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Introduction
The aim of this essay is to critically review astrological interpretations of the planet Venus from three primary source documents from ancient and modern times.  Historian Richard Evans said that historical research based on primary sources allows one to begin to understand the past.[footnoteRef:1]  In a minor effort to interpret Venus over the ages, this essay will consider Ptolemy’s Tetrabiblos, a text written in the second century CE in Alexandria, Egypt, Dane Rudhyar’s Astrology of Personality:  A Re-formulation of Astrological Concepts and Ideals, in terms of Contemporary Psychology and Philosophy originally published by Lucis Publishing in 1936, and Caroline Casey’s Making the Gods Work for You:  The Astrological Nature of the Psyche, an audiobook published by Sounds True in 2009.    [1:  Richard Evans, In Defence of History, (London:  Granta Books 1997), p Richard Evans, p. 110.] 

[bookmark: _GoBack]In the era of Ptolemy, the profession of astrologer and astronomer were interchangeable.  His Tetrabiblos is a compilation of four books which discuss the influence of the stars, the sun and moon in relation to each other and the earth, and is known as one of the most important works in Western astrological tradition.[footnoteRef:2]  Ptolemy wrote of the sky in terms of temperature, while noting the qualities of the elements, ‘Moreover, the passages of the fixed stars and the planets through the sky often signify hot, windy and snowy conditions of the air, and mundane things are affected accordingly.’[footnoteRef:3]  Ptolemy was greatly influenced by Aristotelian philosophy where the concept of honouring the gods, as one sees in Babylonian astrology, shifted to a method of care for one’s body.[footnoteRef:4]  This perspective influenced Ptolemy’s astrology so that it was devoid of any mythology, and instead it offered a way of living that was civilized and prepared, ‘while foreknowledge accustoms and calms the soul by experience of distant events as though they were present and prepares it to greet with calm and steadiness whatever comes.’[footnoteRef:5]  Rudhyar was one of the most influential astrologers of the twentieth century, whose approach utilized astrology as a tool to integrate the personality with depth psychology, philosophy and metaphysics.[footnoteRef:6]  Rudhyar’s astrology viewed the birth chart as a potentiality where no planet or aspect was either good nor bad, instead it was a seen as a key to assist an individual in navigating their soul journey.[footnoteRef:7]  His symbolic view of the soul was fully integrated, ‘What we deal with in astrology are three factors:  the microcosm, the macrocosm and the relation between the two’.[footnoteRef:8]  Rudhyar spoke of astrology not as a science, instead as potentialities of meanings.  Casey’s astrology is much like Rudhyar’s in that her astrological view offers a process of embodiment within the cosmos.  She began her astrological consulting practice in 1976 while studying at Brown University and to this day has a weekly radio program called the Visionary Activist Show.[footnoteRef:9]  Using storytelling with live music, while engaging the breath and visualization, her astrology weaves mythology, magic, and social activism in an integrative style.  Looking to these three astrologers, an overarching narrative of Venus emerges that speaks of Venus as an entity that influences fertility, abundance, beauty, and culture on Earth.  In this study of Venus, the following themes emerge:  Venus as a planetary body and how that affects human consciousness, and Venus as culture and how that becomes myth.  In these themes a shift occurs that moves from the macrocosm to the microcosm and back to the macrocosm, as noted by Rudhyar, where a cyclic nature appears.  Upon deeper inquiry one finds distinct differences that emerge in a cyclic fashion from Ptolemy’s astrology that discarded the gods, where Rudhyar worked to integrate the personality with the psychology through the age of modernity to an arrival at Casey’s contemporary astrology with a longing to reconnect to storytelling and the mythology of the gods through the starry sky.   [2:  Jim Tester, A History of Western Astrology, (Woodbridge, Suffolk:  Boydell Press 1987), p. 57.]  [3:  Claudius Ptolemy, Tetrabiblos, trans. F.E. Robbins, (Cambridge, MA:  Loeb Classical Library, Harvard University Press, 1930), p 7-8.  Ptolemy, Tetrabiblos p. 7-8.]  [4:  Nicholas Campion, A History of Western Astrology, Vol. 1, (London:  Bloomsbury Academic, 2008), p. 209. Sourced from Liba Chaia Taub, Ptolemy’s Universe:  The Natural, Philosophical and Ethical Foundations of Ptolemy’s Astronomy, (Chicago and La Salle, I11.:  Open Court, 1993).]  [5:  Ptolemy, Tetrabiblos, p. 23.]  [6:  Dane Rudhyar, The Astrology of Personality:  A Re-formulation of Astrological Concepts and Ideals, in Terms of Contemporary Psychology and Philosophy (Santa Fe:  Aurora Press, 1991), Amazon eBook, Kindle edition 2017.]  [7:  Rudhyar, The Astrology of Personality.]  [8:  Rudhyar, The Astrology of Personality.]  [9:  Casey, Caroline W., Coyote Network News:  Bio, https://coyotenetworknews.com/bio [accessed 27 May 2018].  ] 


Venus as Planetary Body, Venus as Consciousness
The astronomical functions of the planetary body of Venus are mentioned in the astrology of Ptolemy, Rudhyar and Casey.  Ptolemy described Venus as a feminine form that warms due to her proximity to the Sun, and humidifies due to her closeness to the moon.[footnoteRef:10]  He claimed that because of Venus’s temperate climate, nourishing winds, and generous waters, that Venus provides the earth with an abundance in the natural world, including full rising rivers, plentiful animals, good harvest, and profit.[footnoteRef:11]  Ptolemy described Venus as having the same powers and tempered nature as Jupiter, but that Venus acts in an opposite way.[footnoteRef:12]  While Ptolemy compared Venus to Jupiter in that they were both beneficent, tempered, heating, and humidifying, both Rudhyar and Casey paired Venus to Mars as if they are dependent on one another through an emotional and spiritual polarity.  Casey stated that Mars leads to Venus’s realm, the redemptive power of beauty.[footnoteRef:13]  Rudhyar believed that Venus was a result of an expanding and outgoing energetic experience caused by Mars, ‘The Martian impulse returns home filled with experiences, probably with bruises and possibly with wisdom. Venus is the end of the experience and what we have gathered as a result of it.’[footnoteRef:14]  Both Casey and Rudhyar are implying that through a healthy connection to the hero’s journey, initiation and fierce energy, one may arrive softened and purified to receive the gifts of love and abundance of Venus. [10:  Ptolemy, Tetrabiblos, p. 37.]  [11:  Ptolemy, Tetrabiblos, p. 185-187.]  [12:  Ptolemy, Tetrabiblos, p. 37.]  [13:  Caroline W. Casey, Making the Gods Work for You:  The Astrological Language of the Psyche, Audio Download, Sounds True, 2009, http://www.soundstrue.com/store/making-the-gods-work-for-you-530.html, [accessed 19 May 2018].]  [14:  Rudhyar, The Astrology of Personality.] 

Casey noted the significance of Venus’s cycles, claiming that all preindustrial cultures would watch this planetary being.[footnoteRef:15]  Rudhyar referred to the dual nature of Venus, pointing out that she would be known as the star of the evening and the star of dawn.[footnoteRef:16]  Casey correlated Venus’s cycle of being a morning star for two hundred and sixty days to a human gestational cycle.  She went on to explain that Venus would disappear between two weeks to forty days and then reappear as an evening star for approximately two hundred and sixty days, and then descend again, a cycle that was marked as the roots of ancient astrology in Babylonia.[footnoteRef:17]  This descent and ascent of Venus may be considered a type of hero’s journey, where one is on a quest of self-knowledge.  Rudhyar said that astrology should be personcentric, ‘What differentiates him from other individuals is this particular spacetime formula; what identifies him with every other being is that it is the same sky, the same Sun, Moon, planets and stars which constitute the substance of his being.’[footnoteRef:18]  Ptolemy, Rudhyar and Casey all believed Venus’s qualities as a planetary body affect the physical body of Earth and all life living on Earth.  Ptolemy translated this into a declaration that when Venus rules over an event there is an agreeable quality in one’s life.[footnoteRef:19]  Casey simply defined Venus as beauty, and with reference to the scientific discovery of Venus’s perfectly symmetrical eight-year cycles, she discussed this as evidence to define Venus as the goddess of symmetry, harmony and aesthetics which emerge through humanity on Earth.[footnoteRef:20]  Ptolemy believed Venus inspired lovers of music and learning.[footnoteRef:21]  His astrology outlined Venus to be responsible for bodily health, elegance of rulers, abundance, and profit.[footnoteRef:22]  As a benefic planet, he claimed that Venus brings about fame, honour, happiness in the home and beyond.[footnoteRef:23]  While Ptolemy relayed how Venus would expand one’s life, Rudhyar spoke to the qualities of Venus on a behavioural and emotional level.  Rudhyar said that Venus is the power of combining reactions to stimuli as conscious judgement and emotion.[footnoteRef:24]  Defining Venus as the purveyor of emotions, consciousness, knowledge, and wisdom, Rudhyar claimed that one has the responsibility to evolve with consciousness as one moves through life, a soul growth journey.  Ultimately Rudhyar stated that Venus is love-wisdom, ‘love that is wise, the love that arises from true interchange, from altruistic companionship.’[footnoteRef:25]  While Ptolemy spoke to the physical level of how Venus affected life on Earth, Rudhyar viewed Venus in terms of behaviour and emotions and Casey remarked on the qualities of Venus as goddess.  [15:  Casey, Making the Gods Work for You.]  [16:  Rudhyar, The Astrology of Personality.]  [17:  Erica Reiner, ‘Astral Magic in Babylonia,’ Transactions of the American Philosophical Society New Series, Vol. 85, No. 4 (1995) p. 6.]  [18:  Rudhyar, The Astrology of Personality.            ]  [19:  Ptolemy, Tetrabiblos, p. 185-187.]  [20:  Casey, Making the Gods Work for You.]  [21:  Ptolemy, Tetrabiblos, p. 137.]  [22:  Ptolemy, Tetrabiblos, p. 185-187.]  [23:  Ptolemy, Tetrabiblos, p. 185-187.]  [24:  Rudhyar, The Astrology of Personality. ]  [25:  Rudhyar, The Astrology of Personality.                  ] 


Venus as Culture, Venus as Myth
Through emotional maturity, a lifestyle of beauty, and the arts, the consciousness of Venus becomes culture, a collective force that humanity creates.  Terry Eagleton stated that culture is one of the most complex words in the English language, therefore culture could have many different meanings including cultivating, inhabiting, worshiping and protecting.[footnoteRef:26]  Casey applied culture to worshipping of the Earth through its soil, plants and bacteria.  She quoted Matthew Arnold who said that to be cultured is to be acquainted with the highest possibilities of the human spirit throughout time.[footnoteRef:27]  Through these definitions and her question, ‘Venus asks us do we live in an economy or culture,’ Casey utilized Venus as a moral compass.[footnoteRef:28]  Ptolemy also connected Venus and other planetary bodies to culture, however his style was different as he defined the culture of peoples and distinguished their behaviours through planetary associations.  He grouped specific peoples together like those from the Cyyclades, Parthia, Media and Persia, defining them as being associated with Venus.[footnoteRef:29]  He said that this close association to Venus inspired one to be ‘luxurious, clean and attentive to their bodies’.[footnoteRef:30]  It also inspired their style of dress, which was feminine, well-appointed, with embroidery on clothing and other styles of embellishment.[footnoteRef:31]  His definition of Venusian culture was about beauty and love, ‘Further, they are ardent, concupiscent, and inclined to the pleasures of love; through the influence of Venus they are dancers and leapers and fond of adornment.’[footnoteRef:32]   While Ptolemy neatly defined who and what was beautiful, Casey used beauty as a means to activate her audience.  Her belief accounted of beauty’s exile from the modern world as trivial, as she stated that one either has a living sense of beauty or they are living anesthetized, as this is the opposite of aesthetic.[footnoteRef:33]   [26:  Terry Eagleton, The Idea of Culture, (Oxford:  Blackwell 2000), p. 1-2.]  [27:  Casey, Making the Gods Work for You.]  [28:  Casey, Making the Gods Work for You.]  [29:  Ptolemy, Tetrabiblos, p. 141. ]  [30:  Ptolemy, Tetrabiblos, p. 137-139.  ]  [31:  Ptolemy, Tetrabiblos, p. 141.  ]  [32:  Ptolemy, Tetrabiblos, p. 141.  ]  [33:  Casey, Making the Gods Work for You.] 

Casey defined that, ‘All cultures have projected their mythology to the sky.  But it is larger than that, the implications are mysterious.  It implies that the universe is indeed symbolic.  That that is its nature.’[footnoteRef:34]  Rudhyar wrote, ‘What are symbols?  They are representations of qualities which pertain to wholes.’[footnoteRef:35]  Rudhyar and Casey’s astrological interpretation of Venus builds beyond the astronomical form, beyond the consciousness, beyond a culture into an archetype that forms a sentient being that one may distil into a symbol.  A symbol could be as a simple as a colour, which Ptolemy related the colour yellow to Venus, while Casey connected Venus to emerald green.[footnoteRef:36]  Rudhyar spoke of symbols as entities considered in their infinite correlations weaving together the design of the life-tapestry.[footnoteRef:37]  A symbol of Venus may be the foundation of a story that is used to inspire, modify, and direct culture, which Casey did when she told the story of Dame Ragnelle.  This story was used to define that what women want more than anything is sovereignty, which Casey used to symbolize Venus.  While Ptolemy defined the qualities of dress and artistic nature of groups of people, Casey employed Venus as a platform to urge her audience to think deeply about what and how they are cultivating in their lives through devotion of their time and energy.  Ptolemy’s astrology described the natural world through what was visible.  Through the arts, concepts like sovereignty and beauty, Rudhyar and Casey distinguished beyond the physical world to the realms of symbolic myth while calling upon Venus. [34:  Casey, Making the Gods Work for You.]  [35:  Rudhyar, The Astrology of Personality.                    ]  [36:  Ptolemy, Tetrabiblos, p. 193.  ]  [37:  Rudhyar, The Astrology of Personality.                   ] 


Conclusion
As Evans noted, history is an interpretive discipline, and this essay interpreted Venus as a planetary body, Venus as human consciousness, Venus as culture and Venus as myth from three astrologers from the ancient world and modernity.[footnoteRef:38]  Ptolemy outlined a method of astrology that was a means to navigate life and care for the body vis a vis the elements through his definition of Venus and her qualities.  Rudhyar’s use of Venus created an astrology that spoke of the journey of consciousness through psychology, ‘The goal of astrology is the alchemy of personality.  It is to transform chaos into cosmos, collective human nature into individual and creative personality’.[footnoteRef:39]  Casey used the platform of astrology as a journey of consciousness that invokes the gods of the planetary beings with the methods of music, metaphor, and storytelling.  Her astrology is best defined by her connection to the world beyond the physical, when she stated, ‘The invisible worlds want to help’ while encouraging her listeners to make an altar to heal the breach between the physical and nonphysical as that is where beauty comes to live.’[footnoteRef:40]  With consideration of Evan’s account that historians are led by their present-day concerns and filters, the evidence suggests that Rudhyar and Casey have done so with their astrological interpretations.[footnoteRef:41]  Within the modern day astrology of Rudhyar and Casey, there appears to be a shift from Ptolemy’s Hellenistic astrology focused on the mundane world that is longing for consciousness and a spiritual connection to the heavens.    [38:  Evans, In Defence of History, p. 87.]  [39:  Rudhyar, The Astrology of Personality.          ]  [40:  Casey, Making the Gods Work for You.]  [41:  Evans, In Defence of History, p. 86.] 
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