Chapter Five: Yan Ruoqu, Mao Qiling, Yao Jiheng
and the Founding of Modern Textual Criticism (1)
[bookmark: _Hlk43286671]Yan Ruoqu from Taiyuan compiled The Old Text Esteemed Documents, 	Investigated and Verified, and determined that the late appearing Documents of the 	Eastern Jin was a forgery, and scholars took him as their founding exemplar.
Zhang Weiqi from Jiyang was the first to clarify the Ceremonials and Rituals; and Hu Wei from Deqing inspected the landscape, and linked it up with the “Tribute of Yu.” All were imposing scholars.
太原閻若璩撰《古文尚書疏証》，定東晉晚書為作偽，學者宗之；
濟陽張爾岐始明儀禮；而德清互渭審查地望，系之禹貢；皆為碩儒。
Zhang Taiyan (1868-1936), “Qingru”[footnoteRef:1] [1:  Zhang, Qiusu xiangzhu, 139.] 


…From our standpoint today, [Yan’s work] really [brought about] a general liberation of the intellectual world; from that time on, the Modern and Ancient Text classics stood side by side as problems to be studied; the Six Classics and the various philosopher stood side by side as problems for study; and Chinese classical canons and Western works of religion and philosophy stood side by side as problems for study. The earliest impetus toward all this was actually given here. P. 34


	The epithet from Zhang Taiyan which graces this chapter mentions three of the four early founders of textual criticism at the initiation of the Qing era. The intellectual competitor and academic bête noire of Yan Ruoqu, Mao Qiling 毛奇齡 (1623–1716), also deserves inclusion here due to his defense of the traditional standing of the Old Text version of the famous ancient classic Esteemed Documents and his notable contributions towards the development of textual criticism. All four foundational classicists will be featured, to a greater or lesser extent in this chapter or the next, both devoted to textual critics of the early Qing. 
	In Jiang Fan’s history of the school of Han Learning, Yan Ruoqu, Hu Wei, and Zhang Erqi are the first three chief entrants; Mao Qiling does not appear at all.[footnoteRef:2] The fact that Yan is the first entrant in this work signifies, according to Bao Guoshun, the paramount position Yan enjoyed among early Qing classicists.[footnoteRef:3] Liang Qichao, Intellectual Trends of the Ch’ing Dynasty, devotes the first full–fledge biographical treatment to Gu Yanwu. The next two entrants share the following section, Yan Ruoqu and Hu Wei, with a short concluding evaluation of Mao Qiling.[footnoteRef:4] Qian Mu pairs Yan and Mao together, and only mentions Hu in a brief appendage.[footnoteRef:5] The doyen of modern Qing history of classical studies Chen Zuwu, in a chapter titled “Classical Scholarship and the Fermentation of the Trend Towards Evidential Research” in his book on early Qing intellectual history, groups Yan and Hu together under the rubric of evidential research, and follows up with Mao Qiling and his contributions to general classical scholarship.[footnoteRef:6] The founder of modern Qing history Xiao Yishan isolates 6 major Qing classicists and characterizes the contributions of the first four as follows: Gu Yanwu and his thought on rational utility, Yan Ruoqu and his demonstration of the fabrication of the Old Text Esteemed Documents together with studies in historical geography, Hu Wei and his own studies of historical geography, and Mao Qiling and his perpetually doubtful approach to the classics, all subsequent to Gu Yanwu according to their individual contributions towards textual criticism. Another modern historian, Cheng Gang, concludes that “Yan and Mao’s classical works opened up a new direction and new form for scholarship” 閻、毛的經學著作開啟了學術的新方向與新形態.[footnoteRef:7] These few sources sufficiently document the suitability of examining this particular set of classicists en masse, under the common theme of nascent textual criticism, regardless of who is paired with whom, and who is poised against whom.  [2:  Jiang, Hanxue shichengji jianshi, 38–127.]  [3:  Bao Guoshun, “Dushu dengshen yizi wujia de Yan Ruoqu”讀書等身一字無假的閻若璩, in Qingdai xueshu sixiang lunji 清代學術思想論集(Taipei: Kaohsiung: Kaohsiung Fuwen, 2002), 33–36; p. 33. ]  [4:  Liang, Zhongguo jin sanbainian xueshushi, Qingdai xueshu gailun hekan, 16–19 (the latter work); Hsu, Intellectual Trends in the Ch’ing Period, 32–36. ]  [5:  Qian, Zhongguo jin sanbainian xueshushi, 1:243–84.]  [6:  Chen, Qingchu xueshu sibianlu, 277–82; 282–87. ]  [7:  Cheng, “Qingdai jingxueshi de sikao yu xiandai qishi,” 9. The direction mentioned by Cheng seems to indicate an unrelenting focus on textual facts, and the form mentioned is most likely the newly emerging approach of evidential research. Li Chunguang earlier in 2001 had formalized this pairing under the rubric of the “forerunners” (xiandao先導) of evidential research; see Li, Qingdai xuerenlu, 83–95. ] 

	Since Yao Jiheng姚際恆 (1647-ca. 17171) has lately enjoyed a renaissance of scholarly attention over the last three decades that has revealed how he closely consulted with both Yan and Mao concerning the Old Text Esteemed Documents, he will naturally receive treatment here. But his inclusion necessitates dividing my treatment of the founders of textual criticism into two chapters. Chapter six will therefore complete the foundational trio as isolated by Zhang Taiyan by examining the works of Hu Wei and Zhang Erqi, with Wan Sida萬斯大 (1633–1683)  joining this pair as skilled philologist in his own right in his treatment of the Rites of Zhou 周禮.           		
	Yan Ruoqu enjoys the most fame of all these scholars, given his standing in the historical debate concerning the nature of the Old Text Esteemed Documents. It was Yan’s research over the course of thirty years on this ancient classic that determined, in the minds of his contemporaries and later intellectual disciples, that the Old Text version that was lost early on and reappeared during the Eastern Jin dynasty, was a forgery and thus unworthy of its place in the canon of classics. His conclusions are widely accepted today, but further modern scholarship on the issue reveals the need to re–examine the soundness of Yan’s research and reassess the entire interpretive paradigm of authentic versus forgery utilized to reveal the nature of this classic. Yet in the eyes of their contemporaries, Yan and Hu enjoyed equal renown in the realms of textual criticism and evidential research.[footnoteRef:8]    [8:  Chen, Qingchu xueshu sibianlu, 277.] 


5.1 Fei Mi
	Chen Zuwu prefaces his analysis of Yan, Hu, and Mao by introducing an important thinker, Fei Mi費密(1625–1701) from near modern Chengdu, Sichuan, who fled to Shanxi in 1653 and then sought refuge in Yangzhou in 1657.[footnoteRef:9] His incisive intellectual onslaught was brought to bear against two main aspects of Song and Ming Neo–Confucianism: the legitimate line of the Transmission of the Way道統, and some fundamental propositions of Rational Learning. His own thought focused on Balance and Practicality中實, and accessing the Confucian way through the close study of the canon. His work containing the elaboration of this thought and the argumentation of his attacks is Documents Enlarging the Way弘道書, preserved in 3 scrolls from an original version in 10 scrolls; this is his only extant work along with an anthology of his poetry and a four–scroll history of the havoc wreaked in Sichuan by the rebel Zhong Xianzhong張獻忠(1606–1647) during the two–year reign of his short–lived state of the Great West大西. Yet Fei was a scholar of exceptional productivity.[footnoteRef:10] And perhaps most important to note that, while not a textual critic himself, his teachings and writings bolstered the turn away from reflective hermeneutics towards the practical engagement with the texts of the classics. Still, since it was claimed that he did not lightly show this work to others, we may wonder just how broad this work circulated among contemporaries, and how important it was long term since it was not even published until 1908 and again in 1920 with some supplemental material.[footnoteRef:11] Nevertheless, Fei’s emphasis on utilizing the textual scholarship of Han and Tang classicists meshed well with the approach of Gu Yanwu and other contemporaries. At least retrospectively, then, his work is important to celebrate and perhaps more impactful on the thinking of his era than evident from our modern perspective, and of value to remind us of just how many currents of intellectual influence flowed hidden from view that render most modern scholarly conclusions provisional and open to revision.   [9:  For his biographies, see Qingshi liezhuan 17:5276–77, Qingshi gao 45:13856–58, and Hummel, Eminent Chinese of the Ch’ing Period, 1:240. For a close reading of the Hongdao shu, see Chen, Qingchu xueshu sibianlu, 268–77.]  [10:  Mi’s biographies in the Qingshi liezhuan and Qingshi gao preserve between then following titles of his oeuvre:   Shengmen jiuzhang聖門舊章24 scrolls, Zhongzhuang zhengji中傳正記 120 scrolls, Hongdaoshu弘道書10 scrolls, Gujin dulun古今篤論 4 scrolls, Zhongzhi dinglu中旨定録 4 scrolls, Zhongzhi bianlu中旨辨録 24 scrolls, Zhongzhi shengan中旨申感 4 scrolls, Shangshu shuo尚書說, Zhouguan zhulun周官注論, Ernanou shuo二南偶説, Zhongyong Daxue boyi中庸大學駁議, Sili bupian四禮补篇, Shiji jian史記箋, Gushi zheng古史正, Lidai gongju heyi歷代貢舉合議, Feishi jiaxun,費氏家訓, Lufeng ji鹿峰集, and Yanfeng wenchao燕峰文鈔.]  [11:  Hummel, Eminent Chinese of the Ch’ing Period, 1:240.] 

	 
5.2 Life of Yan Ruoqu
	The following life sketch of Yan Ruoqu閻若璩 (1636–1704), after detailing family background and importance biographical milestones, reviews major events in Yan Ruoqu’s life which impacted the development of his study and his scholarship. I skip over all mention of his poetry unless it was exchanged with a fellow classicist, nor do I trace the course of his travels or moves around the country. 
	Yan Ruoqu’s courtesy name was Baishi百詩, and literary name was Qianqiu潛丘he broke the mold of the talented wunderkind. He enjoyed a family heritage of learning—his grandfather Yan Shike 閻世科was a minor official, having earned the presented scholar degree in 1604 and his father Yan Xiuling 閻修齡(1617–1687) who led a reclusive life composing poetry; and the household was filled with books. However, Yan Ruoqu was a reticent child, plagued by stuttering who kept his opinions to himself. Even when studying, he did not recite his assignments out loud, instead merely silently reading to himself.[footnoteRef:12] Despite assiduous effort, he found it hard to memorize his lessons, and appeared to be slow of mind. At age 14, he suddenly experienced a miraculous enlightenment and his mind opened up after an intense bout of overnight concentration;[footnoteRef:13] thereafter, he learned effortlessly and displayed a remarkably retentive memory.    [12:  Apparently, silent reading was the behest of his mother, who could not abide the sound of his reading with an off–color accent. Zhang, Deng, ed., Yan Ruoqu nianpu, 15. ]  [13:  Zhang, Deng, ed. Yan Ruoqu nianpu, 17. ] 

	Yan Ruoqu’s family came from Taiyuan 太原in Shanxi, but for five generations had lived in Shanyang山陽very near to Huian淮安, central Jiangsu, gaining success as salt merchants. Yan was a sickly child, but filled with both great ambition and abiding curiosity. For instance, his Chronological Biography records that he early on conceived the desire to formulate the words of a single master”成一家言, which was code for a scholar forming his own school of thought.[footnoteRef:14] When he was 14 year old, a motto he displayed on the pillars of his study confirmed both of these virtues: “If there is a single thing that I don’t know, I take it as deeply shameful. Whenever I encounter anyone I inquire of him, and seldom have a tranquil day.”一物不知,以為深恥。遭人而問,少有寧日.[footnoteRef:15] At age 14, under the category of a merchant, Yan was accepted as a government sponsored student in his native Huai’an. He seemed to be very conscious of the family connection to their homeland in Taiyuan, for the nickname Yan chose for himself was Qianqiu潛丘, which was a small hillock very close to Taiyuan county; Yan’s Chronological Biography stresses that he chose this name so that he would not forget his origins.[footnoteRef:16] The same emotional impetus lay behind the choice of name of the family guest house, called “Hall of Nostalgia for the West”眷西堂, which contained the family library and served as Yan’s schoolhouse.[footnoteRef:17] Yan’s Chronological Biography records that in 1651, Mao Qiling fled to the Huai River淮河 region and changed his name to escape an enemy.[footnoteRef:18] This event was likely recorded to anticipate Mao’s interaction with Yan which seems to have begun in 1671. The next four years are passed over without any events recorded.  [14:  Zhang, Deng ed., Yan Ruoqu nianpu, 18. ]  [15:  Qingshi liezhuan 17:5460. This motto was pieced together from phrases from the writings of Tao Hongjing陶弘景(456–536) and Huangfu Mi 皇甫謐(215–283).]  [16:  Zhang, Deng ed., Yan Ruoqu nianpu, 2. ]  [17:  See the discussion at Song Naizhong宋乃忠 and Chang Yuansheng常原生,Yan Ruqu閻若璩 (Taiyuan: Shanxi People’s Publishing House, 2003), 28–38. ]  [18:  See section 5.2 below for more details on the causes of his self-imposed exile.] 

 	In 1655, when Yan was 19, the Chronological Biography inserts a handful of quotations from other sources to highlight Yan’s formal interest in the historical debate concerning the authenticity of the Old Text Esteemed Documents. This topic will be treated in some depth in the following section.		
	From 1660 until 1662, Yan studied with a local teacher, one Wu Taiyi吳太易/乙, of whom little is known. The only information to glean about him seems to be limited to  Yan’s Chronological Biography. It states that Taiyi was the courtesy name of Wu Yiqing吳一清, Yiqing being a posthumous honorific, who also hailed from Shanyang. Also included is an oral exchange on the topic of why there is no honor derived from enjoying the five blessings 五福無貴. A more important bit of information is the fact that Yan inherited his master’s work described as “determining and evaluating the Old Text [Esteemed Documents] in 100 Fascicles, which Yan continued and explicated” 定評古文百篇續加闡發.[footnoteRef:19] To be sure, the importance of this work in stimulating Yan to move on his long–held impulse to solve the mystery of this ancient classic may be imagined; however, whatever proprietary insights or interpretations received from his master must remain conjectural.     [19:  Zhang, Deng ed., Yan Ruoqu nianpu, 23.] 

	In 1663 when Yan Ruoqu was 27 years old, he was appointed a stipend student by the government to study at the county school in Huai’an.[footnoteRef:20] Three years later in 1666, at age 30, he returned to Taiyuan to participate in the provincial level examinations.[footnoteRef:21] In this same year he was appointed to his first office, that of an administrator in the office of a former Supervising Secretary, a local magistrate Zhao Hengfu 趙恆夫; but it did not materialize.[footnoteRef:22] It was during this year that Yan first displayed his erudition in terms of historical epigraphy. His friend Fu Shan 傅山 (1607–1684), who hailed from near Taiyuan, was discussing the importance of epigraphical studies, and stated that “Bronze and stone inscriptions are sufficient to correct mistaken characters and supplement missing characters in the histories and classical commentaries”金石文字,足為史傳正偽補闕.[footnoteRef:23] In response to Fu’s queries as to when this scholarly tool was first utilized, Yan’s broad historical erudition immediately supplied seven examples starting from the Han, continuing through the Wei, Six Dynasties and the Sui periods.[footnoteRef:24]    [20:  Zhang, Deng ed., Yan Ruoqu nianpu, 25.]  [21:  Zhang, Deng ed., Yan Ruoqu nianpu, 30.]  [22:  Zhang, Deng ed., Yan Ruoqu nianpu, 32.]  [23:  Zhang, Deng ed., Yan Ruoqu nianpu, 27.]  [24:  Zhang, Deng ed., Yan Ruoqu nianpu, 26.] 

	In 1668, Mao Qiling returned to the Huai’an area from a trip to nearby Suizhou睢州, Anhui, and in 1671, Mao again returned to the Huai’an area. He and Yan Ruoqu toured around together, with Mao commentating that “Yan was few of years but much in learning”年損而學多; they also exchanged verses.[footnoteRef:25] It was probably during this visit that Mao stayed as a guest in the famous hall, and left a poem describing it.[footnoteRef:26] Thus, early on, this meeting between the two budding classicists set the careers on parallel if ultimately competing tracks on the long–standing dispute over the authenticity of the Old Text Esteemed Documents, and they continued to interconnect at various points in this account. [25:  Zhang, Deng ed., Yan Ruoqu nianpu, 33.]  [26:  Song and Chang, Yan Ruoqu, 29.] 

The next year (1672), when Yan was 36 years old, he met the 59 year old Gu Yanwu in Taiyuan and held long conversations with him on matters of historical toponyms in the region of their touring. Yan admits that Gu convinced him of the error of his own views on several matters of historical geography.[footnoteRef:27] Probably due to the mention of the “Tribute of Yu” chapter in the course of the discussion between Yan and Gu, the author of this Chronological Biography inserts some long excurses on the history of the Old Text drawn from Yan’s literary anthology and his Old Text Version of the Esteemed Documents, Investigated and Verified. The same deviations from the biographical narrative occur often, especially in conjunction with recording Yan’s conversations with local scholars and notables who he meets during the course of his travels. [27:  Zhang, Deng ed., Yan Ruoqu nianpu, 35. Gu Tinglin xiansheng nianpu, QCNP, 5:609 records that during this same visit, Gu humbly accepted some corrections proffered by Yan. In contrast to Gu’s intellectual honesty, Wang Wan汪琬, noted literatus with whom Yan associated in Beijing in 1670 after his failure at the Boxue hongci exam, angrily rejected several corrections offered by Yan to Wang’s Wufu kaoyi 喪服攷異.  Zhang, Deng ed., Yan Ruoqu nianpu, 57. For Wang Wan’s biography, see Qingshigao, 44.13336–27.] 

	In 1673 Yan met Ma Su馬驌 (1621–1673), author of the Continuous History繹史, a chronological history of China in 160 scrolls.[footnoteRef:28] Yan was passing by Magistrate Ma’s yamen in Lingbi County靈壁縣in northeastern Anhui and spent a long evening discussing ancient history. During the course of the evening’s exchange, Yan persuaded Ma to compare the texts of the “Canon of Yao”堯典 and “The Counsels of the Great Yu”大禹謨. Reading an un–annotated plain text edition, Ma himself noticed that the later work contained parallel and antithetical couplets. Yan induced him to promise to produce a revised version of his Continuous History and indicate which of the numerous quotes from the Esteemed Documents derived from the Old Text version and which from the New Text今文 version.[footnoteRef:29]  [28:  To initiate this chapter, I mentioned that in Jiang Fan’s Hanxue shichengji, Yan Ruoqu, Hu Wei, and Zhang Erqi are the first three chief entrants; to conclude this first chapter, Ma Su is also treated. Jiang, Hanxue shichengji jianshi, 1:128–38.   ]  [29:  Zhang, Deng ed., Yan Ruoqu nianpu, 42.] 

	The next year, 1674, Yan lost his mother, and exhibited extreme filial piety in mourning for here for three years; he spent an additional year accompanying his bereft father.[footnoteRef:30]  [30:  Zhang, Deng ed., Yan Ruoqu nianpu, 43.] 

	In 1678 Yan finished compiling chapter 4 of his great work Old Text Version of the Esteemed Documents, Investigated and Verified. The next mention of a major scholarly accomplishment was in 1683, when Yan finalized the first chapter of his great work while in Fujian. Despite the existence of many copies held in the capital, this is the first mention of a finalized version on a particular chapter.[footnoteRef:31] His frequent return to correct or revise speaks of his relentless perfectionism.  [31:  Zhang, Deng ed., Yan Ruoqu nianpu, 61.] 

	An important tendency of Yan’s life is the similarity of some of his actions with those of his earlier contemporary Gu Yanwu. For instance, it is recorded that Yan carried along on his journeys the only copies of his edited, and we may assume annotated, versions of the Changes, Documents, and Analects.[footnoteRef:32] It will be recalled that Gu was always constantly in possession on his travels of his draft of the Five Works on Phonology, among other works in progress, and also packed the histories and classics on his spare horse to consult when necessary. Yan also spoke fondly of the precedent of Sima Qian in storing his history in a famous mountain, a precedent noted by Gu.[footnoteRef:33] Finally, Yan’s interaction with Qu Dajun屈大均 (1630–1696) recalled Gu’s improbable friendship with a man of vastly different intellectual outlook, for upon the completion of chapter four of his work in progress on the Old Text Esteemed Documents, Yan mailed a copy to Qu at Qu’s request for deposit on Mt. Luofu.[footnoteRef:34] Whether Yan was consciously imitating Gu at every point possible in his actions or this was an historiographical impulse that guided Zhang Mu’s shaping of the Chronological Biography, this theme is present in Yan’s biography and must be accounted for.  [32:  Zhang, Deng ed., Yan Ruoqu nianpu, 61. ]  [33:  Zhang, Deng ed., Yan Ruoqu nianpu, 47.]  [34:  Zhang, Deng ed., Yan Ruoqu nianpu, 47. Yan also interacted with at least two of Gu’s other friends, Zhu Yizun朱彝尊 (1629–1709) and Li Yindu李因篤 (1631–1692), and exchanged verses; Zhang, Deng ed., Yan Ruoqu nianpu, 48–49, 56.] 

[bookmark: _Hlk42260398][bookmark: _Hlk42268395]	In 1679 when he was 43, Yan participated in the “Erudite in Learning and Imposing in Writing” 博學宏/鴻詞exam without success. Even among the notable scholars at the capital at that juncture in time, Yan stood out for his exceptional erudition, being called by one anonymous contemporary “Yan’s son, One Hundred Poems, is whom we term today as an erudite gentleman”閻之子百詩,今之所謂博學君子. “One Hundred Poems” was Yan’s self–selected style. It was particularly apt, for his chronological biography is filled with references to the occasional poems wrote, and responses from his contemporaries eliciting even more notice. Even during the hectic days at the capital which witnessed his failure at the famous nation–wide exam and his lingering on for an unspecified spell of time, he produced several notable poetic offerings. These included a long rhapsodic fu 賦 under title of “Armillary Sphere and Jade Observation Tube” and an equally lengthy poem in the genre of “lined–up regulated verse (pailű排律). Even more indicative of Yan’s prowess as a poet is the endorsement of Gu Yanwu’s nephew Xu Qianxue徐乾學 (1631–1694). At that time, Xu was vice director–general of the editorial commission that was tasked with producing the Code of the Great Qing Dynasty and the Unified Gazetteer of the Great Qing Dynasty大清一統志. He once confessed that “I don’t lightly show my poems or prose works to others unless Yan Baishi revises and finalizes them” 詩文不經百詩勒定,未可輕易示人.[footnoteRef:35] Among the most frequently mentioned figures with whom he exchanged poems over the years was Zhao Yizun朱彝尊 (1629–1709). [35:  Zhang, Deng ed., Yan Ruoqu nianpu, 58.] 

	An even greater significance can be attached to Yan’s friendship with Xu Qianxue, for in 1690, long after Xu had became director–general of the compilation commission in 1687, he recruited Yan along with other famous scholars to help compile the Code, the Unified Gazetteer, and the History of the Ming明史. Yan was regarded as the leading scholar among them, notwithstanding the fact that among his peers working with him on such projects at various times were such luminaries as historian Wan Sitong萬斯同 (1638–1702), classicist Hu Wei, geographer Gu Zuyu顧祖禹 (1631–1692), and bibliographer Huang Yuji 黃虞稷(1629–1691).[footnoteRef:36] After Xu Qianxue lost his position and the compilation office was closed in 1692, Yan retired to a life of quiet scholarship in Huai’an for the rest of his remaining years. If a note from 1696 is taken as typical of his last years, Yan hosted frequent visitors, most prominently were Zhao Yizun and Mao Qiling, who both often dropped by to discuss scholarship.[footnoteRef:37]   [36:  Zhang, Deng ed., Yan Ruoqu nianpu, 70; Hummel, Eminent Chinese of the Ch’ing Period, 2:909.]  [37:  Zhang, Deng ed., Yan Ruoqu nianpu, 96.] 

The Man of a hundred Poems, as his courtesy name revealed,[footnoteRef:38] was also a writer of miscellaneous prose. His long collection of prose pieces, Record of Notes from Qianqiu潛邱劄記, numbers six ample scrolls. It is divided as follows: scrolls one and two are miscellaneous research notes, often directly transcribed from original sources with no discursive treatment. Scroll three is more treatment of topographies that did not make it into his original work on this theme. Scroll four contains two parts; part one consists of miscellaneous pieces like essays on history or economic policies and postfaces; part two contains some annotations on the “Mourning Vestments”丧服 chapter of the Ceremonials and Rituals and corrections and supplements to Gu Yanwu’s Record of Things Learned Daily.[footnoteRef:39] Scroll five includes correspondence and scroll six contains various types of poetry, including a rhapsodic fu prose-poem.[footnoteRef:40]      [38:  His extant poems are hard to come by, some 266 poems are extant in a rare work, Qianqiu zashi 潛丘雜詩; for a discussion, see Zhang, Yan Ruoqu nianpu, Yan Ruoqu xupu, 232-33.]  [39:  In the SKQS zhenben edition, this latter work on  the Riizhilu is found in juan 5.]  [40:  The Imperial editors of the Siku quanshu provide this subdivision, but the characterizations are by Li Ciming李慈銘, Yuemantang dushuji 越縵堂讀書記. 2 vols. (Shanghai: Shanghai Guji Chubanshe, 2015), 2:774-75.] 

	
5.2.2 Scholarship of Yan Ruoqu
	 “The master was not a man of the present age; it seems that he was a scholar of ancient times;” such was the summative characterization of Zhao Zhixin, who composed the tomb epitaph of Yan already cited above.[footnoteRef:41] Yan Ruoqu’s intellectual profile was indelibly stamped with his mastery of evidential research. Hang Shijun, who authored a biography of Yan, stressed his mastery be virtue of his assiduous effort and unflagging zeal for completeness: [41:  The entire text of the tomb epitaph is included in Zhang, Deng ed., Yan Ruoqu nianpu, 147–49; the quote cited is found on p. 147.] 

 	Ruoqu's scholarship was strong in evidential research and in minute textual 	criticism. For the evidence from one book, he would consult several other books to 	verify it. The minds and eyes of those who were waiting in attendance were all 	blurred, yet his energy kept surging forth....He himself stated that he was a man of 	ambition, and strove to make the most of what he had been granted by Heaven, so 	he strove in his studies to fully utilize his talents. He obviously possessed a 	scholarly way that could be transmitted. 
	若璩學長於考證辨覈，一書至檢數書相證。侍側者頭目皆眩，而精神涌溢。
	……自言有志之士，務在盡己所受於天之分，而力學盡其才。固自有以傳
	之道。[footnoteRef:42] [42:  Zhang, Deng ed., Yan Ruoqu nianpu, 151–56; p. 154.] 

A substantial example of this positive notoriety was a quote from one of Yan’s friends from nearby Dahe Transport Station大河衛所, which shared the duty of guarding the grain transportation system along the Grand Canal in the area with the Huai’an Transport Station懷安衛所. Shi Huaqi石華崎, style of Zilan紫嵐, once proclaimed to Yan that “With regard to the study of evidential research, you truly may be called expert” 子於考證之學,洵可謂工矣.[footnoteRef:43] According to Yan’s own account, whenever a chapter from his study of the Old Text Esteemed Documents was completed, Yan was sure to either discuss it with Shi Huaqi in person or exchange letters with him it reviewing it.[footnoteRef:44]  [43:  Zhang, Deng ed., Yan Ruoqu nianpu, 20.]  [44:  Zhang, Deng ed., Yan Ruoqu nianpu, 20.] 

Yan Ruoqu’s reputation for being a masterful textual critic and therefore supreme exemplar of the approach of evidential research stands squarely on his great work on the Old Text Esteemed Documents. This text has been doubted since suspicions were raised by the Northern Song classicist Wu Yu 吳棫 (ca. 1100–1154) in his Shubizhuan 書裨傳. The thought of Zhu Xi 朱熹 (1130–1200), with his great prestige, deepened these doubts and impacted all subsequent historical views on this hoary classic in numerous ways.[footnoteRef:45] The concentrated attention of early Qing textual critics on the nature of this work, most prominently by Yan Ruoqu, and Hui Dong 惠棟 (1697–1758), Investigations into the Old Text Esteemed Documents. created the consensus view that the Old Text version was a forgery perpetrated during the Eastern Jin dynasty, a view that has held up to the present.[footnoteRef:46] The recent discovery of texts related to the Esteemed Documents among the bamboo manuscripts donated to Tsinghua University seems to confirm this consensus, and, according to Li Xueqin, “settles the case” of historical forgery. [45:  See Yang Xinxuan, Songdai yijing yanjiu 宋代怀经研究 (Beijing: Zhonghua Shuju, 2007), 199–206; Li Xueqin 李学勤, “Zhu Xi de Shangshu xue” 朱熹的尚书学, in Guwenxian conglun 古文献丛论 (Beijing: Zhongguo Renmin Daxue Chubanshe, 2010), 239–46.]  [46:  A good starting point for this sea change in historical interpretation is Wu Tongfu 吴通福, Wanchu Guwen Shangshu gong’an yu Qingdai xueshu 晚出古文尚书公案与清代学术 (Shanghai: Shanghai Guji Chubanshe, 2007). Consult also Liu Qiyu 刘起釪, Shangshu xueshi, 279–85.] 

	In connection with his editorial work on the Unified Gazetteer, Yan developed a strong interest in historical geography, and spent some ten years compiling three installments of his Elucidating Places in the Four Books四書釋地 and a Residual Expositions Elucidating Places釋地餘論; Yan considered a knowledge of historical geography as the foundation of classical scholarship.[footnoteRef:47] Qian Daxin records that “The master was particularly meticulous and thorough with regard to geography. He was as familiar with the layout of mountains and rivers and the development of political geography as if he were pointing at features on his palm. He once said, "In reading books one must sort out the age; I mention that one must also sort out the geography.”先生於地理尤精審，凡山川形勢，州郡沿革，瞭若指掌，嘗曰：孟子讀書當論其世。予謂并當論其地。[footnoteRef:48]         [47:  Zhang, Deng ed., Yan Ruoqu nianpu, 75.]  [48:  A biography of Yan by Qian Daxin, Zhang, Deng ed., Yan Ruoqu nianpu, 156–62; p. 160.] 

[bookmark: _Hlk43898537]	In 1655, when Yan was 19, the Chronological Biography inserts a handful of quotations from other sources to highlight Yan’s formal interest in the historical debate concerning the authenticity of the Old Text Esteemed Documents. I choose to translate the second quotation from the tomb epitaph composed by Zhao Zhixin趙執信 (1662–1744), Hanlin Compiler and literatus: “When young he read the Esteemed Documents, which resulted in many doubts. He regarded the stretch of 500 years between Kong Anguo and Mei Du as producing a text halfway out of conjecture. Subsequently, he composed the Old Text Version of the Esteemed Documents, Investigated and Verified to extend his argumentation少讀尚書，多所致疑，為自孔安國至梅賾，幾五百年，中間半出傅會，遂著尚書古文疏證.[footnoteRef:49]  The effort cost 20 years of his life;[footnoteRef:50] Yan’s biography in the Qing Historical Biographies states rather that he expended more than 30 years on this grand project.[footnoteRef:51] The original quote from the complete text of the tomb epitaph cited above reveals another text composed along these lines: “Again, he made a Doubts of Master Zhu Concerning the Old Text of the Esteemed Documents in order to extend his argumentation.” 復為朱子尚書古文疑以申其說.[footnoteRef:52] Yan’s son Yan Yong閻詠describes this work as resulting from a commission he received from his father to select 47 quotes from Zhu Xi’s Classified Dialogues of Master Zhu, 朱子語類and six quotes from The Complete Works of Master Zhu’s Prose Anthology 朱子文集大全. In Yang Yong’s postface to the Old Text Version of the Esteemed Documents, Investigated and Verified, he quoted his father concerning the impact Zhu Xi’s stance on the Old Text exerted on Yan’s masterpiece: “In writing this book, I merely quoted from Master Zhu and extended his remarks, and only constructed analogies and lengthened them. Initially how could I dare to obviously contravene Ziyang and commit the crime of great impropriety?” 吾爲此書，不過從朱子引而伸之，觸類而長之耳，初何敢顯背紫陽，以蹈大不韙之罪？[footnoteRef:53]   [49:  Zhang, Deng ed., Yan Ruoqu nianpu, 20.]  [50:  Zhang, Deng ed., Yan Ruoqu nianpu, 20.]  [51:  Qingshi liezhuan, 17:5460.]  [52:  Zhang, Deng ed., Yan Ruoqu nianpu, 147. The entire text of the epitaph is found on pp. 147–49.]  [53:  Yan Ruoqu, Shangshu guwen shuzheng 上書古文疏證, 2 vols. , Huang Huaixin黃懷信 and Lu Yixin呂翊欣eds. (Shanghai: Shanghai Guji Chubanshe, 2010), 1:4.  Ziyang was one of Zhu Xi’s styles.] 

	 
5.2.3 Old Text Version of the Esteemed Documents, Investigated and Verified
	Zhang Youzhuang’s张友樁 (1897–1966) masterful overview of the scholarship of Yan Ruoju naturally commences with Yan’s preeminent work, his analysis of the authenticity of the Old Text version of the Esteemed Documents. Zhang hailed from Taiyuan, a region with which Yan claimed a direct affinity despite the removal by some six generations of his family from its historical origin. As a fellow regionalist, Zhang modeled his own scholarly style on the same exacting, painstaking approach of gathering evidence and subjecting it to a calculating and cautious examination. His historical studies on men and matters of Taiyuan earned him the palm of preeminent local historian, and his study of Yan branched out to include both his life and work.[footnoteRef:54] He isolates some nine categories of scholarship focused on by Yan, including authenticating of the spurious classic (the Old Text Esteemed Document), revealing the fabricated nature of Kong Anguo’s commentary, refuting Cai Shen’s 蔡沈 (1167–1230) commentary on this classic, which transmitted Zhu Xi’s interpretations, correcting Zhu Xi’s collected commentaries on the Four Books, explaining old glosses and engaging in textual criticism, producing calendrical and mathematical studies, clarifying historical geography, briefly commenting on literature and history, and looking into a macaronic mix of minor historical and scholarly matters. Of particular interest to me is section three of Zhang’s intellectual review, “Scholarly Companions” 學侶, itself subdivided into “Family Learning” 家學, “Teachers and Friends” 師友, and “Disciples and Intellectual Followers” 弟子及私淑.[footnoteRef:55] Notwithstanding the richness of the resources preserved and analyzed here, it is incumbent on us to move on given the dwindling space remaining to devote to Yan in this chapter. [54:  Zhang Youzhuang张友樁, Yan Ruoqu xuepu, Yan Ruoqu nianpu閻若璩学谱，閻若璩年谱 (Taiyuan: Sanjin Chubanshe三晋出版社, 2017). ]  [55:  Zhang, Yan Ruoqu xuepu, Yan Ruoqu nianpu, 127-211.] 

	Yan Ruoqu’s examination of the Old Text Esteemed Documents consists of 128 independent notes, some long some short. The received version has lost some 23 of these notes, although several of the titles are preserved. The imperial editors of the Complete Works of the Four Treasuries and modern editors of this work mostly posit that this loss was due to the exigencies of transmission; a minority view is that Yan himself removed them due to the convincing arguments against them made by his friend Mao Qiling; [footnoteRef:56] of course, it is possible that both factors played a part in this process. Yan Ruoqu’s singular creativity in addressing the question of the authenticity of this work is readily apparent from the multivalent approaches he adopts. In all, 10 types of scholarly approaches sources of evidence are identified and illustrated by Wang Junyi. 1), Argumentation from the text, namely number and names of chapters, individual sentences; 2), Nature of the textual differences between Old Text and New Text versions; 3), Quotations preserved in masters literature such as the Analects, Mencius, and Mozi; 4), Layout of the text; 5), Changes in historical geography; 6), Evidence from bureaucratic and ritual systems; 7), Calendrical evidence; 8), Historical phonology and ancient glosses; 9), Evidence from contemporary systems of thought and customs; (10), Evidence from historical and other written sources.[footnoteRef:57]      [56:  Yan Ruoqu, Shangshu guwen shuzheng, Huang and Lu eds., "Preface"前言, 2 for both views. Xu Huafeng posits that Yan self-deleted sections of his work in order to avoid conceding defeat to Mao in the intellectual arena. He draws support from a specialized study by Qian Mu錢穆 (1895-1990). See Xu Huafeng許華峰, “Lun Shangshu guwen shuzheng yu Guwen shangshu yuanci Shangshu kaoyi de guanxi” 論尚書古文疏證與古文尚書怨詞尚書考異的關係. JIngxue yanjiu luncong 1 (1994): 139-80.]  [57:  Wang Junyi王俊义, Yan Ruoqu xueshu sixiang yanjiu阎若璩学术思想研究, 35 pp. off-print from a conference proceedings (No place: Zhongguo Renmin Daxue Qingshi Yanjiusuo中国人民大学清史研究所, no date), 22-29. ] 

 	On a deeper intellectual level, Wei Cide delves deeply into the refined argumentation that Yan adopts.[footnoteRef:58] In an online posting that appeared on Dec. 19, 2012, Wei explains that the “foundation” (gendi根柢) of Yan’s approach is his fundamental assumption that an authentic Old Text version had been recovered from the wall of Confucius’s ancient domicile, but that the 25 chapters that had appeared between the Wei and Jin dynasties were spurious compositions, having been deceitfully ascribed to the authorship of Kong Anguo. Next, Wei groups all of the individual analytical notes under the all-encompassing category of “branches and nodes” (zhijie 枝節) or minor side issues. Wei then takes all of the extant notes and classifies them under many general headings with appropriate sub-categories. Each of these categories and sub-categories are copiously illustrated with direct quotes from Yan’s work, identified by the provenances from the precise chapters. Also included is a summative evaluation of the nature of the evidence and approach of each category. The categories include the following. 1), “Factual Evidence” 實證法, includes eight sub-categories; 2), “Investigating and Verifying Canonical Rituals and Institutions” 典禮制度考證法, does not include sub-categories; 3), “Investigating and Verifying Historical Facts, with two sub-categories; 4), “Investigating and Verifying through Glosses and Commentaries,”訓詁考證法; 5), “Investigating and Verifying through Argumentation and Patterns” 書例考證法, with two sub-categories.  [58:  Wei Cide 魏慈德, “Yan Ruoqu jiqi Shangshu guwen shuzheng de yanjiu fangfalun” 阎若璩及其尚书古文疏证的研究方法论http://www.guoxue.com/?p=8466] 

	Such an in-depth analysis of the various approaches to investigating and verifying the spurious nature of this ancient texts presents a strikingly fecund reading of Yan’s scholarship. The richness of his imagination and subtle differentiation of the evidence leads us to respect Yan’s pioneering effort and his greatness as a scholar. But a closer look to just how these imaginative approaches were applied reveals some inconsistencies, misapprehensions, and unwarranted conclusions. Huang Huaixin and Lu Yixin discuss each extant item from the points of view of internal consistency, historical accuracy, interpretation of evidence, and strength of argumentation. As often as not, they find Yan’s conclusions wanting. Three examples follow:

	Number Five: “Treating the Old Text ‘Wucheng’ Chapter Being Different from 	Today’s Version of Liu Xin’s Santong Calendar.” In the main it involves the 82 	words cited from Liu Xin’s Santong Calendar being ‘strikingly different’ from the 	modern version; this verifies that the modern version of the ‘Wucheng’ is not worth 	believing in. Our present note: the treatment in this item is sometimes correct and 	sometimes wrong.  
	第五條：言古文舞成見劉歆三統曆者今異。主要是以劉歆三統曆所引舞成篇	八十二字與今迥異，證明今舞成之不足信。今按，此條所說有是有不是。[footnoteRef:59] [59:  Yan, Shangshu guwen shuzheng, “Preface”, 7.] 


	Number 70: “Treating Kong Anguo's Commentary not Being Very Conversant 	with the Bureaucratic System.” This mainly discusses the errors in explications in 	Kong’s Commentary concerning the “Six Ministers” chapter of the Zhou Officials. 	Our present note: this indicates that this is true, but this does not constitute 	evidence of fabrication.  
	第七十條：言安國傳不甚通官制。主要謂孔傳釋周官六卿有誤。今按: 此說	是，但不為偽作之證。[footnoteRef:60] [60:  Yan, Shangshu guwen shuzheng, “Preface”, 34.

] 


	Number 73: “Treating the ‘Song of the Five Sons’ as Not Resembling a Poem from 	the Xia.” This mainly discusses the diction of the “Song of the Five Songs” being 	simple in diction, its rhythm relaxed, and not truly a product of “an unlimited, 	boundless age” or “from the hand of a victim of great turmoil.” Our present note: 	this item is close to the mark. The modern version of the “Song of the Five Sons” 	was produced by someone later based on a legend; the language of this poem is 	definitely not an original work from the Xia. But it is not necessarily as late as the 	Wei or Jin.
	第七十三條: 言五子之歌不類夏代詩。主要謂五子之歌辭意淺近，音節嘽緩非	真出混混無涯之代，與親遭喪亂者之手。今按: 此說近是。今五子之歌為後人	據其傳說而述，詩文必非夏代原作，只是未必晚至魏晉。[footnoteRef:61]               [61:  Yan, Shangshu guwen shuzheng, “Preface”, 35.] 

	Phrases that either reserve endorsement or criticize Yan’s reasoning pepper Huang and Lu’s evaluations. Examples from the stretch of 11 items numbered 5 through 15 include the following: Item 5, “When it states that there was an intercalary 2nd month during that month we fear that it is incorrect” 惟謂當年有閏二月,則恐非; Item 5 again, “...this is not worth debating, nor do we know whether there were any interpolations or errors in the text of the present edition” 不足辯, 亦不知其今本文字有訛誤; Item 6, “We are afraid that this explanation is hard to find convincing” 此說恐難成立; Item 7, “We are afraid that this explanation is not necessarily true” 此說恐未必; Item 7 again, “…this then does not preclude the possibility of it being the wrong name of a chapter of the book” 則不排除其誤書篇名之可能; Item 8, “We are afraid that this explanation is erroneous”此說恐非; Item 8 again, “Nevertheless, according to what he stated, it seems insufficient to verify the falseness of the present text of the ‘Taishi’” 然則據其所云, 似不足以證明今泰誓之偽; Item 9, “This explanation is not correct” 此說非是; Item 10, “This explanation seems to be substantially wrong” 此說似是實非; Item 10 again, “It is evident that the hu of the Analects originally should have been written as yu…and not what Mr. Yan cited.…” 可見論語之乎本應作于, 而不是閻氏所舉…; Item 11, “This explanation may be discussed further”此说可商; Item 12, “This explanation can also be discussed further 此說亦可商; Item 12 again, “It is evident that this citation from Mozi perhaps is wrong due to missing something” 可見是墨子引文或有脫誤; Item 13, “It seems that this explanation is not worth believing 此說似不足信; Item 14, “This explanation is not completely commensurate with the facts” 此說與事實不全合; Item 14 again, “It is evident that these texts are not truly incompatible” 可見並非不合; Item 15, “The other citations are all merely snippets of phrases and sentences, how can they form an entire passage? So it seems difficulty to believe.” 其餘所引皆片言隻語, 何以本之以成文? 似難置信. Out of a total of 11 items, I have isolated 17 quibbles with Yan’s conclusions, arguments with his argumentation, or misuse of proof. Therefore, while we may agree with Wei Cide about the unique inventiveness of Yan’s approach to the great historical question of the authenticity of this classic, we cannot accept the inevitability of Yan’s work confirming the case against the authenticity of the Old Text Esteemed Documents.[footnoteRef:62]	 [62:  Three articles by Yang Shanqun 楊善群delve into certain weaknesses in logic behind Yan’s criticizing the Guwen Shangshu; they are worth recommending if not examining at this point. See Yang, “Bianweixue de qitu—ping Shangshu guwen shuzheng”辨偽學的岐途—評尚書古文疏證, Huaiyin Shifan xueyuan xuebao (2005), No. 3: 396-401; “Ping Yan Ruoqu de ernan tuili—Shangshu guwen shuzheng yanjiu zhi er” 評閻若璩的二難推理—
 尚書古文疏證研究之二”, Rujia dianji yu sixiang yanjiu 4 (2012): 118-40; and “Ping Yan Ruoqu de chuimao qiuci fa—Shangshu guwen shuzheng yanjiu zhi san”評閻若璩的吹毛求疵法—尚書古文疏證研究之三, Zhongguo jingxue 12 (2014): 201-22. ] 

Recent discoveries among ancient manuscript remains include some overlapping chapters from the Esteemed Documents, and other lost chapters or hitherto unknown documents of a similar nature. The consensus is that these discoveries clinch the traditional argument in favor of the fabrication of the Old Text version as seemingly proven by Yan Ruoqu. The recent discovery of texts related to the Esteemed Documents among the bamboo manuscripts donated to Tsinghua University, according to Li Xuejin, “settles the case” of historical forgery.[footnoteRef:63] Most modern specialists support Li in his determination to base his arguments concerning the spuriousness or genuineness of the Old Text Esteemed Documents on these newly discovered bamboo documents. For instance, they all hold that because the Tsinghua text entitled the “Announcement of Yin”尹告 with its famous phrase “both share a single virtue”咸有一德 bears no resemblance to the chapter in the Old Text edition of that precise title, the latter must be construed as a fabrication, and through an illogical extrapolation of the evidence, the entire anthology must be equally spurious.[footnoteRef:64] This is merely the application of the fallacy of composition, which argues that one may  infer that something is true of the whole from the mere fact that it is true of some part of the whole. On the opposite side of the argument, Lu Jianchu argues that, since the Tsinghua documents include three chapters of a text called “Yueming”說命 that are mostly identical with the Old Text chapters of the same name, the Old Text version of the Esteemed Documents is now proven to be genuine.[footnoteRef:65] Again, this is another unwarranted extrapolation, arguing on the basis of a single chapter.     [63:  Li Xueqin李学勤, “Tsinghuajian jiupian zongshu”清华简九篇综述, Wenwu Issue 5 (2010): 51-57.]  [64:  Liao Mingchun廖名春, “Qinghua jian ‘Yingao’ yanjiu” 清华简尹诰研究，Journal of Historiography史学史研究 2 (2011):110-15 and Du Yong杜勇, “Qinghua jian ‘Yingao’ yu wanshu ‘Xianyou yide’ bianwei”清华简尹诰与晚书咸有一德, Journal of Tianjin Normal University (Social Science) 天津师范大学学报（社会科学版）3 (2012): 20-29 also are representative of those who argue for the spuriousness of the Old Text “Xianyou yide.” ]  [65:  Lu Jianchu陆建初, “Tsinghua jian ‘Fuyue zhi ming’ buzheng Kongzhuan zhendian—hou jiyu Shangshu shishikao quanpian” 清华简傅说之命…An official announcement released by Tsinghua University on 1/15/2013 confirmed the assumption that the Old Text version of the Shangshu was spurious but argued on the basis of three new documents published in vol. 3 of the Tsinghua manuscripts; these three chapters were three parts of a document entitled “Fuyue zhi ming”傅说之命 that, like the “Yingao,” had a supposed counterpart called “Xianyou yide” preserved in the Old Text Shangshu. This press release was entitled “Tsinghua Daxue Zhanguo zhujian yanjiu chengguo: Shangshu quexi weizuo” 清华大学战国竹简研究成果：尚书确系伪作, appeared online on 1/5/13, downloaded on 2/11/14. http://www.qzwb.com/gb/content/2013-01/05/content_4270442.htm.] 

	In a recently published paper, I argue for a different interpretive paradigm. Instead of approaching this hoary text from the binary perspective of the authentic versus spurious antipodes, I suggest we approach it from the complementary approach of classic cum commentary; this paradigm requires some background information. The axiom that anthologies such as the Esteemed Documents could contain diverse texts of unrelated genres is the assumption behind Zhang Taiyan’s章太炎 (1868-1936) solution that can accommodate at least some of the pseudo-Old Text chapters and render them respectable and usable. He reads some early documents not as original works that later became canonized but as later commentaries to these earlier works. His most prominent example is the “Taishi” 泰誓chapter of the Old Text Esteemed Documents that had been found and added to the corpus of the Esteemed Documents when a young woman discovered this chapter in an old house sometime during the reign of Xuan Di 孝宣帝 (r. 74–49 BC) (she also discovered a lost chapter from the Changes and Rites).[footnoteRef:66] Zhang suspects that this work was originally a commentary to the original “Taishi”, a commentary known as the “Taishgu”泰誓故that is mentioned in the “Zhouyu” 周與 chapter of the Tales of the States國語. Zhang credits this commentary to the authorship of Fu Sheng伏生.[footnoteRef:67] Zhang actually regards the entire Lost Texts of the Zhou 逸周書as being composed of commentaries which he terms “external records” (waiji外記). (According to Zhang, a “record” was a commentary, just like the gu故 that described the commentary credited to Fu Sheng as mentioned above.)[footnoteRef:68]   [66:  Wang Chong 王充 (AD 27–97), “Zhengshuo pian” 正說篇, in Lunheng, 269.]  [67:  Zhang Binglin, Taiyan Xiansheng Shangshu shuo太炎先生尚書說 (Beijing: Zhonghua Shuju, 2013), 12-13. ]  [68:  Zhang, Taiyan Xiansheng Shangshu shuo , 3, 2. ] 

Without reference to Zhang Binglin’s imaginative paradigm, modern scholar Yu Wanli proposes the same origin in the commentarial literature of one pseudo-Old Text chapter. He posits that the “Xianyou yide” 咸有一德chapter presently preserved in the Old Text Esteemed Documents was not purposely fabricated out of whole cloth intended to deceive. Instead, it was an old commentary by Kong Anguo on an original chapter of the same name.[footnoteRef:69] It must be remembered that Kong had access to an original anthology of the Shangshu that had been retrieved from an old wall. Viewed as a commentary, the discussion of the nature of this work shifts from questions of authenticity verses fabrication to generic nature and purpose.[footnoteRef:70]  [69:  Yu Wanli, “You Tsinghua jian ‘Yingao’ lun Guwen shangshu ‘Xian you yide’ zhi xingzhi”由清華簡尹誥論古文尚書咸有一德之性質, in Yufangzhai xuelin榆枋齋學林, 2 vols. (Shanghai: Huadong Shifan Daxue Chubanshe, 2012), 1:11-36. Michael Nylon proposes five theories that could account for the conflicting evidence concerning the origin of the Old Text Documents; theory four proposes the eclectic nature of the sources that made up this early anthology, including a combination of classics and commentaries. See her “The ku wen Documents in han Times,” T’oung Pao, Second Series, 81 (1995): 25-50.]  [70:  For a fuller exposition of these themes, consult Han Dawei 韓大偉 (David B. Honey), “Fufan 
Guwen Shangshu an ceji: yi ‘Xianyou yide’ weili” 復審古文尚書案側記: 以咸有一德為例. Huang Ren’er
黃人二, et al. Chutu wenxian yu Zhongguo jingxue, gushi yanjiu guoji xueshu yantaohui lunwenji出土文献
与中国学、古史研究国际学术研讨论文集 (Taibei: Gaowen Chubanshe高文出版社, 2019), pp. 124-
146.  ] 

Whether this new paradigm works out in the majority of chapters or not, it is indisputable that Yan Ruoqu’s work on the Old Text Esteemed Documents brought the historical debate on this issue to its rhetorical and scholarly highpoint, earning him the well-deserved reputation of sitting among the most erudite scholars of the early Qing dynasty. His novel historical investigative angles opened up new horizons for successive historians to think along fresh intellectual tracks, earning him their gratitude in the field of historiography. 
Seven remaining works represent other targets of Yan restless intellect. Alas, lack of space prevents any examinations here. An Investigation into the Years of Mengzi’s Birth and Death孟子生卒年考, one scroll, was only printed a few years before his death. A Clarification of the Place Names in the Four Book 四書釋地 5 scrolls is an important contribution to historical geography, and a bravura performance of patient textual criticism. He compiled a lengthy edition of Wang Yinglin’s 王應麟Record of Things Learned Through Assiduous Study 困學紀聞 in 20 scrolls with copious collation notes. Already mentioned above is his suggested revisions to Gu Yanwu’s work, Supplements and Corrections to a Record of Things Learned Daily日知錄補正. A “Mourning Vestments” with Alternate Annotations喪服異注[footnoteRef:71] and Explanations on the Poems by Mao and Zhu 毛朱詩說 round out his scholarly contribution to classical scholarship.[footnoteRef:72]  [71:  Also spelled yizhu 翼注, “side or supportive annotations”.]  [72:  For the panoply of scholarly research approaches displayed in these works, see Zhang, Yan Ruoqu xuepu, Yan Ruoqu nianpu; pp. 213-21 for is works on classical scholarship.] 

       	
5.3 Mao Qiling
	Mao Qiling毛奇齡 (1623-1716）was the chief defender of the received text of the Old Text Esteemed Document during the early Qing; at least he was the most vociferous, most learned, and most widely published.[footnoteRef:73] Despite being the intellectual antipode of Yan Ruoqu with regard to the nature of the Old Text Esteemed Documents, Mao was on friendly terms with him and as we saw above, and a frequent visitor at the Yan family compound in Huai’an. But his reputation among his contemporaries and image projected to moderns is that of a cranky old scholar. His unbridled attacks and rebarbative reposts, like the craquelure pattern of mini squares on renaissance paintings, was an ever-present backdrop to his scholarly arguments. According to the imperial editors of the Four Treasuries bibliography, “His learning was diluvial in its mastery over all books, but he was fond of refuting others for the sake of being proven right. He invariably strenuously opposed whatever anybody else said” 其學淹貫群書而好為駁辯以求勝。凡他人所已言者必力反其辭.[footnoteRef:74] Such abiding and reflexively contrary view rendered his interpretations less persuasive since they seemed to be intellectual stances, not informed scholarly conclusions.    [73:  For his life, see Qingshi lliezhuan 17.5456-58; Qingshigao 43:13174; Qian, Zhongguo jin sanbainian xueshushi, 1:250-52; Tu Lien-chȇ in Humme戶l, ed., Eminent Chinese of the Ch’ing Period, 1:563-65; Hu Chunli 胡春麗has published three articles of nianpu in Zhongguo jingxue, numbers five, eight, and 23. Neither Jiang Fan nor Zhi Weicheng deign to notice Mao in their collective biographies of Confucian classicists.]  [74:  Siku quanshu zongmu tiyao, 1:79 (Jingbu 2, Shulei 2).] 

	Mao’s prickly personality and aggressive prose style did not endear himself to others, leading in the case of Quan Zuwang全祖望 (1705-1755), among others, to a total rejection of his status as a master.[footnoteRef:75] Quan once detailed how Mao had abandoned his wife and left his son to starve to death when he fled for his life. Returning after three years, the alienated couple could not live together; his strident wife despised him and publically belittled him to others.[footnoteRef:76] Based on this damning narrative, Qian judged Mao as follows: “Mao Qiling certainly possessed a marvelous talent, yet his conduct was despicable. Viewing him against the earlier generation of Gu Yanwu, Huang Zongxi, Wang Fuzhi, and Yan Ruoqu, he makes one feel that he does not belong in the same company.” 西河才固奇而行則卑，以視往者顧、黃、王，閻以輩，誠令人有風景全非之感。[footnoteRef:77]  [75:  It is interesting that Liang Qichao cites the Siku quanshu editors concerning Yan Ruoju’s equally ill-tempered and prickly personality, yet it is not hardly mentioned. Perhaps the fact that Yan was well-armed temperamentally to respond to Mao that the two remained friends. See Liang, Zhongguo jin sanbainian xueshushi, 104 ]  [76:  Quan, “Xiaoshan Mao Jiantao biezhuan”蕭山毛檢討別專, Jieqiting ji 3: 267-70; p. 269.]  [77:  Quan Zuwang also asserted that Mao’s braggadocious prose style in a particular essay,”Zhongchen busijie” 忠臣不死節, was not only perverse in its self-serving argumentation, it actually encapsulated his entire life in how he betrayed his lord and abandoned his state, turned his back on his teachers and sold out his friends. See Quan, Jiqiting ji, 3:780-81.] 

		The backstory of Mao having to flee for his life, touched on above, is quite revealing:
	Talented and proud and possessed of a sharp tongue, Mao Qiling incurred the enmity of 	many people in his home district. In 1651 he aroused considerable misunderstanding 	owing to an anthology of poems by Shaoxing authors which he had compiled. Later he 
	wrote two dramas which were interpreted as ridiculing people of his native place. Finally 	the hatred against him grew so strong that he was charged with being the central figure in 	a murder case which occurred about the year 1657. Fleeing from home, he changed his 	name to Wang Yan 王彥 …and later to Mao Sheng 毛牲….For some ten years he 	wandered in Jiangsu, Jiangxi, and Henan…. [footnoteRef:78] [78:  Tu Lien-chȇ in Hummel, ed., Eminent Chinese of the Ch’ing Period, 1:563.] 

This background definitely dispels any notion that his personal contretemps with his contemporaries were anything but occasional misunderstandings or temporary hurt feelings. His irascibility ran throughout his very core.
	This conclusion is borne out in a letter written to Mao by Zhao Yizun 朱彝尊 (1629-1709) late in their lives. It will be recalled from chapter two that Mao met Zhao during the great “Erudite in Learning and Extensive in Writing” exam of 1679; the letter touches on the issue of Mao’s proclivity for continuous contention and arguments with contemporaries:
You, sir, have been debating endlessly with Lu Zijing; and also have been disputing with Chen Tongfu as if you were a hegemon. I have not yet dared to annotate the Poems, and have done no more than lecture on the meaning for my disciples. But now I have already abandoned the effort, mostly due to not wanting to intensify the debate. Someone told me that you are upholding the way of perfecting friends, but just what does it to mean to “urge to goodness”?[footnoteRef:79] You have now attained the age of 80 sui, your servant himself is now 74 sui. You utilize a trend of the times to gain such a small advantage; it is like disputations between a mother and son over profit—you leave two dejected old men in your wake. You should only examine and verify the meaning of the classics; even if some vulgar words do not mesh with your views, I hope that you will set them aside with a laugh. You definitely should not imitate the garrulous wrangling between Zhu Xi and Lu Jiuyuan (1139-1192).[footnoteRef:80]        [79:  These two lines allude to Mengzi 4b.30: “Now between Zhang and his father there arose disagreement, he, the son, reproving his father, to urge him to what was good. To urge one another to what is good by reproofs is the way of friends. But such urging between father and son is the greatest injury to the kindness, which should prevail between them.” 夫章子，子父責善而不相遇也。責善，朋友之道也。父子責善，賊恩之大者. Trans. Legge, The Chinese Classics, 2:337. The subtext of this section is the function of disagreements and debates, which can be a force for good, but taken to excesses may result in harm to relationships.  ]  [80:  The intellectual opposition between Zhu Xi and Lu Jiuyuan was formalized by two actual meetings for debate; one occurred in 1175 at Goose Lake Temple in northeast Jiangxi  and one at the White Deer Hollow Academy in northwest Jiangxi in 1181.] 

	公近與陸子靜辯無極矣。又與陳同甫爭論王霸矣。某未敢注詩，不過為門弟子講	說。今已毀棄之，蓋不欲滋其辯耳。或謂君舉著全朋友之道。然責善之義謂何? 足	下行年八十矣，僕今亦七十有四。舉一時尚刀錐鹽穀，紛爭子母 之利，而頽然二	老翁。獨以經義相考證，即鄙言未合，度足下必一笑置之。斷不效朱陸之嚻嚻聚訟	也。[footnoteRef:81] [81:  Zhu, Pushuting ji, 2:413-144.] 

Zhu’s tactful approach in urging his friend Mao to reduce the volume in his intellectual debates with others was necessary, given Mao’s permanently touchy personality, which had not diminished even in old age.
	Another revealing story concerns Mao’s interaction with Li Yindu, one of Gu Yanwu’s circle of friends. “Once while discussing opposing views concerning ancient rhymes with Mao Qiling, Mao strenuously maintained his position. Li's indignation filled his breast and was unable to respond. He subsequently drew a sword and tried to hack at him; Mao fled in shock.” 與毛奇齡論古韻不合。奇齡強辯因篤氣憤填膺，不能答。遂拔劍斫之，奇齡駭走。[footnoteRef:82] [82:  Guochao Songxue yuanyuan国朝宋学渊源记,
 jihttps:/w/ctext.org/wiki.pl?if=gb&chapter=91037&remap=gb , no. 18.] 

	Mao Qiling’s vituperation was not limited to his contemporaries; Quan Zuwang noted that Mao’s personal list of the most outstanding Confucian scholars was quite arbitrary and unbalanced, an frankly disrespectful to a host of worthy candidates.[footnoteRef:83] Mao reserved his most caustic judgement for Song scholars, and Zhu Xi became the greatest target of his wrath.[footnoteRef:84] This clearly demonstrates that his cynical misanthropy ran both synchronically wide and diachronically deep. Nevertheless, in same spirit as the editors of the Four Treasuries bibliography, Quan allowed a place for Mao at the side of the Confucian community of scholars due to his erudition—most of his contemporaries were hard pressed to challenge his independent and broadly learned views.[footnoteRef:85]    [83:  Quan, “Xiaoshan Mao Jiantao biezhuan”, Jieqiting ji 3:267.]  [84:  Quan, “Xiaoshan Mao Jiantao biezhuan,” Jieqiting ji, 3:268. See also the treatment of Kang Yiyong康義勇, “Mao Qiling dui Zhuzi Sishu jizhu de pingjia”毛奇齡對朱子四書集註的評價, Qingdai xueshu luncong 1 (2001): 319-36.]  [85:  Quan, “Xiaoshan Mao Jiantao biezhuan,” Jieqiting ji, 3:270.] 

	Also in chapter two above, I noted that Mao Qiling participated in the great exam of 1679. I also pointed out that he was assigned to the Historiographical Board to help compile the Ming History as an examining editor and also served a stint in the Imperial Study to educate imperial princes and grandsons. But this bureaucratic career developed after he was 56 years old, so his earliest biographies stressed his brilliance as a student, the hue of his prose, and the artistry of his poetry. His command of classical studies was not noted until later in his life.[footnoteRef:86] Ruan Yuan’s short draft biographies of classicists adds that after he returned home to mourn his father, he did not return to officialdom due to the persistent affliction of arthritis.[footnoteRef:87] A draft study of the Mao Poems in 38 scrolls entitled Continuation of the Commentary on the Mao Poems 毛詩續傳 was lost after he fled home to avoid an enemy in 1651, an event already noticed above. This happened when Mao was 28 years old, demonstrating that he had engaged in classical studies without gaining a reputation for it. His next few productions that were openly circulated seemed to be entirely occupied with either the Mao Poems or his own poetry.[footnoteRef:88] After Mao’s retirement from official life, his first work, composed in Hangzhou, was a quickly completed study of the Changes, taking merely 64 days as he analyzed one hexagram per day. It was entitled Second-Son of the Family on the Changes仲氏易, which novel title resulted from assigning authorship to an elder brother Mao Xiling毛錫齡who was the second born. Various other very short studies produced at this time feature the Changes and the various ways of using it for prognostication. His studies of such issues as the development and internal structure of the hexagrams, “Hexagram Alteration” or 卦變how a hexagram can change into another one with an alternation of a line or half-line, etc., “Trigram Exchange” 交易[footnoteRef:89] and utilization of the work of such scholarly students of the text as Xun Shuang 荀爽 (128-190), 虞翻 (16-233), and Gan Bao 干寶 (fl. early fourth century), meant that contemporary Han school partisans could no longer casually comment or theorize on the mysteries and complexities of the text of the Changes in the face of Mao’s rigorous, deliberate, and historically grounded approach.[footnoteRef:90] This contribution is a great credit to his scholarship.        [86:  Da Junren戴君仁, Yan-Mao Guwen shangshu gong’an 閻毛古文尚書公案 (Taipei: Zhonghua Congshu Weiyuanhui, 1963), 95. ]  [87:  Ruan Yuan阮元, Yanjingshi xuji 揅經室續集, 3 vols. (Beijing: Zhonghua Shuju, 1985), 1:59.]  [88:  Ruan, Yanjingshi xuji, 1:59. Qingshi liezhuan 17:5456 borrows this paragraph by Ruan Yuan, and adds more information about his further treatment of the Maoshi.  ]  [89:  Referring to a pair of hexagrams in which the lower trigram in the first hexagram is the upper trigram in the second one, and vice versa; isolating this structural feature was apparently Mao’s original insight. See Nielsen, A Companion to Yi Jing Numerology and Cosmology, 126.]  [90:   Qingshi liezhuan 17:5456. Modern specialist Wang Xuequn concludes that Mao’s fundamental motivation and methodological approach were based on attacking the Daoist foundation of Song scholarship on the Yijing. Consult Wang Xuequn汪学群, Qingchu Yixue 清初易学 (Beijing: Shangwu Yinshuguan, 2004), 601-16. ] 

	Mao was among the most productive scholars of the Qing. Without making a special study of the issue, I note that the 40 large volumes of the modern version of The Complete Works of Mao Qiling毛奇齡全集,[footnoteRef:91] encompassing some 493 scrolls, easily eclipse in number any of the holdings in my private study, which may be justly regarded as representative of Qing classicists: Gu Yanwu’s 顧炎武 (1613-1682) complete works number 22 volumes with no division into scrolls, an unfortunate but not uncommon occurrence; Jiao Xun’s 焦循 (1763-1820) output reach 19 volumes; those of Wang Fuzhi王夫之 (1619-1692) comprise 16 very thick volumes of 358 scrolls; those of Huang Zongxi黃宗羲 (1610-1695) include 12 volumes as does those of Pi Xirui皮錫瑞 (1850-1908), while Qian Daxin’s 錢大昕 (1728–1804) works are available in 11 volumes and those of Huang Yizhou黃以周 (1828-1899) number 10 volumes. The number of volumes of Dai Zhen’s (1723–1777) works,7 vols. is misleading since the final volume is devoted to research material by others, so it is on par with the size of Chen Li’s 陳澧(1810-1882) collected works in 6 volumes. The only comparable classicist to vie with Mao in terms of productivity seems to be Yu Yue俞樾 (1821-1907), whose collected works number 32 volumes, and actually exceed the output of Mao in terms of number of scrolls, some 500; Yu’s admittedly prolific disciple Zhang Taiyan’s章太炎 (1869-1936) works number only half of those of Mao, some 20 volumes. Ranking productivity in terms of number of published modern-style volumes, given the different sizes and formats involved, with no indication of the number of scrolls, is admittedly not precise at all,[footnoteRef:92] yet it is still suggestive of Mao’s unflagging productivity. Despite Mao’s voluminous output, my attention at this point is naturally focused on his work in defense of the integrity of the text of the Old Text Esteemed Documents and related issues. [91: ]  [92:  For instance, the Duan Yucai quanshu段玉裁全書manages to fit 200 scrolls inside of only four, albeit very ample, western style volumes. Contrarily, Qu Dajun quanji 屈大均全集requires eight small volumes to encompass only 165 scrolls.] 

5.2.1 Mao and the Defense of the Old Text Esteemed Documents	     
	Mao Qiling once described the course of his own engagement with the Esteemed Documents:
When I was six years old, I was instructed in the Esteemed Documents. At the time it was the end of the Chongzhen reign period (1628-1644), when classical masters taught the edition of the Esteemed Documents annotated by Cai Chen (1167-1230) in preparation for the examinations,[footnoteRef:93] and did not treat any other matters. After growing a little older, I heard about the existence of both old and new versions and doubted them. Still, at that time I carried a travel permit to leave for an exam. Although I had encountered some other theories, ultimately it was not in a systematic manner. When I reached adulthood the fall of the nation sent me off wandering around the four directions. I occasionally discussed this issue, but could not base myself on any existing work, but usually kept w [93:  Cai Chen (1167-1230) was Zhu Xi’s anointed disciple to transmit the master’s teachings on the Shangshu; Cai’s commentary, published in 1209, was entitled Shangshu jizhuan 尚書集傳.] 

	予七歲受尚書。是時當崇予七歲受尚書。是時當崇禎之末，經師第授宋儒蔡沉註	本，無餘事也。稍長聞有為古今尚書編者而疑之。然是時守功
	令赴試，雖稍稍旁及他說而究無成學。既則丁國變流離走四方，	
	偶有論及，亦無書可據，喑喑而已。[footnoteRef:94] [94:  Mao, Shangshu guangting lu尚書廣聽錄, Siku quanshsu zhenben jiuji 四庫全書珍本九集 (Taipei: Shangwu Yinshuguan, 1979), 1.1b .] 

Mao first composed a Definitive Disquisitions on the Old Text Esteemed Documents古文尚書定論, 4 scrolls, which he later expanded into 8 scrolls, and renamed it Apologia for the Old Text Esteemed Documents. This earlier work was apparently composed at the behest of Li Gong李塨 (1659-1733), a noted philosopher rather than a philologist, who was not learned enough in the technical side of this classic to rebut the work of one Qian Huang錢煌 who believed in its inauthentic nature; he naturally sought help from his friend Mao.[footnoteRef:95]  [95:  Lin Qingzhang林慶彰, “Yao Jiheng jiqi zai jindai xueshushi shang de diwei,” 姚際恆及其在近代學術史上的地位in Lin Qingzhang and Jiang Qiuhua jiang蔣秋華eds., Yao Jiheng yanjiu lunji 姚際恆研究論集, 3 vols. (Taipei: Zhongyang Yanjiuyuan Zhongguo Wenzhe Yanjiusuo, 1996), vol. 1, pp. 111-37; citation at p. 112.] 

This updated work in 8 scrolls ultimately became the book that he lacked when he was studying the issue in his youth; after it appeared, it served as the leading exponent of the authenticity of this ancient text.[footnoteRef:96] But gradually the trend of defending the Old Text version declined and devolved into a new intellectual mini-movement at the end of the Qing dynasty: “Doubt the text but value the message;” this implies that despite the spuriousness of the physical “edition” of the work, the actual “message” retained some residual truth.   [96:  Mao did not directly critique Yan’s work; for background to this historical dispute, see Dai Junren戴君仁, Yan-Mao Guwen shangshu gong’an閻毛古文尚書公案 (Kowloon: Zhonghua Congshu Weiyuanhui, 1963).] 

	Gui Wencan 桂文燦 (1823-1884) exemplifies this mindset, explaining his reasoning as follows:	
	Confucians investigate this classic like they would adjudicate a legal case. Nevertheless, 	when they look into the rights and wrongs of this case, they have already been settled; 	they should move on to affixing punishment. At this time, the evidence for the 	spuriousness of the classic and commentary of the Old Text Esteemed Documents from 	the Eastern Jin grows more evident by the day; it is not necessary to argue the case again. 	But the manner of punishment is still not appropriately determined. In the middle of the 		Qianlong reign (1735-1796), someone presented a memorial arguing for abolishing this 	pseudo classic. Vice Minister Zhuang Cunyu (1719-1788) from Wujin debated with this 	scholar, advancing his position by stating that its chapters contained many famous 	phrases of subtle reasoning; he cut off this attempt by stressing that they were the most 	useful parts of the book. Mr. Chen [Li] from Panyu noted that there are still many 	 	famous phrases of subtle reasoning from ancient and modern times in the world; if they 		can be transmitted without loss due to their subtle marvels along with the canonical 	chapters by the two thearchs and three kings in the Esteemed Documents, they cannot be 	abolished even if proven counterfeit.             	
	儒者治經如折獄。然當究其是非是非已定，當有以處治之。東	
	晉古文尚書經注至今日而偽迹昭著，無庸再辯。惟處治之道未
	得其宜。乾隆中有奏請廢其偽經者。以武進莊侍郎存與議，謂
	篇中多精理名言以之進，講最為有益中止。番禺陳先生云天下
	古今精理名言尚多，若以其精妙遂可以與二帝三王典謨並傳不
	朽，雖作偽亦不可廢。[footnoteRef:97] [97:  Gui Wencan桂文燦, Jingxue bocailu經學博采錄 (Taipei: Mingwen Shuju, 1993), 29-30.] 

	As a disciple of Chen Li陳澧 (1810-1882), Gui obviously was giving voice to his master’s teachings. Here I cite a dispositive passage from Master Chen illustrating his clear-eyed vison for the importance of the Old Text version of this classic:
	Zheng's [Xuan] interpretation is different than that of the pseudo Kong commentary; but 	sometimes Kong is superior to that of Zheng....The pseudo Old Text adopted wording 	from the various classics and commentaries....But the traces of plagiarism from the 	pseudo Old Text on the part of Kong's [Yingda]  sub-commentary have already been 	indicated now.   
	鄭義與偽孔不同，有偽孔勝於鄭者……偽古文襲用諸經傳之語……孔疏於偽古文剿	襲古經傳之迹，已指出之矣。[footnoteRef:98] [98:  Chen Li陳澧, Dongshu dushuji東塾讀書記, in Chen, Chen Li ji陳澧集, 6 vols. (Shanghai: Shanghai Guji Chubanshe, 2008), 2:97.] 

This late Qing intellectual stance that granted a place in the intellectual ether for the Old Text Esteemed Documents seems to have abetted a conscious avoidance of the issue of authenticity of this text; since it was a given that the text was spurious yet still of some value, there was no need to examine Mao Qiling’s scholarly views on the issue. A benign neglect then prevailed which persists today.[footnoteRef:99] [99:  A survey of critical views of Mao and his work on the Guwen shangshu is found in Dai, Yan-Mao Guwen shangshu gong’ang, 111-33. ] 

[bookmark: _Hlk45038635]	Li Ciming 李慈銘 (1829-1894), in his reading notes recorded as part of  his daily diary entries, does not weigh in on the issue of the spuriousness of the Old Text Esteemed Documents, agreeing with the consensus that it is settled doctrine. Yet he was key to keeping Mao’s name in public in the mid to late 19th century, if his private journal entries circulate at all, even if just forming the topic of his conversations with his peers. This because he reviewed nine of Mao’s works in the course of his daily reading regime. In the main, these reviews praise either Mao’s scholarship or his creativity. Yet in most of these reviews he expresses his dismay that Mao’s insights were often marred by groundless flights of fancy. For instance, in reporting on Mao’s “Questions on the Classics” 經問, he acknowledges that it was lucid and lively, “yet sometimes he offered conjectural explanations without evidence”而臆說無徵，亦時有之.[footnoteRef:100] With regard to Mao’s work on the Analects, a Piece on Scrutinizing and Searching Through the Analects論語稽求篇, Li conceded that it contained many fine places, yet Mao “concocted precedents, with absolutely no proof” 臆造典故，絕無依據.[footnoteRef:101] Another good example of the mixed praise and blame of some of Li’s reviews of Mao is a review of an essay entitled “Investigation and Authentication of the Mourning Vestments” 喪服辯證; Li acknowledges some historical conclusions that are well founded, and based on the evidence. He continues with a back-handed positive assessment that is worth translating: “Although in Mao's explanations of the classics, even though he was derisive like the nefast Qin, nevertheless he was often lucid and lively, direct and straightforward as in this case: 西河說經，雖有無道秦之譏，然其明快直捷，往往如是.[footnoteRef:102] This review was composed in 1860; a review on a related chapter in the Ceremonials and Rituals that appears next in Li’s work was nevertheless written 27 years later in 1887. In this review of Mao’s “Investigation and Authentication of the Marriage Rites婚禮辯證, Li leveled a devastating critique. As to Mao’s assertions on the origins of the Record of Rituals and the Ceremonials and Rituals being late works, Qin and Han for the former, and post Warring States period for the latter, Li pronounced that “His fantastic absurdities, his self-indulgent rages, are already too much” 怪誕不經，其恣悍已甚. Still, Li could not resist praising him in the next line: “Nevertheless, his vast discernment was endless, and one cannot state that he ever stopped producing eloquent arguments” 然博辨不窮，不可謂非辯 才絕出。”[footnoteRef:103] This is Mao Qiling’s legacy, both maddening and inspiring, at once pleasing to savor as prose and yet irritating to contemplate for some of its content. [100:  Li, Yuemantang dushuji, 1:111.]  [101:  Li, Yuemantang dushuji, 1:125.]  [102:  Li, Yuemantang dushuji, 1:73. ]  [103:  Li, Yuemantang dushuji, 1:74.] 


5.3 Yao Jiheng
[bookmark: _Hlk43720747]	Yao Jiheng (1647-ca. 1717) is a natural fit with Yan Ruoqu and Mao Qiling, given his own research on the Old Text Esteemed Documents and his intellectual engagement with both sides of this historical case, the prosecutor Yan and the defense attorney Mao; his own research influenced Yan’s masterpiece on the matter, and contains direct quotes from Yao’s work. 
	Yao’s courtesy names were Lifang立方 and Shanfu善夫; he sported the literary name of Shouyuan首源. Yao’s family was from Xiuning休寧, southern Anhui. Sometimes Yao described himself as from Xin'an 新安, which was merely the ancient designation of Xiuning. But the family had long since settled in Renhe仁和 prefecture, part of modern Hangzhou, where Yao was born and had studied when young. Like Hu Wei, he advanced no further than qualifying as a government student, studying in a provincial school at government expense; but there this is no record of him attempting any advanced exams. After quitting school, he dwelled exclusively at Qiantang 錢塘 for the rest of his life. Qiantang was second largest of the 13 prefectures surrounding Hangzhou prefecture, only being smaller than Renhe prefecture; due to this fact, he is sometimes described as hailing from that locality. 
[bookmark: _Hlk43884992]	Little is known about the facts of his life, but scattered information culled from various gazetteers, chronological biographies, prefaces, and random off-comments were utilized to form a short biographical sketch in Qing Historical Biographies;[footnoteRef:104] the most important such random source seems to be a now lost miscellanea of anecdotes, a Register of Talks of Ancient Hangzhou 武林道古錄, which yields some information about Yao.[footnoteRef:105] Zhi Weicheng based his own short biography on this obscure source, but Zhi’s recapitulation contains several factual errors of some importance.[footnoteRef:106] Before examining the Register of Talks, let us take a look at the main entry of the chronological biography of Yan:  [104:  Qingshi liezhuan 68:5449-50. For an analysis of these scattered materials, see Murayama Yoshihiro村山吉廣, Yao Jiheng lun” 姚際恆論, trans. Lin Qingzhang, in Lin and Jiang, eds., Yao Jiheng yanjiu lunji 姚際恆研究論集, vol. 1, pp. 65-88; citation at pp. 65-71.]  [105:  Preserved in Zhang, Yan Qianqiu xiansheng nianpu, 2271-72 in the form of an extended annotation. The reference to Hangzhou derives from a nearby mountain, Mt Martial Grove 武林山. ]  [106:  Zhi, Qingdai puxue dashi liezhuan, 293-94. The errors in Zhi’s biography of Yao have been corrected by Murayama Yoshihiro村山吉廣, “Yao Jiheng de xuewen (zong)—ta de shengya he xuefeng” 姚際恆的學問（中）他的生涯和學風, trans. Li Qingzhang; in Lin and Jiang, eds., Yao Jiheng yanjiu lunji 1, pp. 39-64; citations at pp. 41-51. For additional biographical information, consult Sakai Kanzon坂井三喚, “Yao Jiheng jiqi zhushu”姚際恆及其著述, trans. Lin Qingzhang, in Lin and Jiang eds., Yao Jiheng yanjiu lunwenji, vol. 1, pp. 19-38.  ] 

[bookmark: _Hlk44425142]During the winter of 1693, I made a quick trip to the scenic sites around West Lake in Hangzhou and heard about Yao Jiheng from Xiuning; his courtesy name was Zili. He had barred his doors and wrote a book exclusively treating the psuedo Old Text Esteemed Documents.[footnoteRef:107] Mao Qiling of Xiaoshan mentioned Yao’s casual names to me, and said that every day he hoped that he would come, and that I just had to see him. He introduced us and thus we became acquaintances, despite Yao being younger than me by 11 years. He showed me his book in 10 scrolls; it contained both pros and cons; the cons were similar to those of Mr. Mei[footnoteRef:108] and Mr. He;[footnoteRef:109] the pros went beyond the views of others. I was delighted to copy them and place them in my own work in various sections. [107:  This phrase could be rendered “attacking the psuedo Old Text Esteemed Documents” with equal validity. ]  [108:  Mei Zhuo 梅鷟 (ca. 1483-1553) composed a Du Shu pu 讀書譜, 4 juan and Shangshu kaoyi 尚書考異, I juan. He is judged by Liu Qiyu as the most accomplished partisan of the Ming school of doubting the Guwen Shangshu. For an analysis, see Liu Qiyu刘起釪, Shangshu xueshi尚书学史(Dingbu ben) (Beijing: Zhonghua Shuju, 1989), 327-25.]  [109:  Hao Jing郝敬(1558-1639) composed a Shangshu bianjie尚書辯解, 10 juan; treated in brief by Liu, Shangshu xueshi, 330-31. ] 

癸酉冬薄游西泠，聞休寧姚際恆，字立方，閉門著書，攻偽古文尚書。蕭山毛大可告余此子之廖偁也。日望子來，不可不見之，介以交余。少余十一歲。出示其書，凡十卷，亦有失有得。失與梅氏郝氏同，得則多超人意見外。喜而手自繕寫散各條下。[footnoteRef:110] [110:  Zhang, Yan Qianqiu xiansheng nianpu, 271-72.] 

All three got along well, with their sociality seemingly cemented by their common respect for each other’s erudition despite only Mao standing for the authenticity of the Old Text Esteemed Documents. Yan and Yao shared many of the same stances. In fact, as mentioned by Yan, he incorporated Yao’s ideas and even specific wording within the text of his own Old Text Version of the Esteemed Documents, Investigated and Verified. Specifically, some 19 direct quotes attributed to Yao’s work are still preserved in Yan’s book.[footnoteRef:111]  [111:  Two authors mention 19 quotes; Lin Qingzhang rather posits that the number was 26. For the specific location within each chapter of Yao’s work that preserves one of 19 quotes identified as deriving from Yao, see Sun Qinshan孫欽善, “Yao Jiheng de wenxianxue”姚際恆的文獻學, in Lin and Jiang, eds., Yao Jiheng yanjiu lunwen, 1:91-92.  ] 

	The biographical facts preserved in this embedded annotation to Yan’s chronological biography include the following interesting sidelights. First is an indication of his resolve and determination: “When young, he changed course and studied and read, immersing himself in the hundred masters, consequently he completely abandoned the study of poetry and belletristic pros; instead, he devoted himself exclusively to the classics.” 少折節讀書，泛濫百氏，既而盡棄詞章之學，專事於經.[footnoteRef:112] Only two poems are preserved from Yao’s attempts at poetry. One records the view from a west-facing window, entitled “Severed Verse from a Western Window” 西窗絕句, possibly written from his studio on West Lake which was built to provide a view of the lake to the west of his studio; if so, then this verse is not a reflection of his youthful preoccupation with poetry.[footnoteRef:113] The second poem is obviously a mature work, composed after he met Mao Qiling in 1693, when Yao was 46 years old. It is, in fact, dedicated to Mao Qiling in memory of Mao’s eldest brother Mao Wanling毛萬齡, who had originally introduced Yao to Mao Qiling. Yao and Mao Wanling’s association was quite intimate, since Mao Wanling had been Yao’s teacher at the academy in Renhe. This explains the physical features incorporated within the poems. The facts that Yao’s learning was highly valued by Mao Wanling and that Mao Wanling was possessed of an admirable character, esteemed by all, explain the depth of feelings conveyed by Yao via appropriate historical allusions to the deaths of Western Han and Eastern Han masters of the classics.[footnoteRef:114]    [112:  It is instructive to remember that Mao Qiling had also abandoned a life devoted to poetry when young. Yet, among the only two poems still extant from Yao’s lyrical oevre, one is a poem dedicated to Mao, “Zeng Mao Qiling changlu ershi yun” 毛奇齡長律二十韻, discussed in Lin Qingzhang, ‘’Yao Jiheng jiqi zai jindai xueshushi shang de diwei” 姚際恆及期在近代學術史上的地位, in Lin and Jiang, eds., Yao Jiheng yanjiu lunwenji, 1: 111-38; citation at p. 111.]  [113:  Lin, “Yao Jiheng jiqi zai jindai xueshushi shang de diwei,” 111.]  [114:  This backstory to the friendship between Yao Jiheng and his master Mao Jiheng is derived from Murayama, “Yao Jiheng de xuewen (Zhong),” 51-52.] 


Yao Jiheng, “Twenty Rhymes in Long Regulated Verses”, One Poem長律二十韻一首[footnoteRef:115] [115:  Mao Qiling preserves this poem and much background information in his Xihe shihua西河詩話, see Mao, Xihe wenji, 3:2178-79.] 

城隈山鳥白，	White mountain birds at a nook in the city wall,[footnoteRef:116] [116:  “A nook in the city wall” refers to the location of the academy at Renhe.] 

亭下水花紅。	Red water flowers beneath the kiosk.[footnoteRef:117] [117:  A kiosk in fact graced the academy grounds, called the Kiosk of Chiseled Jade琢玉亭. It was built besides a pond.] 

李固追隨日，	On the day Li Gu was being pursued for recovery,[footnoteRef:118] [118:  Li Gu was a high official, who was not afforded a proper burial after his execution. His disciple, one Guo Liang郭亮, had to pass through many hurdles involving bitter public weeping and official petitions before being allowed to recover the body and bury it decently. Hou Hanshu 63.2088.] 

侯芭涕淚中。	And among the tears of the Hou Ba—[footnoteRef:119] [119:  After Yang Xiong died from an illness at age 70, one of his disciples who was living with him and being tutored privately in the Yijing and Taixuanjing, Hou Ba, erected the grave and mourned him for three years. Hanshu 87b.3585.] 

深懷因令弟，	I profoundly long for the younger brother of the aide-de-camp,[footnoteRef:120] [120:  This was a literary title awarded to Mao Wanling by Yao through the authority of literary license. ] 

縈慕等蒙童。	Entwined in strands of yearning, I wait like an unlearned child.[footnoteRef:121] [121:  Implying that he hopes that Mao Qiling will replace his elder brother Mao Wanling as Yao’s master.] 

	
[bookmark: _Hlk44000715]A second biographical sidelight is Yao’s developed sense of humor: “When he was fifty, he said, ‘When Xiang Ping was done with marrying off his children, he wandered around the Five Sacred Mountains; when I was done with marrying off my children, I annotated the Five Classics!’”五十曰向平婚嫁畢而遊五嶽，余婚嫁畢而注九經.[footnoteRef:122] Yao’s motivation was not to reject worldly affairs out of principle, but seemingly the overwhelming desire to devote himself to studying the classics without distraction. The third sidelight worth quoting is the length of time it took to complete his masterpiece: “He read for fourteen years and then his book was completed; its title is Comprehensive Disquisitions on the Nine Classics.”閱十四年而書成，名曰九經通論. It was the first section of this work, a Comprehensive Disquisitions of the Esteemed Documents that Yao showed to Yan.  The entire set of Disquisitions will now be the object of examination. [122:  The story of Xiang Ping and his empty nest travels is recorded in the collective biographies of hermits in Houhanshu 83.2758. Xiang’s name was actually Xiang Chang向長, courtesy name was Ziping子平. He lived between the juncture of the Western and Eastern Han dynasties. He was known for his mastery of the Laozi and Yijing and preference for asceticism over careerism. He did wander around the Five Sacred Mountains after his children had married, but at least he was accompanied by a likeminded companion named Qin Qing禽慶. 
] 


5.3.1 Works of Yao Jiheng 
Since it took Yao 14 years to complete Comprehensive Disquisitions on the Nine Classics, 163 scrolls, some modern scholars assume that each of nine sections required only a 16 month span of time for completion. But this deduction, based on dividing the space of 14 years by nine works, obviously too simplistic, since this argument is obviated by the differing number of chapters constituting each disquisition. Following is the content of this work in approximate order of completion.

Comprehensive Disquisitions on the Old Text Esteemed Documents 古文尚書通論, 10 scrolls. It was completed in or before 1693 when Yao showed it to Yan Ruoqu. 
Comprehensive Disquisitions on the Rites of Zhou周禮通論, 10 scrolls (before 1701)
Comprehensive Disquisitions on the Analects論語通論 (before 1701)
Comprehensive Disquisitions on the Mengzi 孟子通論 (before 1701)
Comprehensive Disquisitions on the Changes and Commentaries易傳通論, 6 scrolls (before 1701)
Comprehensive Disquisitions on the Ceremonials and Rituals儀禮通論, (before 1701)
Comprehensive Disquisitions on the Records of Ritualists禮記通論 (before 1701)
Comprehensive Disquisitions on the Classic of Poems詩經通論, 18 scrolls, completed in 1701
Comprehensive Disquisitions on the Spring and Autumn Annals春秋通論, 15 scrolls, completed in 1707. 
[bookmark: _Hlk44103219] 	Of all of these works, only the treatment of the Classic of Poetry in a woodblock editions and the Ceremonials and Rituals, in a hand copied manuscript, have been transmitted as integral texts; an incomplete manuscript of the disquisition on the Spring and Autumn Annals is still extant; of the other parts of this compendium of analyses of the classics, mostly fragments remain in the form of quotations preserved elsewhere.[footnoteRef:123] Therefore, only by consulting other works by Yao such as his Comprehensive Investigations of Fabricated Books, Ancient and Modern 古今偽書通考, can some idea of the thrust of these of the Disquisitions be discerned. But beyond the effort to authenticate these classics, little else is clear.[footnoteRef:124] Regarding the former criterion, Yao determines that the “Ten Wings” commentary is spurious, as is the (Records of) Ritualists of Greater Dai 大(記).[footnoteRef:125] From these two pieces of evidence, and that fact that the entire burden of Yao’s Comprehensive Disquisitions on the Old Text Esteemed Documents is to prove that this classic is fake, we may justly extrapolate that the other Disquisitions also isolated various parts of each classic that Yao considered to be spurious.[footnoteRef:126] As for specific approaches adopted by Yao to research the matter of the nature of the Old Text Esteemed Documents, Lin Qingzhang has isolated two main investigative approaches adopted by Yao in this study: investigating how the text plagiarized words and lines from ancient sources were spun into texts, and how the history and institutions described in the text did not match actual conditions.[footnoteRef:127]     [123:  A collection of his extant and reconstituted works is Lin Qingzhang, ed. Yao Jiheng zhuzuoji姚際恆著作集, 6 vols. (Taipei: Zhongyang Yanjiuyuan Wenzhesuo, 1994), not seen.]  [124:  Murayama, “Yao Jiheng de xuewen (zong),” 59.]  [125:  Yao’s Gujin weishu kao also determines that the classics of Xiaojing 孝經and Erya爾雅 are spurious, meaning that they were composed at a much later time than claimed.]  [126:  Murayama, “Yao Jiheng lun,” 74-75.]  [127:  Lin, “Yao Jiheng du Guwen Shangshu de kaobian“ 姚際恆對古文尚書的考辨, in Lin and Jiang, eds., Yao Jiheng yanjiu lunwen, vol. 1, pp. 325-37. ] 


	Following is a brief overview of some of the insight to be gleaned from these disquisitions based on the research of Murayama Yoshihiro.[footnoteRef:128]  [128:  Murayama, “Yao Jiheng lun,” 73-83. The fourteen entries in Lin and Jiang, eds., Yao Jiheng yanjiu lunwen, vol. 2, all treat various aspects of the disquisition on the Shjing. Each of the remaining disquisitions are treated to some degree in vol. 3.	] 

	The Disquisitions on the Spring and Autumn Annals remains in a sufficient amount of manuscript remains to provide some insights of its contents. One thing Yao strongly criticized was the use of “formatting conventions” (li 例) , repeated patterns, structural stylistics, and the like, in the three traditional commentaries to evaluate the message of the classic, instead of the governing principle of “meaning” (yi義). One segments of this disquisition is called “Detailed Investigation on the Absence of Formatting Conventions in the Spring and Autumn Annals”春秋無例詳考. According to Yao, it was the use of this narrative approach that led to the rise of he erroneous “Praise and Blame” theory behind Confucius’s composition of this classic. Yao writes, “When the sage compiled the Spring and Autumn Annals, it originally lacked praise and blame。 In all cases, he directly recorded events, and good and evil were self-evident. This then was what was praise and blame.” 聖人修春秋，本無褒貶之例，皆直書其事，而善惡自見，即是為褒貶也。Beside a line in the text of the classic, Yao placed a small circle to indicate when Confucius intended to reveal some “meaning,” and placed a triangle when the text revealed narrative structure or rhetoric.
	The Disquisitions on the Rites of Zhou judges this text to date to the end of the Western Han period, and therefore not dependable. Yao used this view to refute Zheng Xuan and Zhu Xi’s interpretations of the Classic of Poems. The imperial editors were particularly virulent in attacking Yao for deeming the Rites of Zhou a fabrication, and claimed that he adopted this view from Wan Sitong 萬斯同（1638—1702）and perhaps his brother Wan Sida萬斯大（1633－1683）, both of whom composed works of similar bent to Yao’s, a Comprehensive Investigation for Reading the Rituals 讀禮通考from the former, and a Discerning the Errors in the Offices of Zhou周官辨非 from the latter. 
	There is no indication how many scrolls comprised the Disquisitions on the Ceremonials and Rituals. Miyama has not seen the extant manuscript of this work; but based on a passage in the Comprehensive Investigations of Fabricated Books, Miyama quotes it to the effect that “Genuine books have intermixtures of fabrications….As for classics, the Records of Ritualists and the Ceremonials and Rituals are cases of this.”真書雜以偽者……經則禮記儀禮有之.The example cited by Miyama in the case of the Ceremonials and Rituals are admixtures from Zuo’s Commentary.[footnoteRef:129]  [129:  Murayama, “Yao Jiheng lun,” 81. He cites Qian Xuantong 錢玄同for the insight that the admixture in question is from the Zuozhuan.] 

	A perspective that sharply departs from the almost unreservedly positive assessment of the modern studies cited so far takes its point of departure from the Disquisition on Ceremonials and Rituals. In an article that appeared in 2006, Lin Peng reviews the scholarly approach and results of this work of Yao. He reaches the following contrarian conclusions. Yao was dependent on the productions of Yuan scholar Ao Jigong’s Collected Explanations on the Ceremonials and Rituals 儀禮集說 and Hao Jing 郝敬’s (1558-1639) Analysis by Verse of the Ceremonials and Rituals儀禮節解, but Yao’s own work produced little creative insights. He slighted Zheng Xuan’s annotations and made use of the insights of Jia Gongyan’s sub-commentary without acknowledgement. He made bold interpretive statements that turn out to be superficial and haphazard. In short, there is little scholarly value in this work.[footnoteRef:130] Whether the same negative assessment would be valid for Yao’s other disquisitions, and whether Lin’s negative assessment is widely accepted both remain to be seen. Yet Lin is an expert on the so-called Three Rites, the three traditional ritual classics, and his views bear careful consideration.  [130:  Lin Peng林彭, “Lun Yao Jiheng Yili tonglun” 论姚际恒仪礼通论, Hunan Daxue xuebao vol. 20, issue 1 (2006): 5-15.] 

	The Disquisitions on the Records of Ritualists was divided into three large volumes as noted by Hang Shijun 杭世骏(1695-1772), who incidentally hails from Hangzhou, which probably explains his access to this work. Hang referred to these volumes tie帖, which usually denotes a copy book, a ledger, or an account book, and was most likely merely a literary flourish. Hang describes Yao’s argumentation as “precise and rigorous” (jingyan 精嚴). This disquisition in part castigated the fatally flawed practice of explicating the Records of Rituals through the fabricated classic Rites of Zhou. Yao’s treatment of the “Doctrine of the Mean” concluded that this fabricated chapter emerged from Daoist and Buddhist authors. Ever since the Song period and the special attention Zhu Xi paid to this chapter, scholars have depended on it to approach sagehood, but have grown increasingly distant from it. The only way to attain sagehood is to follow the teachings of Confucius and Mencius. 
	The Disquisitions on the Analects yields the interesting fact that Mao Qiling probably quoted from it in his own work, a Piece on Scrutinizing and Searching Through the Analects. 
	According to the Imperial Editors of the Complete Library of the Four Treasuries, the Disquisitions on the Mengzi was written along with the one on the Analects to promote the way of Confucius and Mencius against the spurious way based on reason, qi, mind, and nature promoted by Cheng-Zhu doctrine.      	        
The final disquisition requires lengthy treatment. Disquisitions on the Classic of Poems reveals much more than establishing the authenticity of this classic. It is oriented towards a “meanings and principles” hermeneutic approach as it counters the interpretive stances of Wei Hong’s 衛宏 (1st century AD) “Preface” 序, Zheng Xuan’s Notes箋and Zhu Xi’s Collected Commentaries on the Poems詩集. More clearly stated, Yao’s work refutes the historicity of contextualization provided by Wei, the ritual aspects of the Poems as taught by Zheng, and the moral lessons to be drawn as promoted by Zhu. This places Yao squarely in the continuum of early Qing classicists who were concerned to reveal the “emotions” embodied in the Classic of Poems, to bring literature closer to the contemporary human condition. Yao found Zhu Xi’s espousal of the “Depraved Poetry” (yinshi淫詩) paradigm itself a depraved reading of the nature and function of these early poems, which notion derived from Confucius’ characterization of the 20 poems contained within the “Airs of Zheng” 鄭風 section as depraved: “Sounds coming from  Zheng are depraved” 鄭聲淫.[footnoteRef:131] This rendered the textual approaches of philologists as exemplified by Yan and Mao, if not obsolete until after establishing the text, thereafter at least irrelevant and even meaningless with regard to the correct reading of the Poems and benefiting from it as a work of literature. This [footnoteRef:132]strain of scholarly approach put paid to the distinction drawn between Han and Song learning, the former characterized as philological, and the latter as interpretive. As Gui Wencan explains, “The distinction between Han and Song learning is only a popular theory. During the late Ming and early Qing, all the great Confucians advocated mastery of the classics for practical utility; still, they were rather intense about self-cultivation. When were they ever limited to being either Han or Song partisans?” 學之區漢宋者，俗說也。明季國初諸大儒皆主通經致用，而治身尤密，何嘗有漢、宋之限在?”[footnoteRef:133] In the case of the Poems, the “practical utility” was tapping into the emotional resources inherent within these ancient poems. [131:  Lunyu 15.11. On this early Qing trend towards emotional connection with poetry, and Yao’s commitment to it,  consult Lin Dengyu 林登昱, “Qingxue de juebi yu minchu de qimeng: xiaolun Yao Jiheng xue shu fengge,” in Lin and Jiang, eds., Yao Jiheng yanjiu lunwenji, vol. 1, pp. 137-64. Lin claims that the same effort at emotional identity through literature was at play in the stories of the late Ming prose writer Feng Menglong 馮夢龍 (1574–1646),  For the broader literary background, see Martin W. Huang, “Sentiments of Desire: Thoughts on the Cult of Qing in Ming-Qing Literature,” Chinese Literature: Essays, Articles, Reviews (CLEAR) 20 (Dec., 1998):153-84]  [132:  A valuable contribution to Yao’s treatment of the literary aspects of the Shijing is Na Xiuyan纳秀艳, “Shenyun yu shang xinqi: Yao Jiheng Shijing chanshi de meixueguan”神韵与赏新奇:姚际恒诗经阐释的美学观
Zhongnan Daxue xuebao (Shehui kexue ban) issue 6 (2012). ]  [133:  Gui, Jingxue bocailu經學博采錄 (Shanghai: Huadong Shifan Daxue Chubanshe, 2010), 321. Note that this edition differs from one already cited above, since only this last edition includes the appended materials which includes this quote. Besides, the quotation cited above is not preserved in this newer edition. ] 

A final word to say on behalf of Yao’s Comprehensive Discursions is something concerning Yao’s scholarly approach. Sun Qinshan boils it down to four major categories to determine the falsity of an ancient text: 1), Yao closely examined quoted sources to make sure that they were not only cited correctly but also accurately, given the original contexts. 2), he paid attention to sentence parsing and punctuation, phraseology and diction. 3), he examined the accuracy of historical events and institutions as described by text. And 4), his fundamental point of departure was that the Old Text Esteemed Documents was a fabrication, so discounted evidence from that source.[footnoteRef:134] [134:  Sun, “Yao Jiheng de xenxianxue,” 92-97. ] 

Yao’s preface to his other signature work, Investigation into Fabricated Books, Ancient and Modern 古今偽書考, starkly lays out the rationale for the need for this type of study: “If genuine and fake books are not differentiated, may it still be called reading? They need to be assembled and clearly investigated; this is the first responsibility of reading.” 真偽莫辨，而尚可謂之讀書乎！是必取而明辨之，此讀書之第一義也。Yao determines that the following ancient books are spurious, under the following categories: 19 classics, 13 histories, 46 master’s literature, 6 genuine works with false author attributions, and 7 of unknown authors, for a grand total of 91 books examined.[footnoteRef:135] This number greatly exceeded previous enumerations of books examined by past specialists during the Song and Yuan dynasties. Furthermore, his evaluations avoided speculation and theorizing, and were based on articulable evidence drawn from the texts of these works themselves.[footnoteRef:136]    [135:  Six relevant works of prefaces, postfaces, Republican era scholarship and a recent scholarly analysis are recorded in Lin and Jiang, eds., Yao Jiheng yanjiu lunji, vol. 1, pp. 239-322.]  [136:  See Murayama, “Yao Jiheng de xuewen (Shang): Guanyu Gujin weishu kao” 姚際恆的學問（上）：關於古今偽書考古今偽書考, in Lin and Jiang, eds., Yao Jiheng yanjiu lunji, vol. 1, pp. 287-310 ] 

Another notable work of Yao is On Commonplaces庸言論. It reads like a miscellany of notices on various subjects including the classics, histories, masters’ literature, and Neo-Confucianism. It was an early production, seemingly based on Yao’s reflections more than his research, and was characterized as “going beyond the normal views of men” 出人意表.[footnoteRef:137] This is another instance of his independent insights that were couched above in discussing his work on the Old Text Esteemed Documents as “beyond the views of others”超人意見外. [137:  Lin, “Yao Jiheng jiqi zai jindai xueshushi shang de diwei,” 121.] 

[bookmark: _Hlk44237970]Yao’s catalogue of curios, paintings, and calligraphy records the collection housed in his residence on the east shore of West Lake, over which he could gaze fr.om his west-facing window; his house was called Ocean Peak Gallery海峰閣,[footnoteRef:138] and his studio lent its  name to the catalogue he compiled of his collection, a Record of the Calligraphy and Paintings in the Hall of Fondness for Antiquity好古堂書畫記.   [138:  Described in the work Hangjun shiji 杭郡詩輯, cited in Murayama, “Yao Jiheng lun,” 69.] 

Yao produced a bibliography of the holding in his private study titled Book Catalogue of the Hall of Fondness for Antiquity 好古堂書目. Strangely enough, Yao’s erudition was such that he was able to link up his fondness for collectables with the Old Text Esteemed Documents:
The saying ‘Dabbling in objects injures the will, derives from the ‘Lu'ao chapter’ of the pseudo Old Text Esteemed Documents. The complete saying is ‘Dabbling in people injures virtue; dabbling in things injures the will.’ With regard to people, objects probably mean things like dogs and horses. After later people erroneously regarded dabbling in objects as playing with calligraphy, paintings, and ancient objects, some used this saying as a pretext to forbid these things .They did not realize that Fu Xi drawing the hexagrams was the commencement of writing, or that the 12 chapters of Shun were the beginnings of painting. These two things are precisely what we Confucians should study in detail. Therefore, the so-called minor learning of the ancients was nothing more than leaning to write, and the matter of painting was also evident in the words of the Sages.            
玩物喪志一語，出偽古文尚書旅獒篇。其云玩人喪德，玩物喪志。物對人言，蓋指犬馬之類也。自後人誤以書畫古器，目為玩物而或者遂指此語以相禁戒，不知伏羲畫掛，書之始也，帝舜十二章，畫之始也。二者，正吾儒所宜究心。故古之小學，即是學書，而繪事亦見于聖言。[footnoteRef:139] [139:  Yao, Haogutang jiacang shuhuaji fuxuji好古堂家藏書畫記附續記 (CSJC chubian ed.; Beijing: Zhonghua Shuju, 1985). ] 


5.3.2 Envoi
The imperial editors severely criticized Yao’s disquisitions, charging him with plagiarism, heresy, and incoherence. Murayama concludes that they felt threatened by his iconoclasm against the sanctity of the Cheng-Zhu tradition, and the authenticity of some long-since canonized classics, especially the Classic of Filial Piety, which was central to the core Confucian Way, and the Doctrine of the Mean, which was central to the Neo-Confucian project; even the Han and Tang classical masters did not escape Yao’s . In fact, in his penchant for sweeping intellectual characterizations of historical schools, which he denigrated without any regretful afterthoughts, perhaps the most famous comes from his Disquisitions on the Classic of Poetry when he discarded the tradition of classical scholarship on these ancient poems from the Han up through the Ming: “When Han scholars explained the poems, they went wrong by being rigid; when Song scholars explained the poems, they went wrong by being haphazard; when Ming scholars explained the poems, they went wrong by being farfetched.” 漢人說詩失之於固，宋人說詩失之於妄，明人說詩失之於鑿.[footnoteRef:140]  [140:  Lin, “Yao Jiheng jiqi zai jindai xueshushi shang de diwei,” 113. ] 

An ingress is gained into the mindset of all who worried over the contemporary trend towards textual iconoclasm that was besetting the era by questioning so many canonized classics. This opening comes via an episode already cited above. In conjunction with the composition of Mao’s Apologia for the Old Text Esteemed Documents, I mentioned the plea of Li Gong for help from one Qian Huang. Here I provide a more fulsome context extracted from the chronological biography of Li Gong under the year 1698, when Gong was 39 years old; besides it offers us a last chance to see the old trio of Yan, Mao, and Yao together again:
He sent a letter to Mao Qiling stating: ‘Nowadays, people have devised the theory that the Esteemed Documents is a fabrication; you sir have already rebutted and corrected this matter, but what it impacts is no small thing, so it should circulate around. Yan Ruoqu's work has not yet made use of what Yao Jiheng wrote; I glance at it somewhat, but Master Qian looked the work over in detail; both Yao and Qian's works are false and erroneous. Nowadays, when people refute the Esteemed Documents isn't it because they already refuted the commentaries to the Changes? When people refute the commentaries to the Changes, isn't it because they already refuted the Doctrine of the Mean? Isn't this creating an endless threat to the Duke of Zhou and Confucius? Doesn’t this constitute a great catastrophe to the way of the sages and the minds of men? How can I sit back and watch without speaking? I also desire to add a small part to the debate; but I will wait for your new record to come out and them ask for your advice.’     
上河右書曰：“今人辨尚書有偽之說，先生既有駁正此事，
所關非小即可行世。閻百詩書未見姚立方所著，略觀之，錢生書則詳觀之，均屬謬誤。今人駁尚書不已因駁繫詞？駁繫詞不已因駁中庸？不至揚矢周孔不止？此聖道人心之大患。豈能坐視不言？塨亦欲少有辯論，俟錄出請教.[footnoteRef:141]  	 [141:   Feng Chen馮辰 ed., Li Shugu xiansheng nianpu 李恕谷先生年譜, in Qingchu mingru nianpu, 16:398.] 
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