In what sense can we say that Confucian ethics is a family centred tradition?
 
When exploring Confucian ethics there are many different aspects which make up the traditional Confucian system, however many originate from the concept of home and family. Firstly, when analysing Confucianism, the 5 Bonds are crucial as most of these societal bonds relate to the internal family rather than the state. This includes the relationships between the husband and wife, parent and child, and elder sibling to younger sibling, showing that the crux of Confucianism is centred around the family rather than subject to ruler. Historian Slote supports this idea of importance by stating that the relationship between the family and society is reciprocal as “if the family functions poorly, then the society declines.”[footnoteRef:1] Primarily this means that family is essential to understanding Confucian ethics, represented in how morals and respect begins in the home and then transfers to the state and also how words are used to describe the state which originate from familial terms.  [1:  William Slote, Confucianism and the Family (Albany: State University of New York Press, 1998).] 


Firstly, it is argued that Confucian ethics heavily focuses on a hierarchical system of both age and gender, however this is an idea first implemented in the familial home, therefore highlighting that Confucianism was originally a family centred tradition. Once again within “An Inquiry on the Five Relationships in Confucian Humanism”, Slote supports this argument by stating that these “Five Bonds had canonical status and influenced the view of basic human relationships” and thusly society as a whole.[footnoteRef:2] Confucius encouraged the traditional gender roles and a patriarchal society from a young age and although it would have been reflected in a wider society, this means that Confucianism values began in the home, showing it as a family centred tradition. As an example of these traditional gender roles, Confucius commented that a wife’s “patient restraint is a demonstration of inner strength”, thusly highlighting the ideal of women was to obey husband, support children and be confined to housework and the family.[footnoteRef:3] Furthermore, there is a saying that “the father is a stern parent and the mother is benevolent” which shows that ideas which originated from the home carried on past the home in employment and socialising.[footnoteRef:4]  Carrying on from this point, there is evidence that the respect for the elderly that Confucianism is also well known for started in the family as well, as shown through the Five Virtues. Mencius stated that “The essence of benevolence is to serve one's parents; the essence of righteousness is to obey one's older brothers; the essence of wisdom is to know these two and adhere to them”.[footnoteRef:5] Primarily this is proof that not only does Confucianism centre on the family, but this also suggests that respecting the eldest in society originated from learning to obey the elder sibling in one’s youth. Overall, both the hierarchical ideas of gender roles ad respect to those older and more experienced were Confucian values which began in the home and transferred to society rather than vice versa, thusly highlighting that Confucianism is a family centred tradition. [2:  Ibid.]  [3:  Ibid.]  [4:  Ibid.]  [5:  D Lau, Mencius (New York: Penguin Classics, 2004).
] 





Furthermore, Confucian ethics is a family centred tradition as it promotes the view that creating a harmonious family is the first step to reach a harmonious state. It has been said that “Family is most important place for the young to learn proper attitudes” which seems to well reflect Confucianism. Mencius is an effective example in support of this through his comment that “if only everyone loved his parents and treated his elders with deference, the whole world would be at peace”.[footnoteRef:6] Primarily this is showing that harmony and respect initially is learnt within the home and eventually is transferred to society, displaying that if this is done effectively then the state would be harmonious like the home. Potentially this could be due to youths gaining experience when sorting out personal conflicts within the family that would then be transferred into society as the methods of reducing conflicts would be tried and tested in the home before they go out into the state, therefore supporting the argument that within Confucianism the family is the reason for peace in the state. As well as Mencius, Confucius is also a credible source with his comment that “when a ruler feels profound affection for his parents, the common people will naturally become humane”.[footnoteRef:7] Essentially this is proving that family is central to Confucianism, and that harmony within the family, shown through family responsibilities and filial piety, is put well above all other considerations while running a state, regardless of other social duties, therefore even within the ruling classes and high elite, family is still important part of Confucian lives. With the consistent mention of the family in Confucian texts it is clear it plays a large role in society as it often is mentioned first before the state. Order between the family creates order in the state as Mencius commented that “between father and son, there should be affection; between sovereign and minister, righteousness; between husband and wife, attention to their separate functions; between old and young, a proper order; and between friends, fidelity”.[footnoteRef:8] This shows that for he deems the relationship between father and son to come before the state and the people, suggesting that only if there is affection between the families there can be righteousness within the state. One issue within this deep level of filial piety and children’s loyalty to parents is that this total obedience even stretched as far as death as a son could be killed if the father had ordered it. Prominently this conveys that Confucian ethics is emphatically family centred to the extreme. On the other hand, historians argue that this is due to Confucianism being blended with legalism over time however this point still shows that Confucianism was dramatically family centred to the point of death. Overall, all this shows that for society to work effectively, the family must be harmonious and that regardless of status the family came first, therefore supporting the argument that Confucian ethics is a family centred tradition. [6:  D Lau, Mencius.]  [7:  Confucius, The Analects (New York: Penguin Classics, 2014).]  [8:  D Lau, Mencius.] 











Additionally, it is useful to note when exploring Confucianism that similar language is used when speaking of the state and of the family, highlighting that both are interlinked, and therefore that family was crucial to the state. Haines created this theory by arguing that using family terms to describe the state such as “”founding fathers”, “mother country” and “sister cities” meant that the “person is thinking of one, on the model of another” and therefore that society is based upon the family rather than the other way around.[footnoteRef:9] This can be shown as not only does Confucius uses familial terms such as “son of Heaven” when discussing the Emperor, but also, when discussing his followers, he calls them either “二三子”or “小子”, showing how many aspects of Chinese life, regardless of social status, revolves around these family terms.[footnoteRef:10] Another example of this is Confucius’ statement that “assassinating father or lord” are two especially heinous acts, showing that the importance of the family was equal to that of the state.[footnoteRef:11] Additionally, when speaking of aspects in relation to the government, Confucius uses a family term again in the Analects when he states “Lu’s governance and Wei’s governance are brothers.” Essentially the use of the word “brothers” is to show a similarity between policies and also a loyalty between states.[footnoteRef:12] Overall, using many familial terms such as “brothers” and “Son of Heaven” to describe words related to state policies, it is clear that the state is based around the family, and therefore that Confucianism is based on the home.  [9:  Bill Haines, "Confucius on the Family as Model", Warpweftandway, 2016 <http://warpweftandway.com/confucius-family-model/> [Accessed 8 June 2020].]  [10:  Confucius, The Analects.]  [11:  Ibid.]  [12:  Ibid.] 



In conclusion, from analysing the ideal gender roles beginning in the home and the concept that family peace transferred to affect the state peace, evidence highlights that Confucius believed that family harmony and responsibilities came well before social responsibilities. Primarily upon this research it is clear that Confucian ethics is a family centred tradition.
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Moral education is essential for a Confucian education. Critically assess this claim.

Within Confucianism, education can be split into exploring the individual’s moral education in comparison to the academic education and analysing how much the moral education is crucial to the running of states. Holistic interpretations of Confucianism shows that morality is viewed as more important to academia due to it being more successful to states to have a confident individual who can defuse difficult situations rather than an anti-social yet intelligent individual. This desire of morality most likely links back to the Confucian idea of differentiating themselves from beasts and thusly shows that moral education is essential for a holistic Confucian education.

Firstly, upon research it is clear that having a moral education and understanding the self is deemed more important than an education centred on academia. One example of this is from Confucian texts itself which commented that “Suppose that a man is well read in Shijing, but is not proficient in the government work he is entrusted with, nor can he handle diplomatic affairs independently when he is sent on a mission to another state; even though he has read a great deal, what is the good of that?”.[footnoteRef:13] Primarily, this highlights that when it comes to the state, it is more important to have good morals, work well with others and handle difficult situations than it is to be factual, therefore morality is key to Confucianism. Another important scholar to explore is Lu Jiuyuan who supports Confucius’s theory of moral education.  Within his Quotations, II he stated that ‘Nowadays a person who is a bit arrogant just likes to show off his knowledge, but his knowledge does not help him to be a better person. Even if I do not know one word I could still be a good human being”.[footnoteRef:14] Lu Jiuyuan further shows that moral education is key to being human and thusly that moral knowledge and a social education is more important than academia in leading a Confucian life. Furthermore, Confucius is commented to have “taught that learning is not simply making oneself knowledgeable, but also involves acquiring moral values such as humanity and righteousness”.[footnoteRef:15] This therefore means that knowledge and formal education is not the only aspect which makes the individual successful, the Five Virtues and a moral education make up a larger significance.  [13:  Confucius, The Analects (New York: Penguin Classics, 2014).]  [14:  Jiu Yuan Lu, Quotations Of Lu Xiangshan: Record Book Of Wang Yangming (Shanghai: Shanghai ancient books publishing house, 2012).]  [15:  Confucius, The Analects.] 













Within exploring education and academia, there are aspects of morality that are taught through an education setting and the Confucian values of humility and respect are two. Confucius said that “To be a teacher of someone for one day that one will need to treat the teacher as father for his/her whole life” which represents how respect begun in both the home and the education system, to be eventually transferred into a wider society.[footnoteRef:16] Additionally in an education setting, morality in the form of humility is also held above academia. Historian Huang supports this by commenting that “if the child succeeds in academics, it represents the triumph of the entire family” which affects how much praise the child receives.[footnoteRef:17] This is due to a desire to still find improvement within academia and to   encourage humility and modesty, values highly promoted in Confucianism. Confucius supports Huang which can be seen through the comment that “Contentedness leads to loss, humility leads to gain.”[footnoteRef:18] Essentially this shows that an official academic education is also essential for a Confucian education on encouraged morals. Overall this evidence together shows that having a moral education is more important to running a state and gaining success than an academic education. [16:  Confucius, The Analects.]  [17:  Grace Huang, "Confucianism And Chinese Families: Values And Practices In Education", International Journal Of Humanities And Social Science, 2.3 (2012) <http://ijhssnet.com/journals/Vol_2_No_3_February_2012/2.pdf> [Accessed 12 June 2020].]  [18:  Confucius, The Analects.] 



Furthermore, there is evidence that both a Confucian education and a moral education is needed to differentiate between beast and man. Mencius is an effective support for this theory as he argued that if “men are moral, fed and sheltered, yet without an education, they become beasts” therefore showing the importance of a moral education.[footnoteRef:19] Additionally modern historian Xie comments that “Man was not born just to be a man. Man was morally educated to be a whole man.”[footnoteRef:20] Primarily this means that within Confucianism ethics there is the promotion of the holistic view of a person, both that they learn the “tangible knowledge and skills”, and that they learn how to be “a genuinely virtuous person and practice the virtues consistently”.[footnoteRef:21] Essentially this shows the difference that an education can make on an individual and make them more than just a simple man and helps to elevate their position to higher than beasts. One additional comment is that “Confucians often compared unrestrained and intemperate barbarians to wild animals”, further conveying that to be morally or academically illiterate was damaging to the individual.[footnoteRef:22] Overall, this shows that moral education is essential for a Confucian education which encourages humans to be at a higher level than simple beasts. [19:  D Lau, Mencius (New York: Penguin Classics, 2004).]  [20:  Kuangfei Xie, "Character Education: From The Perspective Of Confucian Ethics", Education Journal, 5.1 (2016), 1 <https://doi.org/10.11648/j.edu.20160501.11>.]  [21:  Ibid.]  [22:  Daniel Bell, Just Hierarchy: Why Social Hierarchies Matter In China And The Rest Of The World (Princeton: Princeton University Press, 2020).] 





Finally, a moral education is essential for a Confucian education as a moral education is necessary for organising a harmonious society, which cannot be achieved through laws alone. This is due to the Confucian view of learning and education being holistic and therefore centring on the cultivation of virtue and character as well as academia. Not only did Confucius promote that that cultivating various values is important to self-development, but he also believed that it is important for a good society to flourish and therefore that well valued people are necessary for the well-being of a state. Primarily this theory means that, as Mei-Ching states, “while law is essential for social stability, the civilized mode of conduct can never be communicated through coercion or punishment.”[footnoteRef:23] Overall this means that the state was not made prosperous by the legal policies brought into control, but rather by the benevolence of the people within, and that therefore it is the moral education that transfers to the state to make both become virtuous. In summary this conveys that a learning a moral education will transfer positively to help the state, and that the state cannot survive through a purely legalist standpoint, Confucian education is also key to the running of states. [23:  Rita Mei-Ching Ng, "College And Character: What Did Confucius Teach Us About The Importance Of Integrating Ethics, Character, Learning, And Education?", Journal Of College And Character, 10.4 (2009) <https://doi.org/10.2202/1940-1639.1045>.] 


In conclusion, all of the evidence shows that moral education is essential for a Confucian education. Not only does it help states when simple laws cannot, it also teaches the Confucian values of respect and helps them become a well formed individual rather than a simplistic beast. Overall, it is clear that Confucianism and classical states would not have been what they were if it was not for the deep level of moral education taught. 
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