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The Forces and Concepts that shape our perception of Landscape.

Start of the Anthropocene era
Throughout the past several centuries, pointedly in the last 400-500 years; human perceptions of landscapes have drastically changed. ‘Landscape is perceived by people, but as perception is influenced by personal feelings and opinions’, the values associated with different landscapes will inherently change (Heijgen, E. 2013. p.57). From the discovery of farming, the separation between humans and nature has grown. ‘As agriculture replaced hunting and gathering it was accompanied by radical changes in the way men saw and responded to their natural surroundings’ (Shepard, P. 1973. p.237). Agriculturalists began to ‘share the aim of completely humanizing the earth’s surface, replacing wild with domestic, and creating landscapes from habitat’ (Shepard, P. 1973. p.237). This has evolved to the point where ‘the vast majority of the British Landscape is now farmed with intensive inputs of chemical fertilisers and pesticides, to the extent that most of Britain is now largely an ecological wasteland with severely diminished bio-diversity’ (Harding, S. 2009. p.171). It seems as though through anthropocentrism, humans have become gods of their world, striving to perfect nature. Vajk, a New Age writer wrote that:
“Should we find it desirable, we will be able to turn the Sahara Desert into farms and forests, or remake the landscape of New England… We are the legitimate children of Gaia; we need not be ashamed that we are altering the landscapes and ecosystems of Earth.” (1978. p.61).
And Cicero, describing the Roman’s view of the world wrote that:
‘We are the absolute masters of what the Earth produces. We enjoy the mountains and the plains, the rivers are ours. We sow the seed and plant the trees. We fertilize the earth, … we stop, direct, and turn the rivers, in short by our hands we endeavour, by our various operations in this world, to make, as it were another nature’. (1989. p.29-30)
These delusional anthropocentric views show the disconnect from nature that has allowed humans to selectively breed animals and plants ‘for thousands of years’ (BBC. No Date). More recently they have also begun to genetically modify organisms, essentially ‘playing as god’ (Waytz, A and, Young, L. 2019). Some people have the perceptions that ‘humans have the right to change nature as they see fit’ and ‘only plants and animals of economical importance need to be protected’ (Castéra, J. et al. 2018). Though these are a generalisation of modern societies, more traditional societies or tribes (such as The Norwegian Saami, American Navajo and, Indigenous Aboriginals) may have contrasting understandings or perceptions of their landscapes, due to ecocentric values being more prominent within their societal norms; where the perception of a place being part of them is much more commonplace (Næss, A. 1995. p. 20; Churchill, W. 2002.). This perception is not to be confused with ‘two completely separable, real entities, a self and the place, joined by an external relation’ (Næss, A. 1995. p. 20). But instead, both persons and land are as one, joined by an internal relation. That ‘the land is part of’ them and they ‘will one day be part of the land’ (James, S. 2019. p.1).

Evolution of the perspectives of landscape
Before the seventeenth century, ‘almost all societies… have held that the Earth is a living organism or animal’ (Shepard, P. 1995. p.300). This belief was overshadowed by the ‘rise of Cartesian/ Newtonian scientific worldviews, which characterized the world as a machine’ (Shepard, P. 1995. p.300). These views are ‘based on a variety of assumptions that largely remain with us today’, namely that the universe is a machine, separate from the human soul (Robbins, B. 2005. p. 116). This perceived separation between humans and their world may be associated with people’s concept of landscapes, viewing nature as other and seeing themselves as superior; rather than recognising landscapes as anything other than its extrinsic value to humans. This is demonstrated by the way different professions perceive an open field, 
‘a real estate developer looks across an open field and sees comfortable suburban ranch homes nestled in quiet cul-de-sacs, while a farmer envisions endless rows of waving wheat and a hunter sees a five-point buck cautiously grazing in preparation for the coming winter’ (Greider, T. and, Garkovich, L. 1994, p.1).
Though these views are different, they are inherently anthropocentric, only seeing what they can turn a landscape into or what they can gain from a landscape. These perceptions were still prevalent in the 17th-century in countries like Norway. Farmland and other homely landscapes were seen as useful and more desirable compared to mountainous and wild natural landscapes, which were seen as brutal, ‘mighty, wild and dangerous’ (Gullestad, M. 1992. p.204; Nedrelid, T. 1991). It wasn’t until industrialisation and an increase in urbanisation in the 18th-century, with people moving from the countryside to cities in search of jobs, that poets and artists like William Wordsworth, Caspar Freidrich and, William Blake,  began to romanticise wild nature and mountainous regions. Changing the public’s perception of nature to that of beauty and dramatic (Nedrelid, T. 1991. p.28; Gullestad, M. 1992). Following this, the British male upper class began to venture into the countryside for sport and enjoyment, further popularising the use of these landscapes for recreation in the UK (Humberstone, B. and, Pedersen, K. 2001; Breivik, G. 1979; Faarlund, N. 1994). These British gentlemen began to extend ‘their playgrounds to a number of European countries’ and Scandinavia, engaging ‘in outdoor life by walking, riding, hunting, fishing’ and climbing; introducing these new pastimes to wherever they visited (Brevik, G. 1979. p. 10; Reinert, A. 2011). Within 200 years, artists and poets were able to challenge the ‘western treatment of nature’ (Barnhill, D. and, Gottlieb, R. 2010. p.2). They converted the populations’ perceptions of landscapes which were seen as adverse, to that of a more positive view, and unknowingly setting the foundations for new perspectives like deep ecology, and new ways of life such as Friluftsliv ( Næss, A. 2008; Faarlund, N. 1994).






Relocation of the Navajo
From the arrival of Christopher Columbus in the Americas in 1492, Native Americans have been mistreated by European colonisers (History, 2018). Slaughtered and enslaved, these perceived as uncivilised peoples were abused by foreign invaders for centuries; to this day, issues with euro-Americans and Native Americans persist (McGivney, A. 2020; Aljazeera. 2020). As recent as the late 1900s, euro-Americans have made laws which have resulted in the resettlement of the Natives and offering no compensation in return (Navajo Nation Human Rights Commission. 2012). Due to the inconsiderate and debatably unethical approach taken to enforce this law, K. Smith responded in protest, resulting in her arrest (Navajo Nation Human Rights Commission. 2012; Schwarz, M. 1997; Churchill, W. 2002; James, S. 2019). She told investigators that ‘the land is part of me, and I will one day be part of the land… All that has meaning is here’ (Churchill, W. 2002. p. 151). She did not perceive the landscape as an inanimate object, but rather as a part of her. She continues by explaining that without the land the people will die, and without the people the land will die, ‘there would be no meaning to life if this happened’ (Churchill, W. 2002. p.151). K. Smith’s daughter discusses in a documentary that everything that her ‘mother sees around her, is an animate object… everything around here is alive to her. And so, in that way she sees this, this earth as a part of her, it is alive’ (Deezbaa’ June. 2016. 00:12:20). K. Smiths’ relation to her landscape is not that of a dualistic nature, a woman and her home, but that similar to a mother pregnant with her child. Every breath the mother takes the baby takes too. From this, it is understandable that K. Smiths’ home and landscape are more than just an area, it is a part of her.
To a non-native of Big Mountain, the home of the Navajo, the landscape may seem empty and absent of cultural significance due to its lack of statues and cathedrals. But in reality, ancient prayer sites outdate any church built in America, scattering the lands, with similar intrinsic values to the Navajo as the Statue of Liberty is to an American (Roy. 2016. 00:15:15). It is debatable why the reason is that the Navajo were being relocated, officially it was to reduce tensions with another tribe, the Hopi. But the large oil and coal reserves in the area which had been surveyed several years before are suspected to be the cause of the problem (Lancerenza, D. 1988). To an anthropocentric euro-American, this land is worth no more than the minerals in the ground (8 Billion tons of coal), they have no cultural or spiritual connection to this land and see is as an empty desert with no meaning (Lancerenza, D. 1988). This sharp contrast between the two cultures shows the importance of perception, euro-Americans are willing to pass laws to gain access to land solely for its economical value without considering the cultural importance to the natives. Whereas the Navajo are willing to live in squaller, simply so they do not lose apart of themselves.






Saami vs Norwegianization
In 1814, Denmark transferred the rule of Norway over to Sweden due to the developments of the Napoleonic Wars. Because of the implementation of this transfer, the Norwegians began to rebel and established itself as a kingdom later that year (Berg, R. 2013). As a consequence of the prior Danish rule over Norway, Norwegians didn’t have an individual national image, as it still had a lot of ingrained Danish culture (Berg, R. 2013). To separate Norway from Denmark, the elite began to change the Norwegian language to better suit the southwestern provinces of Norway and reflect its Viking heritage (Berg, R. 2013). This was the first act of defiance towards Denmark and the first step in Norwegianization. By the 1870s, Norwegianization became a government policy to expand and ‘re-establish the medieval Norse empire’ and create an individual image for Norway (Berg, R. 2013. p.2). These policies also included the conversion of the Saami and Kven tribes of northern Scandinavia to become Norwegian; this involved laws prohibiting the schooling of Saami language, history and culture, as well as the confiscation of their children to be sent to boarding schools in other areas of Norway (Brodin, B. and, Pikkarainen, H. 2008). The Saami were seen as childlike, ‘naïve and with an undeveloped point of view’, they were also ‘classified in the same category as the mentally disabled and insane’ (Gjølme, R. 1886; Khazaleh, L. 2011). This continuous degradation of the Saami people for close to a century made it difficult for them to find a ‘new identity, a new social and a new, more comprehensive ecological self’ (Næss, A. 1995. p.19). They had little comprehension of ‘the philosophy of the wider and deeper self’, yet it is still commonplace for Saami to consider a place or landscape as part of themselves (Næss, A. 1995).
In the 1970s, as part of Norwegianization, the Norwegian Water Resources and Energy Directorate (NVE) decided to dam the Kautokeino/ Alta river and inundate a Saami village called Máze (Paine, R. 1982). Before construction began, there were acts of civil disobedience at the site of the construction and hunger strikes outside of the Norwegian parliament, resulting in arrests and forced removals by police (Paine, R. 1982). The cultural significance of damming this river would impact the Saami unmeasurably; this river was used by the Saami to herd reindeer across the northernmost parts of Scandinavia, considered a large part of Saami culture. Despite this, ‘little attention was given to reindeer pastoralism in the parliamentary debates’ (Paine, R. 1982. p.49). It was also feared by the Saami, that the new artificial lake would attract ‘tundra tourists’  and ‘increase the traffic of hunters, sports fishermen, and the like’, further degrading the Saami culture (Paine, R. 1982. p.76). ‘In court, accused of illegal demonstration at the river, one Lapp (Saami) said that the part of the river in question was part of himself’ (Næss, A. 1995. p.19).
‘The sentence “This place is part of myself” we may try to make intellectually more understandable by reformulation, for example, my relation to this place is part of myself. If this place is destroyed something in me is destroyed. My relation to this place is such that if the place is changed I am changed’ (Næss, A. 1995. p.20).
This deeply spiritual and cultural connection for the Saami towards this landscape is important, because of decades of persecution it may be inferred that their culture of herding reindeer may be all they have left of their previous selves from before Norwegianization. Despite the protests from the Saami and supporting Norwegians, the Norwegian government allowed NVE to build the dam and inundate Máze. But a decade later, the Norwegianization policies were fully discontinued, and King Harald V of Norway made an official apology on the behalf of the Norwegian government to the Saami and Kven peoples for their mistreatment (Mellgren, D. 1997). Furthermore, in 2005, the Finnmark Act was passed giving further recognition and legitimacy to the Saami people (Act, F. 1999). Despite the loss of this legal battle with the Norwegian government, it allowed for the rejuvenation of the Saami culture, both in their landscapes and society.

Authors Ecosophy
Tens of thousands of years ago, humans lived among nature, much like any wild animal today. Fighting for survival, adapting to their landscapes. Today humans are the true rulers of the world, changing and doing as they see fit with little consideration of the impact on the local ecology. This disconnect from nature continues to grow, adding trivial meanings to landscapes while forgetting deep spiritual meanings which should matter. With the ability to ponder and contemplate our existence, it should be our priority to live ecocentric lives, placing our nature before ourselves. ‘We are part of this earth, and it is part of us’ ( Seattle, 1887).
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