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Texts are not reliant, according to Albert Henrichs, upon the written word for either their existence or  their dissemination, and so it is texts, rather than books that form the focus of his study of Hieroi Logoi and Hierai Bibloi.": the (Un)Written Margins of the Sacred in Ancient Greece, published by Harvard Studies in Classical Philology, Vol 101, (2003.) 
Henrichs introduces this article by acknowledging that although the use of writing was widespread in Greek and Roman culture, as verified somewhat earlier by Iamblichus, (DM, 9) such literary resources become more complicated when applied to sacred texts. He attempts to describe and analyse what he refers to as the 'Hieroi Logoi' and 'Hierai Bibloi' of the 'elusive domain of lost and non-existant' texts, (p209) some of which may have never existed outside of the religious imagination. Henrichs appears to be spurred on in this appraisal of the non-extant by his criticism of Roland Baumgarten's 1998 book which he criticises for indiscriminately grouping together disparate categories under the title Hieroi Logoi  and ignoring their virtual and ideological qualities under the mistaken presumption that they are a tangible body of texts. (p209) To correct this weakness and to give due homage to the ineffable, Henrichs proceeds, under nine far-reaching subheadings, to explore:-

a) the relationship between the sacred word and the text, 

b) the relationship between the oral and written traditions

c) the tension between revelation and secrecy. 

Henrichs points out both Pausanius and Herodotus refused to reveal such arcane information as hieros logos (Herodotos, Hist. 2.62.2). For Herodotos, it could be that the hieros logos was a 'secret tale', perhaps exclusively connected  to mystery cults (Bremmer, 2010, p332) and the language of some works themselves promoted secrecy (Betz, GMP,1992, xli). Two excellent sections (p235-9, 242 ff) near the end of the article explore in greater depth the aetiological aspects of both Pausanias' and Herodotos' hieros logos referred to so tantalisingly in the latter's Histories. Both these authors,  Henrichs argues, deliberately separate heiroi logoi from the normal world and to mark it out as a manifestation of 'The Other.'

In his first section,  Henrichs attempts to define both a text and a book,  or to be more accurate a papyrus or roll,  and gives a sound overview of the types of texts available in Greek antiquity. In it, he reminds the reader that many sacred texts were not reliant upon being written down, but upon oral memory and he touches upon the mutual dependence between the text and the book as well as the interplay between the oral and written tradition. However, although oral memory is mentioned, he fails to emphasise that the majority of the Ancient Greek population was illiterate (Harris, 1991:13) and for most, religion primarily was therefore an oral experience (Beard, 2007:129). Some brief mention of the rituals accompanying texts (Reiss, 2011: 22), such as the curse tablets or ritual precepts, would have helped to emphasise this more clearly.  Later, he does mention again the role of orality in religion but its importance is not sufficiently established at the start and instead only the integral role of orality within the concept of heiros logos is emphasised.(p229) Likewise, through his almost exhaustive list (p 208ff) documenting the various types of religious writing available to the Ancient Greeks,  he paints a picture of a literate culture, whereas,  although the importance of literacy for men of a certain class was recognised, it was still very much an illiterate society. (Harris, 1991: 10) 

Henrichs then discusses various works in which sacred texts are mentioned. In the first, Euripedes' Hippolytos, Theseus (Hipp. 952-4) refers with derision to the γραμματα of Orpheus that his son reveres and Henrichs is scrupulous in presenting current translations in one of his copious footnotes, (a strong point throughout the paper.) Henrichs argues that by their very nature, written texts in Greek tradition were associated with esoteric or isolated groups. A study (p 222-4) of Demosthenes'  On the Crown reiterates this point that such books are confined to the margins of society and cult, implying that the oral expression of religion was more highly regarded, in contrast to the hierarchical order experienced today. (Finkelberg, 2006: 293)  
However, it is worth remembering that marginality does not necessarily equate with secrecy (Graf, Iles Johnston, 2007:179) and nor does secrecy equal marginality. It is instead, the optional (as opposed to obligatory) participation in ritual, rather than access to any sacred text that define marginality or esotericism in a cult, an area which Henrichs fails to develop. 
He also equates hieroi logoi with 'legomena,' the words uttered during a religious ritual. Unlike Baumgarten (Baumgarten, 1998:122f)  Henrichs does not consider legomena to be hieroi logoi and maintains a distinction between the two categories. However, he fails to explain fully whether the Orphic writings should be perceived as hieroi logoi, instead quoting Nilsson, who considers it 'misleading to speak of these Orphic poems as sacred books.' (Nilsson,1952: 631) This appears to contradict the opening paragraphs in which he lists Orphic gold-plates along with the abundance of types of religious documents in the epigraphical record (p208-9).

Henrichs analyses the role of oracles in Birds (Aristophanes, Birds, 980-89). Henrichs clearly describes the close connection between sacred text, oral recital and the ritual performance, including its setting,  as well as the divine authority from which the oracle is coming. Although he recognises that the play is a comedy and therefore subject to distortion for comedic effect, Henrichs uses the text (p218-9)  to imply that oracles in general were susceptible to forgery and of dubious authenticity, finding further evidence in Herodotos and with Iocasta. However, this is disingenuous of Henrichs as a reading of Herodotos (e.g. 5.91.2, 7.6.3-5) or Iocasta's speech would show (Soph. OR 707-25). Later on, (p222) he acknowledges that oracle collections were common in Greece and regarded as sacred books,  which seemingly contradicts his earlier implication that Greeks as a whole were mistrustful of oracles. This point is never really reconciled and although the section gives some excellent textual insights, as one would expect from a papyrologist of Henrichs's standing, the focus of this section seems rather woolly and fails to convince the reader of his earlier assertion (p210) that texts are more important than books. 

Excellent closing sections on the Derveni papyrus and the Egyptian influence on hieros logos, along with a closer study of the works of Herodotos and Pausanias serve to illustrate his theory that to be considered heiroi logoi,  the text must be anonymous (or attributed to , for example, Orpheus,) ancient - though potentially recently revealed, and secret. Using multiple examples, Henrichs illustrates all those points admirably, though he should again emphasise the contrast between public and private cult by the former's association with ritual as an 'unbroken chain of repeated practice' (Graf and Iles Johnstone, 2011:179) and the latter's desire for the revealed or rediscovered word/ logoi -  the importance of the dromena over the legomena. 
Henrichs's article presents much food for thought and though its brevity and structure result in certain avenues being unable to be investigated thoroughly, it makes a good introduction to the fascinating subject of heiroi logoi and herai bibloi. Too much time is given to Birds and oracles at the expense of more enlightening sections, such as the Egyptian influence on sacred texts or the dynamic tension that existed in trapping the ineffable text in a book, but the excellent footnotes and extensive bibliography give plenty of opportunities for the scholar who wishes to take a study of the marginal further. 
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