To what extent, if at all, is the Doctrine of the Trinity significant in understanding the Doctrine of Creation? Give reasons for your answer.

   The Doctrine of the Trinity is significant in understanding the Doctrine of Creation, and vice versa, because both Doctrines are intrinsically linked. The Doctrine of the Trinity examines the nature of our Triune God and thus reveals the purposes of creation, how creation came to be, and the intention behind the act of creation. In the light of the Doctrine of the Trinity and the perceived inner workings of the Trinity, the first part of the essay will consider the question of how the Triune God created, and from what; while the second half will reflect on the fundamental question of why God created. 
   Classical philosophers understood that all matter pre-existed, and that it was eternal and chaotic. Plato believed that in the act of Creation God imposed a shape ‘upon that primordial substance”[footnoteRef:1]. However, his student, Aristotle, disagreed with this view and argued that the universe was never in a state of chaos but rather that there was always a rational guiding principal behind it. Nevertheless, Aristotle did not develop this idea any further, nor did he consider the origins of the matter of the universe. However, he certainly helped to move the discussion on from those of his mentor whose views were dismissed by theologians in later times, such as Athanasius, because they believed that they limited God to the role of a mere ‘craftsman’.[footnoteRef:2]  [1:  F. L. Cross and E. A. Livingstone, The Oxford Dictionary of the Christian Church, 3rd Ed., (Oxford: Oxford University Press, 2005) p. 433. ]  [2:  Saint Athanasius, On the Incarnation, translated by Penelope Lawson, p. 14.] 

   Another early philosophical concept was that matter was evil and something to be rescued from. Irenaeus in particular took a stand against this Gnostic view and, by strengthening the argument for Trinitarian aspects of the Doctrine of Creation he advanced a more positive view of Creation[footnoteRef:3]. Irenaeus believed in the inherent goodness of creation and also highlighted that God does not need anything outside of Godself but is self-sufficient[footnoteRef:4]. Irenaeus defined the concept of creatio ex nihilo, stating that rather than shaping pre-existing matter in order to form the universe, God instead created out of nothing. Later, Thomas Aquinas developed and outlined this theory in great detail in Question 45 of his Summa Theologica:  [3:  Colin E. Gunton, The Doctrine of Creation in The Cambridge Companion to Christian Doctrine, p. 148.]  [4:  Colin E. Gunton, The Doctrine of Creation, p. 148.] 


not only is it not impossible that anything should be created by God, but it is necessary to say that all things were created by God... If therefore God did only act from something presupposed, it would follow that the thing presupposed would not be caused by Him. Now it has been shown above (I:44:2), that nothing can be, unless it is from God, Who is the universal cause of all being. Hence it is necessary to say that God brings things into being from nothing in creation… so that a thing is understood as first not existing at all, and afterwards as existing (ST 3 Q.45 A2).

This concept of creatio ex nihilo has been nuanced more recently, because of the understanding there is no such thing as ‘nothing’, there is only God. Therefore, this theory refers to God creating out of Godself and without any assistance. And Scripture tells us that that everything that God brought into being was appraised as good by the one who made it (Genesis 1).  
   While Irenaeus’s work on Trinitarian Doctrine in relation to Creation revealed that God brought forth life out of Godself, he did not develop thought on the inner working of the three persons of the Trinity in relation to this act. Moreover, he appears to have supported the idea of subordination in the Trinity, where the Son and the Holy Spirit were not seen as co-equal with the Father. This particular matter was heavily debated at the Council of Nicea by Athanasius and, on his death, was defended by the Cappadocian Fathers, who helped to finalise the form of the Trinitarian Doctrine establishing that the Son and the Holy Spirit were in no way subordinate to the Father; the Trinity was one ousia and three hypostases[footnoteRef:5]. According to Athanasius, for it to be otherwise was to make God a compound of Creator and Creature[footnoteRef:6]. In the Creedal statement attributed to Athanasius it clearly states each person is one substance and deserves equal praise: [5:  R.P.C. Hanson, The Search for the Christian Doctrine of God: The Arian Controversy 318-381, (London: T & T Clark Ltd., 1988) p. 676.]  [6:  Saint Athanasius, Letters to Serapion, translated by Mark DelCogliano, Andre Radde-Gallwitz and Lewis Ayres (New York: St Vladimir’s Seminary Press, 2011) 1.2.3. & 1.2.4.] 


the Catholick Faith is this: That we worship one God in Trinity, and Trinity in Unity;
Neither confounding the Persons: nor dividing the Substance.
For there is one Person of the Father, another of the Son: and another of the Holy Ghost.
But the Godhead of the Father, of the Son, and of the Holy Ghost, is all one: the Glory equal, the Majesty co-eternal.
Such as the Father is, such is the Son: and such is the Holy Ghost[footnoteRef:7]. [7: https://www.churchofengland.org/prayer-and-worship/worship-texts-and-resources/book-common-prayer/creed-s-athanasius. Accessed 11/6/2021.] 



   The prevailing Doctrine of the Trinity reveals that God is one and three persons- undivided and perfectly unified. While appropriation can still sometimes occur, such as when God the Father is spoken of as the creator- sole maker of Heaven and Earth; theologians accept that the act of creation belongs to all three persons equally as is revealed in Scripture[footnoteRef:8]. In the book of Genesis, the Holy Spirit is described as having an active part Creation from the beginning, and in the Gospels the Apostle John says of Jesus Christ that ‘All things came into being through him, and without him not one thing came into being. And what has come into being in him was life…’ (John 1. 3-4)[footnoteRef:9]. Aquinas wrote that the will ‘to create belongs to God according to His being, that is, His essence, which is common to the three Persons. Hence to create is not proper to any one Person, but is common to the whole Trinity’ (ST. I Q. 45 A. 6). The Doctrine of the Trinity is therefore significant in revealing how Creation came to be, and from where it came, and that it was an act of the whole three persons in the Trinity: Father, Son and Holy Spirit. [8:  John Macquarrie, Principles of Christian Theology (Canterbury: SCM Press, 2003) p. 194.]  [9:  John Macquarrie, Principles of Christian Theology, p. 194.] 

   Furthermore, the Doctrine of the Trinity establishes that the God’s triune being is eternal and also that the willing of creation is not; ‘creation is contingent, in the sense that it does not have to be. It might not have been…’[footnoteRef:10]. We know from our understanding of the nature of the Trinity that God does not rely on anything out of Godself, so God did not have to create to fulfil a need. Rather than an act of necessity, the act of Creation was a divine choice.  [10:  Colin E. Gunton, The Triune Creator (Edinburgh, Edinburgh University Press, 1998) p. 67. ] 

   Therefore, a second fundamental question emerges which needs further exploration: why did God create? The act of Creation was not a random decision, and the purpose behind it reveals the essence of what is at the very heart of the Doctrine of the Trinity- loving relationship. This concept of relationship only works when one appreciates the difference within the Trinity, because love requires different persons, otherwise it is self-love. The Trinitarian Doctrine that God is one and three persons- a unity of difference- reveals that creation is not a narcissistic act but one that is born out of loving exchange between Father, Son and Holy Spirit. While the Trinity is self-sufficient in regards to relationship, the outpouring of love contained within it led to an act where this relationship could be extended.
   Many theologians have highlighted the variety of Creation as highly significant because it points to ‘the goodness of its single creator’[footnoteRef:11]. While Aquinas stated that our knowledge of other creatures can aid us in our naming and praise of God (ST I.13.1 ad. 2). Therefore human-animals should seek to protect Creation in all the richness of its diversity because this is how God intended it, but furthermore we ought to actively learn about our fellow creatures because in doing so that can help draw us closer into appreciating our God. [11:  Daniel Miller, The Doctrine of the Trinity and Christian Environmental Action, in The Doctrine of the Trinity and Christian Environmental Action, New Blackfriars, 94: 20-31, 2013:  https://doi.org/10.1111/j.1741-2005.2011.01352.x, p. 7.] 

   The Doctrine of the Trinity reveals that the diversity of God’s Creation was not about creating competition or survival of the fittest, but rather unity in difference. It was a reflection of the loving relationship which makes up the Trinity. It also helps to reveal God’s relationship to Creation in the here and now. The implication of creatio ex nihilo is that all creation carries the divine spark of God’s life-giving spirit, having been born out of Godself. Aquinas said ‘in all creatures there is the trace of the Trinity’ (ST 1 Q. 45 A. 7). Thus, it can be understood that all life is intrinsically linked to the source of life, that it participates somehow in the life of the Trinity and gives glory to God in the unity of its difference. 
 . While the creation stories in the Bible suggest that all creation is valuable in itself and gives glory to God[footnoteRef:12], it also reveals that God remains in it, sustains it and continues to care for it (Job 38 and Ephesians. 1. 10). While there is still no need for God to be active in Creation, God’s care for it remains; Creation remains good because the creator has not turned away from it. In his writings on the Trinity, Athanasius references the book of Acts when talking about the presence of the Son and of the Holy Spirit in the act of Creation: ‘In him we move, and live and have our being’ (Acts 17. 28)[footnoteRef:13]. And Augustine made the point that God created the world complete with powers in order to generate living things at moments deemed appropriate by divine providence[footnoteRef:14]. This Trinitarian discourse reveals that creation is not a static thing; but that God continues to be a part of its development; God sustains creation and wants it to flourish. Therefore, any action that seeks to protect Creation and helps to enable it to flourish is in accordance with God’s will for the world.       [12:  David A. S. Fergusson, The Cosmos and the Creator: an introduction to the Theology of Creation, (London: Society for Promoting Christian Knowledge, 1998) p. 19.]  [13:  St Athanasius, On the Incarnation, p. 63. ]  [14:  Alister E. McGrath, Christian Theology: An Introduction 5th edition (West Sussex: Wiley-Blackwell, 2011) p. 218.] 

   Moreover, the Doctrine of the Trinity helps us to understand the continuing redeeming work of God in Creation for Jesus Christ came into the world ‘not to condemn the world, but in order that the world might be saved through him” (John 3:17). And earlier Paul had written how Jesus reconciles all life to Himself (Colossians 1.20). Therefore, any work towards the healing of the world is not only in keeping with God’s desire but it is participation in the very redeeming work of God. 
   The Doctrine of the Trinity reveals something of the nature of God the Almighty who is perfect unity of three distinct persons in a relationship of mutual love and equal glory. This leads us to understand that Creation (its rich diversity reflecting the model of God) was an act of all three persons, and that all that was has been made was brought forth out of Godself and was a choice and an invitation to participate in the life of the Trinity. Trinitarian thought reflects on how creation is good and gives glory to its Creator. And more than this, the Doctrine of the Trinity teaches us how to approach to Creation; because it reveals that God still wills for its flourishing and will bring about its redemption and that whenever we work to protect it we participate in the work of God and the life of the Trinity.   

Accordingly, Christians should protect the diversity
of nature not because there is a diversity of three divine persons but
because only a diverse world can truly display the goodness of its
single creator. Thus, we can see that rather than being tempted to
argue for the goodness of biodiversity on the grounds that God, as
triune, is somehow “diverse”, a stronger argument may be made on
the grounds that God is One
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