Darwinism and the Epicurean Dilemma
Is the existence of evil associated with Natural Selection inconsistent with an omni-powerful creator? 
The paper aims to demonstrate that it is conceivable that the naturally evolved world in which humanity developed could be the product of an omni-powerful creator, God, despite the apparent evils present within creation.  The theodicy will look to defend the three main omni-powers associated with the God of traditional Christian theism, and look to provide an answer to the age-old Epicurean dilemma as it relates to Darwinism.  To accomplish this, two assumptions shall be made from the start: firstly, Evolution by Natural Selection is true, but is purpose driven; secondly, God’s end goal is to create apart from God’s self: specifically, sentient beings capable of freely choosing a relationship with God and the rest of creation. 
To start, a seven-point argument will be presented, of which the premises will propose that Natural Selection is a necessary evil essential to the creation of any being that is to be separable from God. Further, the work will then defend the position that Natural Selection is the best means, despite suffering, for God to create humanity in line with God’s goal of creating specific free beings, capable of relationship. 
Philosophers and theologians have wrestled with the problem of suffering for over two thousand years, Michel Tooley in his work entitled ‘The Problem of Evil’[footnoteRef:1] outlines a seven-point argument utilising the same issues Epicurus raised twenty-four centuries ago: [1:  Michael Tooley, "The Problem of Evil", The Stanford Encyclopaedia of Philosophy (Spring 2019 Edition), Edward N. Zalta (ed.), URL = <https://plato.stanford.edu/archives/spr2019/entries/evil/>. [Accessed 06 October 2019]] 

1. “If God exists, then God is omnipotent, omniscient, and morally perfect.
2. If God is omnipotent, then God has the power to eliminate all evil.
3. If God is omniscient, then God knows when evil exists.
4. If God is morally perfect, then God has the desire to eliminate all evil.
5. Evil exists.
6. If evil exists and God exists, then either God doesn’t have the power to eliminate all evil, or doesn’t know when evil exists, or doesn’t have the desire to eliminate all evil.
7. Therefore, God doesn’t exist.”[footnoteRef:2] [2:  Ibid., p. 1. ] 

Theodicies attempting to solve this conundrum have taken many forms over the centuries, of which St Augustine is perhaps most famously dedicated to the subject. John Hicks presents an Augustinian view of evil as a response to “… Manichean dualism…” which sought to identify good and evil as equal competing entities within the cosmos.[footnoteRef:3] This premise is to define evil as a “…privation of good…” rather than an actual substantive entity, of which Hick notes “…derives directly from Neo-Platonism.”[footnoteRef:4] Hicks suggests that for Augustine the Manichean solution reduced God “…to less than absolute…”[footnoteRef:5]. Moreover, it would repudiate the notion of God’s all goodness, power and beauty, which was, as Hicks maintains, “…close to the heart of Augustine’s theodicy”.[footnoteRef:6] Although some believe, as Madden and Hare note, “defining the notion of evil is irrelevant to the problem of evil…”[footnoteRef:7], arguably, it does aid in defending God’s unified Good nature and the omni-powers associated with God. Therefore, the Augustinian definition of evil will be applied in the paper.  [3:  John Hick, Evil and The Love of God, 2nd edn (London: The Macmillan Press Ltd, 1977), p. 38-39.]  [4:  Ibid., p. 38.]  [5:  Ibid.]  [6:  Ibid., p. 39. ]  [7:  Edward H. Madden & Peter H. Hare, Evil and The Concept of God ed. by Marvin Farber (Springfield, Illinois, USA: Charles C Thomas, 1968), p. 4.] 

Since the above definition of evil precludes its origin to be found in God, philosophers must identify its genesis. Augustine believed evil manifested through the misused freedom of rational beings. As Hicks explains this would be accomplished by “[…] a wilful turning of the self in desire from the highest good, which is God Himself, to some lesser good.”[footnoteRef:8] In other words, this so-called ‘free-will-defence’, is characterised as a turning away from God which is wicked and consequently corrupts the natural order. The first of these, for Augustine, is the fall of angels prior to creation and secondly the “…primeval fall of man...”[footnoteRef:9].  It is clear that the condition of the cosmos prior to human existence is not known to Augustine, and whilst it may account for moral evil, although Augustine would argue it accounts for all evils, it would not account for all pre-historic life forms and their tribulations, unless we are to assume that fallen angels, being free creatures, have a finite capacity to affect the universe as humans do. However, as Richard Swinburne points out we do not have the evidence to suppose this and “a hypothesis added to a theory […] decreases its prior probability and so its posterior probability.”[footnoteRef:10] [8:  John Hick, Evil and The Love of God., p. 60.]  [9:  Ibid.]  [10:  Richard Swinburne, The Existence of God, 2nd edn (Oxford: Clarendon Press, 2004), p. 240.] 

Another solution in the philosophical landscape is the notion of ‘necessary evils’; the idea that certain greater goods can only arise if God allows for certain evils to exist. Demonstrative of this is Swinburne’s Higher-order argument,[footnoteRef:11] in which certain moral actions and responsibilities would not be possible without either the freedom to do evil or the possibility of natural evil.  It is this premise of ‘necessary evils’ that will be presented and defended in the paper. However, the dissertation will focus on evil through an evolutionary lens, by looking at the evil that emerges from Natural Selection, utilising scientific materials such as ‘The Origin of Species’[footnoteRef:12] by Charles Darwin and ‘The Evolutionary Biology of Evil’[footnoteRef:13] by Paul Thompson. [11:  See Ibid., p. 236-272.]  [12:  Charles Darwin, On the Origin of Species by Means of Natural Selection (London: The Folio Society,1990).]  [13:  Paul Thompson, 'The Evolutionary Biology of Evil', The Monist, 85.2, (2002), 239-259, in <https://search.ebscohost.com/login.aspx?direct=true&db=rlh&AN=6805241&site=ehost-live> [accessed 8 October 2019].] 

[bookmark: _GoBack]There is little literature that presents a theodicy that focuses specifically on Natural Selection. However, Robert Fleck has published a paper entitled Natural Selection and The Problem of Evil: An Evolutionary Model with Application to An Ancient Debate[footnoteRef:14] in which Fleck develops a model that demonstrates that Natural Selection would favour altruistic behaviours in the light of natural and moral evil, over that of selfish behaviours. The paper will consider Fleck’s argument alongside those mentioned to evaluate the possible goods that can come from evolutionary associated evils, that would aid God’s purpose for humanity.  [14:  Robert K. Fleck, 'Natural Selection and The Problem of Evil: An Evolutionary Model with Application to An Ancient Debate', Zygon, 46.3, (2011), 561-587, in < https://doi.org/10.1111/j.1467-9744.2011.01199.x> [accessed 8 October 2019].] 

The dissertation will add to the field by presenting a seven-step argument that attempts to show that Natural Selection is a necessary evil for human beings to exist. The argument will make recourse to God’s nature to explain why God cannot create directly anything that is imperfect or lacks in goodness (Augustinian evil) and must, therefore, create a perfect mechanism capable of creating separable imperfect beings.  By achieving this the hope is to present a viable approach to the problem of evil, making it conceivable that the naturally evolved world could be the product of an omni-powerful creator. 
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