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This essay will critically assess a variety of issues associated with the themes of assimilation and liberation as they apply to current discourses on sexuality, gender ideology and antidiscrimination.
During a recent column, retired professional footballer John Barns (2018) discussed an incident of racist chanting during a match. With regards to what could be done to eliminate racism from football, he articulated the opinion that there was nothing football authorities could do, since such racist attitudes were socially based, and would not change until the root causes were addressed, rather than focusing exclusively upon the many, various symptoms. For example, the racially-abused footballer in question, Raheem Sterling, went on to contrast the way in which news headlines related positively to a white player, but negatively portrayed a black player, for the same action. Further, the subsequent outpouring of incredulity, disbelief and even outright denial of racism from many journalists and editors underscores the point being made by Barnes: institutional or systemic discrimination cannot be countered with individualized solutions, or even institutionally, but will only be resolved when addressed holistically at the social level, requiring re-education and some exogenous force for change. Television personality Piers Morgan’s call, during the London 2012 Olympics, for Britain to return to being an Empire (Okwonga, 2018), highlighted the lack of awareness or interest in issues that do not concern the predominant hegemonies of power. Historically, this same ethos of disinterest was displayed in the formation of the Gay Activists Alliance (GAA) out of the Gay Liberation Alliance (GLA) in nineteen-sixties America (Hanhardt, 2013), where the GAA neglected to concern itself with the plights of other contemporary activist causes, such as the black power and transgender liberation movements, not wanting their image of predominantly white, respectable, middle-class men and women to be associated with the social and political difficulties of African Americans, or the ‘freakish’ appearance of drag queens, with neither of which they had any relationship or experience (The Question of Equality, 2016). The GLA had therefore intended to pursue a course of liberationism, while the GAA chose the policy of assimilationism. Both political systems have their strengths and weaknesses.
Assimilationism is based upon the assumption of rights inside a democracy by a minority group, campaigning socially, politically and through legal recourse for equality and antidiscrimination, leading to long term changes in legislation which filter down through society for even longer-term alterations in public thinking and perception, with the ultimate aim being to be thought of as no different to the dominant group. As an example of such a top- down approach, a manifesto drawn-up by the GAA required the nationwide training and installation of various gay professionals within the media so that they could influence the creation of more favourable portrayals of homosexuality as being distinctly white, cis-gendered and middle class (The Question of Equality, 2016) – a strategy that certainly seems to have improved social opinion over the following decades, albeit not yet universally. Assimilationists therefore see themselves as being intrinsically the same as the majority group, having no political aims beyond the maximization of their own inclusion and certainly no desire to live as outcasts or rebels on the fringes of society. The aspiration to be accepted by normative society, including friends and family can, for many, completely outweigh any internal pressures to defy social conventions, such as the need for monogamy, marriage and children. 
However, the assimilationist approach can not only be a ponderous process taking years and even decades, but it can also be subject to reversals of legislation in line with popular, contemporary social beliefs, which are themselves subjected to the propaganda of those in power. For example, antidiscrimination legislation introduced in the US by Obama are being repealed under Trump (BBC News, 2017), just as Britain, if moves to leave the European Union (Brexit) are finalized, could see its main vehicle of antidiscrimination, the Equality Act 2010, replaced with new laws that could potentially weaken the legal standing of human rights (Payne, 2017). Further, many are unable, or do not wish to meet the requirements of normative behaviours that are now being referred to as ‘homonormativity’, a doubly- constructed set of ideations as to how queer people should live in accordance with heteronormative principles (Merritt, 2018). Moreover, the process can be seen as a betrayal, a leaving behind of the activism on issues with which they were previously concerned, including gender, class and race. Now that they personally are not at risk, the assimilated no longer care about those other more ostracized groups who they previously fought alongside for the common good, and the very same negativity once directed against them is internalized and cast back upon those marginalized which they once protected (Barton, 2018). 
Seen by some as ‘the greatest marker of gay assimilation’ in American history (Conrad, 2014), the right for gay people to marry has been spurned by many as evidence of the inevitable homogenization of the movement, as it seeks to become ever more palatable to heteronormative ideals. Instead, anti-assimilationists look to substitute such institutions with alternatives which challenge the status quo of heteronormativity and its moralistic enforcements (Barton, 2018). However, resistance to the homogenization of homosexuality can be seen as akin to people born with disabilities refusing corrective medical interventions on the basis that the disability forms a part of their individual and social identity, as in the case of deaf parents refusing hearing and speech-enabling neuroprosthetic cochlear implants for their deaf children on the basis that they would no longer fit within the Deaf community (Lee, 2016). Indeed, why should gay and transgender individuals even want to get married and have a nuclear family when, traditionally, the culture has eschewed such trappings? Such a view necessarily accepts the stereotype of flamboyant hypersexuality, embracing it as fundamental to their identity in rejection of the sanitized, white, upper middle- class, cis-gendered version that society tolerates (Walmsley, 2016). Promiscuity, the traditional lifestyle choice of homosexuality, is vilified through the prosecution of the same conservative moral standards which demonize all non-normative identities that are less willing and able to so closely conform to the normative values of heterosexualism, of which the monogamy of marriage is the ultimate expression (Baily, 2016). 
The hate crime laws provided through the processes of assimilationism and which are ostensibly designed to protect non-heteronormative people, have not had the supposedly intended effect of reducing hostility. Rather, most of the violence perpetuated against poor, black transgender individuals originate from the police, correction officers and immigration officers, having the intentional effect of increasing rates of contact with such institutions due to low- level crimes relating to poverty, providing these structures with more and greater powers (Flanders, 2015). Assimilationism has also led to the practice of Pinkwashing, where corporate and international entities sponsor, promote and affiliate themselves with homosexuality as a smokescreen in order to direct attention away from more nefarious dealings elsewhere, such as selling arms to countries that regularly carry out human rights abuses or, in the case of Israel, which has rebranded itself as the ‘gay mecca’ of the world, maintain a system of apartheid in which gay and transgender Palestinians remain excluded and persecuted (Faye, 2015). 
Liberationism is a more transformative strategy, forcing rapid changes through society without going through the power-hierarchies of government and judiciary, and without the need for conformity to these powers. Although political change is the aim, this is achieved through grass-roots uprising in solidarity with all ‘others’ against traditional authority and all forms of marginalizing oppression. The 1969 Stone Wall Riots were an explosion of queer resistance, not only against the oppression of people defined as queer, but against all disenfranchisement (Steen, 2013). A far cry from the image of desirability subsequently presented by the GAA, the Stone Wall rioters were mostly composed of drag queens, transgender individuals and sex workers, many of whom were black and therefore intersectionally accustomed to confrontation with police due to racial profiling and the ongoing struggle for civil rights (Bondy, 2018). In spite of the progress made through assimilationism, some feel that there is need to return to more radical forms of activism, such as the direct action of protest and, unstated, riots, in order to reclaim the attention of society (Rivera, 2007), a view that is not shared by stigmaphobic assimilationists. In any case, attempts have been made to ride the momentum of the Black Lives Matter movement, such as Black Trans Lives Matter (Lauren, 2016), an organization dedicated to highlighting the disproportionate violence carried out against people of colour – at the time of writing, there have so far been twenty- two murders of transgender people in the US in 2018 alone, sixteen of which were black (TGI Justice, 2018). Further, Black Lives Matter Toronto, whom Gay Pride organizers had designated the ‘Honoured Group’ of the parade, nevertheless conducted a sit-in to protest anti-black racism within both the local police force and the Pride event itself (Greey, 2018). These examples certainly represent a positive step towards solidarity with other organizations which are also fighting for social change. However, liberationism need not always be violent, antisocial or result in aggression against the police, as demonstrated by Judith Butler, who turned down receipt of the 2010 Berlin Pride Civil Courage Prize, stating the need to distance herself from the ‘racist complicity’ she felt that Pride organizers shared with homonationalist organizations (MONTAG, 2010). 
Both assimilationism and liberationism are means to an end – the end of all forms of discrimination, but while important work is being done using these methods, there are other means of achieving the same goal, such as the dismantling of the gender binary. Gender is indefinable because of its subjective nature – women can display various masculinities, just as heterosexual men can have tendencies which are generally considered to be feminine, leading to the introduction of the term metrosexual (Connell, 2011). Although one can point out contemporary forms of masculinity, such as modes of dress, this can differ both historically and geographically, for example with men wearing dress or skirt-like garments (Connell and Messerschmidt, 2005). Other obvious gender-blurring examples could be men wearing long hair, or women choosing to be sexually promiscuous. The social constructions of masculinity and femininity are commonly understood to be defined by the dominant social group, as to what is and is not appropriate behaviour for men and women, with breaches punished by marginalization and subordination (Butler, 1990). While many gay individuals care nothing for gender norms and willingly assume aspects of the opposite gender, some homosexuals identify strongly with traditional forms of their gender, which for gay men can include being violent, misogynistic, controlling and homophobic. Even in an age where such traditional forms of masculinity are considered to be toxic (Artavia, 2018), this hypermasculine type of male homosexuality nevertheless benefits from assimilationism, which allows them to live their lives in harmony with heteronormativity, since they appear by every other indication to contemporarily fit the social construction of masculinity. Further, such hypermasculine gay men may even feel uneasiness around effeminate gay men due to the internalization of shame about their sexuality, which they then cast onto feminine gay men whom they denigrate in turn (Sanchez, et al, 2009).
[bookmark: _GoBack]Research into sexuality often excludes or downplays the impact of bisexuality, possibly because the very term itself suggests that gender is restricted to the binary of male and female, or feminine and masculine, or even heterosexual and homosexual (Israel, 2015). Further, this notion of binarism creates a dichotomy of oppositional difference between the pairs, an antagonism which must primarily be overcome before the hierarchies of power in sexuality and gender can be transcended (Nicholas, 2014). Focusing upon the idea of bisexuality could therefore have a profound impact upon queer theory by assisting in the dismantling of heteronormative constructs (Callis, 2009). Longitudinal studies have shown that many people of both sexes who identify as heterosexual harbour varying degrees of same-sex attraction, with as many as a quarter having masturbated to same-sex fantasies, although such attractions are subject to extreme change, with maturation leading to sharp decreases in homosexual thoughts, most likely due to not wanting to identify as being anything other than heterosexual (Diamond, 2013). The social promotion of bisexuality or sexual fluidity, along with the deconstruction of gender, therefore represent two of the most certain means of reducing heteronormativity in society, in much the same way that mixed-race children can help to reduce racial discrimination in older generations by presenting an easily discernable indicator of increasing social acceptance (Harman, 2010), as well as by making injustice and discrimination a more personal experience for many who would otherwise not have any interest in issues that possess no significance for them (Seelhoff, 2006).  
On the other hand, fluidity in sexual orientation goes some way towards discounting the frequent claim made by gay and transgender people that they were ‘born this way’, and that rather than being a choice, their preferences are immutable – a foundation upon which many antidiscrimination laws, not to mention social approvals, are based (Diamond, 2013). The promotion of bisexuality could therefore have the potential to undo much of the progress that has been made towards assimilation. Perhaps, were social views on the matter to be adequately adjusted, such excuses or explanations would no longer be required.
Certainly, contemporary science-fiction (sci-fi) writers have imagined human worlds where genders are blurred, and all sexuality is fluid, where it is widely anticipated that future innovations in medical technology will enable a range of genetic enhancements that make body modifications quick and painless, including gender transition (Banks, 1988). Such future societies are invariably envisaged to have moved beyond gendered and racial social constructions, with complete equality taken completely for granted (Hamilton, 2018). Further encompassing the elimination of all disability through advancements in animal bioprosthetic growth and cloning, all of these biosocial sci-fi aspects can also be included under the umbrella term Transhumanism (Schussler, 2017). As with transgenderism and gender ideology generally, there is a great deal of social antipathy towards the idea of merging the human body with electronic technology, or scientists meddling with genetics, ranging from discomfort to outright abhorrence, in spite of apathy towards the idea of cosmetic enhancement and plastic surgery (Porter, 2017). Attitudes have improved as technology has become commercialized to the point of saturation, through the advent of the internet and the ubiquity of the smartphone and social media. However, there nevertheless remains a guardedness against scientists and academics ‘playing God’, based both upon moral and traditional grounds, with UK tabloids sensationalizing the arrival of an era of ‘Frankenbabies’ and the Vatican offering warnings of potential consequences to genetic manipulation in comparison to the development of nuclear warfare (Somerlad, 2018). It is in this same spirit that homosexuality, gender ideology and even feminism are criticized as being the ideations of aloof intellectuals who are detached from ‘normal’ society and work to the detriment of ‘family values’ with no thought for the moral or ethical implications their innovation may have upon the future of humanity (Adams, 2017). 
In conclusion, liberationism and assimilationism are both valid political strategies, each being appropriate for the time: liberationism to get society to sit up and take notice, then assimilationism to generate laws that allow for personal safety and security. However, there must then necessarily be a strongly maintained solidarity or else a return to liberationism in order to secure similar goals for all of those left behind. Both strategies used alternately and as appropriate for the political environment. 
At the same time, there are routes that can be explored to improve rates of assimilation and reduce the need to apply liberationism, such as a focus upon socially reinforcing the identities of bisexuality and fluidity, as well as working in alliance with the precepts of transhumanism to encourage a time when humanity is no longer concerned with issues of sexuality, gender and race, presenting the real possibility that such changes could lead to genuine, instead of virtual, equality. 
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