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TMAR CLCL 7003 – 2019 – Encyclopaedia article.

Ritual Performance at Mount Juktas (Crete)
[bookmark: _GoBack]Word count: 1205

Mount Juktas is a mountain in North-central Crete, situated 13km from the remains of the palace of Knossos[footnoteRef:1]. For a large part of the Minoan period  (c2600-c1100 BCE) on the island, on the mountain at a height of 811m, there is a very important sacred site, a focus of religious and ritual activity known by archaeologists as a ‘peak sanctuary’.  Discovered by Evans[footnoteRef:2], a peak sanctuary is defined, according to Peatfield[footnoteRef:3], on topographical and artefacts/finds grounds.  Peak sanctuaries are placed on the upper slopes of mountainous regions.  They are surrounded by the agricultural and pastoral land that is cultivated by the communities and are so at the centre of supporting that activity from a religious and ritual perspective.    The inter-visible view from/to the sanctuary is important as it forms a reminder to the inhabitants of the settlements around it of the religious focus of community and it becomes a physical place to travel to in order to take part in ritual[footnoteRef:4]. The Juktas sanctuary is believed to align with the central court[footnoteRef:5].  The second element - that of material finds, of quantity and quality, as evidence the area was a peak sanctuary - is in abundance at Juktas.  The type of artefacts found are for example: figures and figurines of animal and humans images; votive human limb objects; stone offering tables; an altar; horns of consecration; gold objects; tables and libation vessels with linear A inscriptions. [1: Alexandra Karetsou, ,“The Peak Sanctuary of Mt. Jutas” in eds. Robin Hägg and Nanno Marinatos, Proceedings of the First International Symposium at the Swedish Institute in Athens, 12-13 May 1980, Volume 28 of Skrifter, Series Prima (Athens: Svenska Institute, 1980), p.137]  [2:  A. Evans, The Palace of Minos at Knossos, I, (London, 1921), pp. 154-159, fig. 114.]  [3:  A.A.D Peatfield, “Minoan Peak Sanctuaries: History and Society” in Opuscula Atheniensia XVIII:8, 1990, p.119.]  [4:  Peatfield, Minoan Peak Sanctuaries, 1990, p.119.]  [5:  Ellen Adams, “Power and Ritual in Neopalatial Crete: A Regional Comparison”
World Archaeology, Vol. 36, No. 1, The Object of Dedication (Mar., 2004), p.32] 

 
Whilst the phenomenon of peak sanctuaries developed in the proto-palatial period  (c.1900 BCE) and continued through the neopalatial periods (MMIII – c.1700-1550 BCE), material evidence for ritual activity at Juktas supports its occurrence from the early to late Minoan periods (c.2200 – c.1100 BCE).  The sheer volume and quality of finds from the palatial periods points to Mount Juktas being the most important peak sanctuary in Minoan culture.

It is thought that the development of peak sanctuaries grew from the areas being used as burial grounds in the earlier phases of Minoan culture.  These burial grounds begin as simple tombs but eventually these tomb areas are elaborated with supplementary structures and rooms.  As communities grow, there becomes a need to change or enrich the ritual activity from just funerary rites to what Turner has characterised as a re-alignment between living and dead, to reaffirm the coherence and strength of the community impacted death[footnoteRef:6].  These new structures may also represent what Renfrew has called a liminal zone between life and afterlife.  Ritual performance becomes more than just funerary rites but develop to allow a communication between the living and the ancestors[footnoteRef:7].   [6:  Victor Turner, The Forest of Symbols: Aspects of Ndembu ritual, (London: Cornell University Press, 1967), 8f.
]  [7:  C Renfrew, The Archaeology of Cult: The Sanctuary at Phylakopi. (London: British School of Archaeology at Athens, 1986), Supplement 18, p.20.] 

As the pre-palatial era gives to way to the palatial period, the religious dimension of community activity shifts to the peak sanctuaries.  The material evidence   shards from EM II have been found - shows that Juktas is a special case, developing earlier than any other sanctuary.  This reflects the rise of Knossos as a principle urban area in the palatial period and is confirmed by the amount and different types of finds in the archaeological record.
Anthropology has examined what ritual as performance means and a number of aspects can be elucidated[footnoteRef:8].  It: [8:  Fiona Bowie, The Anthropology of Religion, (Oxford: Blackwell, 2000), pp.145-147.] 

· is formalized behaviour
· has transformative power
· can be ceremonial and symbolic
· has distinct cultural context with individuality of ritual
· has no overarching rules
· has a repetitive, ordered sequence of words, gestures and actions (not necessarily laden with meaning).
From this ritual as performance as a practical activity involves the following:
· Participants enacting and taking part in a role
· Actions sequenced and prescribed
· Actions might well involve special objects
· A special space is often used.
At Juktas, ritual as performance is looked for by considering the archaeological evidence that supports the above.  For example, build up of similar deposits can be interpreted as evidence of formalised, repetitive actions.  Evidence of special locations - e.g. altars – or materials such as votive objects, or equipment such as libation vessels can be sought.  Evidence of feasting or of ritual destruction of items would also indicate ritual activity.  
Archaeologists thus have identified four aspects to seek if wishing to confirm the performance of ritual[footnoteRef:9]: [9:  J. Chapman, “Structured deposition meets deliberate object fragmentation” Archaeological Dialogues, 19(2), 2012, 129-133. ] 

· Structural deposition:  the meaningful and deliberate deposition of specific items - such as bones, equipment, human remains - in special locations, and/or objects deliberately removed to the sacred place with ceremony
· Feasting and consumption:  remains in the archaeological record, such as libation vessels, ash pits, and remains, e.g. pine seeds, that indicate the performance of ritual eating and drinking.
· Fragmentation:  The deliberate removal and breaking of special, spiritually infused objects from circulation and depositing and/or dedication of them at a sacred site.
Juktas already has evidence from the EM II (c.2200 BCE) period that ritual activity is taking place, from the shards recovered from the chasm found on the site[footnoteRef:10]. In the proto-palatial period, there is evidence of structures being created and a sanctuary wall or tenemos being erected.  During the neopalatial period, from MMIII, Juktas survives the institutionalizing of religious activity that is a by-product of concentration of power within the urban centres like Knossos.  Overall, ritual activity is still community based but the elite exercise control. Many peak sanctuaries are abandoned but Juktas thrives – the alignment of the central court at Knossos with the sanctuary implies a complex Minoan cosmology and perhaps a political and religious nexus between city and sanctuary[footnoteRef:11]. [10:  Camilla Briault, “Making Mountains Out of Molehills in the Bronze Age Aegean: Visibility, Ritual Kits, and the Idea of a Peak Sanctuary” World Archaeology, Vol. 39, No. 1, Viewing Space (Mar., 2007), p.136.
]  [11:  Adams, Power and Ritual, p.28.] 

Juktas is now enlarged with three terraces, built, stone altars and subsidiary structures.  Votive objects are found in abundance and some of prestigious materials such gold.  Finds include objects deliberately broken and deposited – evidence of fragmentation and structured deposition.  Large quantities of pithoi and libation vessels point to ritual feasting.
The many number of animal, both male and female figurines and the votive ‘limb’ objects imply ritual performance of worship and offering, perhaps for individual or collective needs, and this is supported by the existence of stone offering tables built into an altar[footnoteRef:12].  Other prestige objects could point to ritual activity related to religious activities in the court of Knossos, e.g. the horns of consecration and the many double axes.  The presence of ash pits that include bones and burnt seeds may indicate ritual feasting, for example celebrations of the harvest[footnoteRef:13].   [12:  Adams, Power and Ritual, p.31, Table 2.]  [13:  Adams, Power and Ritual, p.31, Table 2.] 

Hägg has argued that one of the primary Minoan rituals was one of summoning the deity, an epiphany ritual[footnoteRef:14].  The peak sanctuary at Juktas is certainly a place to perform that ritual[footnoteRef:15].  There are a number of vessels and one black steatite ladle that carry inscriptions of a libation formula written in Linear A[footnoteRef:16].  Though this script is un-translated, comparison of the surviving texts from sacred sites allows the interpretation that these are offering formula.  There are six distinct formulae and they all appear in the finds at Juktas.  The so-called Libation formulas contain a word that appears to be a deity and the formulae may have been used in dedicatory way[footnoteRef:17]. [14:  R Hägg, “Epiphany in Minoan Ritual” BICS, vol. 30, 1983, 184.]  [15:  Peatfield, Minoan Peak Sanctuaries, 1990, p.120.]  [16:  Camilla Briault, “Making Mountains Out of Molehills in the Bronze Age Aegean: Visibility, Ritual Kits, and the Idea of a Peak Sanctuary” World Archaeology, Vol. 39, No. 1, Viewing Space (Mar., 2007), p.130.]  [17:  Linear A, at http://www.people.ku.edu/~jyounger/LinearA/#12
] 

The peak sanctuary is a focus for religiously based community activity during the Minoan palatial period.  Evidence from archaeology at Juktas reveals that ritual performance is a key part of this activity, and that Juktas hosts the major sanctuary of the Cretan island.
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