made spokesman of the Third Estate. The policy indicated in his pamphlet was the 
one actually carried out in the conservative period of the Revolution. As the Revolution progressed, 
Sieyès dropped out of sight and had the good fortune to escape death. When asked at a later period 
what he had done during the Terror, he summed up his whole experience in the words: "I existed." In 
1795 he again came forward and was appointed a member of a commission to draft a new 
constitution. His views did not obtain prominence in the constitution of 1795, and he refused to accept 
a position in the Directory of the new government. Sieyès took part with Napoleon in the coup d’état 
of 18 Brumaire, and was made one of the provisional consuls, with Napoleon and Roger Ducos. Later, 
he was made a count of the empire and given extensive estates as a reward for his services to France. 
This marks Sieyès’s final retirement from public life. He fled to Brussels on the second return of the 
Bourbons, returned after the revolution of 1830, and died in Paris on 20 June 1836. 

 What key points does Sieyès express in this pamphlet? How does he define the different 

estates of ancien regime France? What does he say about the Third Estate in particular? 

Who are the constituents of the Third Estate? 

 Does Sieyès use any emotive or eye-catching language in order to try to get his points across 
to the reader? 

 How might you have responded to this pamphlet if you were a member of a) the third 
estate, b) the first or second estate, c) the monarchy? 

The plan of this work is quite simple. We have three questions to ask ourselves.  

1. What is the Third Estate? – Everything.  
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2. What has it been so far in the political order? – Nothing.  

3. What does it ask to be? – Something.  

What is necessary that a nation should subsist and prosper? Individual effort and public functions. 

… All individual efforts may be included in four classes:  

1. Since the earth and the waters furnish crude products for the needs of man, the first class, in 
logical sequence, will be that of all families which devote themselves to agricultural labor. 

2. Between the first sale of products and their consumption or use, a new manipulation, more of less 
repeated, adds to these products a second value more or less composite. In this manner human 
industry succeeds in perfecting the gifts of nature, and the crude product increases twofold, 
tenfold, a hundredfold in value. Such are the efforts of the second class. 

3. Between production and consumption, as well as between the various stages of production, a 
group of intermediary agents establish themselves, useful both to producers and consumers; 
these are the merchants and brokers: the brokers who, comparing incessantly the demands of 
time and place, speculate upon the profit of retention and transportation; merchants who are 
charged with distribution, in the last analysis, either at wholesale or at retail. This species of utility 
characterizes the third class.  

4. Outside of these three classes of productive and useful citizens, who are occupied with real objects 
of consumption and use, there is also need in a society of a series of efforts and pains, whose 
objects are directly useful or agreeable to the individual. This fourth class embraces all those who 
stand between the most distinguished and liberal professions and the less esteemed services of 
domestics. 

Such are the efforts which sustain society. Who puts them forth? The Third Estate. 

Public functions may be classified equally well, in the present state of affairs, under four recognized 
heads; the sword, the robe, the church, and the administration. It would be superfluous to take them 
up one by one, for the purpose of showing that everywhere the Third Estate attends to nineteen-
twentieths of them, with this distinction; that it is laden with all that which is really painful, with all 
the burdens which the privileged classes refuse to carry. Do we give the Third Estate credit for this? 
That this might come about, it would be necessary that the Third Estate should refuse to fill these 
places, or that it should be less ready to exercise their functions. The facts are well known. Meanwhile 
they have dared to impose a prohibition upon the order of the Third Estate. They have said to it: 
"Whatever may be your services, whatever may be your abilities, you shall go thus far; you may not 
pass beyond!" Certain rare exceptions, properly regarded, are but a mockery, and the terms which are 
indulged in on such occasions, insult one the more. 

If this exclusion is a social crime against the Third Estate; if it is a veritable act of hostility, could it 
perhaps be said that it is useful to the public weal? Alas! who is ignorant of the effects of monopoly? 
If it discourages those whom it rejects, is it not well known that it tends to render less able those 
whom it favors? Is it not understood that every employment from which free competition is removed 
becomes dearer and less effective? 

In setting aside any function whatsoever to serve as an appanage for a distinct class among citizens, is 
it not to be observed that it is no longer the man alone who does the work that it is necessary to 
reward, but all the unemployed members of that same caste, and also the entire families of those who 
are employed as well as those who are not? Is it not to be remarked that since the government has 
become the patrimony of a particular class, it has been distended beyond all measure; places have 
been created, not on account of the necessities of the governed, but in the interests of the governing, 
etc., etc.? Has not attention been called to the fact that this order of things, which is basely and—I 
even presume to say—beastly respectable with us, when we find it in reading the History of Ancient 
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Egypt or the accounts of Voyages to the Indies, is despicable, monstrous, destructive of all industry, 
the enemy of social progress; above all, degrading to the human race in general, and particularly 
intolerable to Europeans, etc., etc.? But I must leave these considerations, which, if they increase the 
importance of the subject and throw light upon it, perhaps, along with the new light, slacken our 
progress. 

It suffices here to have made it clear that the pretended utility of a privileged order for the public 
service is nothing more than a chimera; that with it, all that which is burdensome in this service is 
performed by the Third Estate; that without it, the superior places would be infinitely better filled; 
that they naturally ought to be the lot and the recompense of ability and recognized services, and that 
if privileged persons have come to usurp all the lucrative and honourable posts, it is a hateful injustice 
to the rank and file of citizens and at the same time a treason to the public weal. 

Who then shall dare to say that the Third Estate has not within itself all that is necessary for the 
formation of a complete nation? It is the strong and robust man who has one arm still shackled. If the 
privileged order should be abolished, the nation would be nothing less, but something more. 
Therefore, what is the Third Estate? Everything; but an everything shackled and oppressed. What 
would it be without the privileged order? Everything, but an everything free and flourishing. Nothing 
can succeed without it, everything would be infinitely better without the others. 

It is not sufficient to show that privileged persons, far from being useful to the nation, cannot but 
enfeeble and injure it; it is necessary to prove further that the noble order does not enter at all into 
the social organization; that it may indeed be a burden upon the nation, but that it cannot of itself 
constitute a nation. 

In the first place, it is not possible in the number of all the elementary parts of a nation to find a place 
for the caste of nobles. I know that there are individuals in great number whom infirmities, incapacity, 
incurable laziness, or the weight of bad habits render strangers to the labors of society. The exception 
and the abuse are everywhere found beside the rule. But it will be admitted that the less there are of 
these abuses, the better it will be for the State. The worst possible arrangement of all would be where 
not lone isolated individuals, but a whole class of citizens should take pride in remaining motionless 
in the midst of the general movement, and should consume the best part of the product without 
bearing any part in its production. Such a class is surely estranged to the nation by its indolence. 

The noble order is not less estranged from the generality of us by its civil and political prerogatives. 

What is a nation? A body of associates, living under a common law, and represented by the same 
legislature, etc. 

Is it not evident that the noble order has privileges and expenditures which it dares to call its rights, 
but which are apart from the rights of the great body of citizens? It departs there from the common 
order, from the common law. So its civil rights make of it an isolated people in the midst of the great 
nation. This is truly imperium in imeprio. 

In regard to its political rights, these also it exercises apart. It has its special representatives, which are 
not charged with securing the interests of the people. The body of its deputies sit apart; and when it 
is assembled in the same hall with the deputies of simple citizens, it is none the less true that its 
representation is essentially distinct and separate: it is a stranger to the nation, in the first place, by 
its origin, since its commission is not derived from the people; then by its object, which consists of 
defending not the general, but the particular interest. 

The Third Estate embraces then all that which belongs to the nation; and all that which is not the Third 
Estate cannot be regarded as being of the nation. What is the Third Estate? It is the whole. 
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Lecture 3, Thursday 24 October: An Age of Reason 
Montesquieu on the Nobility (1721) 

Charles-Louis de Sécondat, Baron de Montesquieu, Persian Letters (London: J. Torson, 1736 [1721]), 
pp. 157–158. <http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--
fraternity/item/3150> 

In his Persian Letters, published anonymously and abroad in 1721, Charles–Louis de Sécondat, Baron 
de Montesquieu, president of the Parlement of Bordeaux and a noble himself, made a scathing critique 
of nobility that set the tone for the philosophes’ attack on the inequality of eighteenth–century French 
society. The letters are written from the perspective of two Persian noblemen, Usbek and Rica, who 
recount their experiences of travelling through France. 

 Montesquieu’s Persian Letters are typically regarded as a satirical critique of ancient regime 
France; can you infer this in any way from the below? 

 Why do you think that Montesquieu decided to use the guise of visiting Persians as a means 
of getting his ideas across to readers? 

 How does Montesquieu’s account of the French monarchy compare and contrast with those 
written by Saint-Simon (lecture 1)? 

The king of France is an old man. We have no instance in our history of a monarch that has reigned so 
long. They say he possesses to an extraordinary degree the talent of making himself obeyed. He 
governs with the same ability his family, his court, his state. He has often been heard to say that of all 
the governments of the world, that of the Turks or that of our own August sultan pleased him most, 
so greatly he affected the oriental style of politics. 

I have made a study of his character, and I find contradictions which I am unable to reconcile: for 
example, he has a minister who is only eighteen years old, and a mistress who is eighty; he is devoted 
to religion, and he cannot endure those who say it must be rigorously observed; although he flees the 
tumult of the city and has intercourse with few, yet he is occupied from morning until night in making 
himself talked about; he loves trophies and victories, but he is afraid of seeing a good general at the 
head of his troops, lest he should have cause to fear the chief of a hostile army. He is the only one, I 
believe, to whom it has ever happened that he was at the same time overwhelmed with more riches 
than a prince might hope to possess and burdened with a poverty that a private person would be 
unable to bear. 

He loves to gratify those that serve him; but he rewards the efforts, or rather the indolence, of his 
courtiers more liberally than the arduous campaigns of his captains. Often he prefers a man whose 
duty it is to disrobe him or hand him his napkin when he seats himself at dinner, to another who takes 
cities or wins him battles. He believes that the sovereign grandeur ought not to be limited in the 
distribution of favors; and without investigating as to whether the one upon whom he heaps benefits 
is a man of merit, he believes that his choice renders him such; so that he has been seen to give a 
small pension to a man who had run two leagues, and a fine government to another who had run four. 

He is magnificent, especially in his buildings. There are more statues in the gardens of his palace than 
there are citizens in a great city. His guard is as strong as that of the prince before whom all thrones 
are overturned; his armies are as numerous, his resources are as great, and his finances as 
inexhaustible. 

Paris, the 7th of the moon of Moharram, 1713. 

  

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3150
http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3150
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Voltaire’s Understanding of Inequality (1765) 

Voltaire (François-Marie Arouet), Dictionnaire philosophique (London [Nancy], 1765), pp. 157–160. < 
http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3151> 

This passage from François-Marie Arouet, pen-named Voltaire, who was perhaps the best-known 
writer of the eighteenth century, illustrates the spirit of investigation of the Enlightenment. The 
philosophes wanted to understand the rationale behind inequality, were particularly interested if there 
were natural reasons for it, or if inequality came wholly from social conventions. From a well-to-do 
middle-class background, Voltaire condemned arbitrary inequality and the social conditions that 
spawned it. 

 In what ways does Voltaire explain and rationalise inequality? What types of perspective 
and evidence does he bring to bear on his subject matter? 

Does a dog need another dog, or a horse, another horse? No animal depends on any other of its 
species. Man, however, has received that divine inspiration that we call Reason. And what has it 
wrought? Slavery almost everywhere we turn. 

If this world were as good as it seems it could be, if everywhere man could find a livelihood that was 
easy and assured a climate suitable to his nature, it is clear that it would be impossible for one man to 
enslave another. If this globe were covered with wholesome fruit, if the air, which normally should 
contribute to our lives, did not carry disease or death, if man needed no other lodging and bed than 
those the buck and his roe require, then the Genghis-Khans and Tamerlanes would have no servants 
other than their own children decent enough to help them in their old age. 

If some individual of tyrannous mind and brawny arm had the idea of enslaving his neighbour who is 
weaker than he, it would be impossible. The oppressed would be one hundred leagues away before 
the oppressor had taken his first steps. 

If all men then were without needs, they would thus be necessarily equal. It is the poverty that is a 
part of our species that subordinates one man to another. It is not inequality, it is dependence that is 
the real misfortune. It matters very little that this man calls himself "His Highness," or that man "His 
Holiness." What is hard is to serve them. 

In our unhappy world it is impossible for men living in society not to be divided into two classes: 

The rich who command, and the poor who serve. These two classes are then subdivided into a 
thousand, and these thousand have even more subtle differences. 

All the poor are not unhappy. The majority are born in that condition, and continual work keeps them 
from feeling their fate too keenly. However, when they do feel it, the result is wars, such as that in 
Rome where the People's party was pitted against the Senate party, or such as those of the peasants 
in Germany, England, and France. All these wars shall finish sooner or later with the subjugation of the 
people because the powerful have money; for in a state, money is master of all. I say in a state, for it 
is not the same between nations. The nation that makes the best use of the sword will always 
subjugate the nation that has more gold and less courage. 

All men are born with a rather violent penchant for domination, wealth, and pleasure, and with a 
strong taste for idleness. Consequently, all men covet the money, wives, or daughters of other men, 
want to be their master, subjecting them to all their caprices and doing nothing, or at least only doing 
enjoyable things. It is easy to see that with these honourable tendencies it is as impossible for men to 
be equal as it is impossible for two preachers or two professors of theology not to be jealous of one 
another. 

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3151
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The human race, such as it is, cannot subsist unless there is an endless number of useful men who 
possess nothing at all. For it is certain that a man who is well off will not leave his own land to come 
and plow yours, and if you have need of a pair of shoes, it is not the Appellate Judge who will make 
them for you. Equality is therefore both the most natural of things, as well as the most unreal 

… Deep in their hearts, all men have the right to think themselves entirely equal to other men, but it 
does not follow from this that the cardinal's cook can order his master to prepare him dinner. But the 
cook can say: "I am a man like my master, born in tears, as was he. When he dies, it will be with the 
same fear and the same rituals as I. Both of us perform the same natural functions. If the world was 
turned upside down, and I became cardinal and my master became the cook, I would take him into 
my service." This discourse is reasonable and just, but while waiting for the world to turn over, the 
cook must do his duty or else all human society becomes corrupted. 

 
US Declaration of Independence, July 4 1776.  
US National Archives <https://www.archives.gov/founding-docs/declaration-transcript>  
 

 According to the opening paragraph, what is the goal of the writers? Why are they writing 
the declaration? 

 What rights do the writers claim that they have as individuals and citizens in the 
declaration? 

 What rights and powers does the declaration claim for the thirteen independent united 
states? 

 How does the declaration define the purpose and function of government? 
 
IN CONGRESS, July 4 1776. 
The unanimous Declaration of the thirteen united States of America, 
When in the Course of human events, it becomes necessary for one people to dissolve the political 
bands which have connected them with another, and to assume among the powers of the earth, the 
separate and equal station to which the Laws of Nature and of Nature's God entitle them, a decent 
respect to the opinions of mankind requires that they should declare the causes which impel them to 
the separation. 

We hold these truths to be self-evident, that all men are created equal, that they are endowed 
by their Creator with certain unalienable Rights, that among these are Life, Liberty and the pursuit of 
Happiness 

–That to secure these rights, Governments are instituted among Men, deriving their just 
powers from the consent of the governed,  

– That whenever any Form of Government becomes destructive of these ends, it is the Right 
of the People to alter or to abolish it, and to institute new Government, laying its foundation on such 
principles and organizing its powers in such form, as to them shall seem most likely to effect their 
Safety and Happiness. Prudence, indeed, will dictate that Governments long established should not 
be changed for light and transient causes; and accordingly all experience hath shewn, that mankind 
are more disposed to suffer, while evils are sufferable, than to right themselves by abolishing the 
forms to which they are accustomed. But when a long train of abuses and usurpations, pursuing 
invariably the same Object evinces a design to reduce them under absolute Despotism, it is their right, 
it is their duty, to throw off such Government, and to provide new Guards for their future security. 

Such has been the patient sufferance of these Colonies; and such is now the necessity which 
constrains them to alter their former Systems of Government. The history of the present King of Great 
Britain is a history of repeated injuries and usurpations, all having in direct object the establishment 
of an absolute Tyranny over these States …  

https://www.archives.gov/founding-docs/declaration-transcript
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We, therefore, the Representatives of the united States of America, in General Congress, 
Assembled, appealing to the Supreme Judge of the world for the rectitude of our intentions, do, in the 
Name, and by Authority of the good People of these Colonies, solemnly publish and declare, That 
these United Colonies are, and of Right ought to be Free and Independent States; that they are 
Absolved from all Allegiance to the British Crown, and that all political connection between them and 
the State of Great Britain, is and ought to be totally dissolved; and that as Free and Independent States, 
they have full Power to levy War, conclude Peace, contract Alliances, establish Commerce, and to do 
all other Acts and Things which Independent States may of right do. And for the support of this 
Declaration, with a firm reliance on the protection of divine Providence, we mutually pledge to each 
other our Lives, our Fortunes and our sacred Honor. 
 
Entries from Diderot and d’Alembert’s Encyclopédie (Encyclopaedia)  

The great 18th-century French enterprise, the Encyclopédie was designed as a synoptic description of 

the branches of human knowledge. The leading figures behind the enterprise were Diderot and 

d’Alembert, and contributors included Holbach, Montesquieu, Rousseau, and Voltaire, sometimes 

known collectively as the encyclopedists. The work is a bible of the Enlightenment, philosophically very 

much in the tradition of Locke and Bayle. Its anti-clerical, humanistic tone led to its temporary 

suppression by royal decree in 1759, but publication continued from 1751 to 1777. It required the 

collaboration of 140 contributors, with nearly the same number of writers and engravers. Eventually 

the 32 volumes included 21 volumes of text, containing 70,000 articles, and 11 volumes of plates. The 

work was reprinted five times before 1789. 

 How do the below extracts define the purpose of the Encyclopédie? And how might this 
relate to broader phenomena associated with the Enlightenment? 

 How do the below extracts define the purpose of a philosopher? And how might this relate 
to broader phenomena associated with the Enlightenment? 

 What does Diderot’s entry on political authority have to say about the acquisition and 
exercise of power? What are some of the sources of power and authority mentioned by 
Diderot? What is the relationship between monarchical power (e.g. ‘the prince’) and the 
state according to Diderot? 

 What does Diderot say about reason and virtue?  And how might this relate to broader 
phenomena associated with the Enlightenment? 

Encyclopaedia 

Denis Diderot, ‘Encyclopaedia’ (1755) in The Encyclopedia Collaborative Translation Project. 
Translated by Philip Stewart. <http://hdl.handle.net/2027/spo.did2222.0000.004>. Translation of 
‘Encyclopédie,’ Encyclopédie, vol. 5 (Paris, 1755). 

Encyclopaedia. This word signifies chain of knowledge; it is composed of the Greek preposition ἐν, in, 
and the nouns κύκλος, circle, and παιδεία, knowledge. 

Indeed, the purpose of an encyclopaedia is to collect knowledge disseminated around the globe; to 
set forth its general system to the men with whom we live, and transmit it to those who will come 
after us, so that the work of preceding centuries will not become useless to the centuries to come; 
and so that our offspring, becoming better instructed, will at the same time become more virtuous 
and happy, and that we should not die without having rendered a service to the human race. 
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Philosopher 

César Chesneau Du Marsais, ‘Philosopher’ (1765) in The Encyclopedia Collaborative Translation 
Project. Translated by Dena Goodman. <http://hdl.handle.net/2027/spo.did2222.0000.001>. 
Translation of ‘Philosophe,’ Encyclopédie, vol. 12 (Paris, 1765). 

Nothing is easier to acquire today than the name philosophe; an obscure and retired life, a few 
outward signs of wisdom, with a bit of reading, are enough to attract this name to people who are 
honored by it without deserving it. 

… The philosopher forms his principles on the basis of an infinite number of discrete observations. The 
people adopt a principle without thinking about the observations that produced it: they believe that 
the maxim exists, so to speak, in itself; but the philosopher follows the maxim to its source; he 
examines its origin; he knows its true value, and only makes the use of it that is appropriate. 

… The philosophic spirit is thus a spirit of observation and of precision, which relates all things to their 
true principles; but it is not the philosophic spirit alone which the philosopher cultivates, he carries his 
attention and his concerns further. 

Man is not a monster who must live only in the abyss of the sea or in the depths of a forest: the very 
necessities of life make commerce with others necessary to him; and in whatever state he may find 
himself, his needs and well-being draw him to live in society. Thus reason compels him to know, to 
study, and to work to acquire sociable qualities. 

Our philosopher does not find himself in exile in this world; he does not at all believe himself to be in 
enemy territory; he wants to enjoy like a wise housekeeper the goods that nature offers him; he 
wishes to find pleasure with others: and in order to do so, he must give it: thus he seeks to get along 
with those with whom he lives by chance or his own choice; and he finds at the same time those who 
suit him him: he is an honourable man who wishes to please and to make himself useful. 

Political Authority 

Denis Diderot, ‘Political authority’ (1751) in The Encyclopedia of Diderot & d’Alembert Collaborative 
Translation Project. Translated by Stephen J. Gendzier (Ann Arbor, Michigan: University of Michigan 
Library, 2002).  <http://hdl.handle.net/2027/spo.did2222.0000.062>. Translation of ‘Autorité 
politique,’ Encyclopédie ou Dictionnaire raisonné des sciences, des arts et des métiers, vol. 1 (Paris, 
1751). 

No man has received from nature the right to command others. Liberty is a gift from heaven, and each 
individual of the same species has the right to enjoy it as soon as he enjoys the use of reason. If nature 
has established any authority, it is paternal control; but paternal control has its limits, and in the state 
of nature it would terminate when the children could take care of themselves. Any other authority 
comes from another origin than nature. If one seriously considers this matter, one will always go back 
to one of these two sources: either the force and violence of an individual who has seized it, or the 
consent of those who have submitted to it by a contract made or assumed between them and the 
individual on whom they have bestowed authority. 

Power that is acquired by violence is only usurpation and only lasts as long as the force of the individual 
who commands can prevail over the force of those who obey; in such a way that if the latter become 
in their turn the strongest party and then shake off the yoke, they do it with as much right and justice 
as the other who had imposed it upon them. The same law that made authority can then destroy it; 
for this is the law of might. Sometimes authority that is established by violence changes its nature; 
this is when it continues and is maintained with the express consent of those who have been brought 
into subjection, but in this case it reverts to the second case about which I am going to speak; and the 
individual who had arrogated it then becomes a prince, ceasing to be a tyrant. 
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… The prince owes to his very subjects the authority that he has over them; and this authority is limited 
by the laws of nature and the state. The laws of nature and the state are the conditions under which 
they have submitted or are supposed to have submitted to its government. 

… The government, although hereditary in a family and placed in the hands of one person, is not 
private property, but public property that consequently can never be taken from the people, to whom 
it belongs exclusively, fundamentally, and as a freehold. Consequently, it is always the people who 
make the lease or the agreement: they always intervene in the contract that adjudges its exercise. It 
is not the state that belongs to the prince, it is the prince who belongs to the state: but it does rest 
with the prince to govern in the state, because the state has chosen him for that purpose: he has 
bound himself to the people and the administration of affairs, and they in their turn are bound to obey 
him according to the laws. The person who wears the crown can certainly discharge himself of it 
completely if he wishes, but he cannot replace it on the head of another without the consent of the 
nation who has placed it on his. In a word, the crown, the government, and the public authority are 
possessions owned by the body of the nation, held as a usufruct by princes and as a trust by ministers. 
Although heads of state, they are nonetheless members of it; as a matter of fact, the first, the most 
venerable, and the most powerful allowed everything in order to govern, allowed nothing legitimately 
to change the established government or to place another head in their place. The sceptre of Louis XV 
necessarily passes to his eldest son, and there is no power who can oppose this; nor any nation 
because it is the condition of the contract; nor his father for the same reason. 

The depository of authority is sometimes only for a limited time, as in the Roman republic. It is 
sometimes for the life of only one man, as in Poland; sometimes for all the time a family exists, as it, 
England; sometimes for the time a family exists only through its male descendants, as in France. 

This depository is sometimes entrusted to a certain class in society, sometimes to several people 
chosen by all the classes, and sometimes to one man. 

… The observation of laws, the conservation of liberty, and the love of country are the prolific sources 
of all great things and of all beautiful actions. Here we can find the happiness of people, and the true 
lustre of princes who govern them. Here obedience is glorious, and command august; on the contrary, 
flattery, self-interest, and the spirit of slavery are at the root of all the evils that overpower a state and 
of all the cowardice that dishonour it. There the subjects are miserable, and the princes hated; there 
the monarch has never heard himself proclaimed the beloved; submission is hateful there, and 
domination cruel. If I view France and Turkey from the same perspective, I perceive on the one hand 
a society of men united by reason, activated by virtue, and governed by a head of state equally wise 
and glorious according to the laws of justice; on the other, a herd of animals assembled by habit, 
driven by the law of the rod, and led by an absolute master according to his caprice. 

 
Immanuel Kant, ‘Answering the Question: What is Enlightenment?’ (written 1784, published 1798) 
In Kant, Practical Philosophy, translated and edited by Mary J. Gregor (Cambridge: Cambridge 
University Press, 1996), pp. 17–22.  
 
Immanuel Kant (1724–1804) was a German (Prussian) philosopher. He was a teacher and professor of 
logic and metaphysics at the University of Königsberg. The order and modesty of Kant's life was 
undisturbed by the notoriety caused by his publications. Kant's philosophy of idealism, outlined in 
Critique of Pure Reason (1781), sought to discover the nature and boundaries of human knowledge. 
Kant's system of ethics, described in the Critique of Practical Reason (1790), places moral duty above 
happiness and asserts the existence of an absolute moral law (the “categorical imperative”). His views 
on aesthetics are embodied in his Critique of Judgment (1790). Kant also produced several essays in 
support of religious liberalism and the Enlightenment, including the famous text below. 
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 What is Kant’s argument? What does he say enlightenment ‘is’ and ‘is not’? How does he 
distinguish between ‘an age of enlightenment’ and ‘an enlightened age’? What metaphors 
or rhetorical devices does Kant use to explain his ideas about enlightenment? 

 
Enlightenment is man’s emergence from his self-imposed nonage [the period of a person’s immaturity 
or youth]. Nonage is the inability to use one’s own understanding without another’s guidance. This 
nonage is self-imposed if its cause lies not in lack of understanding but in indecision and lack of courage 
to use one’s own mind without another’s guidance. Dare to know! (Sapere aude.) “Have the courage 
to use your own understanding,” is therefore the motto of the enlightenment.  

…  It is very difficult for the individual to work himself out of the nonage which has become 
almost second nature to him. He has even grown to like it, and is at first really incapable of using his 
own understanding because he has never been permitted to try it. Dogmas and formulas, these 
mechanical tools designed for reasonable use – or rather abuse – of his natural gifts, are the fetters of 
an everlasting nonage. The man who casts them off would make an uncertain leap over the narrowest 
ditch, because he is not used to such free movement. That is why there are only a few men who walk 
firmly, and who have emerged from nonage by cultivating their own minds.  

… It is more nearly possible, however, for the public to enlighten itself; indeed, if it is only 
given freedom, enlightenment is almost inevitable. There will always be a few independent thinkers, 
even among the self-appointed guardians of the multitude. Once such men have thrown off the yoke 
of nonage, they will spread about them the spirit of a reasonable appreciation of man’s value and of 
his duty to think for himself. It is especially to be noted that the public which was earlier brought under 
the yoke by these men afterwards forces these very guardians to remain in submission, if it is so incited 
by some of its guardians who are themselves incapable of any enlightenment. That shows how 
pernicious it is to implant prejudices: they will eventually revenge themselves upon their authors or 
their authors’ descendants. Therefore, a public can achieve enlightenment only slowly. A revolution 
may bring about the end of a personal despotism or of avaricious tyrannical oppression, but never a 
true reform of modes of thought. New prejudices will serve, in place of the old, as guide lines for the 
unthinking multitude.  

This enlightenment requires nothing but freedom – and the most innocent of all that may be 
called “freedom”: freedom to make public use of one’s reason in all matters. Now I hear the cry from 
all sides: “Do not argue!” The officer says: “Do not argue – drill!” The tax collector: “Do not argue – 
pay!” The pastor: “Do not argue – believe!” Only one ruler in the world says: “Argue as much as you 
please, but obey!” We find restrictions on freedom everywhere. But which restriction is harmful to 
enlightenment? Which restriction is innocent, and which advances enlightenment? I reply: the public 
use of one’s reason must be free at all times, and this alone can bring enlightenment to mankind.  

 …. When we ask ‘Are we now living in an enlightened age?’ the answer is, No, but we live in 
an age of enlightenment. As matters now stand it is still far from true that men are already capable of 
using their own reason in religious matters confidently and correctly without external guidance. Still, 
we have some obvious indications that the field of working toward the goal [of religious truth] is now 
opened. What is more, the hindrances against general enlightenment or the emergence from self-
imposed nonage are gradually diminishing. In this respect this is the age of the enlightenment and the 
century of Frederick [the Great, King of Prussia, 1740–1786].  

A prince ought not to deem it beneath his dignity to state that he considers it his duty not to 
dictate anything to his subjects in religious matters, but to leave them complete freedom. If he 
repudiates the arrogant word “tolerant”, he is himself enlightened; he deserves to be praised by a 
grateful world and posterity as that man who was the first to liberate mankind from dependence, at 
least on the government, and let everybody use his own reason in matters of conscience.  
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Lecture 4, Friday 25 October: 1789 and All That 
Jacques-Louis David, Tennis Court Oath (1791) 

 What event does this painting depict, and is there anything significant in the way it does so? 

 Is there a narrative to this painting? Does it convey a sense of ‘drama’ and historical 
importance? 

 Might the painting be interpreted as expressing political or philosophical ideas associated 
with the French Revolution and/or the Enlightenment, and if so how? 
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Keversau, ‘A Conqueror of the Bastille Speaks’ (n.d.) 

From Georges Pernoud and Sabine Flaissier, eds., The French Revolution, trans. Richard Graves (New 
York: Capricorn Books, 1961), 31–37 < http://chnm.gmu.edu/revolution/d/382> 

One participant, Keversau, here describes in heroic terms the event that came to symbolize the 
outbreak of the Revolution—the "taking of the Bastille." 

 What was the Bastille, and why did storming it assume significance for revolutionaries? 

 How does Keversau paint the scene of the Storming of the Bastille? What are some of the 
key incidents, and how are they described? 

 Who are listed as the protagonists in the Storming of the Bastille? And who are their actions 
directed against? 

 What ceremonial acts took place to symbolise the Bastille’s conquest?  

Veteran armies inured to War have never performed greater prodigies of valour than this leaderless 
multitude of persons belonging to every class, workmen of all trades who, mostly ill-equipped and 
unused to arms, boldly affronted the fire from the ramparts and seemed to mock the thunderbolts 
the enemy hurled at them. Their guns were equally well served. Cholat, the owner of a wine shop, 
who was in charge of a cannon installed in the garden of the Arsenal was deservedly praised, as was 
Georges a gunner who arrived from Brest that same morning and was wounded in the thigh. 

The attackers having demolished the first drawbridge and brought their guns into position against the 
second could not fail to capture the fort. The Marquis de Launay (Governor of the Bastille) could 
doubtless have resisted the capture of the first bridge more vigorously, but this base agent of the 
despots, better fitted to be a gaoler, than the military commander of a fortress lost his head as soon 
as he saw himself hemmed in by the enraged people and hastened to take refuge behind his massive 
bastions ...  

The people infuriated by the treachery of the Governor, who had fired on their representatives, took 
these offers of peace for another trap and continued to advance, firing as they went up to the 
drawbridge leading to the interior of the fort. A Swiss officer addressing the attackers through a sort 
of loop-hole near the drawbridge asked permission to leave the fort with the honours of war. "No, 
no," they cried. He then passed through the same opening a piece of paper, which those outside could 
not read because of the distance, calling out at the same time that he was willing to surrender, if they 
promised not to massacre his troops ...  

The French Guards, who kept their heads in the hour of danger, formed a human barrier on the other 
side of the bridge to prevent the crowd of attackers from getting on to it. This prudent manoeuvre 
saved the lives of thousands of persons who would have fallen into the fosse. 

About two minutes later one of the Invalides [inmates] opened the gate behind the drawbridge and 
asked what we wanted. "The surrender of the Bastille," was the answer, on which he let us in ...  

The Invalides were drawn up in line on the right and the Swiss on the left. They had stood their arms 
up against the wall. They clapped their hands and cried "bravo" to the besiegers, who came crowding 
into the fortress. Those who came in first treated the conquered enemy humanely and embraced the 
staff officers to show there was no ill-feeling. But a few soldiers posted on the platforms and unaware 
that the fortress had surrendered, discharged their muskets whereupon the people, transported with 
rage, threw themselves on the Invalides and used them with the utmost violence. One of them was 
massacred, the unfortunate Béquart, the brave soldier who had deserved so well of the town of Paris, 
when he stayed the hand of the Governor at the moment when he was on the point of blowing up the 
Bastille. Béquart, who had not fired a single shot throughout the day suffered two sword thrusts and 

http://chnm.gmu.edu/revolution/d/382
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had his hand cut off at the wrist by the stroke of a saber. Afterwards they carried in triumph round 
the streets this very hand to which so many citizens owed their safety. Béquart himself was dragged 
from the fortress and brought to la Grève. The blind mob mistaking him for an artilleryman bound him 
to a gibbet where he died along with Asselin, the victim, like him, of a fatal mistake. All the officers 
were seized and their quarters were invaded by the mob, who smashed the furniture, the doors and 
the windows. In the general turmoil the people in the courtyard fired on those who were in the private 
quarters and on the platforms. Several were killed … 

In the intoxication of victory the unfortunate inmates of the dungeons of the Bastille had been 
forgotten. All the keys had been carried off in triumph and it was necessary to force the doors of the 
cells. Seven prisoners were found and brought to the Palais Royal. These poor fellows were in 
transports of pleasure and could scarcely realize they were not the dupes of a dream, soon to be 
dispelled. But soon they perceived the dripping head of their tormentor stuck up on the point of a 
pike, above which was a placard bearing the words: "de Launay, Governor of the Bastille, disloyal and 
treacherous enemy of the people." At this sight tears of joy flowed from their eyes and they raised 
their hands to the skies to bless their first moments of liberty. 

The keys were handed to M. Brissot de Warville, who, a few years before, had been thrown into these 
caverns of despotism. Three thousand men were sent to guard these hated towers pending the issue 
of a decree ordering their destruction in accordance with the will of the people. 

 
National Assembly, Decree Abolishing the Feudal System (11 August 1789) 
< http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/2992> 

The abolition of the feudal system, which took place during the famous night session of 4–5 August 
1789, was precipitated by the reading of a report about the misery and disturbances in the provinces. 
The report was adopted in a fervour of enthusiasm and excitement, which made some later revision 
necessary. The decree was drawn up during the following days and contains some alterations and 
important amplifications of the original provisions as passed in the early morning of 5 August. 

 How might this document signal the intent of revolutionaries? What practical measures 
does it implement? What practices does it abolish? And how might the decree symbolically 
embody revolutionary ideals?  

ARTICLE I. The National Assembly hereby completely abolishes the feudal system. It decrees that, 
among the existing rights and dues, all those originating in or representing real or personal serfdom 
or personal servitude, shall be abolished without indemnification. All other dues are declared 
redeemable, the terms and mode of redemption to be fixed by the National Assembly. Those said 
dues which are not extinguished by this decree shall continue to be collected until indemnification 
shall take place. 

II. The exclusive right to maintain pigeon-houses and dovecotes is abolished. The pigeons shall be 
confined during the seasons fixed by the community. During such periods they shall be looked upon 
as game, and every one shall have the right to kill them upon his own land. 

III. The exclusive right to hunt and to maintain unenclosed warrens is likewise abolished, and every 
landowner shall have the right to kill or to have destroyed on his own land all kinds of game, observing, 
however, such police regulations as may be established with a view to the safety of the public. 

IV. All manorial courts are hereby suppressed without indemnification. But the magistrates of these 
courts shall continue to perform their functions until such time as the National Assembly shall provide 
for the establishment of a new judicial system. 
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V. Tithes of every description, as well as the dues which have been substituted for them, under 
whatever denomination they are known or collected (even when compounded for), possessed by 
secular or regular congregations, by holders of benefices, members of corporations (including the 
Order of Malta and other religious and military orders), as well as those devoted to the maintenance 
of churches, those impropriated to lay persons, and those substituted for the portion congrue, are 
abolished, on condition, however, that some other method be devised to provide for the expenses of 
divine worship, the support of the officiating clergy, for the assistance of the poor, for repairs and 
rebuilding of churches and parsonages, and for the maintenance of all institutions, seminaries, 
schools, academies, asylums, and organizations to which the present funds are devoted. Until such 
provision shall be made and the former possessors shall enter upon the enjoyment of an income on 
the new system, the National Assembly decrees that the said tithes shall continue to be collected 
according to law and in the customary manner. 

… VII. The sale of judicial and municipal offices shall be suppressed forthwith. Justice shall be dispensed 
gratis.  

VIII. The fees of the country priests are abolished, and shall be discontinued as soon as provision shall 
be made for increasing the minimum salary of the parish priests and the payment to the curates. A 
regulation shall be drawn up to determine the status of the priests in the towns. 

IX. Pecuniary privileges, personal or real, in the payment of taxes are abolished forever. Taxes shall be 
collected from all the citizens, and from all property, in the same manner and in the same form. Plans 
shall be considered by which the taxes shall be paid proportionally by all, even for the last six months 
of the current year. 

… XVII. The National Assembly solemnly proclaims the King, Louis XVI, the Restorer of French Liberty. 

XVIII. The National Assembly shall present itself in a body before the King, in order to submit to him 
the decrees which have just been passed, to tender to him the tokens of its most respectful gratitude…  

XIX. The National Assembly shall consider, immediately after the constitution, the drawing up of the 
laws necessary for the development of the principles which it has laid down in the present decree. 
The latter shall be transmitted without delay by the deputies to all the provinces, together with the 
decree of the tenth of this month, in order that it may be printed, published, announced from the 
parish pulpits, and posted up wherever it shall be deemed necessary. 

 
National Assembly, Decree on the Abolition of the Nobility (19 June 1790) 
< http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3144>  

The National Assembly decrees that hereditary nobility is for all time abolished and that consequently 
no one whosoever shall use or be addressed by the titles of prince, duc, comte, marquis, vicomte, 
vidame, baron, chevalier, messire, écuyer, noble or any other similar title. 

 How might this document signal the intent of revolutionaries? What practical measures 
does it implement? What practices does it abolish? And how might the decree symbolically 
embody revolutionary ideals?  

Every French citizen must use only the real surname of his family. He may no longer wear livery 
[customary special uniform] or cause it to be worn or possess armorial bearings. In church, incense 
will be burned only to honour the deity and will not be offered to anyone be he never so high. 

No body or individual will be addressed by the titles monseigneur and meisseigneurs nor by those of 
excellence, altesse, éminence or grandeur.  

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3144
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National Assembly, Declaration of the Rights of Man and Citizen, 26 August 1789 
<http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3216> 

Once they had agreed on the necessity of drafting a declaration of rights, the deputies of the National 
Assembly still faced the daunting task of composing one that a majority could accept. The debate 
raised several questions: should the declaration be short and limited to general principles or should it 
rather include a long explanation of the significance of each article; should the declaration include a 
list of duties or only rights; and what precisely were "the natural, inalienable, and sacred rights of 
man"? After several days of debate and voting, the deputies decided to suspend their deliberations on 
the declaration, having agreed on seventeen articles. These laid out a new vision of government, in 
which protection of natural rights replaced the will of the King as the justification for authority. Many 
of the reforms favoured by Enlightenment writers appeared in the declaration: freedom of religion, 
freedom of the press, no taxation without representation, elimination of excessive punishments, and 
various safeguards against arbitrary administration. 

 The Declaration of the Rights of Man and Citizen is regarded as one of the most important 
political documents ever written. Why might this be? 

 The Declaration of the Rights of Man and Citizen is regarded as a harbinger of the concept 
of human rights (e.g. it was one of the inspirations for the United Nations Universal 
Declaration of Human Rights). Why might this be? What evidence for this can you discern in 
the text below? 

 How might this document signal the intent of revolutionaries? What practical measures 
does it implement? What practices does it abolish? And how might the decree symbolically 
embody revolutionary ideals?  

 In what ways might the Declaration be deemed a product of Enlightenment thinking? 

 How might the Declaration of the Rights of Man and Citizen compare and contrast with the 
American Declaration of Independence? Are there areas in which the 1789 Declaration 
exceeds or is more radical than the 1776 Declaration, and vice versa? Can the influence of 
the American Declaration be discerned in the French Declaration in any way? 

 What legal, social, economic and political rights does the Declaration guarantee to man and 
citizen? 

 What is the status of property in the Declaration, and why might this be significant? 

 Are there any limitations to the Declaration? Are there any proscriptions placed on 
individuals’ social or political agency? Are any noteworthy rights not included in the 
Declaration? And are any individuals or groups excluded from the rights listed in the 
Declaration?  

The representatives of the French people, constituted as a National Assembly, and considering that 
ignorance, neglect, or contempt of the rights of man are the sole causes of public misfortunes and 
governmental corruption, have resolved to set forth in a solemn declaration the natural, inalienable 
and sacred rights of man: so that by being constantly present to all the members of the social body 
this declaration may always remind them of their rights and duties; so that by being liable at every 
moment to comparison with the aim of any and all political institutions the acts of the legislative and 
executive powers may be the more fully respected; and so that by being founded henceforward on 
simple and incontestable principles the demands of the citizens may always tend toward maintaining 
the constitution and the general welfare. 

In consequence, the National Assembly recognizes and declares, in the presence and under the 
auspices of the Supreme Being, the following rights of man and the citizen: 
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1. Men are born and remain free and equal in rights. Social distinctions may be based only on common 
utility. 

2. The purpose of all political association is the preservation of the natural and imprescriptible rights 
of man. These rights are liberty, property, security, and resistance to oppression. 

3. The principle of all sovereignty rests essentially in the nation. No body and no individual may 
exercise authority which does not emanate expressly from the nation. 

4. Liberty consists in the ability to do whatever does not harm another; hence the exercise of the 
natural rights of each man has no other limits than those which assure to other members of society 
the enjoyment of the same rights. These limits can only be determined by the law. 

5. The law only has the right to prohibit those actions which are injurious to society. No hindrance 
should be put in the way of anything not prohibited by the law, nor may any one be forced to do what 
the law does not require. 

6. The law is the expression of the general will. All citizens have the right to take part, in person or by 
their representatives, in its formation. It must be the same for everyone whether it protects or 
penalizes. All citizens being equal in its eyes are equally admissible to all public dignities, offices, and 
employments, according to their ability, and with no other distinction than that of their virtues and 
talents. 

7. No man may be indicted, arrested, or detained except in cases determined by the law and according 
to the forms which it has prescribed. Those who seek, expedite, execute, or cause to be executed 
arbitrary orders should be punished; but citizens summoned or seized by virtue of the law should obey 
instantly, and render themselves guilty by resistance. 

8. Only strictly and obviously necessary punishments may be established by the law, and no one may 
be punished except by virtue of a law established and promulgated before the time of the offense, 
and legally applied. 

9. Every man being presumed innocent until judged guilty, if it is deemed indispensable to arrest him, 
all rigor unnecessary to securing his person should be severely repressed by the law. 

10. No one should be disturbed for his opinions, even in religion, provided that their manifestation 
does not trouble public order as established by law. 

11. The free communication of thoughts and opinions is one of the most precious of the rights of man. 
Every citizen may therefore speak, write, and print freely, if he accepts his own responsibility for any 
abuse of this liberty in the cases set by the law. 

12. The safeguard of the rights of man and the citizen requires public powers. These powers are 
therefore instituted for the advantage of all, and not for the private benefit of those to whom they 
are entrusted. 

13. For maintenance of public authority and for expenses of administration, common taxation is 
indispensable. It should be apportioned equally among all the citizens according to their capacity to 
pay. 

14. All citizens have the right, by themselves or through their representatives, to have demonstrated 
to them the necessity of public taxes, to consent to them freely, to follow the use made of the 
proceeds, and to determine the means of apportionment, assessment, and collection, and the 
duration of them. 

15. Society has the right to hold accountable every public agent of the administration. 
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16. Any society in which the guarantee of rights is not assured or the separation of powers not settled 
has no constitution. 

17. Property being an inviolable and sacred right, no one may be deprived of it except when public 
necessity, certified by law, obviously requires it, and on the condition of a just compensation in 
advance. 

 

Description of the Royal Menagerie (1789) 

Anonymous, Déscription de la Menagerie Royale d'Animaux Vivants (n.p., n.d. [c. 1789]) < 
http://chnm.gmu.edu/revolution/d/329> 

A common theme in anti-monarchy satire was to compare the royal family to animals. This pamphlet 
parodies the Queen and her entourage as animals in a zoo, emphasising how the courtly way of life at 
Versailles seemed bizarre to the rest of the French people. (The references to "royal veto" refer to the 
debate that took place over the power that the King should have under the new constitution to veto 
laws passed by the Legislative Assembly; by referring to all members of the royal family members, the 
pamphlet mocks the reduced powers of the crown under the new form of government.) 

 In what ways might this text be used as evidence of the revolutionary ‘mood’ in France in 
1789? 

 How does this text work as a piece of satire? What are its key ‘jokes’? 

 How are King Louis XVI and Marie Antoinette depicted in the text, and can any wider 
inferences be drawn from these descriptions?  

A very curious menagerie has been living in Henri IV1's castle for a while. A very curious menagerie 
because of the rare animals living in there, and because it costs such an excessive fortune to the French 
nation to maintain these animals. 

The public has examined the fierce animals who were in the cages of the Versailles park. It is possible 
for the same public to observe some quadrupeds gathered at the Louvre, without going too far. We 
are going to mention the most remarkable ones. We will indicate their habits, their tendencies, the 
way they eat, and finally their properties. 

I—THE ROYAL VETO 

This animal measures about five feet and five inches. He walks on his back feet, like the humans do. 
His hairs are fawn. His eyes are like the ones of a beast, his mouth is well cut, and he has a red muzzle 
and big ears. He does not have much hair. He screams like a pig, and HE DOES NOT HAVE A TAIL. 

He is naturally voracious. He eats. Rather, he devours in a dirty way everything people throw at him. 
He is a drunkard and does not stop drinking, from the time he gets up until he goes to bed. 

The royal veto is as shy as a hare, and as stupid as an ostrich. Finally he represents a big animal nature 
created with regret. 

His food costs around twenty-five to thirty millions [livres] a year, and he is not grateful for it. On the 
contrary, he only tries to harm. His deceitful and rude genius often leads him against the walls of the 
national terrace, where he sometimes breaks his nose. 

                                                           
1 Henri IV (1553–1610), King of France, 1589–1610. First monarch of the Bourbon dynasty. 
 

http://chnm.gmu.edu/revolution/d/329
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He is thirty-four or thirty-six years old. He was born in Versailles and he was given the nickname Louis 
XVI. 

II—THE ROYAL VETO FEMALE 

The female of the royal veto is a monster who was found in Vienna, Austria, in the Empress Maria-
Theresa's wardrobe. This female monkey with a crown probably had a craving against nature. She 
probably had sex with a tiger or with a bear and gave birth to Marie Antoinette. 

This thirty-three-year-old monster was brought to France when the incestuous Louis XV was King. 
From her country she brought duplicity, and she also added treachery to it, which represents a natural 
feature of people like her. First she behaved like a very soft person in front of the people. They were 
screaming: LONG LIVE THE QUEEN! When she was assured she could appear friendly with a few fake 
smiles, she lifted her mask and was known for what she exactly was. 

Her marriage to a boor was a political treaty. Her husband was spending all his time making locks and 
bolts. Like Denis of Syracuse, she soon manages the ways to have fun at the expense of the people. 
Parc-au-Cerf, Bagatelle, Trianon, Decampativos, and the famous parties were the centers of all 
attention. During these parties the royal veto was always the chamber pot. The Artois and the Polignac 
females, the Vaudreuil and the bodyguards, the King and his chipmunk, the Cardinal and Cagliostro, 
the necklace and the unfortunate Oliva, who was poisoned, represented the main subjects of 
discussions. The Austrian was being punished for her crimes and the horrors she had committed. But 
she did not care about it and about the Nation. The people rise up, and the Austrian Siren carries in 
her arms a child (it is the Prince), and she runs away. Then the Versailles Menagerie is transferred to 
Paris  ...  The female of the Royal Veto hatches a trip to the frontier with an animal named Lafayette. 
The chameleon lets the Baronne of Korff go, as well as Louis XVI, King of France and his valet  ...  Then 
the group is arrested and escorted back to Paris. This is the way Marie Antoinette of Austria takes 
pleasure in disturbing the peace of a free France. 

… The female of the Royal Veto is tall, ugly, wrinkled, used, faded, hideous, awful. As the Nation 
wrongly promotes its tyrants, she eats the French money in the hope of devouring French people the 
one after the other. 
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Week 2: French Revolution (Continued) 
Lecture 5, Monday 28 October: From ‘Moderate’ Revolution to ‘Radical’ Revolution 
 
Thouret, ‘Report on the Basis of Political Eligibility,’ 29 September 1789 

Jacques-Guillaume Thouret, ‘Report on the Basis of Political Eligibility,’ 29 September 1789 < 
http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3229> 

Jacques–Guillaume Thouret (1746–94), a lawyer from Rouen, spoke for the Constitutional Committee 
of the National Assembly that included, among others, Sieyès. His report formed the basis for the 
subsequent legislation on qualifications for voting and office-holding. 

 What restrictions does this report place on political eligibility in France, and why might this 
be significant? Who is included and excluded from voting rights and office-holding based on 
the report’s findings, and why might this be problematic? 

The number of individuals in France is about 26 million; but according to calculations that seem to be 
very definite, the number of active citizens, with deductions made for women, minors, and all those 
who are deprived of political rights for legitimate reasons, is reduced to one-sixth of the total 
population. One must only count therefore about 4,400,000 citizens qualifying to vote in the primary 
assemblies of their canton [local administrative unit] ... 

The Committee proposes that the necessary qualifications for the title of active citizen in the primary 
assembly of the canton be:  

(1) to be French or to have become French;  
(2) to have reached one's majority [be a legal adult; the age was set at 25];  
(3) to have resided in the canton for at least one year;  
(4) to pay direct taxes at a rate equal to the local value of three days of work, a value that will be 

assessed in monetary terms by the provincial assemblies [i.e. persons who paid annual taxes 
equal to the value of local wages paid for three days of labour];  

(5) to not be at the moment a servant, that is to say, in personal relationships that are all too 
incompatible with the independence necessary to the exercise of political rights. 

To be eligible for office, either at the town or departmental level, one must have fulfilled all the 
conditions cited above with the sole difference that instead of paying a direct tax equal to the local 
value of three days of work, one must pay one equal to the value of ten days of work. 

Robespierre, ‘Speech Denouncing the New Conditions of Eligibility,’ 22 October 1789 

< http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3228> 

Few deputies opposed the property requirements for voting and holding office. One of the few who 
did, Maximilien Robespierre (1758–94), a lawyer from Arras in northern France, made a reputation for 
himself as a determined and devoted defender of "the people," that is, for the most democratic possible 
interpretation [still, however, excluding women] of the Declaration of the Rights of Man and Citizen 
and of the constitution under deliberation. In the debate about the status of Jews, for instance, 
Robespierre insisted on their right to citizenship. In the debate about property requirements, 
Robespierre invoked the Declaration of the Rights of Man and Citizen as justification for his position. 

 On what grounds does Robespierre object to the conditions of political eligibility outlined 
in Thouret’s report?  

 How might this speech be seen as offering evidence of seeds of division between French 
revolutionaries? 

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3229
http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3228
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All citizens, whoever they are, have the right to aspire to all levels of office-holding. Nothing is more 
in line with your declaration of rights, according to which all privileges, all distinctions, all exceptions 
must disappear. The Constitution establishes that sovereignty resides in the people, in all the 
individuals of the people. Each individual therefore has the right to participate in making the law which 
governs him and in the administration of the public good which is his own. If not, it is not true that all 
men are equal in rights, that every man is a citizen. If he who only pays a tax equivalent to a day of 
work has fewer rights than he who pays the equivalent to three days of work, and he who pays at the 
level of ten days has more rights than he whose tax only equals the value of three; then he who enjoys 
100,000 livres of revenue has 100 times as many rights as he who only has 1,000 livres of revenue. It 
follows from all your decrees that every citizen has the right to participate in making the law and 
consequently that of being an elector or eligible for office without distinction of wealth. 

 

CONSTITUTIONS OF 1791 AND 1793 

 Compare and contrast the two constitutions. What notable inclusions and exclusions are 

contained in the two constitutions? Which of the two might be considered the more 

expansive or ‘radical,’ and why? 

 In what ways do the two constitutions interpret and implement the Declaration of Rights of 

Man and Citizen? 

 What political structures are outlined in the two constitutions? What conditions for 

citizenship and political eligibility do they outline?  

 What symbolic value might each of the constitutions have had? 

 

National Assembly, Constitution of 1791  

FRENCH CONSTITUTION. 

The National Assembly, wishing to establish the French Constitution upon the principles that it has 
just recognized and declared, abolishes irrevocably the institutions that have injured liberty and the 
equality of rights. 

There is no longer nobility, nor peerage, nor hereditary distinctions, nor distinction of orders, nor 
feudal régime, nor patrimonial jurisdictions, nor any titles, denominations or prerogatives derived 
therefrom, nor any order of chivalry, nor any corporations or decorations which demanded proofs of 
nobility or that were grounded upon distinctions of birth, nor any superiority other than that of public 
officials in the exercise of their functions. 

There is no longer either sale or inheritance of any public office. 

There is no longer for any part of the nation nor for any individual any privilege or exception to the 
law that is common to all Frenchmen. 

There are no longer jurandes, nor corporations of professions, arts, and crafts. 

The law no longer recognizes religious vows nor any other obligation which may be contrary to natural 
rights or the constitution. 

TITLE I. FUNDAMENTAL PROVISIONS GUARANTEED BY THE CONSTITUTION. 

The constitution guarantees as natural and civil rights: 
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1. That all the citizens are eligible to offices and employments without any other distinction than that 
of virtue and talent; 

2. That all the taxes shall be equally apportioned among all the citizens in proportion to their means. 

3. That like offences shall be punished by like penalties, without any distinction of persons. 

The constitution likewise guarantees as natural and civil rights: 

 Liberty to every man to move about, to remain, and to depart without liability to arrest or 
detention, except according to the forms determined by the constitution; 

 Liberty to every man to speak, to write, to print and publish his ideas without having his writings 
subjected to any censorship or inspection before their publication, and to follow the religious 
worship to which he is attached; 

 Liberty to the citizens to meet peaceably and without arms, in obedience to the police laws; 

 Liberty to address individually signed petitions to the constituted authorities. 

The legislative power cannot make any law that attacks and impedes the exercise of the natural and 
civil rights contained in the present title and guaranteed by the constitution; but as liberty consists 
only in the power to do anything that made is not injurious to the rights of others or to the public 
security, the law can establish penalties against acts which, in attacking the public security or the rights 
of others, may be injurious to society. 

The constitution guarantees the inviolability of property or a just and prior indemnity for that of which 
a legally established public necessity may demand the sacrifice. 

Property intended for the expenses of worship and for all services of public utility belongs to the nation 
and is at all times at its disposal. 

The constitution guarantees the alienations that have been or that shall be made under the forms 
established by law. 

The citizens have the right to elect or choose the ministers of their religious sects. 

There shall be created and organized a general establishment of public relief to bring up abandoned 
children, to relieve infirm paupers, and to provide work for the able-bodied poor who may not have 
been able to obtain it for themselves. 

There shall be created and organized a system of public instruction, common to all citizens, gratuitous 
as regards the parts of education indispensable for all men, and whose establishments shall be 
gradually distributed in accordance with the division of the kingdom. 

There shall be established national fêtes to preserve the memory of the French Revolution, to 
maintain fraternity among the citizens, and to attach them to the constitution, the fatherland, and the 
laws. 

A code of civil laws common to all the kingdom shall be made. 

TITLE II. OF THE DIVISION OF THE KINGDOM AND OF THE CONDITION OF THE CITIZENS. 

1. The kingdom is one and indivisible; its territory is divided into eighty-three departments, each 
department into districts, each district into cantons. 

2. French citizens are: 

Those who are born in France of a French father; 

Those who, born in France of a foreign father, have fixed their residence in the kingdom; 
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Those who, born in a foreign country of a French father, have become established in France and have 
taken the civic oath; 

Lastly, those who, born in a foreign country and descended in any degree whatsoever from a French 
man or a French woman expatriated on account of religion, may come to live in France and take the 
civic oath. 

3. Those residing in France, who were born outside of the kingdom from foreign parents, become 
French citizens after five years of continued domicile in the kingdom, if they have in addition acquired 
real estate or married a French woman, or formed an agricultural or commercial establishment, and 
have taken the civic oath. 

4. The legislative power shall be able, for important considerations, to give to a foreigner a certificate 
of naturalization without other conditions than the fixing of his domicile in France and the taking of 
the civic oath. 

5. The civic oath is: I swear to be faithful to the nation, the law, and the King, and to maintain with all 
my power the constitution of the kingdom decreed by the National Constituent Assembly in the years 
1789, 1790, and 1791. 

6. The title to French citizenship is lost: 

1st. By naturalization in a foreign country; 

2d. By condemnation to the penalties which involve civic degradation, as long as the condemned is 
not rehabilitated; 

3d. By a judgment of contempt of court, as long as the judgment is not annulled; 

4th. By affiliation with any foreign order of knighthood, or with any foreign organization which may 
imply proofs of nobility or distinctions of birth, or which may demand religious vows. 

… 

TITLE III. OF THE PUBLIC POWERS. 

Chapter I. Of the National Legislative Assembly. 

1. The National Assembly, forming the Legislative Body, is permanent and is composed of only one 
chamber. 

2. It shall be formed every two years by new elections. 

Section I. Number of the representatives: Basis of representation. 

1. The number of representatives in the Legislative Body is seven hundred and forty-five, by reason of 
the eighty-three departments of which the realm is composed, and independently of those who may 
be granted to the colonies. 

2. The representatives shall be distributed among the eighty-three departments according to the three 
proportions of territory, population, and direct tax. 

3. Of the seven hundred and forty-five representatives, two hundred and forty-seven are accredited 
…  

Section II Primary assemblies.–Selection of the electors. 

1. In order to form the National Legislative Assembly the active citizens shall meet every two years in 
primary assemblies in the cities and cantons. 
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The primary assemblies shall constitute themselves with perfect right on the second Sunday of March, 
if they have not been convoked earlier by the public functionaries determined by the law. 

2. In order to be an active citizen it is necessary: 

 to be born or to become a Frenchman;  

 to be fully twenty-five years of age; to be domiciled in the city or in the canton for the time 
fixed by the law;   

 to pay in some place of the kingdom a direct tax at the least equal to the value of three days 
of labor, and to present the receipt therefor; 

 not to be in a state of domestic service, that is to say, not to be a servant for wages; 

 to be registered upon the roll of the national guards in the municipality of his domicile; 

 to have taken the civic oath. 

3. Every six years the Legislative Body shall fix the minimum and the maximum of the value of a day's 
labor, and the department administrators shall make the local determination thereof for each 
department. 

4. No one shall be able to exercise the rights of an active citizen in more than one place or to cause 
himself to be represented by another. 

5. The following are excluded from the exercise of the rights of active citizenship: 

 Those who are under indictment; 

 Those who, after having been declared to be in a state of bankruptcy or insolvency, proven by 
authentic documents, do not procure a general discharge from their creditors. 

6. The primary assemblies shall select electors in proportion to the number of active citizens domiciled 
in the city or canton. 

7. No one can be chosen an elector if he does not unite with the conditions necessary to be an active 
citizen, the following: 

 In the cities over six thousand souls, that of being proprietor or usufructuary2 of an estate 
valued upon the tax rolls at a at a revenue equal to the local value of two hundred days of 
labour, or of being the occupant of a habitation valued upon the same rolls at a revenue equal 
to the value of a hundred and fifty days of labour;  

 In cities under six thousand souls that of being proprietor or usufructuary of an estate valued 
upon the tax rolls at a revenue equal to the local value of a hundred and fifty days of labor, 
or of being the occupant of a habitation valued upon the same rolls at a revenue equal to the 
value of a hundred days of labor. 

 And in the country, that of being the proprietor or usufructuary of an estate valued upon the 
tax rolls at a revenue equal to the local value of one hundred and fifty days of labor, or that 
of being the farmer or metayer of estates valued upon the same rolls at the value of four 
hundred days of labor. 

With respect to those who shall at the same time be proprietors or usufructuaries for one part and 
occupants, farmers or metayers for another, their means by these different titles shall be cumulated 
up to the amount necessary to establish their eligibility 

  

                                                           
2 A usufructuary is an individual has the right to use (usus) property and enjoy its fruits (fructus) without being 
its owner. 
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National Convention, Constitution of 1793 <http://chnm.gmu.edu/revolution/d/430> 

The primary task of the Convention, when seated in the fall of 1792, had been to draft a new, 
republican constitution. Only after the purge of the Girondins, however, did the Convention complete 
this task, with what became known as the Constitution of 1793 or sometimes the "Montagnard 
Constitution." Particularly notable was the commitment to political democracy; universal manhood 
suffrage with no property requirements for voting or holding office at national or municipal levels was 
implemented, and the equal application of the law to all citizens was emphasised. This constitution 
also required the government to ensure a "right to subsistence," while simultaneously reiterating the 
inviolability of personal property. To many, especially the Jacobins, the Constitution of 1793 provided 
a model framework for an egalitarian, democratic republic; however, owing to the ongoing war the 
Convention suspended constitutional rule in October 1793 in favour of "revolutionary government  ...  
until the peace." 

CONSTITUTIONAL ACT OF THE REPUBLIC 

The French Republic is one and indivisible. 

ON CITIZENSHIP 

The following are admitted to exercise the rights of French citizenship: 

 Every man born and domiciled in France, fully twenty-one years of age; 

 Every foreigner, fully twenty-one years of age, who, domiciled in France for one year: 
- And lives there by his labour, 
- Or acquires property, 
- Or marries a French woman, 
- Or adopts a child, 
- Or supports an elderly person; 
- Finally, every foreigner who is considered by the legislative body to be deserving of being 

treated humanely. 

The exercise of the rights of citizenship is lost:  

 By naturalization in a foreign country; 

 By the acceptance of offices or favours emanating from a government that is not of the people; 

 By sentencing with punishments that are dishonourable or strip the party of his civil rights, until 
rehabilitation. 

The exercise of the rights of citizenship is suspended: 

 By status of indictment; 

 By sentencing in absentia, until such sentence is revoked. 

ON POPULAR SOVEREIGNTY 

Popular sovereignty includes all French citizens. 

It directly appoints its deputies. 

It delegates to its electors the choice of administrators, public arbiters, and judges for criminal and 
appellate courts. 

It deliberates upon the law. 

 

http://chnm.gmu.edu/revolution/d/430


35 
 
 

ON NATIONAL REPRESENTATION 

Population is the sole basis of national representation. 

There shall be one deputy for every 40,000 individuals. 

Every grouping of the primary assemblies, with a population of between 39,000 and 41,000 
inhabitants, shall directly elect one deputy. 

The election is decided by absolute majority. 

Every assembly shall count the votes, and shall send a commissioner to the most central location for 
the general count. 

…  Every Frenchman who enjoys the rights of citizenship is eligible throughout the entire Republic. 

Every deputy belongs to the whole nation. 

… The French people shall assemble annually, on the 1st of May, to hold elections. 

They shall proceed thereto, regardless of how many citizens have the right to vote. 

ON SESSIONS OF THE LEGISLATIVE BODY 

Sessions of the National Assembly shall be public. 

The minutes of its sessions shall be printed. 

It may only deliberate if at least 200 members are present. 

Its members must be granted permission to speak, in the order in which they requested it. 

Its decisions shall be determined by majority vote. 

ON THE FUNCTIONS OF THE LEGISLATIVE BODY 

The Legislative Body shall propose laws and render decrees. Included under the general title of "law" 
are acts of the Legislative Body concerning: 

- Civil and criminal legislation; 
- General administration of the revenues and ordinary expenditures of the Republic; 

State property; 
- The standard, weight, stamp, and denomination of monies; 
- The nature, amount, and collection of taxes; 
- The declaration of war; 
- Every new general distribution of French territory; 
- Public schooling; 
- Public honours in memory of great men. 

 

ON THE EXECUTIVE COUNCIL 

There shall be an Executive Council composed of twenty-four members. 

The Electoral College of each and every department shall appoint a candidate. The Legislative Body 
shall select the members of the council from the general list. 

… The council shall be responsible for the management and supervision of the civil administration, 
and may act only to execute the laws of decrees of the Legislative Body. 
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It shall appoint, from outside its own body, the executives of the civil administration of the Republic. 

ON ADMINISTRATIVE AND MUNICIPAL BODIES 

In each and every commune of the Republic there shall be a municipal administration; 

In each and every district, there shall be an intermediate administration; 

In each and every department, there shall be a central administration. 

… The Legislative Body shall determine the duties of the municipal officials and administrators, the 
rules governing their subordination, and the penalties they may incur. 

Sessions of the municipalities and administrations shall be public. 

ON CIVIL JUSTICE 

The code of civil and criminal laws shall be uniform throughout the Republic. 

No infringement may be made upon the right of citizens to have arbitrators of their own choice pass 
judgment on their disagreements. 

The decision of such arbitrators shall be final, unless the citizens have reserved the right to protest. 

There shall be justices of the peace, elected by the citizens in districts determined by law. 

They shall reconcile and judge without charge. 

Their numbers and abilities shall be regulated by the Legislative Body … 

ON CRIMINAL JUSTICE 

In criminal matters citizens may be judged only upon an indictment received by juries or decreed by 
the Legislative Body. 

The accused shall have council, chosen by themselves or appointed by the court. 

Inquiries shall be public. 

Facts and intents shall be declared by a trial jury. 

The penalty shall be imposed by a criminal court. 

Criminal judges shall be elected annually by the electoral colleges. 

ON PUBLIC TAXES 

No citizen is exempt from the honourable obligation of contributing to public expenses. 

ON NATIONAL CONVENTIONS 

If, in one-half of the departments plus one, one-tenth of the regularly constituted primary assemblies 
requests the revision of a Constitutional Act or the amendment of some of its articles, the Legislative 
Body shall be required to convoke all the primary assemblies of the Republic to ascertain if there are 
grounds for a National Convention. 

ON THE RELATIONS OF THE FRENCH REPUBLIC WITH FOREIGN NATIONS 

The French people are the friends and natural allies of free peoples. 
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They do not interfere in the government of other nations; nor do they permit other nations to interfere 
in theirs. 

They give asylum to foreigners who, in the name of liberty, are banished from their homelands, and 
refuse it to tyrants. 

They do not make peace with an enemy who is occupying their territory. 

ON THE GUARANTEE OF RIGHTS 

The Constitution guarantees all Frenchmen equality, liberty, security, property, public debt, freedom 
of worship, public schooling, public relief, unrestricted freedom of the press, the right to assemble in 
groups, and the enjoyment of all the rights of man. 

The French Republic respects loyalty, courage, the elderly, filial piety, and misfortune. It entrusts its 
Constitution to the care of all the virtues. 

The Declaration of Rights and the Constitutional Act shall be engraved on tablets and placed in the 
midst of the Legislative Body and in public places. 
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Jacques-Louis David, The Death of Marat (1793). Oil on canvas. Royal Museums of Fine Arts of 

Belgium, Brussels. 

 Who was Marat? What circumstances brought about his death? 

 Is there anything significant about the manner in which David chooses to depict Marat? 
What messages might he have wanted the painting to convey? 

 This is one of the most iconic images associated with the French Revolution: why do you 
think it has this reputation? Why might it be considered a ‘great’ work of art? 
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Louis-Léopold Boilly, Portrait of a Sans-Culotte (1792). Oil on canvas. Musée Carnavalet, Paris. 

 What image of the Sans-Culotte does Boilly’s painting project? Is there anything notable 
about the subject’s attire and bodily comportment? 

 Is there anything notable about the painting’s style or aesthetics? 

 In what senses might this painting be viewed as embodying revolutionary ideals? What 
might have been its ‘propaganda’ ‘message’? 
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Description of Sans-Culottes, Père Duchesne, 1794 

Père Duchesne, no. 313 (Paris: Imprimerie Nationale, 1794), 3–6. Translated by Exploring the French 
Revolution project staff from original documents in French found in John Hardman, French Revolution 
Documents 1792–95, vol. 2 (New York: Barnes & Noble Books, 1973), pp. 218–19. < 
http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3138> 

The sans-culotte [without the breeches of the wealthy] became the symbol of the committed, patriotic 
revolutionary everyman. This newspaper article describes the ideal sans-culotte, emphasising his 
industriousness as a handicraft worker, his honesty, his simplicity, his willingness to act directly, and 
above all his commitment to sacrifice for the Revolutionary cause. This description is from a radical 
newspaper, "Father Duchesne" was, like the sans-culotte, a figure drawn from popular culture: a good–
hearted, honest–speaking, hard–working stove repairman who would report to his companions in 
layman’s terms the strange doings of the wealthy he overheard while in their homes to fix stoves, a 
luxury item in the eighteenth century. 

 What image of the sans-culotte does Père Duchesne description project? Is there anything 
notable about the subject’s attire and bodily comportment? 

 What does the author regard as some of the key characteristics of a sans-culotte? What 
types of words are used to describe a sans-culotte? What types of political views do sans-
culottes espouse according to the author? 

 In what senses might this text be viewed as embodying revolutionary ideals? What might 
have been its ‘propaganda’ ‘message’? 

 Who might have been the audience of this text? Is there anything significant about the fact 
that it was publishes in Père Duchesne? 

It really gets under my skin to see a bunch of rascals build castles in the air, sacrifice honour and 
country, and risk the guillotine in order to become rich. Who is served by this wealth? He who has a 
lot of gold and houses, does he dine twice? Hell! If we could only read the minds of all the poor devils 
who have piled sous [gold coin] upon sous to fill their coffers; if we understood the stupors of all these 
misers who skin fleas in order to get their hides, if you could see them always on their guard, always 
sleeping with one eye open, scared down to the marrow of their bones by the slightest noise, 
screaming for mercy when they hear judgments being shouted out against some crooks, tearing their 
hair out when the rich are forced to loosen the purse strings to help their country, burying their gold, 
dying of fright at the mere sound of the name of the revolutionary army! 

Is there, in the whole world, a worse torture than this? What a damn difference there is between the 
fate of this pathetic character and that of the honest sans-culotte, who lives from day to day by the 
sweat of his brow. As long as he has a four-pound loaf in his bread box and a glass of red wine, he's 
content. As soon as he wakes up, he's as happy as a lark, and at the end of the day, he takes up his 
tools and sings his revolutionary song, "La Carmagnole." In the evening, after he has worked hard all 
day, he goes to his section. When he appears there among his brothers, they don't look at him as if he 
were a monster, and he doesn't see everyone whispering to each other and pointing their fingers at 
him like a nobleman or a moderate would. 

They shake his hand, pat him on the shoulder, and ask him how he's doing. He doesn't worry about 
being denounced; he is never threatened with raids on his house. He holds his head high everywhere 
he goes. 

In the evening, when he enters his hovel, his wife rushes to greet him, his small children hug him, his 
dog bounds up and licks him. He recounts the news that he heard at the section. He's as happy as a 
clam when telling about a victory over the Prussians, the Austrians, or the English. He tells how a 

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3138
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traitorous general, a follower of Brissot,3 was guillotined. While telling his children about these 
scoundrels, he makes them promise to always be good citizens and to love the Republic above all else. 
Then he eats dinner with a hearty appetite, and after his meal, he entertains his family by reading to 
them … 

His wife laughs till she's hoarse when listening to him tell about the arguments between his neighbour 
Jacqueline and the religious zealots whining to the patron saints of the rich. The little rug-rats erupt 
with joy on hearing the four-letter words I use. 

Robespierre, ‘On Political Morality,’ 5 February 1794  

<http://chnm.gmu.edu/revolution/d/413/> 

In this speech to the Convention, Robespierre offered a justification of the Terror. By this date, the 
Federalist revolt and Vendée uprisings had been by and large pacified and the threat of invasion by the 
Austrians, British and Prussians had receded, yet Robespierre emphasised that only a combination of 
virtue (a commitment to republican ideals) and terror (coercion against those who failed to 
demonstrate such a commitment) could ensure the long-term salvation of the Republic, since it would 
always be faced with a crisis of secret enemies subverting it from within, even when its overt enemies 
had been subdued. 

 What does Robespierre have to say about the key terms ‘virtue’ and ‘terror’? Are these 
concepts made to appear compatible/incompatible with one another, and if so how? 

 What does Robespierre have to say about republican and/or democratic government? 

 To what extent might the below be interpreted as a product of Enlightenment thinking? And 
to what extent might it have been compatible with the sentiments outlined in the 
Declaration of the Rights of Man and Citizen? 

 The text below was originality a speech to the National Convention. How does it work as a 
piece of political oratory? How does he try to persuade the Convention as to the rectitude 
of this point-of-view? What rhetorical devices does Robespierre use to impress his ideas? 
Does he make use of emotive language? What historical precedents does he cite? How 
might you have responded to this speech as an audience member? 

Some time ago we set forth the principles of our foreign policy; today we come to expound the 
principles of our internal policy. 

After having proceeded haphazardly for a long time, swept along by the movement of opposing 
factions, the representatives of the French people have finally demonstrated a character and a 
government. A sudden change in the nation's fortune announced to Europe the regeneration that had 
been effected in the national representation. But, up to the very moment when I am speaking, it must 
be agreed that we have been guided, amid such stormy circumstances, by the love of good and by the 
awareness of our country's needs rather than by an exact theory and by precise rules of conduct, 
which we did not have even leisure enough to lay out  ...  

What is the goal toward which we are heading? The peaceful enjoyment of liberty and equality; the 
reign of that eternal justice whose laws have been inscribed, not in marble and stone, but in the hearts 
of all men, even in that of the slave who forgets them and in that of the tyrant who denies them. 

We seek an order of things in which all the base and cruel passions are enchained, all the beneficent 
and generous passions are awakened by the laws; where ambition becomes the desire to merit glory 
and to serve our country; where distinctions are born only of equality itself; where the citizen is subject 
to the magistrate, the magistrate to the people, and the people to justice; where our country assures 

                                                           
3 Jacques Pierre Brissot, leading member of Girondist wing of Jacobins revolutionaries 



42 
 
 

the well-being of each individual, and where each individual proudly enjoys our country's prosperity 
and glory; where every soul grows greater through the continual flow of republican sentiments, and 
by the need of deserving the esteem of a great people; where the arts are the adornments of the 
liberty which ennobles them and commerce the source of public wealth rather than solely the 
monstrous opulence of a few families. 

In our land we want to substitute morality for egotism, integrity for formal codes of honour, principles 
for customs, a sense of duty for one of mere propriety, the rule of reason for the tyranny of fashion, 
scorn of vice for scorn of the unlucky; self-respect for insolence, grandeur of soul for vanity, love of 
glory for the love of money, good people in place of good society. We wish to substitute merit for 
intrigue, genius for wit, truth for glamour, the charm of happiness for sensuous boredom, the 
greatness of man for the pettiness of the great, a people who are magnanimous, powerful, and happy, 
in place of a kindly, frivolous, and miserable people—which is to say all the virtues and all the miracles 
of the republic in place of all the vices of the monarchy  ...  

What kind of government can realize these wonders? Only a democratic or republican government—
these two words are synonyms despite the abuses in common speech—because an aristocracy is no 
closer than a monarchy to being a republic. Democracy is not a state in which the people, continually 
meeting, regulate for themselves all public affairs, still less is it a state in which a tiny fraction of the 
people, acting by isolated, hasty, and contradictory measures, decide the fate of the whole society. 
Such a government has never existed, and it could exist only to lead the people back into despotism. 

Democracy is a state in which the sovereign people, guided by laws which are of their own making, do 
for themselves all that they can do well, and by their delegates do all that they cannot do for 
themselves. 

It is therefore in the principles of democratic government that you should seek the rules of your 
political conduct. 

But, in order to lay the foundations of democracy among us and to consolidate it, in order to arrive at 
the peaceful reign of constitutional laws, we must finish the war of liberty against tyranny and safely 
cross through the storms of the revolution: that is the goal of the revolutionary system which you have 
put in order. You should therefore still base your conduct upon the stormy circumstances in which the 
republic finds itself; and the plan of your administration should be the result of the spirit of 
revolutionary government, combined with the general principles of democracy. 

Now, what is the fundamental principle of popular or democratic government, that is to say, the 
essential mainspring which sustains it and makes it move? It is virtue. I speak of the public virtue which 
worked so many wonders in Greece and Rome and which ought to produce even more astonishing 
things in republican France—that virtue which is nothing other than the love of the nation and its laws  
...  

But the French are the first people of the world who have established real democracy, by calling all 
men to equality and full rights of citizenship; and there, in my judgment, is the true reason why all the 
tyrants in league against the Republic will be vanquished. 

There are important consequences to be drawn immediately from the principles we have just 
explained. 

Since the soul of the Republic is virtue, equality, and since your goal is to found, to consolidate the 
Republic, it follows that the first rule of your political conduct ought to be to relate all your efforts to 
maintaining equality and developing virtue; because the first care of the legislator ought to be to 
fortify the principle of the government. Thus everything that tends to excite love of country, to purify 
morals, to elevate souls, to direct the passions of the human heart toward the public interest ought 
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to be adopted or established by you. Everything which tends to concentrate them in the abjection of 
selfishness, to awaken enjoyment for petty things and scorn for great ones, ought to be rejected or 
curbed by you. Within the scheme of the French revolution, that which is immoral is impolitic, that 
which is corrupting is counterrevolutionary  ...  

We deduce from all this a great truth—that the characteristic of popular government is to be trustful 
towards the people and severe towards itself. 

Here the development of our theory would reach its limit, if you had only to steer the ship of the 
Republic through calm waters. But the tempest rages, and the state of the revolution in which you 
find yourself imposes upon you another task. 

This great purity of the French Revolution's fundamental elements, the very sublimity of its objective, 
is precisely what creates our strength and our weakness: our strength, because it gives us the victory 
of truth over deception and the rights of public interest over private interests; our weakness, because 
it rallies against us all men who are vicious, all those who in their hearts plan to despoil the people, 
and all those who have despoiled them and want impunity, and those who reject liberty as a personal 
calamity, and those who have embraced the revolution as a livelihood and the Republic as if it were 
an object of prey. Hence the defection of so many ambitious or greedy men who since the beginning 
have abandoned us along the way, because they had not begun the voyage in order to reach the same 
goal. One could say that the two contrary geniuses that have been depicted competing for control of 
the realm of nature, are fighting in this great epoch of human history to shape irrevocably the destiny 
of the world, and that France is the theatre of this mighty struggle. Without, all the tyrants encircle 
you; within, all the friends of tyranny conspire—they will conspire until crime has been robbed of 
hope. We must smother the internal and external enemies of the Republic or perish, in this situation, 
the first maxim of your policy ought to be to lead the people by reason and the people's enemies by 
terror. 

If the mainspring of popular government in peacetime is virtue, amid revolution it is at the same time 
[both] virtue and terror: virtue, without which terror is fatal; terror, without which virtue is impotent. 
Terror is nothing but prompt, severe, inflexible justice; it is therefore an emanation of virtue. It is less 
a special principle than a consequence of the general principle of democracy applied to our country's 
most pressing needs. 

It has been said that terror was the mainspring of despotic government. Does your government, then, 
resemble a despotism? Yes, as the sword which glitters in the hands of liberty's heroes resembles the 
one with which tyranny's lackeys are armed. Let the despot govern his brutalized subjects by terror; 
he is right to do this, as a despot. Subdue liberty's enemies by terror, and you will be right, as founders 
of the Republic. The government of the revolution is the despotism of liberty against tyranny. Is force 
made only to protect crime? And is it not to strike the heads of the proud that lightning is destined? 

Nature imposes upon every physical and moral being the law of providing for its own preservation. 
Crime slaughters innocence in order to reign, and innocence in the hands of crime fights with all its 
strength. 

Let tyranny reign for a single day, and on the morrow not one patriot will be left. How long will the 
despots' fury be called justice, and the people's justice barbarism or rebellion? How tender one is to 
the oppressors and how inexorable against the oppressed! And how natural whoever has no hatred 
for crime cannot love virtue  ...  

Social protection is due only to peaceful citizens; there are no citizens in the Republic but the 
republicans. The royalists, the conspirators are, in its eyes, only strangers or, rather, enemies. Is not 
the terrible war, which liberty sustains against tyranny, indivisible? Are not the enemies within the 
allies of those without? The murderers who tear our country apart internally; the intriguers who 
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purchase the consciences of the people's agents; the traitors who sell them; the mercenary libellers 
subsidized to dishonour the popular cause, to kill public virtue, to stir up the fires of civil discord, and 
to prepare political counterrevolution by means of moral counterrevolution—are all these men less 
to blame or less dangerous than the tyrants whom they serve? All those who interpose their parricidal 
gentleness to protect the wicked from the avenging blade of national justice are like those who would 
throw themselves between the tyrants' henchmen and our soldiers' bayonets. All the outbursts of 
their false sensitivity seem to me only longing sighs for England and Austria. 

Aristocracy defends itself better by its intrigues than patriotism does by its services. Some people 
would like to govern revolutions by the quibbles of the law courts and treat conspiracies against the 
Republic like legal proceedings against private persons. Tyranny kills; liberty argues. And the code 
made by the conspirators themselves is the law by which they are judged. 

National Convention, ‘The Cult of the Supreme Being,’ June 8 1794  

<http://chnm.gmu.edu/revolution/d/436> 

Adapting the established strategy of staging public pageantry to win support for a political cause, 
Robespierre organized a "Festival of the Supreme Being" in the summer of 1794. Having recently 
eliminated his adversaries Hébert and Danton, Robespierre delivered the keynote speech. In it he 
explained his idea for a civic religion worshipping a deist "supreme being" while resisting the more 
extreme tendency of some to eliminate spirituality outright through an atheistic "cult of reason." 

 What was the ‘Cult of the Supreme Being’? To what or whom did adherents of this cult offer 
reverence and worship? 

 How did the cult compare and contrast with Christianity? And how did it compare and 
contrast with atheism? 

 How might the cult be interpreted as a product of Enlightenment thinking?  

 What do you think was the intended purpose of the public ceremonials outlined in the 
below text? What ‘propaganda’ function might they have performed? And in what sense 
might the ceremonials have been seen as an expression of revolutionary ideals? 

 What types of sentiments are expressed by Robespierre in his speeches about the cult? How 
does he contextualise the cult’s public ceremonials in relation to broader events in France 
circa June 1794? 
 

At exactly five in the morning, a general recall shall be sounded in Paris. 

This call shall invite every citizen, men and women alike, to immediately adorn their houses with the 
beloved colours of liberty, either by rehanging their flags, or by embellishing their houses with 
garlands of flowers and greenery. 

They shall then go to the assembly areas of their respective sections to await the departure signal. 

No men shall be armed, except for fourteen- to eighteen-year-old boys, who shall be armed with 
sabres and guns or pikes. 

In each section, these boys shall form a square battalion marching twelve across, in the middle of 
which the banners and flags of the armed force of each section shall be placed, carried by those who 
are ordinarily entrusted with them. 

Every male citizen and young boy shall hold an oak branch in his hand. 

All female citizens, mothers and daughters, shall be dressed in the colours of liberty. Mothers shall 
hold bouquets of roses in their hands, and the young girls shall carry baskets filled with flowers. 

http://chnm.gmu.edu/revolution/d/436
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Each section shall choose ten older men, ten mothers, ten girls from fifteen to twenty years of age, 
ten adolescents from fifteen to eighteen years of age, and ten male children below the age of eight to 
stand on the raised mountain in the Champ de la Reunion. 

The ten mothers chosen by each section shall be in white and wear a tricolored sash from right to left. 

The ten girls shall also be in white and shall wear the sash like the mothers. The girls shall have flowers 
braided into their hair. 

The ten adolescents shall be armed with swords ...  

Every citizen shall make sure they have their oak branches, bouquets, garlands, and baskets of flowers, 
and to adorn themselves with the colours of liberty. 

At exactly eight in the morning an artillery salvo, fired from the Pont Neuf, shall signal the time to 
proceed to the National Garden. 

Male and female citizens shall leave from their respective sections in two columns, each six abreast. 
The men and boys shall be on the right, while the women, girls, and children below the age of eight 
will be to the left. 

The square battalion of young boys shall be placed in the centre between the two columns. 

The sections shall be called upon to arrange themselves in such a way that the column of women is 
not longer than the column of men, in order to avoid disturbing the order which is necessary in a 
national festival ...  

Upon arrival at the National Garden, the columns of men shall line up in the part of the garden on the 
side of the terrace called "the Feuillants," while the columns of women and children shall line up on 
the side of the river terrace, and the square battalions of boys in the wide path in the centre ...  

When all the sections have arrived at the National Garden, a delegation shall go to the Convention to 
announce that everything is ready to celebrate the Festival of the Supreme Being. 

The National Convention shall arrive by way of the balcony of the Pavilion of Unity to the adjoining 
amphitheatre. 

They shall be preceded by a large body of musicians, who shall be located on each side of the steps to 
the entrance. 

The president, speaking from the rostrum, shall explain to the people the reasons behind this solemn 
festival, and invite them to honour Nature's Creator ...  

Robespierre spoke as follows: 

The eternally happy day which the French people consecrates to the Supreme Being has finally arrived. 
Never has the world he created offered him a sight so worthy of his eyes. He has seen tyranny, crime, 
and deception reign on earth. At this moment, he sees an entire nation, at war with all the oppressors 
of the human race, suspend its heroic efforts in order to raise its thoughts and vows to the Great Being 
who gave it the mission to undertake these efforts and the strength to execute them. 

Did not his immortal hand, by engraving in the hearts of men the code of justice and equality, write 
there the death sentence of tyrants? Did not his voice, at the very beginning of time, decree the 
republic, making liberty, good faith, and justice the order of the day for all centuries and for all 
peoples? 



46 
 
 

He did not create kings to devour the human species. Neither did he create priests to harness us like 
brute beasts to the carriages of kings, and to give the world the example of baseness, pride, perfidy, 
avarice, debauchery, and falsehood to the world. But he created the universe to celebrate his power; 
he created men to help and to love one another, and to attain happiness through the path of virtue. 

The Author of Nature linked all mortals together in an immense chain of love and happiness. Perish 
the tyrants who have dared to break it! 

Frenchmen, Republicans, it is up to you to cleanse the earth they have sullied and to restore the justice 
they have banished from it. Liberty and virtue issued together from the breast of the Supreme Being. 
One cannot reside among men without the other. 

Generous people, do you want to triumph over all your enemies? Practice justice and render to the 
Supreme Being the only form of worship worthy of him. People, let us surrender ourselves today, 
under his auspices, to the just ecstasy of pure joy. Tomorrow we shall again combat vices and tyrants; 
we shall give the world an example of republican virtues: and that shall honour the Supreme Being 
more. 

After this speech, a symphony shall be played. At the same time, the president, armed with the Flame 
of Truth, shall descend from the amphitheatre and approach a monument raised on a circular basin, 
representing the monster, Atheism. 

From the middle of this monument, which the president shall set on fire, the figure of Wisdom shall 
appear. 

After this ceremony, the president shall return to the rostrum and speak again to the people, who 
shall answer him with songs and cries of joy. 

Robespierre spoke again, as follows: 

He has returned to nothingness, this monster which the spirit of kings has spewed forth over France. 
Let all the crimes and ills of the world disappear with him. Armed in turn with the daggers of fanaticism 
and the poisons of atheism, kings still conspire to assassinate humanity. If they can no longer disfigure 
the Divinity with superstition in order to implicate him in their transgressions, they endeavour to 
banish him from the earth to reign alone with crime. People, fear no more their sacrilegious 
conspiracies. They can no more tear the world from the breast of its author than the remorse from 
their own hearts. You who are wretched, hold up your woeful heads: you can again raise your eyes to 
the sky with impunity. Heroes of the country, your generous devotion is not a brilliant folly; the 
minions of tyranny may be able to assassinate you, but it is not in their power to annihilate you 
completely. Man, whoever you are, you can again think well of yourself. You can attach your transitory 
life to God himself and to immortality. Let nature thus regain all its magnificence, and wisdom all its 
empire. The Supreme Being is not destroyed. 

It is wisdom, above all, that our guilty enemies want to drive from the Republic. To wisdom alone does 
it belong to consolidate the prosperity of empires; it is for her to guarantee the fruits of our courage. 
Let us therefore associate her with all our enterprises. Let us be serious and discreet in all our 
deliberations, as men who determine the interests of the whole world. Let us be ardent and obstinate 
in our anger against sworn tyrants, imperturbable in the heat of danger, patient in our work, terrible 
during setbacks, modest and vigilant in success. Let us be generous toward those who are good, 
compassionate toward the unfortunate, inexorable toward the wicked, just toward everyone. Let us 
not count on unalloyed prosperity, on triumph without obstacles, or on anything that depends upon 
the fortune or perversity of another. Let us depend only on our constancy and our virtue. Alone, but 
infallible guarantors of our independence, let us crush the ungodly union of kings still more by our 
force of character than by the force of our arms. 
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Lecture 6, Tuesday 29 October: From Regicide to Empire to Restoration 
Readings: 

 Philip G Dwyer, ‘Napoleon Bonaparte as Hero and Saviour: Image, Rhetoric and Behaviour in the 
Construction of a Legend,’ French History, Vol. 18, No. 1 (2004), pp. 379–403. Available on 
Moodle.  

 
Lecture 7, Thursday 31 October: Women and the French Revolution 
Article from the Encyclopedia on ‘Woman’ (1756) 

‘Woman’ in Denis Diderot and Jean Le Rond d'Alembert, eds., Encyclopédie ou Dictionnaire raisonné 
des sciences, des arts, et des métiers par une societé des gens de lettres, 17 vols. (1751–65) (Paris: 
Briasson, 1756), 6:468–76. <chnm.gmu.edu/revolution/exhibits/show/liberty--equality--
fraternity/item/3055> 

The article "Woman" was written by four contributors who considered the question from four angles: 
medicine and the history of opinions about women’s nature; writings about women’s place in the state 
and marriage; the social differences between men and women; and women’s legal status in different 
societies. Although the Encyclopedia, the fundamental compendium of the Enlightenment, repeated 
many traditional arguments for the subjugation of women, some of its authors argued that the 
subordination of women had its basis only in social convention and not in any natural differences 
between men and women. 

 What might the below extracts tell us about the status of women in ancien regime 
France? 

 How do the below extracts explain and rationalise the status of women in ancien regime 
France? 

 What might the below tell us about the social attitudes of the Encyclopédie philosophes? 

 What might the below tell us about the Enlightenment generally? How is ‘nature’ 
referred to in the extracts and what significances might be inferred from this? 

[Part One concerns medical and theological teachings on women.] 

The reproductive organs of men are absolutely similar to those of women  ...  The Anatomists are not 
the only ones who have observed that, in some fashion, women are "failed" men  ...  [Renaissance 
medical theorists] assure us that the generative property of each animal endeavors to produce a male 
as being the most perfect of its kind. However, basic nature sometimes calls for a female so that 
propagation, based on the collaboration of the two sexes, perfects the universe. 

The various biases on the point of view of man's superiority compared to women result from the 
periodic modification of the customs, political systems, and religions of ancient societies. I exempt the 
Christian religion from this charge because it established  ...  a true superiority of man, while 
nevertheless preserving equal rights for women  ...  

[Part Two concerns the legal status of wives in marriage.] 

Even though husband and wife have the same fundamental interests in society, it is nevertheless 
essential that governmental authority rests with either one or the other. The positive rights of civilized 
nations, like the laws and customs of Europe, now grant this authority unanimously and definitively 
to the male, who, being gifted with greater strength of mind and body, contributes more to the 
common good in matters both human and holy. Women then, must necessarily be subordinate to 
their husbands and obey his orders on all household issues. These are the opinions of legal advisors, 
both in olden times and now, as well as the unequivocal decision of legislators. 
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 ...  It would be difficult to demonstrate that the husband's authority [in marriage] comes from nature 
in that this principle is contrary to the natural equality of mankind. Even though we are likely to impose 
this authority, it does not necessarily mean that we have the right to do so  ...  It can thus be argued 
that there is no other subordination in the conjugal relationship than that of civil law, and 
consequently nothing prevents certain special agreements from changing the civil law, as long as 
natural law and religion determine nothing to the contrary. 

We don't deny that  ...  a woman who knows the precepts of civil law and who entered into her 
marriage purely and simply, is, by that fact, tacitly subject to that civil law. But if some woman  ...  
stipulates the opposite of what the law purports, and in that has the consent of her spouse, should 
she not have, by virtue of natural law, the same power that her husband has been given by virtue of 
the Prince's law? 

 ...  Nothing prevents  ...  a woman from executing authority in a marriage between people of equal 
status in accordance with convention, unless a legislator has prohibited any exceptions to the law, 
without regard of the free consent of the parties involved. Marriage is by its nature a contract, and as 
with everything that is not prohibited by natural law, the contract committed to by husband and wife 
determines their mutual rights. 

[Part Three is on "morality" and on the "equality" of women and men.] 

 ...  The character of women is mixed, intermediate or variable. Either education alters their disposition 
more that it does ours or the delicacy of their constitution renders their souls a mirror that takes in all 
objects, returns them swiftly, and keeps none  ...  

Nature seems to have conferred on men the right to govern, whereas women have had recourse in 
art to free themselves. The two sexes have reciprocally exploited these assets of strength or beauty 
to make others suffer. 

Men have increased their natural strength through the laws that they have imposed. Women have 
increased the price of possessing them by the difficulty of obtaining them. It would not be difficult to 
say on which side servitude today lies. Whatever the case may be, the goal for which women strive [is 
to escape servitude] and [they] use love to achieve it while men lead them away from achieving their 
goal. To try to inspire men while feeling nothing themselves or at least hiding what they feel is the 
sum of women's politics and morals. 

But the more women perfected the art of making themselves desirable, hoped for, and pursued as a 
means of getting what they are resolved never to give, the more men multiplied their means by which 
to gain possession of it. The art of inspiring desire that one is not willing to satisfy, has, if nothing else, 
created the art of feigning unfelt emotions  ...  

Finally there is another woman more securely happy. Her happiness consists of being unaware of that 
which the world calls pleasure. Her glory is to live in obscurity. Contained within her duties as wife and 
mother, she dedicates her days to the practice of obscure virtues. Occupied with governing her family, 
she reigns over her husband with kindness, over her children with gentleness, and over her servants 
with goodness. Her house is home to religious beliefs, to filial piety, to conjugal love, to maternal 
tenderness, to order, to inner peace, to deep sleep, and to good health  ...  

[Part Four concerns the juridical status of women.] 

The condition of women is nevertheless, in general, different in several areas from that of men as 
such. Women are rather more nubile than men, reaching puberty at twelve years of age. Their mind 
is generally developed earlier than that of men  ...  
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Men, by the prerogative of their sex and by the strength of their temperament, are naturally capable 
of all sorts of uses and commitments, whereas women, either because of the fragility and delicate 
disposition of their sex are excluded from several roles, and are incapable of certain commitments. 

Madame B*** B***, ‘A Woman’s Cahier,’ 1789 

< http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/2933> 

This grievance was signed by a certain Madame B*** B*** whose identity is unknown. The provenance 
appears to be Normandy. Another version of this text, located and republished in the late 19th century, 
is signed by Marie, veuve de Vuigneras, also from Normandy. According to contextual evidence, this 
document followed the convocation of the Estates-General and the call for the collection and 
presentation of grievances, and its opening in early May 1789. In the royal edict of late January 1789, 
stipulating the conditions for elections, women of the First and Second Estates (clergy and nobility) 
were allowed to vote for representatives by proxy; but property-holding women of the Third Estate, 
widows or adult unmarried daughters, were not. Here Madame B***B*** addresses men, at once 
praising their potential for vision and justice, but at the same time blaming them for their historical 
subordination and misuse of women. Her appeal for representation of women by women in the 
Estates-General is followed by a sharply worded protest against the double standard of sexual 
morality. For this writer, the personal is highly political. 

 What is the purpose of this text? What is the specific importance of a ‘Cahier’ in the context 
of France in 1789? 

 Who is the text’s author, and why might this be significant? 

 What might the below extracts tell us about the status of women in ancien regime France? 
What arguments and interpretations does the author offer about women’s status? 

 How does the text work ‘as a text’? How does the author endeavour to persuade her 
audience as to the rectitude of her point-of-review? What linguistic, stylistic and/or 
rhetorical devices are use?  How might you have responded to this text as a reader in 1789? 

The dawn breaks, the shadows dissipate; the morning star brightens, the sky lightens  ...  its lustre is a 
happy omen. 

O supreme being! May this symbol enflame every heart, revive our hope and crown our wishes. 

How much confidence we have since the monarch manifested his paternal feelings to the people, 
since he permitted all individuals to bring to him their complaints, to communicate their ideas, to 
consider and discuss by means of the press every political subject that will soon be considered by the 
august assembly that is now being organized. 

It is in this moment of general revolution that a woman who is astonished by the silence of her sex, 
which should have so many things to say, so many abuses to combat, so many grievances to present, 
dares to raise her voice in defence of the common cause. She will plead her case before the tribunal 
of the nation, whose justice already assures her of success. 

Pardon me, o my sex! if I once considered legitimate the yoke under which we have all lived for so 
many centuries. I was persuaded of your lack of capability and your weaknesses. I did not think those 
of you in the lower and indigent classes were capable of much else than to weave, sew, and look after 
the economic needs of the household; among the upper ranks, singing, dancing, music and gambling 
seemed to be your essential occupations. I did not yet have enough experience to recognize that all 
these exercises are, on the contrary, only obstacles to the development of genius. 

But my eyes have been opened since I have seen, with much surprise and admiration, in this class 
where—whether due to reason or necessity—men allow women to share their tasks, some hoeing the 

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/2933
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soil, some guiding the plow, some driving the mail wagon. Others have undertaken long and difficult 
journeys, for business reasons, in the worst weather. 

I will add that in spite of our lack of education, one can nevertheless point to a number of women who 
have offered the public useful and illuminating productions. (Note: one can read with pleasure the 
works of Madame Dacier, Madame des Houlires, Madame du Bocage; Madame la marquise du 
Chatelet, mademoiselle de Lussan, etc.) Finally, have we not seen women hold the reins of 
government with as much wisdom and care as majesty? (Note: of this number we can mention 
Elizabeth, queen of England; Catherine, wife of Peter the Great; Tsarina Catherine II, presently 
reigning; and Marie, queen of Portugal.) 

What else is needed to prove that we have a right to complain about the education we are given, 
about the prejudices that make us slaves, and about the injustice with which we are plucked at birth 
(at least In some provinces) of the goods that nature and equity should assure us. 

They say that the Negroes will be freed. The people, who are enslaved nearly as much as they are, will 
enter into their rights. We owe these benefits to philosophy, which has enlightened the nation. Could 
it be possible that philosophy would be mute with regard to our situation, or rather that men, deaf to 
its voice and insensitive to its light, would persist in rendering us victims of their pride and injustice? 

Oh deputies of the nation, I invoke your aid! May you be penetrated by the same feelings that animate 
me and by the necessity to insure, by the influence of your enlightenment and the wisdom of your 
deliberations, the success of my rightful grievances. 

You will surely not disappoint me; I have as my guarantee the support of a great number of 
enlightened citizens who have placed their future in your hands, as well as the obligation you have 
contracted to reform the abuses and absurd and atrocious prejudices that dishonour the French 
monarchy. 

It is in this confidence that I dare to take up the defence of my sex, and that I timidly take up my pen 
for the first time, encouraged by the importance of my cause. 

My claims may at first seem ill-considered; the admission of women to the Estates-General is, one may 
think, inconceivably and ridiculously pretentious. Never have women been admitted to the councils of 
kings and republics. Moreover, even sovereign queens who have governed states have only admitted 
man to their councils. The motto of women must be work, obey, and shut up. 

This is certainly a system worthy of such centuries of ignorance, when the strongest have made the 
laws, subordinating the weakest. But today, enlightenment and reason have demonstrated the 
absurdity of all this. 

We do not aspire to the honours of government, or to the advantages of being initiated to the secrets 
of ministries. But we believe that it is entirely equitable to allow women, widows or girls who possess 
land or other properties, to bring their grievances to the foot of the throne, and that it is also just to 
collect their votes, because they are obligated, just as are men, to pay the royal taxes and to fulfil the 
engagements of commerce. 

It may be alleged that all that would be possible to accord them, is to permit them to be represented 
by proxy, at the Estates-Generals. 

We reply that inasmuch as it has been demonstrated that a noble cannot be represented by a 
commoner [roturier], nor a commoner by a noble, by the same token a man cannot represent a 
woman. The representatives should have absolutely the same interests as those represented: 
therefore women should be represented only by women. 
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But if they [women] do not succeed in making themselves heard, if the government's politics prevails 
over justice, if all access to the depositories of their destiny is prohibited, oh virtuous and sensitive 
citizens, at least take account of the iniquity that follows from the prejudices which render women 
victims and, moreover, the blame for the disorderly conduct of your own sex, which by their efforts, 
their ruses, their black perversity have managed to take advantage of women, to abuse their credulity 
by promises, to subjugate them by vows, to triumph over their weaknesses, their inexperience, and 
their virtue. 

Prejudice stamps on women's foreheads an ineffaceable mark of ignominy, while the infamous 
conqueror is applauded for his success, is glorified by the tears he has made her shed, the traps he 
has laid for innocence, and by the shame and unhappiness of his unfortunate victim. 

Perverse and unjust men! Why do you require more firmness from us than you yourselves are 
capable? Why do you impose on us the law of dishonour, when by your manoeuvring you have 
managed to arouse our feelings and obtain our consent? What right do you have to pretend that we 
must resist your pressing desires, when you have not even the courage to control your own disorderly 
passions? 

… But what means can one employ to establish an equilibrium between two sexes formed of the same 
clay, experiencing the same sensations, that the hand of the creator has made for one another, who 
worship the same god, and who obey the same sovereign? And why is it that the law is not the same 
for both? Why does one sex have everything and the other one nothing? 

Petition of Women of the Third Estate to the King, 1 January 1789 
<http://chnm.gmu.edu/revolution/d/279> 

Little is known about women’s grievances or feelings in the months leading up to the meeting of the 
Estates-General. They did not have the right to meet as a group, draft grievances, or vote (except in 
isolated individual instances) in the preparatory elections. Nevertheless, some women did put their 
thoughts to paper, and though little evidence exists about the circumstances or the identities of those 
involved, the few documents offering their views bear witness to their concerns in this time of ferment. 
In this document working women addressed the King in respectful terms and carefully insisted that 
they did not wish to overturn men’s authority; they simply wanted the education and enlightenment 
that would make them better workers, better wives, and better mothers. The petitioners expressed 
their deep apprehensions about prostitution and the fear that they would be confused with them; like 
prostitutes, working women did not stay at home but necessarily entered the public sphere to make 
their livings. Most of all, however, the women wanted to be heard; they saw the opening created by 
the convocation of the Estates–General and hoped to make their own claims for inclusion in the 
promised reforms. 

 Who is the audience for this text, and in what ways do the authors attempt to ingratiate 
themselves with this audience? What techniques do they use to try and persuade their 
reader(s)? 

 What might the below extracts tell us about the status of women in ancien regime France? 
And what might the below tell us about the rights, attitudes and status of the women of the 
Third Estate in particular? 

 What do the below extracts say about women’s education and forms of employment? 
 

Sire, 

At a time when the different orders of the state are occupied with their interests; when everyone 
seeks to make the most of his titles and rights; when some anxiously recall the centuries of servitude 
and anarchy, while others make every effort to shake off the last links that still bind them to the 
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imperious remains of feudalism; women—continual objects of the admiration and scorn of men—
could they not also make their voices heard midst this general agitation? 

Excluded from the national assemblies by laws so well consolidated that they allow no hope of 
infringement, they do not ask, Sire, for your permission to send their deputies to the Estates-General; 
they know too well how much favor will play a part in the election, and how easy it would be for those 
elected to impede the freedom of voting. 

We prefer, Sire, to place our cause at your feet; not wishing to obtain anything except from your heart, 
it is to it that we address our complaints and confide our miseries. 

The women of the Third Estate are almost all born without wealth; their education is very neglected 
or very defective: it consists in their being sent to school with a teacher who himself does not know 
the first word of the language [Latin] he teaches. They continue to go there until they can read the 
service of the Mass in French and Vespers in Latin. Having fulfilled the first duties of religion, they are 
taught to work; having reached the age of fifteen or sixteen, they can earn five or six sous a day. If 
nature has refused them beauty they get married, without a dowry, to unfortunate artisans; lead 
aimless, difficult lives stuck in the provinces; and give birth to children they are incapable of raising. If, 
on the contrary, they are born pretty, without breeding, without principles, with no idea of morals, 
they become the prey of the first seducer, commit a first sin, come to Paris to bury their shame, end 
by losing it altogether, and die victims of dissolute ways. 

Today, when the difficulty of subsisting forces thousands of them to put themselves up for auction 
[prostitution], when men find it easier to buy them for a short time than to win them over forever, 
those whom a fortunate penchant inclines to virtue, who are consumed by the desire to learn, who 
feel themselves carried along by a natural taste, who have overcome the deficiencies of their 
education and know a little of everything without having learned anything, those, finally, whom a lofty 
soul, a noble heart, and a pride of sentiment cause to be called prudes, are obliged to throw 
themselves into cloisters where only a modest dowry is required, or forced to become servants if they 
do not have enough courage, enough heroism, to share the generous devotion of the girls of Vincent 
de Paul.4 

Also, many, solely because they are born girls, are disdained by their parents, who refuse to set them 
up, preferring to concentrate their fortune in the hands of a son whom they designate to carry on 
their name in the capital; for Your Majesty should know that we too have names to keep up. Or, if old 
age finds them spinsters, they spend it in tears and see themselves the object of the scorn of their 
nearest relatives. 

To prevent so many ills, Sire, we ask that men not be allowed, under any pretext, to exercise trades 
that are the prerogative of women—whether as seamstress, embroiderer, millinery shopkeeper, etc., 
etc.; if we are left at least with the needle and the spindle, we promise never to handle the compass 
or the square. 

We ask, Sire, that your benevolence provide us with the means of making the most of the talents with 
which nature will have endowed us, notwithstanding the impediments which are forever being placed 
on our education. 

                                                           
4 St. Vincent de Paul (1581–1660) organised communities for women who served as schoolteachers, nurses 

and such like. They took simple vows, did not wear religious costumes, and worked outside in the community 

rather than staying in their convent. These communities often appealed to poor women but demanded hard 

work. 
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May you assign us positions, which we alone will be able to fill, which we will occupy only after having 
passed a strict examination, following trustworthy inquiries concerning the purity of our morals. 

We ask to be enlightened, to have work, not in order to usurp men's authority, but in order to be 
better esteemed by them, so that we might have the means of living safe from misfortune and so that 
poverty does not force the weakest among us, who are blinded by luxury and swept along by example, 
to join the crowd of unfortunate women who overpopulate the streets and whose debauched 
audacity disgraces our sex and the men who keep them company … 

Olympe de Gouges, The Declaration of the Rights of Woman, September 1791 

<http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3218> 

Marie Gouze (1748–93) was a self-educated butcher’s daughter from the south of France who, under 
the name Olympe de Gouges, wrote pamphlets and plays on a variety of issues, including slavery, which 
she attacked as being founded on greed and blind prejudice. In this pamphlet she provides a 
declaration of the rights of women to parallel the one for men, thus criticizing the deputies for having 
forgotten women. She addressed the pamphlet to the Queen, Marie Antoinette, though she also 
warned the Queen that she must work for the Revolution or risk destroying the monarchy altogether. 
In her postscript she denounced the customary treatment of women as objects easily abandoned. She 
appended to the declaration a sample form for a marriage contract that called for communal sharing 
of property. De Gouges went to the guillotine in 1793, condemned as a counterrevolutionary and 
denounced as an "unnatural" woman. 

 Who is the text’s author, and why might this be significant? 

 How does the text work ‘as a text’? How does the author endeavour to persuade her 
audience as to the rectitude of her point-of-review? What linguistic, stylistic and/or 
rhetorical devices are use?  How might you have responded to this text as a reader in 1791? 

 What might the below extracts tell us about the status of women in revolutionary France? 
What arguments and interpretations does the author offer about women’s status? 

 How does this Declaration compare and contrast with the other Declarations (1776, 1789) 
that we have encountered on HPHI4005?  

 Are there any traces of Enlightenment thought in the below texts? 

 Is the below text a critique or endorsement of revolutionary ideals? 

 What arguments are forwarded in the postscript and ‘social contract’ sections? 

To be decreed by the National Assembly in its last sessions or by the next legislature. 

Preamble. 

Mothers, daughters, sisters, female representatives of the nation ask to be constituted as a national 
assembly. Considering that ignorance, neglect, or contempt for the rights of woman are the sole 
causes of public misfortunes and governmental corruption, they have resolved to set forth in a solemn 
declaration the natural, inalienable, and sacred rights of woman: so that by being constantly present 
to all the members of the social body this declaration may always remind them of their rights and 
duties; so that by being liable at every moment to comparison with the aim of any and all political 
institutions the acts of women's and men's powers may be the more fully respected; and so that by 
being founded henceforward on simple and incontestable principles the demands of the citizenesses 
may always tend toward maintaining the constitution, good morals, and the general welfare. 

In consequence, the sex that is superior in beauty as in courage, needed in maternal sufferings, 
recognizes and declares, in the presence and under the auspices of the Supreme Being, the following 
rights of woman and the citizeness. 

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3218
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1. Woman is born free and remains equal to man in rights. Social distinctions may be based only on 
common utility. 

2. The purpose of all political association is the preservation of the natural and imprescriptible rights 
of woman and man. These rights are liberty, property, security, and especially resistance to 
oppression. 

3. The principle of all sovereignty rests essentially in the nation, which is but the reuniting of woman 
and man. No body and no individual may exercise authority which does not emanate expressly from 
the nation. 

4. Liberty and justice consist in restoring all that belongs to another; hence the exercise of the natural 
rights of woman has no other limits than those that the perpetual tyranny of man opposes to them; 
these limits must be reformed according to the laws of nature and reason. 

5. The laws of nature and reason prohibit all actions which are injurious to society. No hindrance 
should be put in the way of anything not prohibited by these wise and divine laws, nor may anyone 
be forced to do what they do not require. 

6. The law should be the expression of the general will. All citizenesses and citizens should take part, 
in person or by their representatives, in its formation. It must be the same for everyone. All 
citizenesses and citizens, being equal in its eyes, should be equally admissible to all public dignities, 
offices and employments, according to their ability, and with no other distinction than that of their 
virtues and talents. 

7. No woman is exempted; she is indicted, arrested, and detained in the cases determined by the law. 
Women like men obey this rigorous law. 

8. Only strictly and obviously necessary punishments should be established by the law, and no one 
may be punished except by virtue of a law established and promulgated before the time of the offense, 
and legally applied to women. 

9. Any woman being declared guilty, all rigor is exercised by the law. 

10. No one should be disturbed for his fundamental opinions; woman has the right to mount the 
scaffold, so she should have the right equally to mount the rostrum, provided that these 
manifestations do not trouble public order as established by law. 

11. The free communication of thoughts and opinions is one of the most precious of the rights of 
woman, since this liberty assures the recognition of children by their fathers. Every citizeness may 
therefore say freely, I am the mother of your child; a barbarous prejudice [against unmarried women 
having children] should not force her to hide the truth, so long as responsibility is accepted for any 
abuse of this liberty in cases determined by the law [women are not allowed to lie about the paternity 
of their children]. 

12. The safeguard of the rights of woman and the citizeness requires public powers. These powers are 
instituted for the advantage of all and not for the private benefit of those to whom they are entrusted. 

13. For maintenance of public authority and for expenses of administration, taxation of women and 
men is equal; she takes part in all forced labour service, in all painful tasks; she must therefore have 
the same proportion in the distribution of places, employments, offices, dignities, and in industry. 

14. The citizenesses and citizens have the right, by themselves or through their representatives, to 
have demonstrated to them the necessity of public taxes. The citizenesses can only agree to them 
upon admission of an equal division, not only in wealth, but also in the public administration, and to 
determine the means of apportionment, assessment, and collection, and the duration of the taxes. 
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15. The mass of women, joining with men in paying taxes, have the right to hold accountable every 
public agent of the administration. 

16. Any society in which the guarantee of rights is not assured or the separation of powers not settled 
has no constitution. The constitution is null and void if the majority of individuals composing the nation 
has not cooperated in its drafting. 

17. Property belongs to both sexes whether united or separated; it is for each of them an inviolable 
and sacred right, and no one may be deprived of it as a true patrimony of nature, except when public 
necessity, certified by law, obviously requires it, and then on condition of a just compensation in 
advance. 

Postscript 

Women, wake up; the tocsin of reason sounds throughout the universe; recognize your rights. The 
powerful empire of nature is no longer surrounded by prejudice, fanaticism, superstition, and lies. The 
torch of truth has dispersed all the clouds of folly and usurpation. Enslaved man has multiplied his 
force and needs yours to break his chains. Having become free, he has become unjust toward his 
companion. Oh women! Women, when will you cease to be blind? What advantages have you 
gathered in the Revolution? A scorn more marked, a disdain more conspicuous. During the centuries 
of corruption you only reigned over the weakness of men. Your empire is destroyed; what is left to 
you then? Firm belief in the injustices of men. The reclaiming of your patrimony founded on the wise 
decrees of nature; why should you fear such a beautiful enterprise?  ...  Whatever the barriers set up 
against you, it is in your power to overcome them; you only have to want it. Let us pass now to the 
appalling account of what you have been in society; and since national education is an issue at this 
moment, let us see if our wise legislators will think sanely about the education of women. 

Women have done more harm than good. Constraint and dissimulation have been their lot. What 
force has taken from them, ruse returned to them; they have had recourse to all the resources of their 
charms, and the most irreproachable man has not resisted them. Poison, the sword, women 
controlled everything; they ordered up crimes as much as virtues. For centuries, the French 
government, especially, depended on the nocturnal administration of women; officials kept no secrets 
from their indiscretion; ambassadorial posts, military commands, the ministry, the presidency [of a 
court], the papacy, the college of cardinals, in short everything that characterizes the folly of men, 
profane and sacred, has been submitted to the cupidity and ambition of this sex formerly considered 
despicable and respected, and since the revolution, respectable and despised  ...  

Under the former regime, everyone was vicious, everyone guilty  ...  A woman only had to be beautiful 
and amiable; when she possessed these two advantages, she saw a hundred fortunes at her feet  ...  
The most indecent woman could make herself respectable with gold; the commerce in women 
[prostitution] was a kind of industry amongst the highest classes, which henceforth will enjoy no more 
credit. If it still did, the Revolution would be lost, and in the new situation we would still be corrupted. 
Can reason hide the fact that every other road to fortune is closed to a woman bought by a man, 
bought like a slave from the coasts of Africa? The difference between them is great; this is known. The 
slave [that is, the woman] commands her master, but if the master gives her her freedom without 
compensation and at an age when the slave has lost all her charms, what does this unfortunate woman 
become? The plaything of disdain; even the doors of charity are closed to her; she is poor and old, 
they say; why did she not know how to make her fortune? 

Other examples even more touching can be provided to reason. A young woman without experience, 
seduced by the man she loves, abandons her parents to follow him; the ingrate leaves her after a few 
years and the older she will have grown with him, the more his inconstancy will be inhuman. If she 
has children, he will still abandon her. If he is rich, he will believe himself excused from sharing his 
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fortune with his noble victims. If some engagement ties him to his duties, he will violate it while 
counting on support from the law. If he is married, every other obligation loses its force. What laws 
then remain to be passed that would eradicate vice down to its roots? That of equally dividing [family] 
fortunes between men and women and of public administration of their goods. It is easy to imagine 
that a woman born of a rich family would gain much from the equal division of property [between 
children]. But what about the woman born in a poor family with merit and virtues; what is her lot? 
Poverty and opprobrium. If she does not excel in music or painting, she cannot be admitted to any 
public function, even if she is fully qualified  ...  

Marriage is the tomb of confidence and love. A married woman can give bastards to her husband with 
impunity, and even the family fortune which does not belong to them. An unmarried woman has only 
a feeble right: ancient and inhuman laws refuse her the right to the name and goods of her children's 
father; no new laws have been made in this matter. If giving my sex an honourable and just consistency 
is considered to be at this time paradoxical on my part and an attempt at the impossible, I leave to 
future men the glory of dealing with this matter; but while waiting, we can prepare the way with 
national education, with the restoration of morals and with conjugal agreements. 

Form for a Social Contract between Man and Woman 

We, moved by our own will, unite for the length of our lives and for the duration of our mutual 
inclinations under the following conditions: We intend and wish to make our wealth communal 
property, while reserving the right to divide it in favour of our children and of those for whom we 
might have a special inclination, mutually recognizing that our goods belong directly to our children, 
from whatever bed they come [legitimate or not], and that all of them without distinction have the 
right to bear the name of the fathers and mothers who have acknowledged them, and we impose on 
ourselves the obligation of subscribing to the law that punishes any rejection of one's own blood 
[refusing to acknowledge an illegitimate child]. We likewise obligate ourselves, in the case of a 
separation, to divide our fortune equally and to set aside the portion the law designates for our 
children. In the case of a perfect union, the one who dies first will give up half his property in favour 
of the children; and if there are no children, the survivor will inherit by right, unless the dying person 
has disposed of his half of the common property in favour of someone he judges appropriate. 

Philippe Fabre d’Eglantine and Jean-Baptiste Amar, Discussion of Women’s Political Clubs and their 
Suppression at the National Convention, 29–30 October 1793 < 
http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3217> 

On 29 October 1793, a group of women appeared in the National Convention to complain that female 
militants had tried to force them to wear the red cap of liberty as a sign of their adherence to the 
Revolution, but they also presented a petition demanding the suppression of the women’s club behind 
these actions. Their appearance provided the occasion for a discussion of women’s political activity 
more generally. Philippe Fabre d’Eglantine (1755–94) gave a speech denouncing both the agitation 
about dress and the women’s clubs. Fabre, a well–known poet and playwright, took an active role in 
the dechristianization movement that was getting under way in the fall of 1793. He went to the 
guillotine in April 1794, supposedly for financial fraud but really for opposing Robespierre’s policies 
(Robespierre distrusted the dechristianization movement). The National Convention immediately 
passed a decree reaffirming liberty of dress but put off to the next day consideration of the clubs. On 
30 October 1793, Jean-Baptiste Amar (1755–1816) spoke for the Committee of Public Security and 
proposed a decree suppressing all women’s political clubs, which passed with virtually no discussion. 
He outlined the government’s official policy on women: women’s proper place was in the home, not in 
politics. Broad agreement about the role of women did not prevent internal dissension among the men. 
Amar himself denounced Fabre a few months later and then joined the opposition to Robespierre in 
July 1794, which ended in Robespierre’s own execution. The club at issue in the October debate was 
the Society of Revolutionary Republican Women, founded in May 1793 to agitate for firmer measures 
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against the country’s enemies. The club supported the establishment of companies of amazons, armed 
to fight internal enemies, but it did not advance specifically feminist demands such as the demand for 
the right to vote. Nonetheless, the deputies found any organized women’s political activity threatening 
and forbade it henceforth. 

 What might the below extracts tell us about the status of women in revolutionary France? 
What arguments and interpretations do the authors offer about women’s status? 

 What rationales or pretexts do the authors offer for the points-of-view that they express? 
How do they portray women? What activities and characteristics do they attribute to 
women, and what actions do they propose as a consequence? 

Fabre d'Eglantine, 29 October 1793 

There have already been troubles about the cockade [the tricolour ribbon decoration used to signify 
support of the Revolution]; you have decreed that women should wear it. Now they ask for the red 
cap [of liberty]. They will not rest there; they will soon demand a belt with pistols. These demands will 
coincide perfectly with the manoeuvres behind the mobs clamouring for bread, and you will see lines 
of women going to get bread as if they were marching to the trenches. It is very adroit on the part of 
our enemies to attack the most powerful passion of women, that of their adornment, and on this 
pretext, arms will be put into their hands that they do not know how to use, but which bad subjects 
would be able to use all too well. This is not even the only source of division that is associated with 
this sex. Coalitions of women are forming under the name of revolutionary, fraternal, etc. institutions. 
I have already clearly observed that these societies are not at all composed of mothers, daughters, 
and sisters of families occupied with their younger brothers or sisters, but rather of adventuresses, 
female knights-errant, emancipated girls, and amazons. (Applause) I ask for two very urgent things 
because women in red caps are in the street. I ask that you decree that no individual, under whatever 
pretext, and on pain of being prosecuted as a disturber of the public peace, can force any citizen to 
dress other than in the manner that he wishes. I ask next that the Committee of General Security make 
a report on women's clubs. (Applause) 

Decree: 

No person of either sex may constrain any citizen or citizeness to dress in a particular manner. 
Everyone is free to wear whatever clothing or adornment of his sex seems right to him, on pain of 
being considered and treated as a suspect and prosecuted as a disturber of public peace. 

 

Amar, 30 October 1793 

In the morning at the market and charnel-house [mortuary] of the Innocents, several women, so-
called women Jacobins, from a club that is supposedly revolutionary, walked about wearing trousers 
and red caps; they sought to force the other citizenesses to adopt the same dress. Several have 
testified that they were insulted by these women. A mob of some 6,000 women formed. . . . 

Your committee believed it must go further in its inquiry. It has posed the following questions:  

(1) Is it permitted to citizens or to a particular club to force other citizens to do what the law does not 
command?  

(2) Should the gatherings of women convened in popular clubs in Paris be allowed? Do not the troubles 
that these clubs have already occasioned prohibit us from tolerating any longer their existence? These 
questions are naturally complicated, and their solution must be preceded by two more general 
questions: . . . 
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1. Should women exercise political rights and get mixed up in the affairs of government? Governing is 
ruling public affairs by laws whose making demands extended knowledge, an application and devotion 
without limit, a severe impassiveness and abnegation of self; governing is ceaselessly directing and 
rectifying the action of constituted authorities. Are women capable of these required attentions and 
qualities? We can respond in general no. . . . 

2. Secondly, should women gather together in political associations? . . . No, because they will be 
obliged to sacrifice to them more important cares to which nature calls them. The private functions 
to which women are destined by nature itself follow from the general order of society. This social 
order results from the difference between man and woman. Each sex is called to a type of occupation 
that is appropriate to it. Its action is circumscribed in this circle that it cannot cross over, for nature, 
which has posed these limits on man, commands imperiously and accepts no other law. 

Man is strong, robust, born with a great energy, audacity, and courage; thanks to his constitution, he 
braves perils and the inclemency of the seasons; he resists all the elements, and he is suited for the 
arts and difficult labours. And as he is almost exclusively destined to agriculture, commerce, 
navigation, voyages, war, to everything that requires force, intelligence, and ability, in the same way 
he alone appears suited for the profound and serious cogitations that require a great exertion of mind 
and long studies and that women are not given to following. . . . 

In general, women are hardly capable of lofty conceptions and serious cogitations. And if, among 
ancient peoples, their natural timidity and modesty did not permit them to appear outside of their 
family, do you want in the French Republic to see them coming up to the bar, to the speaker's box, to 
political assemblies like men, abandoning both the discretion that is the source of all the virtues of 
this sex and the care of their family? 

Decree: 

The clubs and popular societies of women, under whatever denomination, are prohibited. 

 

Lecture 8, Friday 1 November: British Reactions to the French Revolution 
Readings: 

 British Library, ‘The Impact of the Napoleonic Wars in Britain’ <http://www.bl.uk/romantics-and-
victorians/articles/the-impact-of-the-napoleonic-wars-in-britain> 

 British Library, The Impact of the French Revolution in Britain’ <http://www.bl.uk/romantics-and-
victorians/articles/the-impact-of-the-french-revolution-in-britain> 

  

http://www.bl.uk/romantics-and-victorians/articles/the-impact-of-the-napoleonic-wars-in-britain
http://www.bl.uk/romantics-and-victorians/articles/the-impact-of-the-napoleonic-wars-in-britain
http://www.bl.uk/romantics-and-victorians/articles/the-impact-of-the-french-revolution-in-britain
http://www.bl.uk/romantics-and-victorians/articles/the-impact-of-the-french-revolution-in-britain
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Week 3: Industrial Revolution 
Lecture 9, Monday 4 November: An Age of Steam 
 
‘Opening of the Liverpool and Manchester Railway,’ Liverpool Mercury, September 17 1830, [pp.7-
8].  
 

 What impression does the report provide of the opening of the railway? 

 What notable events occurred on the opening day, and can any broader significances be inferred 
from them? 

 What was novel about the new railway? Was it exciting or daunting? 

 What notable engineering feats were involved in building the railway? 

 Can the description offer any insights onto 1830s British society? What can you glean about the 
political situation in Britain, for instance? Why might the railway have been built to connect 
Liverpool and Manchester specifically? 

 
“Those who remember the arrival in this country of the tidings of the victory of Trafalgar, accompanied 
as they were by the melancholy intelligence of the death of Nelson, may form some idea, although a 
very faint one, of the excitement and anguish with which we are oppressed on taking up the pen to 
give some account of the memorable proceedings of Wednesday. We would rejoice at the completion 
of a work of art which is unrivalled throughout the world in its nature; we would revel in giving vent 
to the feelings of national pride ... feelings which well exist because a great and glorious work, the 
result of skill and enterprise, has been accomplished, adding another to the powerful means by which 
the arts of peace are extending commerce and intelligence, and uniting the great family of man. But 
those feelings, although they are inextinguishable, are overlaid by a weight of sorrow that words 
cannot describe, and from which the overcharged heart can find no relief but in tears – no solace but 
in resignation. 
“Until the accident took place, which has clouded all other events of Wednesday [the death of William 
Huskisson MP, who collided with the Phoenix steam engine], pleasure of the highest order seemed to 
be the portion of the immense population of this and neighbouring districts. The town itself was never 
so full of strangers; they poured in from almost all parts of the three kingdoms … [and] on Wednesday 
morning the population of the town and the country began to assemble near the railway. 
“A few minutes before ten, the discharge of a gun and the cheers of the assembly marked the arrival 
of the Duke of Wellington [the then-Prime Minister], who entered the area with the Marquis and 
Marchioness of Salisbury. 
“… A few minutes before eleven, all was ready for the journey, and certainly a journey upon a railway 
is one of the most delightful that can be imagined. On first thoughts it might be supposed, from the 
road being so level, that it must be monotonous and uninteresting. It is precisely the contrary; for as 
the road does not rise and fall like the ground over which we pass, but proceed at nearly level ... we 
are at one moment drawn through a hill, and find ourselves seventy feet below the surface, in an 
Alpine chasm, and at another we are as many feet above the green fields, traversing a raised path, 
from which we look down upon the roofs of farm houses and see the distant hills and woods. These 
variations give an interest that cannot be appreciated until they are witnessed. 
 “The signal gun being fired, we started in beautiful style amidst the deafening plaudits of the 
well-dressed people who thronged the numerous booths, and all the walls and eminences on both 
sides of the line. Our speed was gradually increased till, entering the Olive Mount excavation, we 
rushed into the awful chasm at the rate of twenty-four miles an hour. The banks, the bridges over our 
heads, and the rude projecting corners along the hillsides were covered with masses of human beings, 
past whom we glided as if upon the wings of the wind. We soon came to the green fields of Broad 
Green, having fine views of Huyton and Prescot on the left and the hilly grounds of Cheshire on the 
right. Vehicles of every description stood still in the fields on both sides, and thousands of spectators 
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still lined the margin of the road; some horses seemed alarmed, but after trotting with their carriages 
to the farther edges they stood still, as if their fears had subsided. After Whiston, sometimes going 
slowly, sometimes quickly, we observed that a vista formed by several bridges crossing the road gave 
a pleasant effect to the viw. 
 “ … at Parkside … we had most of us alighted, and were congratulating each other generally, 
and the ladies particularly, on the truly delightful treat we were enjoying, all hearts bounding with 
joyous excitement, and every tongue eloquent in praise of the gigantic work now completed and 
advantages and pleasures it afforded. A murmur and an agitation at a little distance betokened 
something alarming, and we soon learned the lamentable event that we cannot disclose wihout the 
most agonized feelings.  
 “On enquiring, we learned the dreadful particulars …Mr Huskisson seemed flurried, and from 
some cause not clearly ascertained, he fell under the engine of the approaching carriages, the wheel 
of which shattered his leg in the most dreadful manner. 
 “A consultation was held on the open part of the road and the Duke of Wellington was soon 
surrounded by the Directors [of the Liverpool–Manchester Railway]. At first it was thought advisable 
to return to Liverpool … the Duke of Wellington and Sir Robert Peel seemed to prefer this course; 
others thought it would be best to proceed as originally intended; but no decision was made till the 
Borough reeve [local official; chief magistrate] of Manchester stated, that if the procession did not 
reach Manchester, where an unprecedented concourse of people would be assembled, and would 
wait for it, he should be fearful of the consequences of peace of the town. This turned the scale, and 
his Grace then proposed the whole party should return as soon as possible, all festivity at Manchester 
being avoided. 
 “… About half past one, we resumed our journey … At the 25th mile post, we met with Mr 
[George] Stephenson [engineer of the Liverpool and Manchester Railway] returning with the 
Northumbrian Engine [which had been dispatched with Huskisson aboard to seek medical assistance. 
In answer to innumerable and eager inquiries, Mr Stephenson said he had left Mr Huskisson at the 
house of Rev Mr Blackburn, vicar of Eccles, whence he brought back … the surgeons. Mr Stephenson’s 
speed had been at the rate of 34 miles an hour during this painful errand. The [Northumbrian] Engine 
then being again attached to the Duke’s car, the procession dashed forward, passing countless 
thousands of people upon housetops, booths, high grounds, bridges &c, and our readers must 
imagine, for we cannot describe, such a movement through an avenue of human beings, and 
extending six miles in length. Upon one bridge a tricoloured flag was displayed; near another the 
motto ‘Vote by ballot’ was seen; in a field near Eccles a poor and wretched old man had his loom close 
to the roadside and was weaving with all his might; cries of ‘No Corn Laws’ were occasionally heard, 
and for about two miles the cheerings of the great body were interspersed with the hissing and booing 
from the minority. On approaching the bridge which crosses the Irwell, the 59th regiment was drawn 
up, flanking the road on each side and presenting arms as his Grace passed along. We reached the 
warehouses at quarter to three and those who alighted were shown to the upper rooms where a most 
elegant cold collation had been prepared for more than one thousand people.”  
 
 
TT Bury, Coloured Views on the Liverpool and Manchester Railway, with Plates of the Coaches, 
Machines, &c. from Drawings Made on the Spot by Mr TT Bury (London: R Ackermann, 1831). 
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Lecture 10, Tuesday November 5: Romanticism, Riots and Reform 
Readings: 
JMW Turner, Dudley (1832), The Fighting Temeraire (1839), Rain, Steam and Speed (1844) 

 What insights into the history of the Industrial Revolution do Turner’s paintings provide? 

 What seems novel about the industrial age in Turner’s paintings? And what contrasts are drawn 
with preindustrial society? 

 Is any commentary on industrialisation discernible in the paintings? What type of ‘attitude’ or 
‘message’ might Turner have wanted to express about the Industrial Revolution? 
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Thomas Pether, View from Kersal Moor (c. 1820) and William Wyld, Manchester from Kersal 
Moor (1852) 

 Compare and contrast these images of the same scene. What notable differences are there, 
and what might this tell us about the Industrial Revolution? 
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William Wordsworth, ‘On the Projected Kendal and Windermere Railway’ (1844) 
 
James Baker Pyne, Lake Windermere from Orrest Head (1849) 

 What impressions do these sources provide about the arrival of the railway to the Lake 
District? 

 What is Wordsworth’s attitude towards industrialisation? What might this tell us about 
Romanticism? 

 
And is no nook of English ground secure 
From rash assault? Schemes of retirement sown 
In youth, and ‘mid the busy world kept pure 
As when their earliest flowers of hope were blown, 
Must perish; - how can they this blight endure? 
And must he too his old delights disown 
Who scorns a false utilitarian lure 
‘Mid his paternal fields at random thrown? 
Baffle the threat, bright scene, from Orrest head 
Given to the pausing traveller’s rapturous glance; 
Plead for thy peace thou beautiful romance 
Of nature; and, if human hearts be dead, 
Speak, passing winds; ye torrents, with your strong 
And constant voice, protest against the wrong! 
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Friedrich Engels, The Condition of the Working Class in England in 1844 (London: Penguin, 2005 
[1845]). Original translation by Florence Wischnewetzky (for 1885 US edition) 
 
Introduction, pp. 50–64 

 What does Engels say were the key features and impacts of ‘the industrial revolution’?  

 How does Engels characterise pre-industrial English society? What was daily life like, 
according to Engels? What does he say about the people of pre-Industrial England? And 
what was work like in this social environment? 

  What does Engels say were the social and economic impacts of the advent of the cotton 
mill in the textile industry?  

 
[50] The history of the proletariat in England begins with the second half of the last century, with the 
invention of the steam-engine and of machinery for working cotton. These inventions gave rise, as is 
well known, to an industrial revolution, a revolution which altered the whole civil society; one, the 
historical importance of which is only now beginning to be recognised. England is the classic soil of 
this transformation, which was all the mightier, the more silently it proceeded; and England is, 
therefore, the classic land of its chief product also, the proletariat. Only in England can the proletariat 
be studied in all its relations and from all sides. 
 We have not, here and now, to deal with the history of this revolution, nor with its vast 
importance for the present and the future. Such a delineation must be reserved for a future, more 
comprehensive work. For the moment, we must limit ourselves to the little that is necessary for 
understanding the facts that follow, for comprehending the present state of the English proletariat. 
 Before the introduction of machinery, the spinning and weaving of raw materials was carried 
on in the workingman's home. Wife and daughter spun the yarn that the father wove or that they 
sold, if he did not work it up himself. These weaver families lived in the country in the neighbourhood 
of the towns, and could get on fairly well with their wages, because the home market was almost the 
only one and the crushing power of competition that came later, with the conquest of foreign markets 
and the extension of trade, did not yet press upon wages. There was, further, a constant increase in 
the demand for the home market, keeping pace with the slow increase in population and employing 
all the workers; and there was also the impossibility of vigorous competition of the workers among 
themselves, consequent upon the rural dispersion of their homes. So it was that the weaver was 
usually in a position to lay by something, and rent a little piece of land, that he cultivated in his leisure 
hours, of which he had as many as he chose to take, since he could weave whenever and as long as he 
pleased. True, he was a bad farmer and managed his land inefficiently, often [51] obtaining but poor 
crops; nevertheless, he was no proletarian, he had a stake in the country, he was permanently settled, 
and stood one step higher in society than the English workman of today. 
 So the workers vegetated throughout a passably comfortable existence, leading a righteous 
and peaceful life in all piety and probity; and their material position was far better than that of their 
successors. They did not need to overwork; they did no more than they chose to do, and yet earned 
what they needed. They had leisure for healthful work in garden or field, work which, in itself, was 
recreation for them, and they could take part besides in the recreations and games of their 
neighbours, and all these games -- bowling, cricket, football, etc., contributed to their physical health 
and vigour. They were, for the most part, strong, well-built people, in whose physique little or no 
difference from that of their peasant neighbours was discoverable. Their children grew up in the fresh 
country air, and, if they could help their parents at work, it was only occasionally; while of eight or 
twelve hours work for them there was no question. 
 What the moral and intellectual character of this class was may be guessed. Shut off from the 
towns, which they never entered, their yarn and woven stuff being delivered to travelling agents for 
payment of wages -- so shut off that old people who lived quite in the neighbourhood of the town 
never went thither until they were robbed of their trade by the introduction of machinery and obliged 
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to look about them in the towns for work -- the weavers stood upon the moral and intellectual plane 
of the yeomen with whom they were usually immediately connected through their little holdings. They 
regarded their squire, the greatest landholder of the region, as their natural superior; they asked 
advice of him, laid their small disputes before him for settlement, and gave him all honour, as this 
patriarchal relation involved. They were "respectable" people, good husbands and fathers, led moral 
lives because they had no temptation to be immoral, there being no groggeries or low houses in their 
vicinity, and because the host, at whose inn they now and then quenched their thirst, was also a 
respectable man, usually a large tenant-farmer who took pride in his good order, good beer, and early 
hours. They had their children the whole day at home, and brought them up in obedience and the fear 
of God; the patriarchal relationship remained undisturbed so long as the children were unmarried. 
The young people grew up in idyllic simplicity and intimacy with their playmates until they married; 
and even though sexual intercourse before marriage almost unfailingly took place, this happened only 
when the moral obligation of marriage was recognised on both sides, and a [52] subsequent wedding 
made everything good. In short, the English industrial workers of those days lived and thought after 
the fashion still to be found here and there in Germany, in retirement and seclusion, without mental 
activity and without violent fluctuations in their position in life. They could rarely read and far more 
rarely write; went regularly to church, never talked politics, never conspired, never thought, delighted 
in physical exercises, listened with inherited reverence when the Bible was read, and were, in their 
unquestioning humility, exceedingly well-disposed towards the "superior" classes. But intellectually, 
they were dead; lived only for their petty, private interest, for their looms and gardens, and knew 
nothing of the mighty movement which, beyond their horizon, was sweeping through mankind. They 
were comfortable in their silent vegetation, and but for the industrial revolution they would never 
have emerged from this existence, which, cosily romantic as it was, was nevertheless not worthy of 
human beings. In truth, they were not human beings; they were merely toiling machines in the service 
of the few aristocrats who had guided history down to that time. The industrial revolution has simply 
carried this out to its logical end by making the workers machines pure and simple, taking from them 
the last trace of independent activity, and so forcing them to think and demand a position worthy of 
men. As in France politics, so in England manufacture and the movement of civil society in general 
drew into the whirl of history the last classes which had remained sunk in apathetic indifference to 
the universal interests of mankind. 
… [55] Let us trace the development of English manufacturers[1] somewhat more minutely, beginning 
with the cotton industry. In the years 1771-1775, there were annually imported into England rather 
less than 5,000,000 pounds of raw cotton; in the year 1841 there were imported 528,000,000 pounds, 
and the import for 1844 will reach at least 600,000,000 pounds. In 1854 England exported 556,000,000 
yards of woven cotton goods, 76,500,000 pounds of cotton yarn, and cotton hosiery to the value of 
£1,200,000. In the same year over 8,000,000 mule spindles were at work, 110,000 power and 250,000 
hand-looms, throstle spindles not included, in the service of the cotton industry; and, according to 
McCulloch's reckoning nearly a million and a half human beings were supported by this branch, of 
whom but 220,000 worked in the mills; the power used in these mills was steam, equivalent to 53,000 
horsepower, and water, equivalent to 11,000 horsepower. At present these figures are far from 
adequate, and it may be safely assumed that, in the year 1845, the power and number of the machines 
and the number of the workers is greater by one-half than it was in 1834. The chief centre of this 
industry is Lancashire, where it originated; it has thoroughly revolutionised this county, converting it 
from an obscure, ill-cultivated swamp into a busy, lively region, multiplying its population tenfold in 
eighty years, and causing giant cities such as Liverpool and Manchester, containing together 700,000 
inhabitants, and their neighbouring towns, Bolton with 60,000, Rochdale with 75,000, Oldham with 
50,000, Preston with 60,000, Ashton and Stalybridge with 40,000, and a whole list of other 
manufacturing towns to spring up as if by a magic touch. The history of South Lancashire contains 
some of the greatest marvels of modern times, yet no one ever mentions them and all these miracles 
are the product of the cotton industry.  
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 … [58]  Nor is the gigantic advance achieved in English manufacture since 1760 restricted to 
the production of clothing materials. The impulse, once given, was communicated to all branches of 
industrial activity, and a multitude of inventions wholly unrelated to those here cited received double 
importance from the fact that they were made in the midst of the universal movement. But as soon 
as the immeasurable importance of mechanical power was practically demonstrated, every energy 
was concentrated in the effort to exploit this power in all directions, and to exploit it in the interest of 
individual inventors and manufacturers; and the demand for machinery, fuel, and materials called a 
mass of workers and a number of trades into redoubled activity. The steam-engine first gave 
importance to the broad coal-fields of England; the production of machinery began now for the first 
time, and with it arose a new interest in the iron mines which supplied raw material for it. The 
increased consumption of wool stimulated English sheep breeding, and the growing importation of 
wool, flax, and silk called forth an extension of the British ocean carrying trade. Greatest of all was the 
growth of production of iron. The rich iron deposits of the English hills had hitherto been little 
developed; iron had always been smelted by means of charcoal, which became gradually more 
expensive as agriculture improved and forests were cut away. The beginning of the use of coke in iron 
smelting had been made in the last century, and in 1780 a new method was invented of converting 
into available wrought-iron coke-smelted iron, which up to that time had been convertible into cast-
iron only. This process, known as "puddling", consisted in withdrawing the carbon which had mixed 
with the iron during the process of smelting, and opened a wholly new field for the production of 
English iron. Smelting furnaces were built fifty times larger than before, the process of smelting was 
simplified by the [59] introduction of hot blasts, and iron could thus be produced so cheaply that a 
multitude of objects which had before been made of stone or wood were now made of iron. 
 In 1788, Thomas Paine, the famous democrat, built in Yorkshire the first iron bridge, which 
was followed by a great number of others, so that now nearly all bridges, especially for railroad traffic, 
are built of cast-iron, while in London itself a bridge across the Thames, the Southwark bridge, has 
been built of this material. Iron pillars, supports for machinery, etc., are universally used, and since 
the introduction of gas-lighting and railroads, new outlets for English iron products are opened. Nails 
and screws gradually came to be made by machinery. Huntsman, a Sheffielder, discovered in 1740 a 
method for casting steel, by which much labour was saved, and the production of wholly new cheap 
goods rendered practicable; and through the greater purity of the material placed at its disposal, and 
the more perfect tools, new machinery and minute division of labour, the metal trade of England now 
first attained importance. The population of Birmingham grew from 73,000 in 1801 to 200,000 in 1844; 
that of Sheffield from 46,000 in 1801 to 110,000 in 1844, and the consumption of coal in the latter city 
alone reached in 1836, 515,000 tons. In 1805 there were exported 4,300 tons of iron products and 
4,600 tons of pig-iron; in 1834, 16,200 tons of iron products and 107,000 tons of pig-iron, while the 
whole iron product, reaching in 1740 but 17,000 tons, had risen in 1834 to nearly 700,000 tons. The 
smelting of pig-iron alone consumes yearly more than 5,000,000 tons of coal, and the importance 
which coal-mining has attained in the course of the last 60 years can scarcely be conceived. All the 
English and Scotch deposits are now worked, and the mines of Northumberland and Durham alone 
yield annually more than 5,000,000 tons for shipping, and employ from 40 to 50,000 men. According 
to the Durham Chronicle, there were worked in these two counties: In 1755, 14 mines; in 1800, 40 
mines; in 1836, 76 mines; in 1843, 130 mines. 
 … [62]  The condition of the working-class is the condition of the vast majority of the English 
people. The question: What is to become of those destitute millions, who consume today what they 
earned yesterday; who have created the greatness of England by their inventions and their toil; who 
become with every passing day more conscious of their might, and demand, with daily increasing 
urgency, their share of the advantages of society?  
… [63] The English middle-class, especially the manufacturing class, which is enriched directly by 
means of the poverty of the workers, persists in ignoring this poverty. This class, feeling itself the 
mighty representative class of the nation, is ashamed to lay the sore spot of England bare before the 
eyes of the world; will not confess, even to itself, that the workers are in distress, because it, the 
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property-holding, manufacturing class, must bear the moral responsibility for this distress. Hence the 
scornful smile which intelligent Englishmen (and they, the middle-class, alone are known on the 
Continent) assume when any one begins to speak of the condition of the working-class; hence the 
utter ignorance on the part of the whole middle-class of everything which concerns the workers; 
hence the ridiculous blunders which men of this class, in and out of Parliament, make when the 
position of the proletariat comes under discussion; hence the absurd freedom from anxiety, with 
which the middle-class dwells upon a soil that is honeycombed, and may any day collapse, the speedy 
collapse of which is as certain as a mathematical or mechanical demonstration; hence the miracle that 
the English have as yet no single book upon the condition of their workers, although they have been 
examining and mending the old state of things no one knows how many years. Hence also the deep 
wrath of the whole working-class, from Glasgow to London, against the rich, by whom they are 
systematically plundered and mercilessly left to their fate, a wrath which before too long a time goes 
by, a time almost within the power of man to predict, must break out into a revolution in comparison 
with which the French Revolution, and the year 1794, will prove to have been child's play. 
 
 
The Great Towns: LONDON, pp. 68–69 
• How does Engels characterise Victorian London? 

- What does he see as its main ills? 
- Does he identify any positive or attractive features of the city?  
- How does Engels’ characterisation 

 
[68] 
A town, such as London, where a man may wander for hours together without reaching the beginning 
of the end, without meeting the slightest hint which could lead to the inference that there is open 
country within reach, is a strange thing. This colossal centralisation, this heaping together of two and 
a half millions of human beings at one point, has multiplied the power of this two and a half millions 
a hundredfold; has raised London to the commercial capital of the world, created the giant docks and 
assembled the thousand vessels that continually cover the Thames. I know nothing more imposing 
than the view which the Thames offers during the ascent from the sea to London Bridge. The masses 
of buildings, the wharves on both sides, especially from Woolwich upwards, the countless ships along 
both shores, crowding ever closer and closer together, until, at last, only a narrow passage remains in 
the middle of the river, a passage through which hundreds of steamers shoot by one another; all this 
is so vast, so impressive, that a man cannot collect himself, but is lost in the marvel of England's 
greatness before he sets foot upon English soil. 
 But the sacrifices which all this has cost become apparent later. After roaming the streets of 
the capital a day or two, making headway with difficulty through the human turmoil and the endless 
lines of vehicles, after visiting the slums of the metropolis, one realises for the first time that these 
Londoners have been forced to sacrifice the best qualities of their human nature, to bring to pass all 
the marvels of civilisation which crowd their city; that a hundred powers which slumbered within them 
have remained inactive, have been suppressed in order that a few might be developed more fully and 
multiply through union with those of others. The very turmoil of the streets has something repulsive, 
something against which human nature rebels. The hundreds of thousands of all classes and ranks 
crowding past each other, are they not all human beings with the same qualities and powers, and with 
the same interest in [69] being happy? And have they not, in the end, to seek happiness in the same 
way, by the same means? And still they crowd by one another as though they had nothing in common, 
nothing to do with one another, and their only agreement is the tacit one, that each keep to his own 
side of the pavement, so as not to delay the opposing streams of the crowd, while it occurs to no man 
to honour another with so much as a glance. The brutal indifference, the unfeeling isolation of each 
in his private interest becomes the more repellant and offensive, the more these individuals are 
crowded together, within a limited space. And, however much one may be aware that this isolation 
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of the individual, this narrow self-seeking is the fundamental principle of our society everywhere, it is 
nowhere so shamelessly barefaced, so self−conscious as just here in the crowding of the great city. 
The dissolution of mankind into monads, of which each one has a separate principle, the world of 
atoms, is here carried out to its utmost extreme.  

Hence it comes, too, that the social war, the war of each against all, is here openly declared … 
people regard each other only as useful objects; each exploits the other, and the end of it all is, that 
the stronger treads the weaker under foot, and that the powerful few, the capitalists, seize everything 
for themselves, while to the weak many, the poor, scarcely a bare existence remains. 

What is true of London, is true of Manchester, Birmingham, Leeds, is true of all great towns. 
Everywhere barbarous indifference, hard egotism on one hand, and nameless misery on the other, 
everywhere social warfare, every man's house in a state of siege, everywhere reciprocal plundering 
under the protection of the law, and all so shameless, so openly avowed that one shrinks before the 
consequences of our social state as they manifest themselves here undisguised, and can only wonder 
that the whole crazy fabric still hangs together. 
 

The Great Towns: MANCHESTER, pp. 82–108 
• How does Engels introduce his impressions of Manchester?   
• How does Engels describe the physical layout of Manchester? What does he say about its a) 

omnibus routes; b) railways; c) buildings and architecture?  
• How does Engels characterise the design and living conditions in Manchester’s Old Town and 

New Town? 
• Does Engels pay attention to any particular social demographic groups, and if so to what end?  
• What does Engels have to say about the a) health; b) diet and c) clothing of Manchester’s 

working classes? 
• Does Engels make reference or analogy to the French Revolution in any way? And, if so, why 

might these references/analogies be deemed significant? 

 
… [82] In Lancashire, and especially in Manchester, English manufacture finds at once its starting point 
and its centre.  The Manchester Exchange is the thermometer for all the fluctuations of trade.  The 
modern art of manufacture has reached its perfection in Manchester.  In the cotton industry of South 
Lancashire, the application of the forces of Nature, the superseding of hand labour by machinery 
(especially by the power-loom and the self-acting mule), and the division of labour, are seen at the 
highest point; and, if we recognise in these three elements that which is characteristic of modern 
manufacture, we must confess that the cotton industry has remained in advance of all other branches 
of industry from the beginning down to the present day.  The effects of modern manufacture upon 
the working-class must necessarily develop here most freely and perfectly, and the manufacturing 
proletariat present itself in its fullest classic perfection.  The degradation to which the application of 
steam-power, machinery and the division of labour reduce the working-man, and the attempts of the 
proletariat to rise above this abasement, must likewise be carried to the highest point and with the 
fullest consciousness.  Hence because Manchester is the classic type of a modern manufacturing town, 
and because I know it as intimately as my own native town, more intimately than most of its residents 
know it, we shall make a longer stay here. 

… [85] Manchester lies at the foot of the southern slope of a range of hills, which stretch hither 
from Oldham, their last peak, Kersallmoor, being at once the racecourse and the Mons Sacer of 
Manchester.  Manchester proper lies on the left bank of the Irwell, between that stream and the two 
smaller ones, the Irk and the Medlock, which here empty into the Irwell.  On the left bank of the Irwell, 
bounded by a sharp curve of the river, lies Salford, and farther westward Pendleton; northward from 
the Irwell lie Upper and Lower Broughton; northward of the Irk, Cheetham Hill; south of the Medlock 
lies Hulme; farther east Chorlton on Medlock; still farther, pretty well to the east of Manchester, 
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Ardwick.  The whole assemblage of buildings is commonly called Manchester, and contains about four 
hundred thousand inhabitants, rather more than less.  The town itself is peculiarly built, so that a 
person may live in it for years, and go in and out daily without coming into contact with a working-
people’s quarter or even with workers, that is, so long as he confines himself to his business or to 
pleasure walks.  This arises chiefly from the fact, that by unconscious tacit agreement, as well as with 
outspoken conscious determination, the working-people’s quarters are sharply separated from the 
sections of the city reserved for the middle-class; or, if p. 46this does not succeed, they are concealed 
with the cloak of charity.  Manchester contains, at its heart, a rather extended commercial district, 
perhaps half a mile long and about as broad, and consisting almost wholly of offices and warehouses.  
Nearly the whole district is abandoned [86] by dwellers, and is lonely and deserted at night; only 
watchmen and policemen traverse its narrow lanes with their dark lanterns.  This district is cut through 
by certain main thoroughfares upon which the vast traffic concentrates, and in which the ground level 
is lined with brilliant shops.  In these streets the upper floors are occupied, here and there, and there 
is a good deal of life upon them until late at night.  With the exception of this commercial district, all 
Manchester proper, all Salford and Hulme, a great part of Pendleton and Chorlton, two-thirds of 
Ardwick, and single stretches of Cheetham Hill and Broughton are all unmixed working-people’s 
quarters, stretching like a girdle, averaging a mile and a half in breadth, around the commercial district.  
Outside, beyond this girdle, lives the upper and middle bourgeoisie, the middle bourgeoisie in 
regularly laid out streets in the vicinity of the working quarters, especially in Chorlton and the lower 
lying portions of Cheetham Hill; the upper bourgeoisie in remoter villas with gardens in Chorlton and 
Ardwick, or on the breezy heights of Cheetham Hill, Broughton, and Pendleton, in free, wholesome 
country air, in fine, comfortable homes, passed once every half or quarter hour by omnibuses going 
into the city.  And the finest part of the arrangement is this, that the members of this money 
aristocracy can take the shortest road through the middle of all the labouring districts to their places 
of business, without ever seeing that they are in the midst of the grimy misery that lurks to the right 
and the left.  For the thoroughfares leading from the Exchange in all directions out of the city are lined, 
on both sides, with an almost unbroken series of shops, and are so kept in the hands of the middle 
and lower bourgeoisie, which, out of self-interest, cares for a decent and cleanly external appearance 
and can care for it.  True, these shops bear some relation to the districts which lie behind them, and 
are more elegant in the commercial and residential quarters than when they p. 47hide grimy working-
men’s dwellings; but they suffice to conceal from the eyes of the wealthy men and women of strong 
stomachs and weak nerves the misery and grime which form the complement of their wealth.  So, for 
instance, Deansgate, which leads from the Old Church directly southward, is lined first with mills and 
warehouses, then with second-rate shops and alehouses; farther south, when it leaves the commercial 
district, with less inviting shops, which grow dirtier and more interrupted by beerhouses and gin 
palaces the farther one goes, until at the southern end the appearance of the shops leaves no doubt 
that workers and workers only are their customers.  So Market Street running south-east from the 
Exchange; at first brilliant shops of the best sort, with counting-houses or warehouses above; in the 
continuation, Piccadilly, immense hotels [87] and warehouses; in the farther continuation, London 
Road, in the neighbourhood of the Medlock, factories, beerhouses, shops for the humbler bourgeoisie 
and the working population; and from this point onward, large gardens and villas of the wealthier 
merchants and manufacturers.  In this way any one who knows Manchester can infer the adjoining 
districts, from the appearance of the thoroughfare, but one is seldom in a position to catch from the 
street a glimpse of the real labouring districts.  I know very well that this hypocritical plan is more or 
less common to all great cities; I know, too, that the retail dealers are forced by the nature of their 
business to take possession of the great highways; I know that there are more good buildings than 
bad ones upon such streets everywhere, and that the value of land is greater near them than in 
remoter districts; but at the same time I have never seen so systematic a shutting out of the working-
class from the thoroughfares, so tender a concealment of everything which might affront the eye and 
the nerves of the bourgeoisie, as in Manchester.  And yet, in other respects, Manchester is less built 
according to a plan, after official regulations, is more an outgrowth of accident, than any other city; 
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and when I consider in this connection the eager assurances of the middle-class, that the working-
class is doing famously, I cannot help feeling that the liberal manufacturers, the “Big Wigs” of 
Manchester, are not so innocent after all, in the matter of this sensitive method of construction. 

I may mention just here that the mills almost all adjoin the rivers or the different canals that 
ramify throughout the city, before I proceed at once to describe the labouring quarters.  First of all, 
there is the old town of Manchester, which lies between the northern boundary of the commercial 
district and the Irk.  Here the streets, even the better ones, are narrow and winding, as Todd Street, 
Long Millgate, Withy Grove, and Shude Hill, the houses dirty, old, and tumble-down, and the 
construction of the side streets utterly horrible.  Going from the Old Church to Long Millgate, the 
stroller has at once a row of old-fashioned houses at the right, of which not one has kept its original 
level; these are remnants of the old pre-manufacturing Manchester, whose former inhabitants have 
removed with their descendants into better-built districts, and have left the houses, which were not 
good enough for them, to a population strongly mixed with Irish blood.  Here one is in an almost 
undisguised working-men’s quarter, for even the shops and beerhouses hardly take the trouble to 
exhibit a trifling degree of cleanliness.  But all this is nothing in comparison with the courts and lanes 
which lie behind, to which access can be gained only through covered passages, in which no two 
human beings can pass at the same [88] time.  Of the irregular cramming together of dwellings in ways 
which defy all rational plan, of the tangle in which they are crowded literally one upon the other, it is 
impossible to convey an idea.  And it is not the buildings surviving from the old times of Manchester 
which are to blame for this; the confusion has only recently reached its height when every scrap of 
space left by the old way of building has been filled up and patched over until not a foot of land is left 
to be further occupied. 

To confirm my statement I have drawn here a small section of the plan of Manchester – not 
the worst spot and not one-tenth of the whole of Old Town. 
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This drawing shall suffice to characterise the irrational manner in which the entire district was built, 
particularly the part near the Irk. 

The south bank of the Irk is here very steep and between fifteen and thirty feet high.  On this 
declivitous hillside there are planted three rows of houses, of which the lowest rise directly out of the 
river, while the front walls of the highest stand on the crest of the hill in Long Millgate.  Among them 
are mills on the river, p. 49in short, the method of construction is as crowded and disorderly here as 
in the lower part of Long Millgate.  Right and left a multitude of covered passages lead from the main 
street into numerous courts, and he who turns in thither gets into a filth and disgusting grime, the 
equal of which is not to be found—especially in the courts which lead down to the Irk, and which 
contain unqualifiedly the most horrible dwellings which I have yet beheld.  In one of these courts there 
stands directly at the entrance, at the end of the covered passage, a privy without a door, so dirty that 
the inhabitants can pass into and out [89] of the court only by passing through foul pools of stagnant 
urine and excrement.  This is the first court on the Irk above Ducie Bridge—in case any one should 
care to look into it.  Below it on the river there are several tanneries which fill the whole 
neighbourhood with the stench of animal putrefaction.  Below Ducie Bridge the only entrance to most 
of the houses is by means of narrow, dirty stairs and over heaps of refuse and filth.  The first court 
below Ducie Bridge, known as Allen’s Court, was in such a state at the time of the cholera that the 
sanitary police ordered it evacuated, swept, and disinfected with chloride of lime.  Dr. Kay gives a 
terrible description of the state of this court at that time. Since then, it seems to have been partially 
torn away and rebuilt; at least looking down from Ducie Bridge, the passer-by sees several ruined walls 
and heaps of débris with some newer houses.  The view from this bridge, mercifully concealed from 
mortals of small stature by a parapet as high as a man, is characteristic for the whole district.  At the 
bottom flows, or rather stagnates, the Irk, a narrow, coal-black, foul-smelling stream, full of débris and 
refuse, which it deposits on the shallower right bank.  In dry weather, a long string of the most 
disgusting, blackish-green, slime pools are left standing on this bank, from the depths of which bubbles 
of miasmatic gas constantly p. 50arise and give forth a stench unendurable even on the bridge forty 
or fifty feet above the surface of the stream.  But besides this, the stream itself is checked every few 
paces by high weirs, behind which slime and refuse accumulate and rot in thick masses.  Above the 
bridge are tanneries, bonemills, and gasworks, from which all drains and refuse find their way into the 
Irk, which receives further the contents of all the neighbouring sewers and privies.  It may be easily 
imagined, therefore, what sort of residue the stream deposits.  Below the bridge you look upon the 
piles of débris, the refuse, filth, and offal from the courts on the steep left bank; here each house is 
packed close behind its neighbour and a piece of each is visible, all black, smoky, crumbling, ancient, 
with broken panes and window frames.  The background is furnished by old barrack-like factory 
buildings.  On the lower right bank stands a long row of houses and mills; the second house being a 
ruin without a roof, piled with débris; the third stands so low that the lowest floor is uninhabitable, 
and therefore without windows or doors.  Here the background embraces the pauper burial-ground, 
the station of the Liverpool and Leeds railway, and, in the rear of this, the Workhouse, the “Poor-Law 
Bastille” of Manchester, which, like a citadel, looks threateningly down from behind its high walls and 
parapets on the hilltop, upon the working-people’s quarter below. 

… [92] Such is the Old Town of Manchester, and on re-reading my description, I am forced to 
admit that instead of being exaggerated, it is far from black enough to convey a true impression of the 
filth, ruin, and uninhabitableness, the defiance of all considerations of cleanliness, ventilation, and 
health which characterise the construction of this single district, containing at least twenty to thirty 
thousand inhabitants.  And such a district exists in the heart of the second city of England, the first 
manufacturing city of the world.  If any one wishes to see in how little space a human being can move, 
how little air—and such air!—he can breathe, how little of civilisation he may share and yet live, it is 
only necessary to travel hither.  True, this is the Old Town, and the people of Manchester emphasise 
the fact whenever any one mentions to them the frightful condition of this Hell upon Earth; but what 
does that prove?  Everything which here arouses horror and indignation is of recent origin, belongs to 
the industrial epoch.  The couple of hundred houses, which belong to old Manchester, have been long 
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since abandoned by their original inhabitants; the industrial epoch alone has crammed into them the 
swarms of workers whom they now shelter; the industrial epoch alone has built up every spot 
between these old houses to win a covering for the masses whom it has conjured hither from the 
agricultural districts and from Ireland; the industrial epoch alone enables the owners of these cattle-
sheds to rent them for high prices to human beings, to plunder the poverty of the workers, to 
undermine the health of thousands, in order that they alone, the owners, may grow rich.  In the 
industrial epoch alone has it become possible that the worker scarcely freed from feudal servitude 
could be used as mere material, a mere chattel; that he must let himself be crowded into a dwelling 
too bad for every other, which he for his hard-earned wages buys the right to let go utterly to ruin.  
This manufacture has achieved, which, without these workers, this poverty, this slavery would have 
been impossible. 

… [93] The New Town, known also as Irish Town, stretches up a hill of clay, beyond the Old 
Town, between the Irk and St. George’s Road.  Here all the features of a city are lost.  Single rows of 
houses or groups of streets stand, here and there, like little villages on the naked, not even grass-
grown clay soil; the houses, or rather cottages, are in bad order, never repaired, filthy, with damp, 
unclean, cellar dwellings; the lanes are neither paved nor supplied with sewers, but harbour numerous 
colonies of swine penned in small sties or yards, or wandering unrestrained through the 
neighbourhood.  The mud in the streets is so deep that there is never a chance, except in the dryest 
weather, of walking without sinking into it ankle deep at every step.  It may not be out of place to 
make some general observations just here as to the customary construction of working-men’s 
quarters in Manchester.  We have seen how in the Old Town pure accident determined the grouping 
of the houses in general.  Every house is built without reference to any other, and the scraps of space 
between them are called courts for want of another name.  In the somewhat newer portions of the 
same quarter, and in other working-men’s quarters, dating from the early days of industrial activity, a 
somewhat more orderly arrangement may be found.  The space between two streets is divided into 
more regular, usually square courts. 

… [94] These courts were built in this way from the beginning, and communicate with the 
streets by means of covered passages.  If the totally planless construction is injurious to the health of 
the workers by preventing ventilation, this method of shutting them up in courts surrounded on all 
sides by buildings is far more so.  The air simply cannot escape; the chimneys of the houses are the 
sole drains for the imprisoned atmosphere of the courts, and they serve the purpose only so long as 
fire is kept burning. Moreover, the houses surrounding such courts are usually built back to back, 
having the rear wall in common; and this alone suffices to prevent any sufficient through ventilation.  
And, as the police charged with care of the streets, does not trouble itself about the condition of these 
courts, as everything quietly lies where it is thrown, there is no cause for wonder at the filth and heaps 
of ashes and offal to be p. 56found here.  I have been in courts, in Millers Street, at least half a foot 
below the level of the thoroughfares, and without the slightest drainage for the water that 
accumulates in them in rainy weather!  More recently another different method of building was 
adopted, and has now become general.  Working-men’s cottages are almost never built singly, but 
always by the dozen or score; a single contractor building up one or two streets at a time.  These are 
then arranged as follows: One front is formed of cottages of the best class, so fortunate as to possess 
a back door and small court, and these command the highest rent.  In the rear of these cottages runs 
a narrow alley, the back street, built up at both ends, into which either a narrow roadway or a covered 
passage leads from one side.  The cottages which face this back street command least rent, and are 
most neglected.  These have their rear walls in common with the third row of cottages which face a 
second street, and command less rent than the first row and more than the second. 

… [99] If we cross the Irwell to Salford, we find on a peninsula formed by the river, a town of 
eighty thousand inhabitants, which, properly speaking, is one large working-men’s quarter, 
penetrated by a single wide avenue.  Salford, once more important than Manchester, was then the 
leading town of the surrounding district to p. 62which it still gives its name, Salford Hundred.  Hence 
it is that an old and therefore very unwholesome, dirty, and ruinous locality is to be found here, lying 
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opposite the Old Church of Manchester, and in as bad a condition as the Old Town on the other side 
of the Irwell.  Farther away from the river lies the newer portion, which is, however, already beyond 
the limit of its forty years of cottage life, and therefore ruinous enough.  All Salford is built in courts or 
narrow lanes, so narrow, that they remind me of the narrowest I have ever seen, the little lanes of 
Genoa.  The average construction of Salford is in this respect much worse than that of Manchester, 
and so, too, in respect to cleanliness.  If, in Manchester, the police, from time to time, every six or ten 
years, makes a raid upon the working-people’s districts, closes the worst dwellings, and causes the 
filthiest spots in these Augean stables to be cleansed, in Salford it seems to have done absolutely [100] 
nothing.  The narrow side lanes and courts of Chapel Street, Greengate, and Gravel Lane have certainly 
never been cleansed since they were built.  Of late, the Liverpool railway has been carried through the 
middle of them, over a high viaduct, and has abolished many of the filthiest nooks; but what does that 
avail?  Whoever passes over this viaduct and looks down, sees filth and wretchedness enough; and, if 
any one takes the trouble to pass through these lanes, and glance through the open doors and 
windows into the houses and cellars, he can convince himself afresh with every step that the workers 
of Salford live in dwellings in which cleanliness and comfort are impossible.  Exactly the same state of 
affairs is found in the more distant regions of Salford, in Islington, along Regent Road, and back of the 
Bolton railway.  The working-men’s dwellings between Oldfield Road and Cross Lane, where a mass of 
courts and alleys are to be found in the worst possible state, vie with the dwellings of the Old Town in 
filth and overcrowding.  In this district I found a man, apparently about sixty years old, living in a cow 
stable.  He had constructed a sort of chimney for his square pen, which had neither windows, floor, 
nor ceiling, had obtained a bedstead and lived there, though the rain dripped through his rotten roof.  
This man was too old and weak for regular p. 63work, and supported himself by removing manure 
with a hand-cart; the dung-heaps lay next door to his palace! 

Such are the various working-people’s quarters of Manchester as I had occasion to observe 
them personally during twenty months.  If we briefly formulate the result of our wanderings, we must 
admit that 350,000 working-people of Manchester and its environs live, almost all of them, in 
wretched, damp, filthy cottages, that the streets which surround them are usually in the most 
miserable and filthy condition, laid out without the slightest reference to ventilation, with reference 
solely to the profit secured by the contractor.  In a word, we must confess that in the working-men’s 
dwellings of Manchester, no cleanliness, no convenience, and consequently no comfortable family life 
is possible; that in such dwellings only a physically degenerate race, robbed of all humanity, degraded, 
reduced morally and physically to bestiality, could feel comfortable and at home.   

… [102] The clothing of the working-people, in the majority of cases, is in a very bad condition.  
The material used for it is not of the best adapted.  Wool and linen have almost vanished from the 
wardrobe of both sexes, and cotton has taken their place.  Shirts are made of bleached or coloured 
cotton goods; the dresses of the women are chiefly of cotton print goods, and woollen petticoats are 
rarely to be seen on the washline.  The men wear chiefly trousers of fustian or other heavy cotton 
goods, and jackets or coats of the same.  Fustian has become the proverbial costume of the working-
men, who are called “fustian jackets,” and call themselves so in contrast to the [103] gentlemen who 
wear broadcloth, which latter words are used as characteristic for the middle-class.  When Feargus 
O’Connor, the Chartist leader, came to Manchester during the insurrection of 1842, he appeared, 
amidst the deafening applause of the working-men, in a fustian suit of clothing.  Hats are the universal 
head-covering in England, even for working-men, hats of the most diverse forms, round, high, broad-
brimmed, narrow-brimmed, or without brims—only the younger men in factory towns wearing caps.  
Anyone who does not own a hat folds himself a low, square paper cap. 

The whole clothing of the working-class, even assuming it to be in good condition, is little 
adapted to the climate.  The damp air of England, with its sudden changes of temperature, more 
calculated than any other to give rise to colds, obliges almost the whole p. 67middle-class to wear 
flannel next the skin, about the body, and flannel scarfs and shirts are in almost universal use.  Not 
only is the working-class deprived of this precaution, it is scarcely ever in a position to use a thread of 
woollen clothing; and the heavy cotton goods, though thicker, stiffer, and heavier than woollen 
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clothes, afford much less protection against cold and wet, remain damp much longer because of their 
thickness and the nature of the stuff, and have nothing of the compact density of fulled woollen cloths.  
And, if a working-man once buys himself a woollen coat for Sunday, he must get it from one of the 
cheap shops where he finds bad, so-called “Devil’s-dust” cloth, manufactured for sale and not for use, 
and liable to tear or grow threadbare in a fortnight, or he must buy of an old clothes’-dealer a half-
worn coat which has seen its best days, and lasts but a few weeks.  Moreover, the working-man’s 
clothing is, in most cases, in bad condition, and there is the oft-recurring necessity for placing the best 
pieces in the pawnbroker’s shop.  But among very large numbers, especially among the Irish, the 
prevailing clothing consists of perfect rags often beyond all mending, or so patched that the original 
colour can no longer be detected.  Yet the English and Anglo-Irish go on patching, and have carried 
this art to a remarkable pitch, putting wool or bagging on fustian, or the reverse—it’s all the same to 
them.  But the true, transplanted Irish hardly ever patch except in the extremest necessity, when the 
garment would otherwise fall apart.  Ordinarily the rags of the shirt protrude through the rents in the 
coat or trousers.  They wear, as Thomas Carlyle says, “A suit of tatters, the getting on or off which is 
said to be a difficult operation, transacted only in festivals and the high tides of the calendar.” 

The Irish have introduced, too, the custom previously unknown in England, of going barefoot.  
In every manufacturing town there is now to be seen a multitude of people, [104] especially women 
and children, going about barefoot, and their example is gradually being adopted by the poorer 
English. 

As with clothing, so with food.  The workers get what is too bad for the property-holding class.  
In the great towns of England everything may be had of the best, but it costs money; and the workman, 
who must keep house on a couple of pence, cannot afford much expense.   

… [107] The habitual food of the individual working-man naturally varies according to his 
wages.  The better paid workers, especially those in whose families every member is able to earn 
something, have good food as long as this state of things lasts; meat daily, and bacon and cheese for 
supper.  Where wages are less, meat is used only two or three times a week, and the proportion of 
bread and potatoes increases.  Descending gradually, we find the animal food reduced to a small piece 
of bacon cut up with the potatoes; lower still, even this disappears, and there remain only bread, 
cheese, porridge, and potatoes, until on the lowest round of the ladder, among the Irish, potatoes 
form the sole food.  As an accompaniment, weak tea, with perhaps a little sugar, milk, or spirits, is 
universally drunk.  Tea is regarded in England, and even in Ireland, as quite as indispensable as coffee 
in Germany, and where no tea is used, the bitterest poverty reigns.  But all this pre-supposes that the 
workman has work.  When he has none, he is wholly at the mercy of accident, and eats what is given 
him, what he can beg or steal.  And, if he gets nothing, he simply starves, as we have seen.  The quantity 
of food varies, of course, like its quality, according to the rate of wages, so that among [108] ill-paid 
workers, even if they have no large families, hunger prevails in spite of full and regular work; and the 
number of the ill-paid is very large.  

… To sum up briefly the facts thus far cited.  The great towns are chiefly inhabited by working-
people, since in the best case there is one bourgeois for two workers, often for three, here and there 
for four; these workers have no property whatsoever of their own, and live wholly upon wages, which 
usually go from hand to mouth.  Society, composed wholly of atoms, does not trouble itself about 
them; leaves them to care for themselves and their families, yet supplies them no means of doing this 
in an efficient and permanent manner.  Every working-man, even the best, is therefore constantly 
exposed to loss of work and food, that is to death by starvation, and many perish in this way.  The 
dwellings of the workers are everywhere badly planned, badly built, and kept in the worst condition, 
badly ventilated, damp, and unwholesome.  The inhabitants are confined to the smallest possible 
space, and at least one family usually sleeps in each room.  The interior arrangement of the dwellings 
is poverty-stricken in various degrees, down to the utter absence of even the most ecessary furniture.  
The clothing of the workers, too, is generally scanty, and that of great multitudes is in rags.  The food 
is, in general, bad; often almost unfit for use, and in many cases, at least at times, insufficient in 
quantity, so that, in extreme cases, death by starvation results.  Thus the working-class of the great 
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cities offers a graduated scale of conditions in life, in the best cases a temporarily endurable existence 
for hard work and good wages, good and endurable, that is, from the worker’s standpoint; in the worst 
cases, bitter want, reaching even homelessness and death by starvation.  The [109] average is much 
nearer the worst case than the best.  And this series does not fall into fixed classes, so that one can 
say, this fraction of the working-class is well off, has always been so, and remains so.  If that is the case 
here and there, if single branches of work have in general an advantage over others, yet the condition 
of the workers in each branch is subject to such great fluctuations that a single working-man may be 
so placed as to pass through the whole range from comparative comfort to the extremest need, even 
to death by starvation, while almost every English working-man can tell a tale of marked changes of 
fortune.  
 

Lecture 12, Friday November 8: 1848 and All That 
Karl Marx and Friedrich Engels, The Communist Manifesto (1848) extracts 

 Who or what is the proletariat? 

 When and how did the proletariat originate? 

 Who or what is the bourgeoisie? 

 When and how did the bourgeoisie originate? 

 What does The Communist Manifesto have to say about history?  

 What historical events does it make reference to? Does it have anything (implicit or explicit) to 
say  about the French Revolution, for instance? 

 How might the manifesto be interpreted as presenting a theory of history? 

 How might dialectics figure into Marx and Engels’ discussion? 
 

 

Karl Marx and Friedrich Engels, Manifesto of the Communist Party (1848) [From the English edition 

of 1888, edited by Friedrich Engels] 

A spectre is haunting Europe—the spectre of Communism. 

All the Powers of old Europe have entered into a holy alliance to 

exorcise this spectre: Pope and Czar, Metternich and Guizot, French Radicals and German police-spies. 

Where is the party in opposition that has not been decried as Communistic by its opponents in power? 

Where is the Opposition that has not hurled back the branding reproach of Communism, against the 

more advanced opposition parties, as well as against its reactionary adversaries? 

Two things result from this fact. 

I. Communism is already acknowledged by all European Powers to be itself a Power. 

II. It is high time that Communists should openly, in the face of the whole world, publish their views, 

their aims, their tendencies, and meet this nursery tale of the Spectre of Communism with a Manifesto 

of the party itself. 
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To this end, Communists of various nationalities have assembled in London, and sketched the 

following Manifesto, to be published in the English, French, German, Italian, Flemish and Danish 

languages. 

I. BOURGEOIS AND PROLETARIANS 

The history of all hitherto existing societies is the history of class struggles. 

Freeman and slave, patrician and plebeian, lord and serf, guild-master and journeyman, in a word, 

oppressor and oppressed, stood in constant opposition to one another, carried on an uninterrupted, 

now hidden, now open fight, a fight that each time ended, either in a revolutionary re-constitution of 

society at large, or in the common ruin of the contending classes. 

In the earlier epochs of history, we find almost everywhere a complicated arrangement of society into 

various orders, a manifold gradation of social rank. In ancient Rome we have patricians, knights, 

plebeians, slaves; in the Middle Ages, feudal lords, vassals, guild-masters, journeymen, apprentices, 

serfs; in almost all of these classes, again, subordinate gradations. 

The modern bourgeois society that has sprouted from the ruins of feudal society has not done away 

with class antagonisms. It has but established new classes, new conditions of oppression, new forms 

of struggle in place of the old ones. Our epoch, the epoch of the bourgeoisie, possesses, however, this 

distinctive feature: it has simplified the class antagonisms. Society as a whole is more and more 

splitting up into two great hostile camps, into two great classes, directly facing each other: Bourgeoisie 

and Proletariat. 

From the serfs of the Middle Ages sprang the chartered burghers of the earliest towns. From these 

burgesses the first elements of the bourgeoisie were developed. 

The discovery of America, the rounding of the Cape, opened up fresh ground for the rising bourgeoisie. 

The East-Indian and Chinese markets, the colonisation of America, trade with the colonies, the 

increase in the means of exchange and in commodities generally, gave to commerce, to navigation, to 

industry, an impulse never before known, and thereby, to the revolutionary element in the tottering 

feudal society, a rapid development. 

The feudal system of industry, under which industrial production was monopolised by closed guilds, 

now no longer sufficed for the growing wants of the new markets. The manufacturing system took its 

place. The guild-masters were pushed on one side by the manufacturing middle class; division of 

labour between the different corporate guilds vanished in the face of division of labour in each single 

workshop. 
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Meantime the markets kept ever growing, the demand ever rising. Even manufacture no longer 

sufficed. Thereupon, steam and machinery revolutionised industrial production. The place of 

manufacture was taken by the giant, Modern Industry, the place of the industrial middle class, by 

industrial millionaires, the leaders of whole industrial armies, the modern bourgeois. 

Modern industry has established the world-market, for which the discovery of America paved the way. 

This market has given an immense development to commerce, to navigation, to communication by 

land. This development has, in its time, reacted on the extension of industry; and in proportion as 

industry, commerce, navigation, railways extended, in the same proportion the bourgeoisie 

developed, increased its capital, and pushed into the background every class handed down from the 

Middle Ages. 

We see, therefore, how the modern bourgeoisie is itself the product of a long course of development, 

of a series of revolutions in the modes of production and of exchange. 

Each step in the development of the bourgeoisie was accompanied by a corresponding political 

advance of that class. An oppressed class under the sway of the feudal nobility, an armed and self-

governing association in the mediaeval commune; here independent urban republic (as in Italy and 

Germany), there taxable "third estate" of the monarchy (as in France), afterwards, in the period of 

manufacture proper, serving either the semi-feudal or the absolute monarchy as a counterpoise 

against the nobility, and, in fact, corner-stone of the great monarchies in general, the bourgeoisie has 

at last, since the establishment of Modern Industry and of the world-market, conquered for itself, in 

the modern representative State, exclusive political sway. The executive of the modern State is but a 

committee for managing the common affairs of the whole bourgeoisie. 

The bourgeoisie, historically, has played a most revolutionary part. 

The bourgeoisie, wherever it has got the upper hand, has put an end to all feudal, patriarchal, idyllic 

relations. It has pitilessly torn asunder the motley feudal ties that bound man to his "natural 

superiors," and has left remaining no other nexus between man and man than naked self-interest, 

than callous "cash payment." It has drowned the most heavenly ecstasies of religious fervour, of 

chivalrous enthusiasm, of philistine sentimentalism, in the icy water of egotistical calculation. It has 

resolved personal worth into exchange value, and in place of the numberless and indefeasible 

chartered freedoms, has set up that single, unconscionable freedom—Free Trade. In one word, for 

exploitation, veiled by religious and political illusions, naked, shameless, direct, brutal exploitation. 
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The bourgeoisie has stripped of its halo every occupation hitherto honoured and looked up to with 

reverent awe. It has converted the physician, the lawyer, the priest, the poet, the man of science, into 

its paid wage labourers. 

The bourgeoisie has torn away from the family its sentimental veil, and has reduced the family relation 

to a mere money relation. 

The bourgeoisie has disclosed how it came to pass that the brutal display of vigour in the Middle Ages, 

which Reactionists so much admire, found its fitting complement in the most slothful indolence. It has 

been the first to show what man's activity can bring about. It has accomplished wonders far surpassing 

Egyptian pyramids, Roman aqueducts, and Gothic cathedrals; it has conducted expeditions that put in 

the shade all former Exoduses of nations and crusades. 

The bourgeoisie cannot exist without constantly revolutionising the instruments of production, and 

thereby the relations of production, and with them the whole relations of society. Conservation of the 

old modes of production in unaltered form, was, on the contrary, the first condition of existence for 

all earlier industrial classes. Constant revolutionising of production, uninterrupted disturbance of all 

social conditions, everlasting uncertainty and agitation distinguish the bourgeois epoch from all earlier 

ones. All fixed, fast-frozen relations, with their train of ancient and venerable prejudices and opinions, 

are swept away, all new-formed ones become antiquated before they can ossify. All that is solid melts 

into air, all that is holy is profaned, and man is at last compelled to face with sober senses, his real 

conditions of life, and his relations with his kind. 

The need of a constantly expanding market for its products chases the bourgeoisie over the whole 

surface of the globe. It must nestle everywhere, settle everywhere, establish connexions everywhere. 

The bourgeoisie has through its exploitation of the world-market given a cosmopolitan character to 

production and consumption in every country. To the great chagrin of Reactionists, it has drawn from 

under the feet of industry the national ground on which it stood. All old-established national industries 

have been destroyed or are daily being destroyed. They are dislodged by new industries, whose 

introduction becomes a life and death question for all civilised nations, by industries that no longer 

work up indigenous raw material, but raw material drawn from the remotest zones; industries whose 

products are consumed, not only at home, but in every quarter of the globe. In place of the old wants, 

satisfied by the productions of the country, we find new wants, requiring for their satisfaction the 

products of distant lands and climes. In place of the old local and national seclusion and self-

sufficiency, we have intercourse in every direction, universal inter-dependence of nations. And as in 

material, so also in intellectual production. The intellectual creations of individual nations become 
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common property. National one-sidedness and narrow-mindedness become more and more 

impossible, and from the numerous national and local literatures, there arises a world literature. 

The bourgeoisie, by the rapid improvement of all instruments of production, by the immensely 

facilitated means of communication, draws all, even the most barbarian, nations into civilisation. The 

cheap prices of its commodities are the heavy artillery with which it batters down all Chinese walls, 

with which it forces the barbarians' intensely obstinate hatred of foreigners to capitulate. It compels 

all nations, on pain of extinction, to adopt the bourgeois mode of production; it compels them to 

introduce what it calls civilisation into their midst, i.e., to become bourgeois themselves. In one word, 

it creates a world after its own image. 

The bourgeoisie has subjected the country to the rule of the towns. It has created enormous cities, 

has greatly increased the urban population as compared with the rural, and has thus rescued a 

considerable part of the population from the idiocy of rural life. Just as it has made the country 

dependent on the towns, so it has made barbarian and semi-barbarian countries dependent on the 

civilised ones, nations of peasants on nations of bourgeois, the East on the West. 

The bourgeoisie keeps more and more doing away with the scattered state of the population, of the 

means of production, and of property. It has agglomerated production, and has concentrated property 

in a few hands. The necessary consequence of this was political centralisation. Independent, or but 

loosely connected provinces, with separate interests, laws, governments and systems of taxation, 

became lumped together into one nation, with one government, one code of laws, one national class-

interest, one frontier and one customs-tariff. The bourgeoisie, during its rule of scarce one hundred 

years, has created more massive and more colossal productive forces than have all preceding 

generations together. Subjection of Nature's forces to man, machinery, application of chemistry to 

industry and agriculture, steam-navigation, railways, electric telegraphs, clearing of whole continents 

for cultivation, canalisation of rivers, whole populations conjured out of the ground—what earlier 

century had even a presentiment that such productive forces slumbered in the lap of social labour? 

We see then: the means of production and of exchange, on whose foundation the bourgeoisie built 

itself up, were generated in feudal society. At a certain stage in the development of these means of 

production and of exchange, the conditions under which feudal society produced and exchanged, the 

feudal organisation of agriculture and manufacturing industry, in one word, the feudal relations of 

property became no longer compatible with the already developed productive forces; they became 

so many fetters. They had to be burst asunder; they were burst asunder. 
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Into their place stepped free competition, accompanied by a social and political constitution adapted 

to it, and by the economical and political sway of the bourgeois class. 

A similar movement is going on before our own eyes. Modern bourgeois society with its relations of 

production, of exchange and of property, a society that has conjured up such gigantic means of 

production and of exchange, is like the sorcerer, who is no longer able to control the powers of the 

nether world whom he has called up by his spells. For many a decade past the history of industry and 

commerce is but the history of the revolt of modern productive forces against modern conditions of 

production, against the property relations that are the conditions for the existence of the bourgeoisie 

and of its rule. It is enough to mention the commercial crises that by their periodical return put on its 

trial, each time more threateningly, the existence of the entire bourgeois society. In these crises a 

great part not only of the existing products, but also of the previously created productive forces, are 

periodically destroyed. In these crises there breaks out an epidemic that, in all earlier epochs, would 

have seemed an absurdity—the epidemic of over-production. Society suddenly finds itself put back 

into a state of momentary barbarism; it appears as if a famine, a universal war of devastation had cut 

off the supply of every means of subsistence; industry and commerce seem to be destroyed; and why? 

Because there is too much civilisation, too much means of subsistence, too much industry, too much 

commerce. The productive forces at the disposal of society no longer tend to further the development 

of the conditions of bourgeois property; on the contrary, they have become too powerful for these 

conditions, by which they are fettered, and so soon as they overcome these fetters, they bring disorder 

into the whole of bourgeois society, endanger the existence of bourgeois property. The conditions of 

bourgeois society are too narrow to comprise the wealth created by them. And how does the 

bourgeoisie get over these crises? On the one hand inforced destruction of a mass of productive 

forces; on the other, by the conquest of new markets, and by the more thorough exploitation of the 

old ones. That is to say, by paving the way for more extensive and more destructive crises, and by 

diminishing the means whereby crises are prevented. 

The weapons with which the bourgeoisie felled feudalism to the ground are now turned against the 

bourgeoisie itself. 

But not only has the bourgeoisie forged the weapons that bring death to itself; it has also called into 

existence the men who are to wield those weapons—the modern working class—the proletarians. 

In proportion as the bourgeoisie, i.e., capital, is developed, in the same proportion is the proletariat, 

the modern working class, developed—a class of labourers, who live only so long as they find work, 

and who find work only so long as their labour increases capital. These labourers, who must sell 
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themselves piece-meal, are a commodity, like every other article of commerce, and are consequently 

exposed to all the vicissitudes of competition, to all the fluctuations of the market. 

Owing to the extensive use of machinery and to division of labour, the work of the proletarians has 

lost all individual character, and consequently, all charm for the workman. He becomes an appendage 

of the machine, and it is only the most simple, most monotonous, and most easily acquired knack, 

that is required of him. Hence, the cost of production of a workman is restricted, almost entirely, to 

the means of subsistence that he requires for his maintenance, and for the propagation of his race. 

But the price of a commodity, and therefore also of labour, is equal to its cost of production. In 

proportion therefore, as the repulsiveness of the work increases, the wage decreases. Nay more, in 

proportion as the use of machinery and division of labour increases, in the same proportion the 

burden of toil also increases, whether by prolongation of the working hours, by increase of the work 

exacted in a given time or by increased speed of the machinery, etc. 

Modern industry has converted the little workshop of the patriarchal master into the great factory of 

the industrial capitalist. Masses of labourers, crowded into the factory, are organised like soldiers. As 

privates of the industrial army they are placed under the command of a perfect hierarchy of officers 

and sergeants. Not only are they slaves of the bourgeois class, and of the bourgeois State; they are 

daily and hourly enslaved by the machine, by the over-looker, and, above all, by the individual 

bourgeois manufacturer himself. The more openly this despotism proclaims gain to be its end and 

aim, the more petty, the more hateful and the more embittering it is. 

The less the skill and exertion of strength implied in manual labour, in other words, the more modern 

industry becomes developed, the more is the labour of men superseded by that of women. Differences 

of age and sex have no longer any distinctive social validity for the working class. All are instruments 

of labour, more or less expensive to use, according to their age and sex. 

No sooner is the exploitation of the labourer by the manufacturer, so far at an end, that he receives 

his wages in cash, than he is set upon by the other portions of the bourgeoisie, the landlord, the 

shopkeeper, the pawnbroker, etc. 

The lower strata of the middle class—the small tradespeople, shopkeepers, retired tradesmen 

generally, the handicraftsmen and peasants—all these sink gradually into the proletariat, partly 

because their diminutive capital does not suffice for the scale on which Modern Industry is carried on, 

and is swamped in the competition with the large capitalists, partly because their specialized skill is 

rendered worthless by the new methods of production. Thus the proletariat is recruited from all 

classes of the population. 
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The proletariat goes through various stages of development. With its birth begins its struggle with the 

bourgeoisie. At first the contest is carried on by individual labourers, then by the workpeople of a 

factory, then by the operatives of one trade, in one locality, against the individual bourgeois who 

directly exploits them. They direct their attacks not against the bourgeois conditions of production, 

but against the instruments of production themselves; they destroy imported wares that compete 

with their labour, they smash to pieces machinery, they set factories ablaze, they seek to restore by 

force the vanished status of the workman of the Middle Ages. 

At this stage the labourers still form an incoherent mass scattered over the whole country, and broken 

up by their mutual competition. If anywhere they unite to form more compact bodies, this is not yet 

the consequence of their own active union, but of the union of the bourgeoisie, which class, in order 

to attain its own political ends, is compelled to set the whole proletariat in motion, and is moreover 

yet, for a time, able to do so. At this stage, therefore, the proletarians do not fight their enemies, but 

the enemies of their enemies, the remnants of absolute monarchy, the landowners, the non-industrial 

bourgeois, the petty bourgeoisie. Thus the whole historical movement is concentrated in the hands of 

the bourgeoisie; every victory so obtained is a victory for the bourgeoisie. 

But with the development of industry the proletariat not only increases in number; it becomes 

concentrated in greater masses, its strength grows, and it feels that strength more. The various 

interests and conditions of life within the ranks of the proletariat are more and more equalised, in 

proportion as machinery obliterates all distinctions of labour, and nearly everywhere reduces wages 

to the same low level. The growing competition among the bourgeois, and the resulting commercial 

crises, make the wages of the workers ever more fluctuating. The unceasing improvement of 

machinery, ever more rapidly developing, makes their livelihood more and more precarious; the 

collisions between individual workmen and individual bourgeois take more and more the character of 

collisions between two classes. Thereupon the workers begin to form combinations (Trades Unions) 

against the bourgeois; they club together in order to keep up the rate of wages; they found permanent 

associations in order to make provision beforehand for these occasional revolts. Here and there the 

contest breaks out into riots. 

Now and then the workers are victorious, but only for a time. The real fruit of their battles lies, not in 

the immediate result, but in the ever-expanding union of the workers. This union is helped on by the 

improved means of communication that are created by modern industry and that place the workers 

of different localities in contact with one another. It was just this contact that was needed to centralise 

the numerous local struggles, all of the same character, into one national struggle between classes. 

But every class struggle is a political struggle. And that union, to attain which the burghers of the 
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Middle Ages, with their miserable highways, required centuries, the modern proletarians, thanks to 

railways, achieve in a few years. 

This organisation of the proletarians into a class, and consequently into a political party, is continually 

being upset again by the competition between the workers themselves. But it ever rises up again, 

stronger, firmer, mightier. It compels legislative recognition of particular interests of the workers, by 

taking advantage of the divisions among the bourgeoisie itself. Thus the ten-hours' bill in England was 

carried. 

Altogether collisions between the classes of the old society further, in many ways, the course of 

development of the proletariat. The bourgeoisie finds itself involved in a constant battle. At first with 

the aristocracy; later on, with those portions of the bourgeoisie itself, whose interests have become 

antagonistic to the progress of industry; at all times, with the bourgeoisie of foreign countries. In all 

these battles it sees itself compelled to appeal to the proletariat, to ask for its help, and thus, to drag 

it into the political arena. The bourgeoisie itself, therefore, supplies the proletariat with its own 

instruments of political and general education, in other words, it furnishes the proletariat with 

weapons for fighting the bourgeoisie. 

Further, as we have already seen, entire sections of the ruling classes are, by the advance of industry, 

precipitated into the proletariat, or are at least threatened in their conditions of existence. These also 

supply the proletariat with fresh elements of enlightenment and progress. 

Finally, in times when the class struggle nears the decisive hour, the process of dissolution going on 

within the ruling class, in fact within the whole range of society, assumes such a violent, glaring 

character, that a small section of the ruling class cuts itself adrift, and joins the revolutionary class, the 

class that holds the future in its hands. Just as, therefore, at an earlier period, a section of the nobility 

went over to the bourgeoisie, so now a portion of the bourgeoisie goes over to the proletariat, and in 

particular, a portion of the bourgeois ideologists, who have raised themselves to the level of 

comprehending theoretically the historical movement as a whole. 

Of all the classes that stand face to face with the bourgeoisie today, the proletariat alone is a really 

revolutionary class. The other classes decay and finally disappear in the face of Modern Industry; the 

proletariat is its special and essential product. The lower middle class, the small manufacturer, the 

shopkeeper, the artisan, the peasant, all these fight against the bourgeoisie, to save from extinction 

their existence as fractions of the middle class. They are therefore not revolutionary, but conservative. 

Nay more, they are reactionary, for they try to roll back the wheel of history. If by chance they are 

revolutionary, they are so only in view of their impending transfer into the proletariat, they thus 
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defend not their present, but their future interests, they desert their own standpoint to place 

themselves at that of the proletariat. 

The "dangerous class," the social scum, that passively rotting mass thrown off by the lowest layers of 

old society, may, here and there, be swept into the movement by a proletarian revolution; its 

conditions of life, however, prepare it far more for the part of a bribed tool of reactionary intrigue. 

In the conditions of the proletariat, those of old society at large are already virtually swamped. The 

proletarian is without property; his relation to his wife and children has no longer anything in common 

with the bourgeois family-relations; modern industrial labour, modern subjection to capital, the same 

in England as in France, in America as in Germany, has stripped him of every trace of national 

character. Law, morality, religion, are to him so many bourgeois prejudices, behind which lurk in 

ambush just as many bourgeois interests. 

All the preceding classes that got the upper hand, sought to fortify their already acquired status by 

subjecting society at large to their conditions of appropriation. The proletarians cannot become 

masters of the productive forces of society, except by abolishing their own previous mode of 

appropriation, and thereby also every other previous mode of appropriation. They have nothing of 

their own to secure and to fortify; their mission is to destroy all previous securities for, and insurances 

of, individual property. 

All previous historical movements were movements of minorities, or in the interests of minorities. The 

proletarian movement is the self-conscious, independent movement of the immense majority, in the 

interests of the immense majority. The proletariat, the lowest stratum of our present society, cannot 

stir, cannot raise itself up, without the whole superincumbent strata of official society being sprung 

into the air. 

Though not in substance, yet in form, the struggle of the proletariat with the bourgeoisie is at first a 

national struggle. The proletariat of each country must, of course, first of all settle matters with its 

own bourgeoisie. 

In depicting the most general phases of the development of the proletariat, we traced the more or 

less veiled civil war, raging within existing society, up to the point where that war breaks out into open 

revolution, and where the violent overthrow of the bourgeoisie lays the foundation for the sway of 

the proletariat. 

Hitherto, every form of society has been based, as we have already seen, on the antagonism of 

oppressing and oppressed classes. But in order to oppress a class, certain conditions must be assured 
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to it under which it can, at least, continue its slavish existence. The serf, in the period of serfdom, 

raised himself to membership in the commune, just as the petty bourgeois, under the yoke of feudal 

absolutism, managed to develop into a bourgeois. The modern laborer, on the contrary, instead of 

rising with the progress of industry, sinks deeper and deeper below the conditions of existence of his 

own class. He becomes a pauper, and pauperism develops more rapidly than population and wealth. 

And here it becomes evident, that the bourgeoisie is unfit any longer to be the ruling class in society, 

and to impose its conditions of existence upon society as an over-riding law. It is unfit to rule because 

it is incompetent to assure an existence to its slave within his slavery, because it cannot help letting 

him sink into such a state, that it has to feed him, instead of being fed by him. Society can no longer 

live under this bourgeoisie, in other words, its existence is no longer compatible with society. 

The essential condition for the existence, and for the sway of the bourgeois class, is the formation and 

augmentation of capital; the condition for capital is wage-labour. Wage-labour rests exclusively on 

competition between the laborers. The advance of industry, whose involuntary promoter is the 

bourgeoisie, replaces the isolation of the labourers, due to competition, by their revolutionary 

combination, due to association. The development of Modern Industry, therefore, cuts from under its 

feet the very foundation on which the bourgeoisie produces and appropriates products. What the 

bourgeoisie, therefore, produces, above all, is its own grave-diggers. Its fall and the victory of the 

proletariat are equally inevitable. 

… 

IV. POSITION OF THE COMMUNISTS IN RELATION TO THE VARIOUS EXISTING OPPOSITION PARTIES 

Section II has made clear the relations of the Communists to the existing working-class parties, such 

as the Chartists in England and the Agrarian Reformers in America. 

The Communists fight for the attainment of the immediate aims, for the enforcement of the 

momentary interests of the working class; but in the movement of the present, they also represent 

and take care of the future of that movement. In France the Communists ally themselves with the 

Social-Democrats, against the conservative and radical bourgeoisie, reserving, however, the right to 

take up a critical position in regard to phrases and illusions traditionally handed down from the great 

Revolution. 

In Switzerland they support the Radicals, without losing sight of the fact that this party consists of 

antagonistic elements, partly of Democratic Socialists, in the French sense, partly of radical bourgeois. 
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In Poland they support the party that insists on an agrarian revolution as the prime condition for 

national emancipation, that party which fomented the insurrection of Cracow in 1846. 

In Germany they fight with the bourgeoisie whenever it acts in a revolutionary way, against the 

absolute monarchy, the feudal squirearchy, and the petty bourgeoisie. 

But they never cease, for a single instant, to instil into the working class the clearest possible 

recognition of the hostile antagonism between bourgeoisie and proletariat, in order that the German 

workers may straightaway use, as so many weapons against the bourgeoisie, the social and political 

conditions that the bourgeoisie must necessarily introduce along with its supremacy, and in order 

that, after the fall of the reactionary classes in Germany, the fight against the bourgeoisie itself may 

immediately begin. 

The Communists turn their attention chiefly to Germany, because that country is on the eve of a 

bourgeois revolution that is bound to be carried out under more advanced conditions of European 

civilisation, and with a much more developed proletariat, than that of England was in the seventeenth, 

and of France in the eighteenth century, and because the bourgeois revolution in Germany will be but 

the prelude to an immediately following proletarian revolution. 

In short, the Communists everywhere support every revolutionary movement against the existing 

social and political order of things. 

In all these movements they bring to the front, as the leading question in each, the property question, 

no matter what its degree of development at the time. 

Finally, they labour everywhere for the union and agreement of the democratic parties of all countries. 

The Communists disdain to conceal their views and aims. 

They openly declare that their ends can be attained only by the forcible overthrow of all existing social 

conditions. 

Let the ruling classes tremble at a Communistic revolution. 

The proletarians have nothing to lose but their chains. 

They have a world to win. 

WORKING MEN OF ALL COUNTRIES, UNITE! 
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WEEK 4 HAITIAN REVOLUTION 

Lecture 13, Monday 12 November: Slavery and Colonialism in the Americas 

Moreau de Saint-Méry, ‘Saint Domingue: Some Geography’ (1798) 

Médéric-Louis-Elie Moreau de Saint-Méry, ‘Saint Domingue: Some Geography,’ A Civilization That 

Perished: The Last Years of White Colonial Rule in Haiti, (Philadelphia, published by the author, 1797–

1798), translated, abridged, and edited by Ivor D. Spencer (Lanham, Maryland: University Press of 

America, 1985), pp. 13-15 <http://chnm.gmu.edu/revolution/d/568> 

Médéric Louis Élie Moreau de Saint-Méry (1750–1819) was a Martinique-born lawyer and writer who 

had a career in public office in France, Martinique, and Saint Domingue. The early ancestors of Moreau 

de Saint-Mery came to Fort Royal in the 1600s and were very well known on the island. Aged nineteen, 

Moreau de Saint-Merymoved to Paris to study law and took office in the parlement of Paris. He 

subsequently returned to Martinique to practise law, and in 1780 was appointed member of the 

colonial council of San Domingue. Returning to Paris in 1784, he received a commission to study of the  

legislation of the French colonies. In 1789 he was president of the assembly of the electors of Paris, 

played an active part in the early days of the Revolution, and was designated by Martinique deputy to 

the Constituent Assembly. His moderate ideas led to his arrest in August 1792, but he contrived to 

escape to the United States, opened a bookseller's shop at Philadelphia, and published Description 

topographique et politique de la partie espagnole et de la partie française de l'Ile de Saint-Domingue 

(1796–1798; see extract below). In 1799, Moreau de Saint-Méry returned to France and lived there for 

the rest of his life. 

 What is the purpose of this text? 

 How does Moreau de Saint-Méry describe the a) economy and b) topography of Saint-

Domingue? 

 Does the extract offer any evidence of Enlightenment thought? 

Of all the domains of France in the New World, the French part of the island of Santo Domingo is the 

most important ...  

This is because of the riches which it produces for the mother country. It is also enormously valuable 

as a market for French foodstuffs and [is] a stimulant to French trade. The French Part is noteworthy 

on this account to all students of government. This applies equally to learning the facts about the 

different areas of this vast state and to understanding the principal points of its administration ...  

[It is] a Colony whose distance from the mother country prevents it from being particularly like France, 

but its loss or rescue form one of the great subjects on which France must mediate. 

Finally, the scientist, the naturalist, the planter, and many others . . . will enjoy this faithful description 

of an establishment whose fate can have much influence upon the destinies of France. 

It is for these reasons that I am pursuing this project of publication. 

The French Part of Santo Domingo forms the western portion of that immense island. The Spaniards 

occupy the entire eastern part ...  But the French Part does not, unlike the Spanish Part, offer. . . a 

length almost equal to its breadth. French Santo Domingo has an irregular shape, produced by a 

double cause. One is a sinuous boundary line between the two countries. The other factor is the 

presence of two unequal points of land, or, more accurately, two peninsulas, which extend from the 
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southern and northern edges of the island to run to the west, leaving between them a sort of bay or 

little gulf. 

The mountains of Saint Domingue . . . serve to vary the climate, which depends upon their height, 

their nearness, and the way in which they are located in reference to the prevailing winds ...  In 

general, the French Part or Saint Domingue is warmer and more exposed to droughts than the Spanish 

Part. The droughts are becoming longer and more frequent. This arises from a greediness which counts 

the future for nothing ...  People have cut down the trees which covered the higher points and which 

summoned the life-giving rains and held onto the abundant dews. There was also a humidity whose 

beneficial influence was prolonged by the forests. 

The French Part has about 520,000 persons, divided into 40,000 whites, 28,000 freedmen or 

descendants of freedmen, and 452,000 slaves. This offers the following proportion: eleven and three-

tenths slaves for one white, ten whites to seven freedmen, and sixteen slaves to one freedman. 

Code Noir (March 1685) 

King Louis XIV, Edict on the subject of the policy regarding the islands of French America (the Code 

Noir [Black Code]), March 1685 < http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--

fraternity/item/3176>  

The Code noir initially took shape in Louis XIV’s edict of 1685. Although subsequent decrees modified 

a few of the code’s provisions, this first document established the main lines for the policing of slavery 

right up to 1789.  

 What rules does the Code Noir institute with respect to the following: 

- Religion 

- Gender roles 

- Sexual relations and marriage  

- Children 

- Rights and behaviour of slaves? 

 What punishments for slaves (and slave-masters) are listed in the code? 

 What conditions for slaves obtaining freedom are listed in the code? 

 Where and by whom was the code produced, and why might this be significant? 

Edict of the King: On the subject of the Policy regarding the Islands of French America 

March 1685 

Louis, by the grace of God, King of France and Navarre: to all those here present and to those to come, 

GREETINGS. In that we must also care for all people that Divine Providence has put under our tutelage, 

we have agreed to have the reports of the officers we have sent to our American islands studied in 

our presence. These reports inform us of their need for our authority and our justice in order to 

maintain the discipline of the Roman, Catholic, and Apostolic Faith in the islands. Our authority is also 

required to settle issues dealing with the condition and quality of the slaves in said islands. We desire 

to settle these issues and inform them that, even though they reside infinitely far from our normal 

abode, we are always present for them, not only through the reach of our power but also by the 

promptness of our help toward their needs. For these reasons, and on the advice of our council and 

of our certain knowledge, absolute power and royal authority, we have declared, ruled, and ordered, 

and declare, rule, and order, that the following pleases us: 

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3176
http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3176
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1. We desire and we expect that the Edict of 23 April 1615 of the late King, our most honoured lord 

and father who remains glorious in our memory, be executed in our islands. This accomplished, 

we enjoin all of our officers to chase from our islands all the Jews who have established residence 

there. As with all declared enemies of Christianity, we command them to be gone within three 

months of the day of issuance of the present [order], at the risk of confiscation of their persons 

and their goods. 

2. All slaves that shall be in our islands shall be baptised and instructed in the Roman, Catholic, and 

Apostolic Faith. We enjoin the inhabitants who shall purchase newly-arrived Negroes to inform 

the Governor and Intendant of said islands of this fact within no more that eight days, or risk being 

fined an arbitrary amount ... 

3. We forbid any religion other than the Roman, Catholic, and Apostolic Faith from being practiced 

in public. We desire that offenders be punished as rebels disobedient of our orders. We forbid any 

gathering to that end, which we declare to be conventicle [secret and unlawful religious meeting 

of laypeople], illegal, and seditious, and subject to the same punishment as would be applicable 

to the masters who permit it or accept it from their slaves. 

4. No persons assigned to positions of authority over Negroes shall be other than a member of the 

Roman, Catholic, and Apostolic Faith, and the master who assigned these persons shall risk having 

said Negroes confiscated, and arbitrary punishment levied against the persons who accepted said 

position of authority. 

5. We forbid our subjects who belong to the so-called "reformed" religion from causing any trouble 

or unforeseen difficulties for our other subjects or even for their own slaves in the free exercise 

of the Roman, Catholic, and Apostolic Faith, at the risk of exemplary punishment. 

6. We enjoin all our subjects, of whatever religion and social status they may be, to observe Sundays 

and the holidays that are observed by our subjects of the Roman, Catholic, and Apostolic Faith. 

We forbid them to work, nor make their slaves work, on said days, from midnight until the 

following midnight. They shall neither cultivate the earth, manufacture sugar, nor perform any 

other work, at the risk of a fine and an arbitrary punishment against the masters, and of 

confiscation by our officers of as much sugar worked by said slaves before being caught. 

7. We forbid them also to hold slave markets or any other market on said days at the risk of similar 

punishments and of confiscation of the merchandise that shall be discovered at the market, and 

an arbitrary fine against the sellers. 

8. We declare that our subjects who are not of the Roman, Catholic, and Apostolic Faith, are 

incapable of contracting a valid marriage in the future. We declare any child born from such unions 

to be bastards, and we desire that said marriages be held and reputed, and to hold and repute, as 

actual concubinage. 

9. Free men who shall have one or more children during concubinage with their slaves, together with 

their masters who accepted it, shall each be fined two thousand pounds of sugar. If they are the 

masters of the slave who produced said children, we desire, in addition to the fine, that the slave 

and the children be removed and that she and they be sent to work at the hospital, never to gain 

their freedom. We do not expect however for the present article to be applied when the man was 

not married to another person during his concubinage with this slave, who he should then marry 

according to the accepted rites of the Church. In this way she shall then be freed, the children 

becoming free and legitimate ...  

10. We forbid priests from conducting weddings between slaves if it appears that they do not have 

their masters' permission … 
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11. Children born from marriages between slaves shall be slaves, and if the husband and wife have 

different masters, they shall belong to the masters of the female slave, not to the master of her 

husband. 

12. We desire that if a male slave has married a free woman, their children, either male or female, 

shall be free as is their mother, regardless of their father's condition of slavery. And if the father 

is free and the mother a slave, the children shall also be slaves ...  

13. We forbid slaves from carrying any offensive weapons or large sticks, at the risk of being whipped 

and having the weapons confiscated. The weapons shall then belong to he who confiscated them. 

The sole exception shall be made for those who have been sent by their masters to hunt and who 

are carrying either a letter from their masters or his known mark. 

14. We also forbid slaves who belong to different masters from gathering, either during the day or at 

night, under the pretext of a wedding or other excuse, either at one of the master's houses or 

elsewhere, and especially not in major roads or isolated locations. They shall risk corporal 

punishment that shall not be less than the whip and the fleur de lys, and for frequent recidivists 

and in other aggravating circumstances, they may be punished with death, a decision we leave to 

their judge. We enjoin all our subjects, even if they are not officers, to rush to the offenders, arrest 

them, and take them to prison, and that there be no decree against them ...  

15. We forbid slaves from selling sugar cane, for whatever reason or occasion, even with the 

permission of their master, at the risk of a whipping for the slaves and a fine of ten pounds for the 

masters who gave them permission, and an equal fine for the buyer. 

16. We also forbid slaves from selling any type of commodities, even fruit, vegetables, firewood, herbs 

for cooking and animals either at the market, or at individual houses, without a letter or a known 

mark from their masters granting express permission. Slaves shall risk the confiscation of goods 

sold in this way ...  

17. Slaves who are infirm due to age, sickness or other reason, whether the sickness is curable or not, 

shall be nourished and cared for by their masters. In the case that they be abandoned, said slaves 

shall be awarded to the hospital, to which their master shall be required to pay six sols per day for 

the care and feeding of each slave ...  

18. Slaves shall not be a party, either in court or in a civil matter, either as a litigant or as a defendant, 

or as a civil party in a criminal matter ...  

19. The slave who has struck his master in the face or has drawn blood, or has similarly struck the wife 

of his master, his mistress, or their children, shall be punished by death ...  

20. The fugitive slave who has been on the run for one month from the day his master reported him 

to the police, shall have his ears cut off and shall be branded with a fleur de lys on one shoulder. 

If he commits the same infraction for another month, again counting from the day he is reported, 

he shall have his hamstring cut and be branded with a fleur de lys on the other shoulder. The third 

time, he shall be put to death. 

... 

23. The masters may also, when they believe that their slaves so deserve, chain them and have them 

beaten with rods or straps. They shall be forbidden however from torturing them or mutilating 

any limb, at the risk of having the slaves confiscated and having extraordinary charges brought 

against them. 

24. We enjoin our officers to criminally prosecute the masters, or their foremen, who have killed a 

slave under their auspices or control, and to punish the master according to the circumstances of 

the atrocity. In the case where there is absolution, we allow our officers to return the absolved 

master or foreman, without them needing our pardon. 
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… 

26. Husband, wife and prepubescent children, if they are all under the same master, may not be taken 

and sold separately. We declare the seizing and sales that shall be done as such to be void 

27. Masters twenty years of age may free their slaves by any act toward the living or due to death 

…. 

29. … We declare also that freed slaves shall not require our letters of naturalization to enjoy the 

advantages of our natural subjects in our kingdom, lands or country of obedience, even when they 

are born in foreign countries. 

30. We grant to freed slaves the same rights, privileges and immunities that are enjoyed by freeborn 

persons. We desire that they are deserving of this acquired freedom, and that this freedom gives 

them, as much for their person as for their property, the same happiness that natural liberty has 

on our other subjects. 

Versailles, March 1685, the forty second year of our reign. 

Read, posted and recorded at the sovereign council of the coast of Saint Domingue, kept at Petit 

Goave, 6 May 1687, Signed Moriceau. 

Grievances of Free Citizens and Landowners (1789) 

Journal Containing the Complaints, Grievances, and Claims of the Free Citizens and Coloured 

Landowners of the French Islands and Colonies (1789) < 

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/3173> 

Free blacks and mulattos of Saint Domingue, many of them substantial property owners and 

slaveholders, sent delegates to the National Assembly in France with a list of their stated grievances 

and demands. This list of grievances—modelled on those sent from the various districts of France in 

the spring of 1789—demonstrates the power of the idea of rights but also the particular concerns of 

those living in the colonies; the free blacks wanted freedom and rights for themselves but assume the 

continuance of slavery. 

 What insights does the below document provide about the demographic makeup of Saint-

Domingue? 

 What are grievances are aired in the below, and what techniques do the authors use to try 

and persuade their audience as to the rectitude of these grievances? What laws or 

precedents do they cite as evidence for their cause? 

 Are there similarities between the grievances of free citizens and landowners and those 

aired by revolutionaries in hexagonal France? Are there any echoes of the Declaration of 

Rights of Man and Citizen or any other revolutionary decrees/legislation? 

 What does the below have to say about the legality of slavery? 

JOURNAL, Containing the Complaints, Grievances, and Claims of the Free-citizens and coloured 

landowners of the French Islands and Colonies: 

1. The inhabitants of the French colonies are exclusively and generally divided into two classes, 

Freemen and those who are born, and live, in slavery. 

2. The class of Freemen includes not only all the Whites, but also all of the coloured Creoles, the Free 

Blacks, Mulattos, small minorities, and others. 
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3. The freed Creoles, as well as their children and their descendants, should have the same rights, 

rank, prerogatives, exemptions, and privileges as other colonists. 

4. For that purpose, the coloured Creoles request that the Declaration of the Rights of Man, decreed 

by the National Assembly, be applied to them, as it is to Whites … 

5. With disregard for the law, humiliating distinctions have been made until now between White 

men and men of colour, in whichever class Nature may have placed them. To bring an end to these 

distinctions, resolutions must be taken that irrevocably set the respective rights and claims of 

those Citizens who oppress, and those who are oppressed. 

6. Consequently, the National Assembly shall be requested to declare: 

 That Negroes and coloured Creoles shall be admitted, concurrently with Whites, to all ranks, 

positions, responsibilities, dignities, and honours. In a word, they want to share with Whites 

the difficult and honourable roles of civil government and military service; 

 That in order to achieve this, they shall have access to the courts. Additionally, they shall be 

eligible to attain, not only the highest ranks of the Judiciary, but it would also be just that they 

have the freedom to fulfil the secondary roles. These functions would include: solicitor, public 

notary, state prosecutor, court clerk, bailiff, and any other function, regardless of title, either 

in France or in the Colonies. 

 That they shall be promoted equally with their class peers, and may try for all military positions 

and responsibilities, such that their colour can no longer be a reason for exclusion. 

 That the Companies of Volunteers, Negroes, Mulattos, and small minorities, confused one 

with another and mixed together, shall cease as a pretext to create a distinction which should 

not exist between free men. That from this day on, they shall be indiscriminately made up of 

Whites and men of Colour, without, under any pretext, the latter being excluded. . . .  

 That the priesthood, sciences, arts, professions, in a word, all of the trades, shall be accessible 

to citizens of colour, as, to date, they have been reserved for Whites. 

 That there shall be established in the different colonies public grade schools and high schools 

in which Creoles of colour, and even free Blacks or their children, are admitted concurrently 

with Whites, without any preference or any kind of predilection. . . . 

7. This article shall be replaced by a disposition that simultaneously consecrates the dignity of man, 

the honour and safety of women slaves, their rights and the rights of their children. 

8. For that purpose, explicit interdictions and punishments shall be given to all Citisen slave-owners 

of either sex and either White or of colour. They shall be forbidden, under penalty, to live as 

husband and wife, or even cohabit in any way with their slaves. When proof of this is obtained, a 

fine of 1000 livres shall be given to the poor, and the slave with whom the master had lived shall 

be granted absolute freedom. 

9. These same restrictions shall apply to any free man and a female slave belonging to any other 

citizen. 

10. In the case that Article 9 above is breached by Free men who have cohabited with Slaves and 

escaped punishment heretofore indicated and who have one or more children from the 

cohabitation, the woman, by the sole fact of being pregnant, and the children, at the instant of 

their birth, shall be and shall remain free, and be masters of their own person and of their rights. 

. .  

11. Article 6 of the Edict of 1724 forbids, as being against Natural laws, religion and civil liberties, and 

even contradictory to the Edict of 1685, Whites of either sex from entering into a contract of 

marriage with Blacks. The National Assembly shall also be requested to revoke this, and to leave, 

to Whites as well as to Blacks, the freedom of being united by the bonds of Matrimony. 
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Motion by Vincent Ogé the Younger to the Assembly of Colonists, 1789 

The materials listed below appeared originally in The French Revolution and Human Rights: A Brief 

Documentary History, translated, edited, and with an introduction by Lynn Hunt (Boston/New York: 

Bedford/St. Martin's, 1996), pp. 103–4. <http://chnm.gmu.edu/revolution/d/288> 

Vincent Ogé presented the views of his fellow mulatto property owners to a meeting of the white 

planter delegates who had come to Paris from Saint Domingue, the largest and wealthiest French 

colony. Ogé came to Paris to press mulatto claims for full civil and political rights. This document shows 

the complexity of the racial and hence political situation in the colonies; the mulattos wanted to align 

themselves with the white planters, because like them they held property and slaves. But the white 

planters resisted any such coalition for they feared that such an alliance might encourage the slaves 

to demand changes in their status. When the slaves of Saint Domingue began their revolution in August 

1791, the mulattos and free blacks took varying and sometimes contradictory positions, some 

supporting the whites, some taking the side of the slaves, some trying to maintain an independent 

position. By then Ogé himself had died, executed for leading a mulatto rebellion in the fall of 1790. 

 What are grievances are aired by Ogé?  Are there similarities between his grievances and 

those aired by revolutionaries in hexagonal France? 

 Are there any echoes of the Declaration of Rights of Man and Citizen or any other 

revolutionary decrees/legislation in Ogé’s speech? 

 What does the below have to say about the legality of slavery? 

 Which demographic group is Ogé a representative of, and why might this be significant? 

 What consequences does Ogé predict if his grievances are not dealt with to his satisfaction? 

… But Sirs, this word of Freedom that one cannot pronounce without enthusiasm, this word that 

carries with it the idea of happiness, is this not because it seems to want to make us forget the evils 

that we have suffered for so many centuries? This Freedom, the greatest, the first of goods, is it made 

for all men? I believe so. Should it be given to all men? I believe so again. But how should it be 

rendered? What should be the timing and the conditions? Here is for us, Sirs, the greatest, the most 

important of all questions; it interests America, Africa, France, all Europe and it is principally this 

question that has determined me, Sirs, to ask you to hear me out. 

If we do not take the most prompt and efficacious measures; if firmness, courage, and constancy do 

not animate all of us; if we do not quickly bring together all our intelligence, all our means, and all our 

efforts; if we fall asleep for an instant on the edge of the abyss, we will tremble upon awakening! We 

will see blood flowing, our lands invaded, the objects of our industry ravaged, our homes burnt. We 

will see our neighbours, our friends, our wives, our children with their throats cut and their bodies 

mutilated; the slave will raise the standard of revolt, and the islands [of the Caribbean] will be but a 

vast and baleful conflagration; commerce will be ruined, France will receive a mortal wound, and a 

multitude of honest citizens will be impoverished and ruined; we will lose everything. 

But, Sirs, there is still time to prevent the disaster. I have perhaps presumed too much from my feeble 

understanding, but I have ideas that can be useful; if the assembly [of white planters] wishes to admit 

me, if it desires it, if it wants to authorise me to draw up and submit to it my Plan, I will do it with 

pleasure, even with gratitude, and perhaps I could contribute and help ward off the storm that 

rumbles over our heads. 

 

http://chnm.gmu.edu/revolution/d/288
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Lecture 14, Tuesday 13 November: Toussaint L’Ouverture and the Black Jacobins 

Marcus Rainsford on Toussaint L’Ouverture (1805) 

Marcus Rainsford, An Historical Account of the Black Empire of Hayti: Comprehending a View of the 

Principal Transactions in the Revolution of Saint-Domingo; with its Ancient and Modern State (London, 

1805), pp. 239–43, 245–248. 

Marcus Rainsford (c. 1750–c.1817) was an Irish-born British Army officer who had served during the 

American War of Independence. In 1799, he visited Santo Domingo, and met Toussaint l'Ouverture, 

the black rebel leader and later governor of Santo Domingo. Rainsford was subsequently arrested and 

condemned to death as a spy, but was reprieved and eventually set free. He published an account of 

this adventure, entitled A Memoir of Transactions that Took Place in St Domingo in the Spring of 

1799 (1802). The book received severe reviews but a second edition, entitled St Domingo, or, An 

Historical, Political, and Military Sketch of the Black Republic, was published in the same year. He 

retired from the army with the rank of captain about 1803. He also published An Historical Account of 

the Black Empire of Hayti (1805). The date of Rainsford's death is uncertain 

 Use the below to construct a biographical sketch of Toussaint. List 5–10 pieces of 

information that seem interesting/important about his life story. 

 What qualities does Rainsford list Toussaint as having possessed? What makes Toussaint an 

exceptional individual in Rainsford’s eyes? What makes Toussaint an effective military and 

political leader in Rainsford’s eyes? 

 How might the above biographical information about Rainsford influence interpretation of 

his account of Toussaint?  

 What impressions can be gleaned from the accompanying portrait (which appeared as an 

engraving in Rainsford’s book)? 

The close of the eighteenth century, a period marked by the grandest operations and the most gigantic 

projects, presented to the world a new and organised empire, where it was not only supposed to be 

impossible to exist, but, where even its existence was denied, although it was known by those 

connected with that quarter of the globe to have taken place, and under the most flourishing auspices. 

The beneficent and able black, Toussaint L'Ouverture, devoid of the extraneous policy of the governors 

of ancient states, no sooner found himself at ease from the complicated warfare with which, from the 

first moment of his government he had been surrounded, than he evinced equal talents for the arts 

of peace, with those which he had invariably displayed in the field; and that mercy which had ever 

accompanied him in victory, now transfused itself in a mild and humane policy in the legislature. His 

first care was to establish, on a firm foundation, the ordinances of religion, according to the existing 

constitutions of society, to watch over the morals, and excite the industry of those who had committed 

themselves to his charge. 

The effects of these exertions were quickly evident throughout his dominion. Such was the progress 

of agriculture from this period, that the succeeding crop produced (notwithstanding the various 

impediments, in addition to the ravages of near a ten years war) full one third of the quantity of sugar 

and coffee, which had ever been produced at its most prosperous period. The increase of population 

was such, as to astonish the planters resident in the mother country who could not conceive the 

possibility of preventing that falling off, in the numbers of the negroes, which formed their absolute 

necessity for supplying them by the by slave trade. Health became prevalent throughout the country, 

with its attendant, cheerfulness, that exhilarator of labour. 
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Having introduced in a prominent fashion the surprising character, to whose talents and energies, the 

inhabitants of this regenerated island were indebted for their then existing advantages, it becomes 

necessary to present the reader with a view of the circumstances which accompanied a life so 

important in the history of St. Domingo. 

TOUSSAINT L'OUVERTURE was born a slave in the year 1745, on the estate of the Count de Noe, at a 

small distance from Cape François, in the northern province of St. Domingo, a spot since remarkable 

as the very source of revolution, and site of a camp, (that Breda,) from whence its native general has 

issued mandates more powerful than those of any monarch on the earth. 

While tending his master's flocks, the genius of Toussaint began to expand itself, by an attention 

towards objects beyond the reach of his comprehension; and without any other opportunity than was 

equally possessed by those around him, who remained nearly in impenetrable ignorance, he learnt to 

read, write, and use figures. Encouraged by the progress he rapidly made in these arts, and fired with 

the prospect of higher attainments, he employed himself assiduously in the further cultivation of his 

talents. His acquirements, as is oftentimes the case, under such circumstances, excited the admiration 

of his fellow slaves, and fortunately attracted the attention of the attorney, or manager of the estate, 

M. Bayou de Libertas. This gentleman, with a discrimination honourable to his judgment, withdrew 

Toussaint from the labour of the fields, to his own house, and began the amelioration of his fortune, 

by appointing him his postilion, an enviable situation among slaves, for its profit, and comparative 

respectability. 

This instance of patronage by M. Bayou impressed itself strongly on the susceptible mind of Toussaint. 

True genius and elevated sentiments are inseparable; the recollection of the most trivial action, kindly 

bestowed in obscurity, or under the pressure of adverse circumstances, warms the heart of sensibility, 

even in the hour of popular favour, more than the proudest honours. This truth was exemplified by 

the subsequent gratitude of Toussaint towards his master. He continued to deserve and receive 

promotion, progressively, to offices of considerable confidence. 

Among other traits fondly preserved in St. Domingo of the conduct of Toussaint during the early period 

of his life, are his remarkable benevolence towards the brute creation, and an unconquerable 

patience. Of the former, many instance related which evince a mind endowed with every good quality. 

He knew how to avail himself so well of the sagacity of the horse, as to perform wonders with that 

animal; without those cruel methods used to extort from them the docility exhibited in Europe; he 

was frequently seen musing amongst the different cattle, seemingly holding a species of dumb 

converse, which they evidently understood, and produced in them undoubted marks of attention. 

They knew and manifested their acquaintance, whenever he appeared; and he has been frequently 

seen attending with the anxiety of a nurse any accident which had befallen them; the only instance in 

which he could be roused to irritation, was when a slave had revenged the punishment he received 

from his owner upon his harmless and unoffending cattle… 

At the age of twenty-five Toussaint attached himself to a female of similar character to his own, and 

their union cemented by marriage, which does not appear to have been violated, conferred 

respectability on their offspring. Still he continued a slave; nor did the goodness of M. Bayou, although 

it extended to render him as happy as the state of servitude would admit, ever contemplate the 

manumission of one who was to become a benefactor to him and his family. Such is the effect of 

ancient prejudice, in obscuring, the highest excellence of our nature; he who would perform godlike 

actions without hesitation, from any other cause, shrinks from a breach of etiquette, or a violation of 

custom! . . . 
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Continuing on the estate on which he was born, when the deliberations preceding the actual rebellion 

of the slaves were taking place upon the plantation of Noe the opinion of him who was always 

regarded with esteem and admiration was solicited. His sanction was of importance, as he had a 

number of slaves under his command, and a general influence over his fellow negroes. Among the 
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leaders of this terrible revolt were several of his friends, who he had deemed worthy to make his 

associates for mutual intelligence; yet, from whatever cause is not ascertained, he forbore in the first 

instance to join in the contest of liberty. It is probable that his manly heart revolted from cruelties 

attendant on the first burst of revenge in slaves about to retaliate their wrongs and sufferings on their 

owners. He saw that the innocent would suffer with the guilty; and that the effects of revolution 

regarded future, more than present justice. When the cloud charged with electric fluid becomes too 

ponderous, it selects not the brooding murderer on the barren heath, but bursts, perhaps, 

indiscriminately, in wasteful vengeance, o'er innocent flocks reposing in verdant fields. 

There were ties which connected Toussaint more strongly than the consideration of temporary 

circumstances. These were gratitude for the benefits received from his master, and, generosity to 

those who were about to fall,—not merely beneath the stroke of the assassin, for that relief from their 

sufferings was not to be allowed to all, but likewise the change of situations of luxury and splendour, 

to an exile of danger, contempt, and poverty, with all the miseries such a reverse can accumulate. 

Toussaint prepared for the emigration of M. Bayou de Libertas, as if he had only removed for his 

pleasure, to the American continent. He found means to embark produce that should form a useful 

provision for the future; procured his escape with his family, and contrived every plan for his 

convenience: nor did his care end here, for after M. Bayou's establishment in safety at Baltimore, in 

Maryland, he availed himself of every opportunity to supply any conceived deficiency, and, as he rose 

in circumstances, to render those of his protégés more qualified to his situation, and equal to that 

warm remembrance of the services he owed him, which would never expire. 

Having provided for the safety of his master in the first instance, Toussaint no longer resisted the 

temptations to join the army of his country, which had (at this period) assumed a regular form. He 

attached himself to the corps under the command of a courageous black chief, named Biassou, and 

was appointed next in command to him. Though possessed of striking abilities the disposition of this 

general rendered him unfit for the situation which he held; his cruelty caused him to be deprived of a 

power which he abused. No one was found equally calculated, to supply his place, with the new 

officer, Toussaint; therefore, quitting forever a subordinate situation, he was appointed to the 

command of a division. 

If during this early period of his life, the black general had shone conspicuously, through every 

disadvantage, with the brightest talents and the milder virtues, he now rose superior to all around 

him, with the qualities and rank of an exalted chief. Every part of his conduct was marked by judgment 

and benevolence. By the blacks, who had raised him to the dignity he enjoyed, he was beloved with 

enthusiasm; and, by the public characters of other nations, with whom he had occasion to 

communicate, he was regarded with every mark of respect and esteem. General [Etienne] Laveaux 

[governor of Saint-Domingue, who made Touissant his lieutenant governor],   called him "the negro, 

the Spartacus, foretold by Raynal, whose destiny it was to avenge the wrongs committed on his race": 

and the Spanish Marquis d'Hermona declared, in the hyperbole of admiration, that "if the Supreme 

had descended on earth, he could not inhabit a heart more apparently good, than that of Toussaint 

L'Ouverture." 

His powers of invention in the art of war, and domestic government, the wonder of those who 

surrounded, or opposed him, had not previously an opportunity for exhibition as at the period to 

which we have arrived in this history. Embarrassed by a variety of contending factions among the 

blacks, and by enemies of different nations and characters, he was too much occupied in evading the 

blows constantly meditated in different quarters, to find leisure for the display of that wisdom and 
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magnanimity which he so eminently exercised. Nevertheless a variety of incidents are recorded in the 

fleeting memorials of the day to corroborate the excellence of his character, and still more are 

impressed on the memory of all who have visited the scene of his government. Notwithstanding the 

absoluteness of military jurisdiction, which existed with extra power, no punishment ever took place 

without the anxious endeavours of the General-in-Chief to avoid it, exerted in every way that could 

be devised. No object was too mean for his remonstrance, or advice; nor any crime too great to be 

subjected to the rules he had prescribed to himself. 

The Saint-Domingue Constitution of 1801  

From Marxists.org < https://www.marxists.org/history/haiti/1801/constitution.htm> 

On February 4 1801, the seventh anniversary of the abolition of slavery by the National Assembly, 

Toussaint Louverture convoked a Constitutional Assembly to write a constitution for Saint-Domingue, 

though it was still a colony of France. In March, representatives from all of Saint-Domingue’s 

departments were elected to the Assembly, which completed the constitution in May. Toussaint signed 

it in July 1801. The Assembly was made up of three mulattoes and seven whites, and the constitution 

they produced is seen to have been essentially a distillation of Toussaint’s thought.  

 

 What does the constitution have to say about the legality of slavery? 

 What powers does the constitution bestow on Touissaint? 

 In what ways might the constitution echo the ideas of revolutionaries in hexagonal France? 

Are there similarities between the constitution and other sources encountered on the 

module? How might the constitution compare and contrast with those passed in France in 

1791 and 1793, for instance? 

 What does the constitution have to say about agriculture, trade and commerce? 

 What does the constitution have to say about religion, and why might this be significant? 

 What does the constitution say about the legal status of Saint-Domingue? Is it a clarion call 

for independence? 

The representatives of the colony of Saint-Domingue, gathered in Central Assembly, have arrested 

and established the constitutional bases of the regime of the French colony of Saint-Domingue as 

follows: 

TITLE I 

Of the Territory 

Article 1. – Saint-Domingue in its entire expanse, and Samana, La Tortue, La Gonave, Les Cayemites, 

L'Ile-a-Vache, La Saone and other adjacent islands form the territory of a single colony, which is part 

of the French Empire, but ruled under particular laws. 

2. – The territory of this colony is divided in departments, arrondissements [districts] and parishes. 

TITLE II 

Of the Inhabitants 

3. – There cannot exist slaves on this territory, servitude is therein forever abolished. All men are born, 

live and die free and French. 
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4. – All men, regardless of colour, are eligible to all employment. 

5. – There shall exist no distinction other than those based on virtue and talent, and other superiority 

afforded by law in the exercise of a public function. The law is the same for all whether in punishment 

or in protection. 

TITLE III 

Of the Religion 

6. – The catholic, apostolic, roman faith shall be the only publicly professed faith …  

TITLE V 

Of Men in Society 

12. – The Constitution guarantees freedom and individual security. No one shall be arrested unless a 

formally expressed mandate 

13. – Property is sacred and inviolable. All people, either by himself, or by his representatives, has the 

free right to dispose and to administer property that is recognised as belonging to him. Anyone who 

attempts to deny this right shall become guilty of crime towards society and responsible towards the 

person troubled in his property. 

TITLE VI 

Of Cultures and Commerce 

14. – The colony being essentially agricultural cannot suffer the least disruption in the works of its 

cultivation. 

15. – Each habitation shall constitute a manufacture that requires the gathering of cultivators and 

workers; it shall represent the quiet haven of an active and constant family, of which the owner of the 

land or his representative shall be the father. 

16. – Each cultivator and each worker is a member of the family and shares in parts of the revenues … 

17. – The introduction of cultivators indispensable to the reestablishment and to the growth of 

agriculture shall take place in Saint-Domingue. The Constitution charges the Governor to take 

convenient measures to encourage and favour the increase in manpower, to stipulate and balance 

the diverse interests, to ensure and guarantee the execution of respective engagements resulting 

from this introduction. 

18. – Commerce in the colony consists uniquely of exchange goods produced on its territory; 

consequently, the introduction of goods similar in nature is and shall remains prohibited … 

…  

TITLE VIII 

Of the Government 

27. – The administrative direction of the government shall be entrusted to a Governor who 

corresponds directly with the government of the Metropole, on all matters relative to the interests of 

the colony. 
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28. – The Constitution nominates the citizen Toussaint-Louverture, Chief General of the army of Saint-

Domingue, and, in consideration for important services rendered to the colony, in the most critical 

circumstances of the revolution, and upon the wishes of the grateful inhabitants, he is entrusted the 

direction thereof for the remainder of his glorious life. 

29. – In the future, each governor shall be nominated for five years, and shall continue every five years 

for reasons of his good administration. 

30. - In order to strengthen the tranquillity that the colony owes to steadfastness, activity, 

indefatigable zeal and rare virtues of the General Toussaint-Louverture, and in sign of the unlimited 

trust of the inhabitants of Saint-Domingue, the Constitution attribute exclusively to this general the 

right to designate the citizen who, in the unfortunate event of the general's death, shall immediately 

replace him. This choice shall remain secret; it shall be co-signed under sealed envelope and to be 

opened only by the Central Assembly, in presence of all active generals and chief commanders of 

departments of the army of Saint-Domingue. 

34. – The Governor shall seal and promulgate the laws; he nominates to all civilian and military 

employment. He is the chief commander of the armed forces and is charged with its organisation; 

State vessels in station at the shores of the colony receive orders from him. 

He shall determine the divisions of the territory in manners most conform to internal relations. He 

watches and provides, according to the law, for internal and external security of the colony, and given 

that the state of war is a state of abandonment, malaise and nullity for the colony, the Governor is 

charged to take in those circumstances measures he deems necessary to ensure the subsistence and 

the supply of goods of all sorts to the colony. 

35. – He shall exercise the general police of inhabitants and of the factories, and enforces the 

obligations of owners, farmers and of their representatives towards cultivators and workers, and the 

duty of cultivators towards owners, farmers or their representatives. 

36. – He shall propose laws to the Central Assembly, as well as changes to the Constitution that 

experience may necessitate. 

37. - He shall direct, supervise the collection, the payments and the use of finances of the colony, and 

shall give, to this effect, any and all orders. 

38. – He shall present, every two years, to the Central Assembly the conditions of receipts and 

disbursements of each department, year by year. 

39. – He shall supervise and censor by the authority of his commissaries, all writings designed for 

printing on the island he shall cause to be suppressed all those coming from abroad that would tend 

to corrupt mores or trouble the new colony; he shall punish the authors or colporteurs, according to 

the severity of the situation. 

40. – If the Governor is informed of some plot against the tranquillity of the colony, he shall 

immediately proceed to the arrest of the presumed authors, instigators or accomplices; after having 

them undergo extra-judiciary questioning, he shall cite them in front of a competent tribunal. 

41. – The salary of the Governor is fixed at the present time at 300.000 Francs. His honour guard shall 

be charged to the colony. 

TITLE X 
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Of Municipal Administrations 

48. - There shall be in each parish of the colony a municipal administration; where there is a Court of 

first instance, the administrative body shall be composed of a mayor and four administrators … 

TITLE XI 

Of the Armed Forces 

52. – The Armed Forces are essentially obedient, they can never deliberate; they are at the disposition 

of the Governor who can mobilise them only to maintain public order, protection due to all citizens, 

and the defence of the colony … 

TITLE XII 

Of Finances, of Sequestered and Vacant Estates 

57. – The finances of the colony shall be composed of: 1) duties on imports, weights and measures; 2) 

duties on the rental value of city and town houses, and duties on manufactured goods, other than 

agriculture and salt marshes; 3) revenues from ferries and postal services; 4) fines and confiscated 

wrecks; 5) duties on rescue of wrecked ships; revenue of colonial domains … 

TITLE XIII 

General Dispositions 

71. – There shall exist in the colony uniformity of weights and measures. 

77. – The Chief General Toussaint-L’Ouverture is and shall remain charged with sending the present 

Constitution to be sanctioned by the French government; nevertheless, and given the absence of laws, 

the urgency to exit from this condition of peril, the necessity to promptly re-establish agriculture and 

the unanimous wishes pronounced by the inhabitants of Saint-Domingue, the Chief General is and 

remains invited, in the name of public good, to proceed with its execution in all areas of the territory 

of the colony. 

Made at Port-Republican, this 19th Floréal year IX of the French Republic, one and indivisible. 

Signed: Borgella, President 

Raymond Collet Gaston Nogérée 

Lacour, 

Roxas, 

Munos, 

Mancebo, 

E. Viert, secretary 

After having taken knowledge of the Constitution, I give it my approval. The invitation of the Central 

Assembly is for me an order; consequently, I shall pass it to the French government in order to obtain 

its sanction; as for its execution in the colony, the wish expressed by the Central Assembly shall be 

fulfilled as well and executed. 
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Given at Cap Français, this 14 Messidor, year IX [July 3, 1801] of the French Republic, one and 

indivisible.  

The Chief General: Signed: Toussaint-Louverture 

 

William Wordsworth, ‘To Toussaint L'Ouverture,’ Morning Post, February 2 1803.  

Accessed via The Louverture Project 

<https://thelouvertureproject.org/index.php?title=To_Toussaint_Louverture_-

_poem_by_Wordsworth> 

 What impression of Toussaint is offered by Wordsworth’s poem? 

 What insights might the poem and its publication offer into the historical context in which 

the Haitian Revolution took place? 

 Might the poem nuance our understandings of Wordsworth and the Romantics? 

 Might the poem nuance our understandings of the French and Industrial Revolutions? 

 How might Wordsworth’s depiction of Toussaint compare and contrast with that offered by 

Rainsford? 

 

TOUSSAINT, the most unhappy of men!  

Whether the whistling Rustic tend his plough 

Within thy hearing, or thy head be now 

Pillowed in some deep dungeon's earless den; - 

O miserable Chieftain! where and when 

Wilt thou find patience? Yet die not; do thou 

Wear rather in thy bonds a cheerful brow: 

Though fallen thyself, never to rise again, 

Live, and take comfort. Thou hast left behind 

Powers that will work for thee; air, earth, and skies; 

There's not a breathing of the common wind 

That will forget thee; thou hast great allies; 

Thy friends are exultations, agonies, 

And love, and man's unconquerable mind. 

  

https://thelouvertureproject.org/index.php?title=To_Toussaint_Louverture_-_poem_by_Wordsworth
https://thelouvertureproject.org/index.php?title=To_Toussaint_Louverture_-_poem_by_Wordsworth
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Declaration of the Independence of the Blacks of St. Domingo, November 29 1803  

From Marcus Rainsford, An Historical Account of the Black Empire of Hayti: Comprehending a View of 

the Principal Transactions in the Revolution of Saint-Domingo; with its Ancient and Modern 

State (London, 1805), pp. 439–41 < http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality-

-fraternity/item/2945> 

 How does the Declaration of Independence compare and contrast with the other sources 

produced by Haitian revolutionaries? What changes might be discernible when compared 

with the earlier constitution? 

 What does the declaration have to say about foreign citizens? 

PROCLAMATION OF DESSALINES, CHRISTOPHE, AND CLERVAUX, 

CHIEFS OF ST. DOMINGO. 

In the Name of the Black People, and Men of Colour of St. Domingo: 

THE Independence of St. Domingo is proclaimed. Restored to our primitive dignity, we have asserted 

our rights; we swear never to yield them to any power on earth; the frightful veil of prejudice is torn 

to pieces, be it so for ever. Woe be to them who would dare to put together its bloody tatters. 

Oh! Landholders of St. Domingo, wandering in foreign countries by proclaiming our independence, we 

do not forbid you, indiscriminately, from returning to your property; far be from us this unjust idea. 

We are not ignorant that there are some among you that have renounced their former errors, abjured 

the injustice of their exorbitant pretensions, and acknowledged the lawfulness of the cause for which 

we have been spilling our blood these twelve years. Toward those men who do us justice, we will act 

as brothers; let them rely for ever on our esteem and friendship; let them return among us. The God 

who protects us, the God of Freemen, bids us to stretch out towards them our conquering arms. But 

as for those, who, intoxicated with foolish pride, interested slaves of a guilty pretension, are blinded 

so much as to believe themselves the essence of human nature, and assert that they are destined by 

heaven to be our masters and our tyrants, let them never come near the land of St. Domingo: if they 

come hither, they will only meet with chains or deportation; then let them stay where they are; 

tormented by their well-deserved misery, and the frowns of the just men whom they have too long 

mocked, let them still continue to move, unpitied and unnoticed by all. 

We have sworn not to listen with clemency towards all those who would dare to speak to us of slavery; 

we will be inexorable, perhaps even cruel, towards all troops who, themselves forgetting the object 

for which they have not ceased fighting since 1780, should come from Europe to bring among us death 

and servitude. Nothing is too dear, and all means are lawful to men from whom it is wished to tear 

the first of all blessings. Were they to cause rivers and torrents of blood to run; were they, in order to 

maintain their liberty, to conflagrate seven-eighths of the globe, they are innocent before the tribunal 

of Providence, that never created men, to see them groaning under so harsh and shameful a servitude. 

In the various commotions that took place, some inhabitants against whom we had not to complain, 

have been victims by the cruelty of a few soldiers or cultivators, too much blinded by the 

remembrance of their past sufferings to be able to distinguish the good and humane landowners from 

those that were unfeeling and cruel, we lament with all feeling souls so deplorable an end, and declare 

to the world, whatever may be said to the contrary by wicked people, that the murders were 

committed contrary to the wishes of our hearts. It was impossible, especially in the crisis in which the 

colony was, to be able to prevent or stop those horrors. They who are in the least acquainted with 

http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/2945
http://chnm.gmu.edu/revolution/exhibits/show/liberty--equality--fraternity/item/2945
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history, know that a people, when assailed by civil dissentions, though they may be the most polished 

on earth, give themselves up to every species of excess, and the authority of the chiefs, at that time 

not firmly supported, in a time of revolution cannot punish all that are guilty, without meeting with 

new difficulties. But now a-days the Aurora of peace hails us, with the glimpse of a less stormy time; 

now that the calm of victory has succeeded to the trouble of a dreadful war, every thing in St. Domingo 

ought to assume a new face, and its government henceforward be that of justice. 

Done at the Head-Quarters, Fort Dauphin, 29 November 1803. 

(Signed) DESSALINES. 

CHRISTOPHE. 

CLERVEAUX. 

True Copy, B. Aime, Secretary. 
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