Does the example of The Ship of Theseus resolve issues about the continuing identity of persons?
Here it will be argued that the example of The Ship of Theseus does not resolve issues about the continuing identity of persons, but merely illustrates the problems, providing a ‘gateway’ into the issue from which we can at least begin to resolve said issues. The example is therefore a tool in solving the issues surrounding continuing identity of persons. In this essay, it will be discussed how helpful the analogy is in answering questions of the continuing identity of a person. The Ship of Theseus is an analogy whereby the planks of a ship are gradually replaced over time. It brings the question of when, if at all, can the ship no longer be regarded as the same ship. For example, is this when over half the planks are no longer the original, or after the last plank has been replaced? Or, does the ship retain its identity as The Ship of Theseus even after none of the original planks remain?
The Ship of Theseus example is helpful when discussing physical continuity as a way the identity of the self is continued due to the physical nature of the both the ship and the body. This parallel is particularly useful in the issue of the constantly changing nature of the body in relation to the continuing identity of the self, such as ageing and cell replication. Like in The Ship of Theseus example, the body/ship changes gradually, over a long period of time and does not drastically change physical location (rather, it moves from one location to another gradually). This shows how the continuing identity of persons highly rests on continuity. Here there is spatiotemporal continuity between the body/ship in one instance and another, allowing it to retain its personal identity. Furthermore, as Heraclitus could have been suggesting in his statements “Into the same rivers we do and do not step.” and “We are and we are not.” the identity of things are not defined by their material constitution, but by this continuity in their change. [[footnoteRef:1]] [1: [] Hayden, Gary. You Kant Make It Up (London: Oneworld Publications, 2014), pg. 23-27.] 

An extension to The Ship of Theseus example is that the old, discarded planks are collected and a ship with identical plans remade. The question is now whether this ship has the identity of The Ship of Theseus, or whether the ship of the previous example has the identity of The Ship of Theseus. Following the same reasoning as previously, it can be concluded that the rebuilt ship does not have continuing identity as it is not material constitution that accounts for continuing identity, but continuity. Moreover, it seems somewhat incoherent to speak of rebuilding the ship with the old materials, as they were replaced due to not being fit for use, and due to rot would be somewhat disintegrated, therefore not there. To further show how this concept simply doesn’t work, consider the same is done with a body: a body is built using the old cells that have since been regenerated to form the new body. It is quite simply nonsense to expect the body that is somehow rebuilt with old, dead cells to have a claim of continuing personal identity over the new body. 
From this it follows that we don’t expect complete continuity of the body, as we accept someone remains themselves after they have for example a heart transplant we continue to think of them as the same person, so why should this be any different in the case of the brain? The difference is that as well as having physical continuity, the brain is also responsible for the psychological continuity of the self. 2 In the case of the body changing over time with cell regeneration and so forth, there is a gradual change, so when Parfit uses an analogy of teleportation where the molecules are destroyed and remade in another location he adds further complication. This is because it removes the physical continuity. This does not mean an end to the continuing identity of the persons though, because there still remains a psychological continuity. [[footnoteRef:2]] [2: [] Parfit, Derek. “Reasons and Persons.” in Western Philosophy An Anthology, ed. John Cottingham. 	(Oxford: Blackwell Publishing, 2008) Pg 300-302.] 

The Ship of Theseus can also be applied to psychological continuity in a similar way to how it is applied to physical continuity. People’s characteristics, beliefs, memories and values do generally change over time, so to what extent do they remain the same person? This can be explored by comparing the situation to one’s views of The Ship of Theseus. If you believe that The Ship of Theseus keeps its identity as long as some of the original planks remain then you may be tempted to think as long as some of the persons original psychological characteristics remain, they still have their personal identity. Perhaps some psychological characteristics are valued more than others. For example, John Locke believed that memories of oneself in the past were what was crucial to one’s continuing personal identity. [[footnoteRef:3]] This could be paralleled with the Ship of Theseus in so much as if some or the original planks represent the earliest memories and newer planks represent older memories, once there are no remaining memories of the original ship (no original planks left) one may be inclined to think that although the ship is still The Ship of Theseus, it does not have any continuing identity due to there being no memory of the original, so it is a different Ship of Theseus. [3: [] Locke, John. “An Essay Concerning Human Understanding Book II: Ideas.” Aug 2007. 			Accessed 05 Nov 2017. Pg. 115-119.
	<http://www.earlymoderntexts.com/assets/pdfs/locke1690book2.pdf>] 

Alternatively, it could be argued that as long as there is continuity between the planks, that is to say when some are replaced it is alongside ones which were previously there, then there is continuing identity of the self. In the case of psychological continuity such as Locke’s memory focussed theory of continuity, the ship of entirely original planks could be the same as a ship partly consisting of original planks but also of secondary planks. However, this throws up a problem presented by Thomas Reid explained through an example: a young boy is flogged for stealing apples, 30 years later this boy was now a man being made an officer who had memory of the flogging of his childhood, thus he is the same person. Another 30 years later this officer has been made a general, and though he can remember being made an officer he cannot remember being flogged as a boy. By Locke’s argument the boy and general are not the same person, however the captain is both the boy and the general-this is the contradiction in Locke’s reasoning that Reid sought to bring to the surface. [[footnoteRef:4]] When looked at in tandem to The Ship of Theseus, the contradiction can be described as such: Ship 1 (the original Ship of Theseus) is the same ship as Ship 2 (which has some original planks and some secondary planks) and Ship 2 is the same ship as Ship 3 (which has some secondary planks and some tertiary planks), but Ship 1 and Ship 3 are not the same. This view can be modified to accommodate for this, thus avoiding the contradiction. This modification is that because there is continuity of the memories over the three ages of the man in the example, they remain the same person, so have continuing identity over time, despite not having the same memories at the beginning to at the end. [4: [] Speaks, Jeff. “Thomas Reid on personal identity.” 05 Oct 2006. Accessed 06 Nov 2017.  			Pg 5-6. 
<https://www3.nd.edu/~jspeaks/courses/2006-7/20208/reid-personal-identity.pdf>] 

Another objection to Locke’s memory theory of personal identity is the duplication problem explained by Bernard Williams. If someone has the memories of Guy Fawkes, are they then Guy Fawkes? If it is accepted that he is, what are we to do if there are two people who have the memories of Guy Fawkes as surely it cannot be concluded that they both have the identity of Guy Fawkes. [[footnoteRef:5]] Here too The Ship of Theseus example is helpful as it allows us to see that it is incoherent to say that two separate beings have the same continuing identity, as it would be impossible for two ships to possess the same planks (here representing the memories). [5: [] Williams, Bernard. “Personal Identity and Individuation.” Wiley. 11 Mar 1957. Accessed 06 Nov 2017. 		Pg. 237-241. 
	<http://www.jstor.org/stable/pdf/4544578.pdf>] 

[bookmark: _GoBack]Here it has been demonstrated how The Ship of Theseus is in fact a helpful tool in discussing issues of continuing identity because the initially simple situation it puts forward causes us to delve deeper into the issues of continuing identity to more complex situations such as Parfit’s teleportation example and William’s duplication problem. Hence the example of the ship of Theseus is relevant in both the cases of physical and psychological continuity. It provides a way in which the issues of continuing identity can be visualised, thus allowing one to grasp the issues more securely in the mind so one can decide for themselves how the issues of continuing identity can, or should, be resolved. This alternative way of viewing the problem of continuing self also aids the critique of theories as it enables us to see problems with said theories that otherwise may not have been considered. This is therefore invaluable, because after all it is only through critique that we will be able to reach the truth.

