Using the work of one of the theorists discussed in class, examine a single cultural phenomenon using their analytical tools.
Religion has always played a key role in shaping our moral compass and in Western society today, it is believed that the majority of our laws, norms and values are derived from the scriptures within the Old and New Testament. Feminist interpretations of the Bible argue that women fall victim to patriarchy and are forced to lead their lives under the control of men. One of the biggest examples of this in the Bible can be seen throughout the story of Adam and Eve in the book of Genesis, where Eve takes on the role as Adam’s companion, whilst simultaneously representing the identity of all women.
University lecturer, Tikva Frymer-Kensky questions “how can a book that teaches the common divine origin of all humanity and the sacred nature of each human being reflect a social order in which women are systematically disadvantaged and subordinated?” (Nicholson and Lyttle, 2020). Modern scholarship aims to challenge feminist views of the Bible by highlighting the idea of ‘heterarcy.’ Many scholars today do not set out to disprove patriarchy in the Bible, but instead aim to identify the fragments of scripture where women hold their own authority and prerogative, through the story of Lilith, a female figure in Jewish and Mesopotamian folklore who ran away from the Garden of Eden after refusing to obey Adam’s commands. This idea of heterarcy – the idea that only some women in the Bible seem to be oppressed rather than all, creates the argument of whether women are oppressed because of their true nature as a woman, or if women are only oppressed because we view people as either a man or woman, rather than both a man and woman, creating and reinforcing a gender division.
According to Christian tradition, Eve, also known as “the mother of all living” (Genesis 3:20) is believed to be the first woman on Earth. Even to this day, Eve continues to be blamed for social injustice, inequality, and oppression in Western society, despite being considered one of, if not the earliest example of a victim of a patriarchal society. 
American gender theorist Judith Butler in her book ‘Gender Trouble’ argues that gender norms are established through learned behaviour rather than our natural, biological instinct. ‘Gender Trouble’ is regarded as a pivotal text for gender studies but is faced with many criticisms, particularly from anti-gender ideologies, which emerged within the Roman Catholic Church. The Roman Catholic family council identified gender as a threat to the family and to biblical authority. The idea put forward by gender theorists that gender is in fact nothing more than a social construct. This becomes a worrying notion as it has the ability to change civilisation as we know it today. Because of this, an anti-gender ideology was formed in efforts to retain gender norms. Gender Trouble did, however, manage to transform the way classic studies viewed gender and is now one of the most referenced books in modern philosophy. 
In the prologue to her book, Butler argues that “contemporary feminist debates over the meanings of gender lead time and again to a certain sense of trouble, as if the indeterminacy of gender might eventually culminate in the failure of feminism” (Ha, 2010.) Butler is saying here that feminist theories are becoming increasingly more threatened by the fact that eventually, as more scholars address the debate of what it exactly means to be a woman, feminist theories may not be able to efficiently define gender in a determinative way. 
In the Bible, Eve’s character is said to represent the true nature of all women, which automatically creates a clear divide between what it means to be a man, and what it means to be a woman. This true nature, according to Genesis would be a subservient, biddable, and self-effacing wife yet lily-livered and prone to temptation. Butler argues that the idea of femininity and masculinity is ambiguous and that the idea of what a woman is not only varies from culture to culture but is hard to define. Using Butler’s theory of gender ambiguity, she indicates that women can all be not born with the same traits.
 The repeated ill treatment of Eve and the reinforced societal norms present in the Bible have brainwashed us in to thinking that the term ‘woman’ denotes a certain set of behaviours and roles. For example, we have taken the role of Eve and used it to reinforce biblical gender performative roles which are now deeply implemented into our society.
The term ‘woman’ came about because “she (Eve) was taken out of man” (Genesis 2:24). Whilst God created Adam with the purpose of being a ‘caretaker’ for his world, Eve’s entire purpose for existing was extremely less significant. Eve’s one and only purpose was to function as Adam’s companion or wife and to ensure that Adam would not get lonely. God says “it is not good for the man to be alone. I will make a helper suitable for him” (Genesis 2:18).
 This now allows society today to view women as nothing more than men’s subordinates and thus gender oppression to continue to be commonplace even in spite of passages such as “there is no male and female, for you are all one in Christ Jesus” (Galatians 3:28) strengthening Butler’s claim of Cartesian Dualism, the idea that gender behaviours are not biologically determined, but what is real is present in the mind, not through the materiality of the body. Gender, for Butler is “performative, which means quite simply, that it is real only to extent that it is preformed” (Browne, 2019).
 If men and women were created equally like the Bible suggests, then man and woman would have been created at the same time, with the same purpose. Eve is depicted in the Bible as nothing more than the woman who tempted her husband in to disobeying the word of God and as a result, we are persuaded against trusting women because as early Christian theologian Tertullian states, they are believed to “share Eve’s ignominy of original sin and the odium of being the cause of fall of the human race” (Witcombe, 2000). Butler would not agree with Tertullian as for Butler, gender is not a binary. Gender is not restrictive and does not mean either a man or woman instead gender means both or and, so the actions of Eve cannot be determined as the actions of a woman, instead Butler defines our gender as "the stylised repetition of acts through time” (Butler, 1988).
Every act that we conduct is a stylised act for example, the way we talk or the way we walk is going to indicate gendered behaviour even if the person carrying out the act is not trying to imply masculinity or femininity. As an action such as walking or talking cannot remain neutral, without even realising it, we are conditioned to identify each function as a masculine or feminine one. If we take this and apply it to the Bible, we would be able to identify unnamed women in the Bible as women, not through names or physical descriptions, but through qualities and behaviours that imply that the figure mentioned is behaving in a way that is associated with femininity rather than masculinity. Using Eve as an example to further explain this, we would be able to identify Eve as a woman regardless of if it was implicitly mentioned or not, through the way our understanding of what femininity consists of.
Butler, however, indicates that although our biological sex is rigid and cannot be altered, our gender can. If we follow this supposition, it is evident that although men may be biologically different from women, the way we act is completely independent of this. It is unfair for Tertullian to blame the entirety of women for the fall of the human race just because one woman had committed a sin, as the sin could have equally been committed by a man. It is scientifically proven fact that all cisgender women have certain properties in common which we are born with for example, this could be the female genitalia, but not all cisgender women are born as natural enticers because “one is not simply a body, one does one’s body” (Butler, 1990 cited in Felluga, 2011).
In Jewish folklore and The Alphabet of Ben Sira, the figure Lilith was Adam’s first wife. Instead of being created from Adam’s rib like Eve was, it is inferred that Lilith was the other figure mentioned in Genesis who was made from the same soil as Adam. Straight away, it is clear that Lilith is presented as the antithesis of Eve. Lilith unlike Eve challenged Adam’s dominance. In one account of the story of Lilith, she refused to allow Adam to get on top during sexual intercourse and stated, “I will not lie below you because we are both equal as we both come from the Earth” (Pithauria, 2018). Lilith was unhappy with the way Adam interpreted gender roles in the Bible and left the Garden of Eden, where she would have been promised the perfect life. She risked it all in order to ensure that she would be acknowledged as man’s equal, unlike Eve who dedicated her life to serving Adam. 
For Transformationist Feminists, Eve is problematic and contributes to the reasons behind why women are struggling to achieve equality. Lilith is considered the female figure in the Bible that we should turn to and refer to as a role model for women. Professor of Jewish Theology, Melissa Raphael says that “Jewish feminists may turn to the Goddess (Lilith) as a straightforward sexual-political protest against the social inequalities produced by the worship of an exclusively male God and the legal formation and transmission of Torah by men” (Carvalho, 2009). Lilith transcends the gender boundaries of her time and represents the sexual-political struggle for equality.
Lilith’s story supports Butler’s theory of gender performativity by demonstrating that it is impossible to define what exactly it means to be a woman. Lilith is designated female at birth and so is Eve, but Eve is confined to the restrictions of male dominance. Her actions are a product of what her society deemed as a perfect woman, despite there not being any guidelines as to what it means to be a perfect woman. The notion of a perfect woman in the Bible was created in order to please and benefit biblical patriarchy. Women who did not fall into the category of the perfect women were often ridiculed, exiled, or excluded from society, a perfect example of this being Lilith, who because of her disobedience, is now considered a “raven-haired demon who preys on helpless children and seduces unsuspecting men” (Roos, 2021) and Mary Magdalene, another female figure in the Bible who was speculated by critics of the Bible to be a prostitute who was habituated by demons and needed to be ‘cured’ of her wicked ways by Jesus Christ.
  It is argued that in the Bible, women are systematically oppressed and disadvantaged. The unjust treatment of these women has formed a hierarchical divide between men and women in society today. When analysing the Bible and its scriptures, we can see clear examples of men and women being treated differently because of their biological sex and the gender expectations that come from that. Whether it be through the character analysis of Eve, the gender roles that she conforms to, or the lack of independence she shows, it is implied that men are women’s superiors, despite the Bible advocating for equality. 
The question as to why women have been, and continue to be oppressed, even thousands of years after the Bible was written is a difficult one. Is Eve to blame? Modern-day scholars have set out to try and answer this question and their opinions vary greatly. Judith Butler’s theory of gender offers an answer to this question. Butler contributes the convincing argument that our sex is not “a bodily given on which the construct of gender is artificially imposed, but a cultural norm which governs the materialization of bodies” (Price and Shildrick, 1999), hinting that Eve behaved the way she did not because it was in her nature as a woman to do so, but instead because she fell victim to patriarchal standards and expectations of women. It makes more sense to blame the way the Bible portrays Eve rather than to blame Eve herself, as the story of Adam and Eve can be traced back to one of the earliest examples the gender divide. This gender divide can be applied to every female figure in the Bible; however, parts of scripture show that not every woman fell victim as other female figures like Lilith fought against the divide and through their efforts, managed to overcome male dominance. To solve the problem of gender inequality Butler believes we must reconceptualise our ideas of gender. Butler says, “we need to rethink the category of woman” (Gleeson, 2021) as gender is not a binary. Man and woman are not separate, instead there is a spectrum of femininity and masculinity that every man and woman are a part of. As we see through the paradox of Lilith and Eve, “gender is like a Rubik’s Cube with one hundred squares per side, and every time you twist it to take a look at another angle, you make it that much harder a puzzle to solve” (Killermann, 2013). Butler points out that the real problem of societal injustice stems from the restrictive brackets placed on us and that continued to be reinforced throughout time.
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