	Wales in Patagonia and Ukrainians in Canada: migration of culture and the will to keep the heritage of ancestors. Is identity a choice?
	Identity and culture are both social attributes of an individual that exist in the group context and are subjected to the history, traditions and territory where the people of identity and culture live. This work studies the features of identity adaptation in the framework of immigrant ethnic groups. For the study are chosen Ukrainians in Canada and Wales in Patagonia. This essay aims to find the similarities and common trends in the two "migrated identities”. Andriy Nahachewsky writes about ethnicity as “a constructed part of reality and a learned aspect of identity" (Nahachewsky, 2002; p. 175). I problematize the part with the "learned aspect", and in this work try to seek evidence for the point that identity in terms of ethnicity is not only something that a person is born into but also a choice, very often political – for this point stands also the study of Leonie Huddy on the identity theories (Huddy, 2002; pp. 127-128). Simultaneously the following questions will be reviewed in this essay: How does identity change when a person migrates, leaving their people and the cultural environment behind? If it is a constructed part of reality, does that mean the people would adapt their identity to the new conditions? And if it is only a learned part of identity, does that mean when there is no learning aimed at identity, there is also no necessity to differentiate?
	The choice of the two ethnicities is not accidental: the two possess quite interesting similarities. Ukrainian people for the most time in their recent history have been fighting to acquire sovereignty and freedom from other kingdoms' influence, the territory divided between several countries. Ukrainian culture: language, traditions, arts – were all left to struggle in the environment of division, inferiority and even bans of culture (for example, Ems decree banning the use and even mentioning of Ukrainian cultural heritage back in 1876). Welsh people have been incorporated into the Kingdom of Great Britain, where Welsh culture suffered assimilation in the face of the superior culture of the English Empire, which at first failed to recognise the damage that neglection had brought to the smaller nations.
	Differences start in the goals and the ways people had come to the decision to leave their homeland to find themselves a new home, and also in the numbers of migrants overall. The Ukrainian ethnic group in Canada is one of the major ethnic groups, ranked 9th and totalling roughly 1.2 million people (Prymak, 2015; p. 233). As of 1951, the ethnic composition of Canada consisted of 28 Ukrainians per thousand, constituting the fourth ethnic majority (Prymak, 2015; p. 251). It was particularly interesting, that even though the first Ukrainians had migrated around the 1890s, back then they were not referred to as Ukrainians. The reasoning behind as modern Ukrainian territory was divided between the Habsburg monarchy and the Russian Empire – therefore they were called "Ruthenen” and then “Galicians”(Prymak, 2015; p. 234). The ethnic referral Ukrainian came later when the fame of the liberation movements had become noticeable in the world. Although such a movement existed, what many people sought was a decent level of life, and a chance to live outside of serfdom and poverty. However, they had never looked for a way to end the connection with their former life. The confirmation of that could be found in the other work, revolving around the life of Ivan Franko, Thomas M. Prymak mentioned that even though immigrants have moved to the other half of the world, that did not stop them from keeping in touch with their homeland (1984; pp. 315-316). Ukrainians were aiming to escape the unbearable living conditions, poverty, and famine – not their home, but the circumstances.
	Welsh do not make similar statistics in Argentina, and the situation in general was not the same for the Welsh: the estimated numbers are roughly 70,000 people, living in the settlement area called Y Wladfa (welsh The Colony). The group of Welsh pioneered to establish a permanent settlement in Patagonia back in 1865 (Williams, 1971; p. 79). They found a secluded, relatively distant space where it would be possible to retain a kind of sovereignty over their development. In fact, their contract with the Spanish government had allowed them to have autonomy, exemption of military service and supply of different goods from the Spanish government of Argentina (Baur, 1954; p. 471), which was even better than they would hope for. Thanks to that adventurous spirit, that allowed them to risk their established life to obtain a chance to sustain their culture, there is today a "Wales" in Patagonia, that still has people proud of their Welsh heritage (Malathronas, 2018). A particularly interesting aspect of the Welsh settlement project was formulated well by Lucy Taylor: Welsh settlers were thus "both colonizer and colonized". Stripped of sovereignty by the British Empire, they sought to find their sacred homeland on the same principle of colonization (Taylor, 2018; p. 447), which is even reflected in the name.
	Ukrainians, on the other hand, were scattered all across the vast territories of Canada. After the Second World War there was yet another wave (as in numerous flows over a short period of time) of Ukrainians into Canada, these were the post-war refugees seeking shelter from the atrocities that they had lived through in Europe, and Canada, that had already a considerable Ukrainian diaspora, became a destination for some around 35 thousand Ukrainians (Stebelsky, 1991; p. 123-124). There have also been limitations imposed on the admission to Canadian immigration, with which not all complied: such were political affiliations (those who fought on the German side of the war were not allowed because the USSR was the war ally and the veterans from Canadian military would have been ignored by such a decision), health and gender (healthy young men were at advantage). Most of the refugees were purposefully coming in order to work at hard, physically demanding jobs, for instance – stone quarries or lumber yards (Luciuk, 1986; p. 476). And for Welsh settlers, the main reason to aim for Patagonia was political interest supported by the Argentinian government (Williams, 1968; p. 122) which was supported in 1875 with the official title to their land (Williams, 1968; p. 130).
	Ukrainian migrant community also did not completely miss on the establishment of some official organisations for the aim of voicing out their presence. In 1960, the so-called "Tovarystvo 'Ukraina'" (ukr. The Ukraine Society) was established with the aim of helping friendly Ukrainian organisations and individuals in Canada and the West in their relations with Soviet Ukraine (Prymak, 2015; p. 253) – such establishment had demonstrated desire to take a part in the political part of life not only inside of Canada, but also to support Ukrainian community inside the USSR. Frances Swyripa mentioned by the 1990s only around 10 per cent of Ukrainian Canadians were actively engaged in community life, and traditional churches were losing members fast (Prymak, 2015; p. 256) In Nahachewsky's concept of "new ethnicity" an answer exists: if the sacrifices to remain part of the ethnic group are greater, then the people tend to drop the unnecessary characteristic by forgetting or not mentioning it whatsoever – as the only thread keeping them part of the ethnic group is the family history and perhaps a family name (Nahachewsky, 2002; p. 177). As of today, such representation belongs to the Ukrainian Canadian Congress (website: www.ucc.ca), which coordinates the community inside the country, and helps Ukrainians coming to Canada with placement, registration and guidance. 
	Despite the official mission to secure the Welsh heritage it was hard to maintain culture nonetheless: in the Welsh settlements, the tendency to lose the language was causing the increase of Spanish as the first language among many, especially the younger people (Williams, 1971; p. 82). Moreover, the religious problem of language was just adding to the issue of the Welsh language, as it was quite hard to organise at least one chapel for every member standing up to the use of the Welsh language – they all were scattered across the first two towns (Williams, 1971; p. 84). Nowadays, in order to save the Welsh language, there are active exchange programmes between Y Wladfa and Cymraeg (Wales). 
	For Ukrainians, it was somewhat easier to organise cultural activities and keep the national culture popular. For example, one of the cultural activities of the Ukrainian community is Ukrainian dance, especially in the Western parts of Canada: the motivation for this activity was this activity being the provision for ethnic identification and “Ukrainian-ness” (Nahachewsky, 2002; p. 177). Dance was not the only form of ethnic activity that reflects the culture. In the study of Natalia Kononenko Ukrainian ballads from Canada are reviewed, and collected in the regions of Manitoba, Saskatchewan and Alberta by R. Klymasz (2008; p. 17). These ballads show the process of adjustment to life in Canada, and a little regret because of the sad aftermath of their decision to leave their folk behind (Kononenko, 2008; p. 36). An interesting phenomenon is an echo of the Canadian Ukrainians that had found its expression in the song "Kanada" which refers to the mass migration of Ukrainians to Canada, the song developed and sung in the Transcarpathian regions of Ukraine (Nahachewsky, 2002; pp. 182-183). In light of the division of the Ukrainian ethnic group into those who choose to stay and those who went to Canada, such pieces of cultural expression serve as a piece of connection between the two. 
	Interestingly, Canadian Ukrainians have also decided to commit to their cultural heritage by deed, and not exclusively in activities. In poetry, for example, even though some of the Ukrainian poets were already educated in Canada and their first language was not Ukrainian, choose to use their ethnic language in their poetry. Not only that but also there were some newspapers established by the migrants published exclusively for Ukrainians in the Ukrainian language (Kirkconnell, 1934; pp. 139-140). Watson Kirkconnell has concluded his review of Ukrainian poetry with the idea that in another fifty years, the use of Ukrainian will have ceased (1934; p. 146). 	As of today, almost ninety years have passed. There are still Ukrainian newspapers published in Canada, for example, "New Pathway", the free Ukrainian newspaper for the Ukrainian community in Alberta (web address: newpathway.ca). Although, on this very website is found an article on the call to the Canadian Ukrainians to team up in order to preserve ethnical heritage (Bilinsky, 2023).
	Welsh settlers, on the other hand, were actively engaged in trading and cooperating with Native Americans, being mesmerised by how knowledgeable the people are of their territory and understanding the debt that they have to them. Some of the examples were found in cemeteries, where Native Americans would be buried by their clan's tradition, but on the land specifically dedicated to graves; they had actively traded and exchanged knowledge (Williams, 1979; pp. 55-56). This tells the fact that the Welsh were aware of their colonizer status and tried to somehow mitigate the damage, even though teaching the Natives some principles of their own culture (Taylor, 2018; pp. 465-466). They have maintained the culture and language, despite all the challenges, by keeping close ties with Wales, organising Welsh language holidays and accepting volunteers (volunteering projects available since 2011), thus, maintaining cultural and ethnic sovereignty (Rogers, n/d).
	Nahachewsky expresses the point that ethnic identification can not be used alone to explain the cultural activities that had undergone significant transformations, therefore, suggesting the “new ethnicity" to be simultaneously the initial and new, that was accepted after the immigration (Nahachewsky, 2002; p. 187). From his point of view, it is the merge of the new Canadian and old Ukrainian identities. On the other side, it is problematic to say that such a process is definitely happening: if we were to talk about the merging of identities, that would have meant, there would be no necessity to keep the differences because that means separation from the group.
	It could be the case, that the main reason in both cases the ethnic distinction was preserved was the fact how complicated the histories of the target countries are: both Canada and Argentina were colonies in the past. From this evidence can be stated that such countries possess colonial culture, which means it is easier to save one's own cultural heritage than to assimilate among something that is not homogenous. That could be the reason in both cases people were able to retain their identity, although they have also somewhat assimilated, and blended into the overall environment that had become their second home. Such a point expresses Leonie Huddy when talking about political identity: the question of multiculturalism as a phenomenon of American identity (Huddy, 2002; p. 129). Here, however, also can be said that multiculturalism is in particular the reason why Canadian Ukrainians would try to keep their Ukrainian identity. In the case of Welsh settlers, however, there is another reason, and it lies in the initial goal of the Patagonian project: it was in fact to keep their identity at least somewhere somewhat protected from the English influence (although there influenced by Spanish culture, but still existing as a piece of the Welsh culture and efforts to preserve own identity somewhere else).
	Another important highlight in both cases is the interaction between the homeland and migrants and their willingness to keep in touch and cooperate. It is rather fascinating how despite having the possibility to abstain from the tragedy, from the hardships, and imposed by the stronger countries inferiority, the people have chosen to remain by their ethnical identity. Therefore, without the will and desire to continue with the ethnic legacy, there would have been no need and no opportunity to establish a school or to learn the language of the people. And when there is no use of the language in the new community, then there is also no reason to learn it. As well there would be nobody to teach and tell about the cultural heritage of their kin that lives very far away, on another continent. The reasoning behind this could be the absence of strong national identity (such as that of America, where national identity does not impose political consequences) dominating in Canada (Huddy, 2002; p. 130); and in Patagonia, the reason is partially in the initial goal, and partially in the physical distance of Y Wladfa from the other colonies.
	The main difference in the products of cultural activities probably lies in numbers: the Ukrainian migrant community is simply much larger than that of the Welsh. And Welsh efforts to sustain their cultural development and save their identity from merging with the English were concentrated on the Wales territory mostly (Rogers, n/d), whereas the colony in Argentina was left to own struggles up until 2011.
	To conclude, it can be said that identity is first of all the choice. It is harder for the first generation, as they have to adapt to new conditions, learn another language, comply with new requirements, etc. It is hard to get rid of the accent, so they would be most definitely inclined toward keeping their identity the way it was before migration. The question is why their successors not only decide to identify themselves by their parents' belonging but also why to learn the language and engage in different cultural activities: the answer lies in the importance of identity for a person. One without a history would have no satisfied sense of belonging, however, there is also a choice to embrace the new identity that is offered by the country where they live. From the examples of both Ukrainians and Welsh, it can be seen that not all of the people are following exact steps to maintain their ethnic identity, as they favour the new environment and want to assimilate. Those who choose the identity of their family and ethnic belonging as the key to their identity make the political decision of ethnic identity, and only from there on it can be said they are learning more about their identity. Before all of this, the choice is made, no matter cautious or uncautious. Identity is a choice.
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