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Translation 1 (by James Legge)
Download from: https://z-lib.fm

BOOK XXXIX. TA HSIO

OR

THE GREAT LEARNING!.

1. What the Great Learning teaches, is to illus-
trate illustrious virtue; to love the people?; and
to rest in the highest excellence.

The point where to rest being known, the object
of pursuit is then determined; and, that being
determined, a calm unperturbedness may be at-
tained to. To that calmness there will succeed a
tranquil repose. In that repose there will be careful
deliberation, and that deliberation will be followed
by the attainment (of the desired end).

Things have their root and their branches; affairs
have their end and their beginning. To know what
is first and what is last will lead near to what is
taught (in the Great Learning).

2. The ancients who wished’ to illustrate illus-
trious virtue throughout the kingdom, first ordered
well their states. Wishing to order well their
states, they first regulated their families. Wishing
to regulate their families, they first cultivated their
persons. Wishing to cultivate their persons, they

! See the introductory notice, vol. xxvii, pp. 53, 54-

¥ The text of the T4 Hsio, since the labours of X Hsi upon it,
reads here—‘to renovate,’ instead of ‘to love,’ the people. X0
adopted the alteration from Po-shun, called also Ming-tdo, one of his
‘ masters,” the two brothers KAing ; but there is really no authority
for it.


https://z-lib.fm/
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first rectified their hearts. Wishing to rectify their
hearts, they first sought to be sincere in their
thoughts. Wishing to be sincere in their thoughts,
they first extended to the utmost their knowledge.

3. The extension of knowledge is by the investi-
gation of things ™,

4. Things being investigated, their knowledge
became complete. Their knowledge being com-
plete, their thoughts were sincere. Their thoughts
being sincere, their hearts were then rectified.
Their hearts being rectified, their persons were
cultivated. Their persons being cultivated, their
families were regulated. Their families being regu-
lated, their states were rightly governed. Their
states being rightly governed, the whole kingdom
was made tranquil and happy.

From the son of Heaven down to the multitudes
of the people, all considered the cultivation of the
person to be the root (of everything besides). It
cannot be, when the root is neglected, that what
should spring from it will be well ordered. It never
has been the case that what was of great importance
has been slightly cared for, and at the same time

what was of slight importance has been greatly
cared for 2

! There is great difficulty in determining the meaning of this
short sentence, What King and Khung Ying-ti say on it is
unsatisfactory. X0 introduces a long paragraph explaining it from
his master A'hing ;—see Chinese Classics, vol. i, pp. 229, 239.

¥ Here ends the first chapter of the Book according to the
arrangement of A0 Hsi. He says that it is ‘the words of Con-
fucius, handed down by 3ing-zze, all the rest being the com-
mentary of 3ing-3ze, recorded by his disciples. The sentiments
in this chapter are not unworthy of Confucius; but there is no



Translation 2 (by Ian Johnston and Wang Ping)

Scan from library resources

Daxue KE: The Greater Learning 135

DX: The Way of greater learning lies in manifesting the original brightness
of innate virtue; it lies in restoring the original brightness of that virtue in the
people generally; it lies in coming to rest in the utmost goodness. [1] Know
where to rest, and afterwards there is stability; be stable, and afterwards there
can be calmness; be calm, and afterwards there can be tranquility; be tranquil,
and afterwards there can be contemplation; be contemplative, and afterwards
there can be attainment. [2] In things there is root (the brightness of innate
virtue) and branch (restoring the original brightness of innate virtue in the
people). In activities there is a beginning (finding a place to rest) and an end
(attaining completion of the sequence). Know what is first and what follows.
Then you come near to the Way. [3]

The ancients, in wishing to manifest luminous virtue in the world, first
brought good order to their states. In wishing to bring good order to their
states, they first regulated their households. In wishing to regulate their
households, they first cultivated themselves. In wishing to cultivate them-
selves, they first rectified their minds. In wishing to rectify their minds, they
first made their intentions cheng #. (true, genuine, sincere). In wishing to
make their intentions cheng 3%, they first extended their knowledge to the
limit. Extending knowledge to the limit lies in investigating things. [4] Inves-
tigate things and then knowledge is perfected. When knowledge is perfected,
then intentions become cheng . When intentions are cheng W, then the
mind is rectified. Rectify the mind and the self is cultivated. Cultivate the self
and the household is regulated. Only after the household is regulated is the
state well ordered. Only after the state is well ordered is the world at peace. .[5]

From the Son of Heaven down to the common people, all without exception

should take self-cultivation as the root. [6] For the root to be in disorder and

yet the branches to be well ordered is not possible. For what is important to

be trivialised or what is trivial to be given importance should never be the

case. [7]



Translation 3 (by Wu Guozhen X F]#)

Scan from library resources

(Rp) EX

The Great Learning

Iz

The Classic Preaching by Confucius

»1
zaiginmin 28izhi  y4 zhishan

déixuézhiddo1 zdimu’ngmn’nggé 5 " 4
K25, 7B OB, 7ERRS, EIET TEE,

The aim of the great learning is to help carry forward the moral
excellence in men, to push the people to remold themselves, and to help the

learners to attain to perfection.

zhi zhi ér hc‘:uyéu?lr:g ding ér hounéngjing jing ér hdunéng an an ér hounéng Il
MIEWEAE, S 68w, #imE 68 %, LZmiE ki,

Iti ér hdunéng dé

SR E 7o

One must know what realm to attain to before he can set his aspiration;
he must set his aspiration before he can settle quietly down; he must settle
quietly down before he can retain the placidity in mind; he must retain the
placidity in mind before he can have careful thoughts; he must have careful
thoughts before he can achieve his goal.
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(K% - H) o
THE GREAT LEARNING - THE DOCTRINE OF THE MEA

wuydubdnmd  shlyduzhongshl  zhisudxianhdu  zé jin dao yi

RS S T T

Everything has its substantial and secondary parts; every event has its

start and end. To differentiate the order of importance is to get to the essence

of things.

gu zhi y\u mingming dé yu tianxiizhé  xianzhl qi gué  yu zhi qf guézhé xian qi gf

WA W ETRTHE, BAHE; AHER, 5SBTH
jia . ,‘L‘J qi qi jiazhé xianxid qf shén y\u xil qf shénzhé xianzhéng gi xin  yuzhéng
%' BTHRE, BBHE; SER&F, £ E Ho; &K E
qi xinzh&  xianchéng i yi yuchéngqi yl zh& xianzhi qi zhi  zhl zhi z&i gé wu

O, SR 9O HEE, KEgim; BERY .

Those in ancient times who wished to extend their moral excellence all
over the land would first govern their states rightly; in order to govern their
states rightly they would first manage their families well; in order to manage
their families well they would first cultivate themselves; in order to cultivate
themselves they would first rectify their mind; in order to rectify their mind
they would first form sincerity in thought; in order to form sincerity in thought
they would first acquire knowledge; in order to acquire knowledge they would
first make researches on the way of things. Knowledge can be acquired only

when researches are made into the way of things.

wii gé ér hduzhizhi  zhizhl ér hdu yi chéng yi chéng ér hduxinzhéng  xinzhéng
» » AY Y
YIRRTIEME, MEMEE W , B W mES E, O IE
ér hdushénxia shénxia ér hou jia qf jia qf érhougudzhl  gudzhl ér houtianxiaping

TG &1, SBmER T, KormaEER, ERmERTF.

It is only when researches are made into the way of things that
knowledge can be acquired; it is only when knowledge is acquired that
sincerity can be formed in thought; it is only when sincerity is formed in
thought that the mind can be rectified; it is only when the mind is rectified that
self-cultivation can be carried on; it is only when self-cultivation is carried on
that the family can be managed well; it is only when the family is managed
well that the state can be rightly governed; it is only when the state is rightly

governed that the entire kingdom can be pacified.
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g é : l j},‘” Three Confucian Classics

H3% with Relevant Paraphrases

Zitian 21 yi zhl yashurén i shi _ jié yi X shénwéibdn  qi bénludn ér md zhi
ERENEFEA, BT EUE S A HARMAR
zhé&fou yi qi sudhouzhé bé ér qf sudbd zh&hou weizhiyou ‘g‘
o

Sgmn, LI, MEEEE, RZA

From the Son of Heaven down to the populace, all must take self- -
cultivation as their essential task. If this essential is upset, it is not likely that
the minor details would be well managed. Should greater emphases be laid
on what is of secondary importance and lesser emphases be laid on what is of

prime importance, there would never be any success.



Comments
Translation 1

The language of Legge’s translation is quite classical, and many advanced vocabularies
are used in the translation. Legge was a pioneer of translating Chinese classics and set the
foundation for the later translations. This translation tried to keep the original appearance of
the text and give western people a correct understanding of the Chinese classics and philosophy.
As it was translated in the nineteenth century, some expressions may not be commonly used
today.

This translation is found in the Book of Rites, and except for the difference in text order,

there is almost the same as the translation of the version in the Four Books. As for gewu £&%,

he adopted Zhu Xi’s interpretations and translated as ‘investigation of things’. Only for the

concept of ginmin FHES, he used ‘to love the people’ to separate from Zhu Xi’s interpretation

‘renovate the people’.

Translation 2

As they declared in the introduction, their translation is based on the commentaries, and
this version is based on Zhu Xi’s interpretation. They tried to deliver the exact meaning of the
text and remained the original structure and appearance. In this passage, they use seven and
eleven words, respectively, to translate mingmingde HHEA{E and xinmin FHES, in order to
fully express these meanings. Also, some brackets are added to supplement the missing
information which was clearly indicated in the commentary. For some core concepts with

profound and complex meaning such as cheng 3, they use transliteration followed by a

bracket of a few English terms rather than direct translation. To improve clarity and conciseness,
some adjustments are made. For example, when mingmingde is mentioned a second time, the

long phrase is shortened to ‘manifest luminous virtue’.

Translation 3
This translation adopts a simple and straightforward style, using plain expressions and
vocabulary. This strategy is apparently easier for English readers to understand but might

sacrifice some deep meanings of the original text. For instance, the concept zhizhi £ is
translated as ‘acquire knowledge’ and mingmingde HHHA{%E as ‘carry forward the moral

excellence in men’. At the end of the second paragraph, the sentence about ‘acquire knowledge’
and ‘make researches on the way of things’ appear twice.
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This translation might be targeted at those common people without an academic
background and those who are not familiar with technical terms and give them a general

understanding of Chinese classics and philosophy.



