                              Document Review of Hammurabi’s laws 137-152:

The focus of this report is a section of Hammurabi’s law which covers the rights of women and the regulation of marriage, which was put together by Hammurabi during his reign over Mesopotamia from the year 1792 to 1750BC. This code consisted of around 275 to 300 laws or decisions which covered parts of life which included property and familial hierarchy as well as crime and punishment. 
 Hammurabi and other Babylonian kings were known to write and revise their own laws. this may have been some sort of rite of passage for the kings of ancient Mesopotamia. An example of this is that around three hundred years before Hammurabi’s laws, the king of Ur had his own laws scribed on clay tablets (Wasilewska, E. 1998). The fact that each king had their own set of laws may have meant that the political system was renewed with each reign, this interpretation means that each king had an individual societal system. Hammurabi was very successful in that he conquered all of Mesopotamia as well as being involved in the improvement of the society through things like irrigation during the first thirty years of his rule (Millard, A. 1994). This meant that he was revered among the public before and after his death. This was likely part of the reasoning behind the carving of the stone stele which is said to have been added to towards the sixth century. 
The fact that that ‘the law stele’ was produced over a long period of time and was likely displayed in a public place may have had the purpose of marking the settlement of the first dynasty of Babylon as his ancestors are known to be semi-nomadic (Millard, A. 1994). However, another reason for the display of the stele may have been to set the moral code for the way the people were meant to live (Slanski, K.E. 2012). Using this reasoning, the stele could have been a type of monument that the Mesopotamian public visited to pay homage to the much-admired king and his successes. This is quite unique among the kings Mesopotamia; the great success of Hammurabi was highlighted by the fact that his son and successor, Samsu-iluna whose kingdom was significantly reduced after the reassertion of many of the states within the country (Millard, A. 1994). This would have made the life of Hammurabi even more impressive because that the unified Mesopotamia only lasted through the last years of his life.
The contents of the stele are separated into sections which focused on different processes such as the regulation of marriage and divorce. The running theme throughout this section is decidedly patriarchal. This is shown by there being multiple laws concerning the rights of both men and women within a marriage. For example, it is stated multiple times that “if a woman bears him children” (L.W. King. 1904), it is shown to be more difficult to ‘cast her aside’. This shows that a woman’s rights are subject to her ability to have children, this being shown by the woman being entitled to more money should a divorce take place than if she was childless. In a contrasting view, it can be reasoned that these laws give women a higher level of power compared to other societies. Evidence for this is that women did possess their own money which would be returned to them after divorce and if there were children, they would receive around thirty silver shekels (Stol, M. 1995). Despite there being some extent of protection of women, it was more of an illusion than a reality because despite having individual wealth, it was owned by the patriarch, either their father or other male family member if it was not in the possession of their husband. The bias towards the male gender is shown in both the law code and, for example, the age in which men and women were married was vastly different. Men marrying in their late twenties at the earliest and women usually marrying in their teenage years (Stol, M. 1995). Along with this, it is known that men could have multiple ‘romantic partners’ in the household and women could not. Despite this, the Hammurabi text shows a significant regulation on the sexual relations of the society. A law states, if a man’s wife gives him a maid-servant “as wife” and the second given wife has children, he can’t choose another wife (L.W. King. 1904). If the law is to be taken as legitimate then it does show that a woman would have control in the marriage, this is shown in the wording of the wife ‘giving’ her husband another woman which means that a woman could choose someone to share the household with. Whether this is true or not; inequality is shown in marriage by the simple fact that where men can have multiple sexual partners, women had no such luxury.
It is also indicated that even though women could instigate divorce, it was considerably more difficult than if a man began the proceedings. Where a man could have a divorce if the marriage was childless, if the woman was seriously ill and in the event of adultery, the only reason allowed to a woman was if a man was “not congenial” (L.W. King. 1904). Despite being given this right, a woman would have to prove both her innocence and her husband’s guilt. This would have been difficult because there probably would not have been any material evidence of mistreatment which meant that the divorce would not take place. but it is shown that if they are not divorced in negative circumstances, women would have had protection in either their husband’s house, if they are diseased, or in their father’s house.
[bookmark: _GoBack]Later societies in the ancient world took interest in the marriage practices written in the laws. the prominent Greek writer Herodotus wrote about the lifestyle in his account of history. These accounts were slightly skewed in the fact that the history was altered to fit a more Greek ideal (McNeal, R.A. 1988). This may have been for a political purpose or his readings of the text were incorrect. As well as this, the practice where a childless divorced woman would have financial protection of her husband where “he shall give her purchase money and the dowry which she bought” (L.W. King. 1904) was actively adopted by the early Athenian society and the close of the Roman republic for a time (Vincent, G.E. 1904). The fact that parts of the Mesopotamian life-style was both documented and used by other, later societies, shows that Hammurabi and his laws were likely admired. However, it is mentioned that the Athenian and Roman societies imitated these practices on a non-permanent basis which indicates that this was not a system that worked for all states in the ancient world.
The law stele can be analysed to see how written texts were produced during the first dynasty. Because of the significant size of the law code carving would mean that it would have taken a long period of time to complete. There is evidence from around 2000-1500BC which shows the existence of schools for scribes where they were taught to write the cuneiform script through copying gradually more complex texts (Tinney, S. 1998). Knowledge that can be derived from this is that scribes were trained using the same technique for at least five hundred years. This shows that there may have been some element of tradition in how the writings of law and other texts were produced. However, there may be issues with the training technique of copying because it is unclear who produced the inscriptions on the tablets. This means that archaeologists can usually deduce who the information is about but not much is known about scribes. But it is likely that there is a high degree of accuracy in the recording of texts like the law codes. As scribes were trained by copying, the grammar and structure of the information would be standardised, though there is still a chance that mistakes were made.
Much like the training techniques, the structure of the cuneiform writing in the law stele is that the text is using similar sentence order for each law. This was, ‘if’ something occurred, then the result would be summarised (Slanski, K.E. 2012). In the case of the marriage laws, this is usually shown by the presence of children and multiple sexual partners for the husband and the results of this would usually be the amount of money the woman was entitled to.  This relatively simple sentence structure means that there was a higher probability of more people being able to understand and therefore follow the laws.  
Despite this, it must be said that it is debatable as to whether these laws were enforced in the modern sense. There is little evidence of the law code being regulated in a type of court. It is possible that the records of the cases have been lost or were recorded on more degradable materials. But, it is just as possible that they weren’t intended to be enforced by a higher power at all, rather they were meant to be a moral code that individuals were meant to follow in a more religious sense. Evidence supporting this is that a comparison can be made to religious texts. For example, the laws usually use words like ‘give’ and when it comes to divorce the term “gift of release” (L.W. King. 1904) is used multiple times. The term itself does not give the impression to a modern mind that it is compulsory. There is also no mention of there being consequences for those who do not follow the laws. religious texts use words like ‘shall’ and also do not state any direct consequences. However, the similarities seem to be in the wording and the concise length of the sentences. The content is almost completely different, and this theory is opposed in the academic and religious communities.
Overall, both the content of the text and the stele as a piece of archaeology can be analysed to see what life would have been like for the Mesopotamians during the first dynasty. Social and political history can be assumed from the presence of the carving like the one of Hammurabi and earlier, the king of Ur, that the law codes of each king were an important part of their reign. The importance being that there would be a physical record of their views on an economic and to some extent a political level, since property and money being a focal point in the laws. The record would also show social standpoint as well because the size of the stele alone is enough to assume that it was intended to be a monument of Hammurabi’s reign. Along with this, it can be concluded that the section of the laws concerning marriage had strong patriarchal values because despite the illusion of power was given to a woman, most of the control belonged to a man. Although it can be argued that women did have their own individual wealth and property which equals power, no matter that the woman’s husband or father possessed them. The production of the cuneiform system can also be studied as to what writing techniques were used. The issue surrounding this is that there is not a lot of proof that the law being carried out in a legal sense but was intended to be moral rule like those in a religious text. Another would be the problems with the reliability of the text, this being that it was likely an individual choice whether these laws were followed. It is also possible that the writings have been translated or interpreted incorrectly, for example many technical terms may no longer have the same meaning because of the progression of language (Vincent, G.E. 1904). 
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