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Abstract


The foundational belief of Christians is that their salvation was achieved through the life, death and Resurrection of Jesus Christ. Piero della Francesca’s Resurrection fresco captures the moment that Christ emerged victorious from his tomb, following his battle with the powers of evil. The fresco depicts an interpretation of the Atonement that accords with Gustav Aulen’s Christus Victor view of Humanity’s Salvation. The Christus Victor model considers that it was God in Christ that released Humanity from Satan’s bondage to sin and death, in-order to bring Man into the light and into his Kingdom. This view of the Atonement presents a Divine conflict from which Christ emerges victorious, having shown that the powers of evil and death have been overcome by the Author of Life. Aulen rejected the alternative penal substitution and satisfaction models in which Jesus’ death was required as payment by a wrathful God in order that he be reconciled to his creation.
The contemporary view of the Christus Victor model considers that Christ’s whole life, death and Resurrection was a continuous battle against the powers of evil. However, even though Christ was victorious, the powers of evil have not been destroyed and they continue to array themselves against Humanity. Christians are therefore commissioned to be purposefully active in their lives and contribute to bring God’s kingdom to Earth. They are to live counter cultural lives and constantly confront and resist the evil in the world that manifests in violence, racism, sexism, cruelty, judgementalism, exclusion and the destruction of nature. However, as Christ lived his life, the war is to be waged through love. Thereby, the Atonement continues to be an active, present event whereby the Trinitarian God empowers and supports Christians to be kind, merciful and loving in resisting evil and bring God’s kingdom to Earth.
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Chapter 1: Introduction.
A central affirmation of Christian belief is that Jesus Christ atoned for Man’s sins and thereby reconciled fallen Humanity back to God. The word Atonement was made-up by William Tyndale, whilst translating the New Testament into English, to reflect the reconciliation work that Jesus Christ undertook for believers through his death and Resurrection (McGrath, 2017, p. 246). The implication of the crucifixion and Resurrection events of Jesus distinguish Christianity from the other major religions and are events that are central to the faith of Christians. Christ’s Atonement results in Humanity’s salvation from the disorder that it had fallen into and its restoration to a rightful relationship with God. Ryder, considers that it is upon this belief that the Christian Church was founded; that it evidences Jesus’ teaching and claims, as well as providing assurance to the faithful of their salvation and immortal life with God (Ryder, 1909, p. 1).
The resurrection of the faithful was a late development in Hebrew belief and emerged out of the books of Isaiah (Isaiah 26:19) and Daniel (Daniel 12:1-3), and whilst the belief was widespread in Judaism prior to the birth of Christ, many Jews held that it would be of the soul and not the body (Gowan, 2003, p. 188). The significance of Christ’s Resurrection would therefore have been enhanced for early Christians in that Jesus appeared to his disciples not as a spirit but in his human form. Furthermore, he bore the wounds of his crucifixion on his body and hands (John 20:19-31) which when captured in image form, provides a constant reminder that it was through Christ’s selfless sacrifice that man is reconciled to God (1Peter 2:23-24). 
Both the crucifixion of Jesus and his Resurrection are central to understanding Christian salvation (Whalen, 2010).  For St Paul, the significance of Jesus’ Resurrection was that it is the hope that we all will also be raised: 
‘But Christ has indeed been raised from the dead, the first fruits of those who have fallen asleep… For as in Adam all die, so in Christ all will be made alive’ (1 Corinthians 15:20,22).
The Salvation of Humanity was achieved through these acts and therefore Christ’s Resurrection should be considered as not reversing his death but rather, intensifying its significance. This is because Jesus not only overcame his own death, but the death of all people had been overcome. Christ’s own physical Resurrection leads to the resurrection of all who believe in him. The resurrection of the faithful is therefore the direct consequence of the atoning work of Christ who reconciled Humanity to God (John 5:24-25, 11:25-26). 
Christ’s Resurrection is highly significant because, as well as achieving the resurrection of all people, it also revealed that God is present in the world. Gareth Jones makes the point that: 
‘…people anywhere in the world, at any time, can speak of Jesus’ resurrection as their resurrection, because God has made their time God’s time…’ (Jones, 1996, p. 41).
Therefore, Christ’s incarnation and Resurrection are eschatological events which are not bound by time and space but is the interruption of our history by eternity. 
Given the importance of the Resurrection to Christianity, describing and interpreting its significance and impact has been a major thread throughout the development of Christian theology. The Gospels and St. Paul’s letters commenced the effort to describe in words why and how God acted through the Incarnation, Crucifixion and Resurrection to bring the faithful back to God. However, it is evident that doubt in the Resurrection of Christ was present in both the disciples and early Christians (Mathew 28:16-17, Luke 24:11), since spoken and written words would have been unable to fully portray the divine action that was at work. Cardinal Joseph Ratzinger captured the difficulty that Paul and the Apostles had in their written task when he described their:
 “…effort even in stammering fashion to turn into words an event which ordinary language does not seem to offer sufficient possibilities of expression” (Ratzinger, 1987, p. 110). 
To this end, visual artistry can help believers understand the impact and wonder of divine events, when words are insufficient. 
Christian art has used themes and imagery of Christ’s life and were used from the beginning of Christianity. Therefore, since God, the original Creator (Gen 1:1), gifted Humanity with the capability of artistic reflection and creation (Ex 31:1-11) he has enabled Man to communicate understanding through art as well as in text.
Human artistic endeavour can often be a quest for understanding into areas that are of ultimate concerns to Humanity (Jewett, 1996, p. 60). In 787, the Seventh Ecumenical Council decided to support the role of Christian images as educative tools and aids to contemplation. The arguments used, indicate that they were thought to be essential to Christian understanding (Harries, 2020, p. 2). That Art can contribute to deeper spiritual understanding is supported by Rowan Williams (Williams, 2017) and the Art Scholar, Chloe Reddaway, who considers that Christian images are:
 ‘ …not simply documents of the past but living explorations of the event of the Incarnation and its consequences, sophisticated pieces of visual theology with the capacity to express complex theological ideas…’ (Reddaway, 2015, pp. 16-18). 
Renaissance Christian art continues to draw viewers and the interpretation by artists of episodes from the life, death and Resurrection of Christ can support Christians in their faith and express theology. There is merit therefore in studying Christian art alongside written texts, to better understand key moments, themes, and messages from Christ’s life.
However, the fact that Christ was both truly divine and truly human presents a great challenge for artists in attempting to capture and portray these two natures in one human form. Until the moment of Christ’s Resurrection, his followers knew that he was human and had died. It is only after the Resurrection that they truly understood that he was also divine (John 12:16). The task for artists, who attempt to portray the Resurrection, is to capture this moment of revelation and transmit the enormity of the miraculous event to the viewer.
A stellar and uncompromising example is the Resurrection Fresco painted by Piero della Francesca, that presents the exact moment that Christ emerged from his tomb. Whilst Piero painted Christ’s Resurrection as a static, silent and solitary scene, with no heavenly beings present or striking rays of light from above, it presents a triumphant picture of the resurrected Christ who emerges victorious from his battle with death. Given this, there is merit in jointly exploring this Resurrection fresco and the form of Atonement proposed by Gustaf Aulen in his classic ‘Christus Victor’ publication. There is an apparent congruence between both in terms of their presentation of how Humankind’s salvation was achieved through Christ’s victory over Satan and death. Aulen’s Christus Victor representation of the Atonement sought to capture the Resurrection event in his description of God overcoming Satan and his forces of evil. His publication also challenged the various Satisfaction theories of salvation that had emerged during the second millennia and sought to recover what he called the ‘Classic’ view of the Atonement. Piero della Francesca’s Resurrection fresco depicts this in the same light, whereby Christ is portrayed as emerging triumphantly from his battle with Satan, death and sin and through his victory, a new dawn is brought to God’s creation.
The imagery and messages within Piero della Francesca’s celebrated Resurrection fresco are worthy of detailed consideration, along with the main Christian theories of how Humanity’s salvation was achieved by God and specifically, Aulen’s Christus Victor model. Given the importance of the Atonement for Christians, there is merit in also considering the implications of the contemporary Christus Victor view for current Christian understanding and practice.





Chapter 2: The Resurrection Fresco by Piero della Francesca

2.1 Background
The market town of Borgo San Sepolcro is situated on the Tiber river in the Italian province of Arezzo. Tradition has it that it derives its name from the legend of its founding by two saints returning from their pilgrimage to the Holy Land (Travelingintuscany, Sansepolcro, 2020). Saint Arcanus and Saint Aegidius were said to carry stones and wood shavings from the holy sepulchre in which Christ had been buried outside of Jerusalem. The two pilgrims had rested and fallen asleep on their journey home. But when they woke, they found that the relics that they had brought with them had miraculously grown into a tree (Piero della Francesca Artworks, 2020). They decided to establish an oratory to enshrine their relics where the miracle had happened, and the town that grew around it was named Borgo San Sepolcro, which literally means Town of the Holy Sepulchre.
Piero della Francesca was born around 1415 in Borgo San Sepolcro and quickly showed that he was not only a gifted mathematician but also an accomplished painter. He became one of the most important painters of the early Renaissance and undertook commissions for the most powerful men in Florence and the surrounding area, as well as further afield in Rimini and Rome (National Art Gallery, 2020). His paintings are characterised by his utilisation of geometric forms, and their striking but serene humanism (Travelingintuscany, Piero della Francesca, 2020). Furthermore, his compositions show him to be an early master of the technique of perspective and foreshortening, well before the more renowned artists of later periods (Robertson & O'Connor, 2020). Giorgio Vasari, the Renaissance art historian, recorded Piero’s history and recognised the excellence of his paintings. He considered the Resurrection fresco in Borgo San Sepolcro to be the best of all his works (Vasari, 2008, p. 165).
During the late 1450s, Borgo San Sepolcro’s town hall was renovated and their accomplished local painter, Piero della Francesca, was commissioned to paint a fresco for the wall of the state chamber where the chief magistrates and governors met. Given the legend of the town’s founding, the subject matter chosen was Christ’s Resurrection. After the completion of the fresco in 1463, it became a tradition for the chief magistrates and governors to solemnly kneel facing the image and pray for God’s grace to descend on them before starting their town council deliberations (Graham-Dixon, 2020). 
An article that has been widely referenced, described some five centuries later,  the role that Captain Tony Clarke played in saving the fresco from destruction (Butcher, 2011). Captain Clark led the Chestnut Troop Battery of the Royal Horse Artillery that perched above the town of Borgo San Sepolcro during the Allied Army’s Second World War advance through Italy in 1945. The standard approach was for an artillery battery to bombard a town in advance of ground forces entering in order to clear the German forces, and these were the orders that Captain Clark had received for Borgo San Sepolcro. As his gunners prepared their ammunition stocks, Clarke is said to have remembered how shocked he had been when he saw the previous destruction of the town of Monte Cassino from this military approach. He is said to have also concurrently recalled an essay by the author Aldous Huxley that had credited Borgo San Sepolcro with having a fresco masterpiece in its town hall. Huxley had written in his essay: 
“We need no imagination to help us figure forth its beauty…It stands there before us in entire and actual splendour, the greatest picture in the world” (Huxley, 1994). 
Since both recollections played on his mind, Clarke withdrew his order to fire on the town. His commanding officer had then contacted him by radio, urging him to commence his artillery firing. Clarke recorded in his diaries that he responded by saying that in looking through his binoculars he couldn’t see any German positions that his battery could target on. He also recorded that his court martial would have been brutal had the ground forces of the allied infantry been attacked as they subsequently approached and entered the town. Fortunately for Clarke and Borgo San Sepolcro, the German army had fled, and the town was liberated without any damage to its buildings. Clarke’s action is credited with having saved the masterpiece from destruction and enabled future generations  to view and contemplate the arresting beauty and grandeur of the Resurrection fresco in Borgo San Sepolocro (Butcher, 2011).

2.2 Reading the Resurrection Fresco
The Resurrection fresco, at over 7ft tall and 7ft wide, is located in the Reception hall of the Palazzo del Conservatori di Sansepolcro. Piero undertook the commission to paint the Resurrection of Christ in 1463 and it was so successfully achieved that his composition was incorporated into the Coat of Arms for the town.
Whilst many Resurrection paintings show Christ clothed in white burial clothes, the central figure of Piero’s painting is loosely draped in a red robe. He is also shown to be blemish free, other than for the spear wound in his side and holes in both his hands. During the Middle Ages, devotion to the wounds of Christ was widespread and gave rise to the cult of the wounds (The Five Sacred Wounds, 2021). That is, Christ’s death was seen as a paradox whereby it was a life-giving event and the terrible wounds from his crucifixion were frequently described as ‘sweet’ or ‘lovely’ in the religious poetry and hymns of the period. The cult of the wounds was concerned with the judgement that awaits all of Humanity, but that Christ’s Passion had established a path to eternal life. The five wounds were perceived as the ‘doors’ to salvation through which Mankind had been redeemed (Finaldi, 2005, p. 160). The description of the wounds as ‘doors’, and in particular the wound in his side, recalls Jesus’ description of himself; ‘I am the door: by me if any man enter in, he shall be saved… (John 10:9) (Finaldi, 2005, p. 176). Artists included the wounds in post Resurrection images of Christ not only to remind the viewer that it was through his suffering that they are saved, but they also proved that Christ had the same body as before (Finaldi, 2005, p. 174). Piero’s Resurrection image therefore conveys to its viewers that the real body of Christ rose from the grave. Furthermore, that it is through his suffering and victory that they have the hope of eternal life and that Christ will physically raise all those who have died believing in him (1 Corinthians 15:35-44, 1 John 3:2).
None of the Gospels recount the moment of Jesus’s Resurrection and therefore artists must create their interpretation of the event from extrapolations of later exegeses from the Bible (Zuffi, 2003, p. 338). Whilst many Resurrection paintings portray Christ in the air, possibly to reinforce his divinity, Piero’s fresco presents the moment of Christ’s Resurrection firmly on the ground. However, by showing Christ stepping out over the sarcophagus he does in effect show him rising triumphantly over death. Christ is the central figure in the composition and is presented frontally, for maximum visual effect. He stands, with one leg on top of the sarcophagus, crossing the boundary between death and life, and thereby prepared to step forward and approach the viewer. Asleep against the sarcophagus, and under Christ’s raised foot, are four Roman soldiers who are oblivious to the monumental event that is underway.
Christ is shown as being believably alive with every part of his body representing that fact. The body of the wakeful Christ is erect, contrasting the supine presentation of the guards. Christ stands tall with a banner held resolutely in hand, his formidable appearance declaring victory over death. The figure of the lightly coloured awake Christ contrasts with the darkly clothed, sleeping soldiers. This colour contrast assists in presenting the difference between life and death. The coarse, uneven face of Christ with his focused gaze appears to challenge those who are looking on to choose a side.
The pre-dawn light-covered landscape is a sympathetic artistic reflection of the Resurrection brought to Earth through the light of Christ. Christ’s light-coloured skin appears to glow so that it lights up the scene around him. Behind the figure of Christ, Piero painted a Tuscan countryside whereby the lines of the mountains come together on each side with his shoulders. The background landscape is significant in that, on the left, the trees are without leaves and thereby the barren landscape represents winter. On the right, the land shows that life is returning with trees full of leaves. On closer inspection, the trees on the right can be seen to be evergreen cypresses. There is a contrast between the world on the left where death prevails, and the world on the right where the new dawn arising from Christ’s Resurrection is shown to herald everlasting life. 
The risen Christ has the strong masculine physique typical of a classical statue. Christ appears triumphant and is ready to cross the barrier of the sarcophagus to greet the viewer. He holds the victory banner of a red cross on a white field in his right hand. The base of the standard rests on the ground, but it rises vertically up through the scene to the sky, and therefore Christ’s victory is seen to connect heaven and earth.
It is not possible to see into the sarcophagus, but the artist has painted a rough large rock in the bottom right hand corner of the painting, which may be an echo of the stone that was rolled away from the entrance of Christ’s tomb. The painting presents an extraordinary sense of stillness, as if at this moment, the world has come to a standstill. Whilst the sleeping soldiers are completely unaware of Christ’s Resurrection, the viewers are the ones who are privileged to be witnesses to the divine event.
Visual art has been used by Christians to communicate thoughts and experience of their belief in the incarnation of the Divine for some two Millennia and art can be an important source of theology to further religious practice and faith (Viladesau, 2000, pp. 123-165). Whilst paintings may not be the primary record of the event, they can be powerful expressions of the event that enable the viewer to imagine themselves present at the scene. Christian art can evoke a response not only to an image but also within the viewer. Whilst the viewer’s response to a painting may involve a whole range of emotions, the interpretation of a painting is not a matter, by and large, of right or wrong. Chloe Reddaway considers that whilst theological communication has often had aspects of being coercive, true assent requires genuine persuasion (Reddaway, 2015, p. 27). If the artist’s creative gifts are God given, powerful images can reveal the purpose and activity of God and be an effective way to communicate theology and belief.
The incarnation of God in Christ inevitably resulted in a confrontation with Satan, both during his lifetime (Mathew 4:1-11, Luke 4:1-13, Hebrews 4:15) and in his death (John 16:11). He defeated Satan, by never succumbing to the devil’s temptations in the wilderness, and by Christ emerging victorious from his battle with Satan following his crucifixion. It will become apparent that the Resurrection fresco’s presentation of Christ cannot be understood within the theology of Substitutionary atonement, which emphasises Christ’s death and suffering in our place. Rather, the presentation of a muscular Christ, emerging from the tomb in a strong and steadfast pose, towering over the soldiers at his feet, with a victory banner in hand could only be heralding that a battle has taken place from which Christ emerges victorious. It should also be noted that the red colour of Christ’s robe is noteworthy, since post Resurrection paintings usually show him in the white shroud that he would have been entombed in. The 16th century bishop from San Sepolcro, Anton Maria Graziani, stated that the robe in the Resurrection painting denotes ‘the habit of a victor’, whereby the inspiration was probably drawn from the prophetic vision in the book of Isaiah 63 (Graham-Dixon, 2020): 
‘Who is this that cometh from Edom, with dyed garments from Bozrah?... travelling in the greatness of his strength?...His garments are red with the blood of his enemies…and the year of my redeemed is come.’(Isaiah 63:1-4)
The fresco’s dramatic presentation accords with the idea that the Atonement was a Divine conflict whereby Christ has fought against and has triumphed over Satan, and that he emerges to declare that Mankind is no longer in bondage and suffering to the evil powers of the world but is free to be reconciled to God. The Resurrection fresco attempts to bring the viewer to the event when Christ defeated Satan and achieved victory over death resulting in Humanity’s reconciliation to God. The scene presented in the fresco will be seen later to accord with Gustaf Aulen’s Christus Victor presentation of the Atonement, as a Divine conflict from which Christ emerges victorious from a battle over the powers of sin and death. 
Within this understanding of the fresco, there is a personal interpretation that also can be discerned. ‘Every Painter Paints Himself’ was a phrase developed during the Renaissance, and study has revealed that many artists did in fact include meaningful self-portraits of themselves in their compositions (Eisler, 1987). Michelangelo’s face sags as part of Saint Bartholomew’s flagellated skin in his Last Judgement in the Sistine Chapel (Fiore, 2020). Caravaggio painted himself as Goliath’s severed head in his portrayal of David’s triumph over Goliath (Fiore, 2020). Raphael included himself in his famous School of Athens fresco of the Vatican’s Apostolic Palace (Fiore, 2020). In viewing Piero’s painting of the resurrection, whilst Christ’s face is the primary one that demand’s attention, the gaze of the viewer is also drawn to the face of the sleeping soldier who lies second from the left. The reclining head and face of the soldier is presented in great detail, with extraordinary use of the technique of fore-shortening. The viewer’s gaze on the painting irresistibly alternates between the face of Christ and the face of the reclining soldier to the extent that a connection is established between both. 
The sixteenth century art historian, Giorgio Vasari commented that Piero was recognised as the ‘greatest geometrician that lived in his times’, and it is evident from his notebooks that this mathematical knowledge was undoubtedly used in getting the perspective correct in portraying the head and face of the reclining soldier (Vasari, 2008, p. 168) His notebooks show that a great deal of effort was made to determine the means of showing the reclining head of the second soldier on the left in the correct perspective on the flat plane of the picture. The faces of the other soldiers are partially obscured, both soldiers on the right of the picture are seen in a side-on profile, whilst the third soldier on the left is resting his face in his hands. Therefore, it is only the face of the second soldier on the left that is clearly presented to the viewer. Vasari, along with noting Piero’s artistic and mathematical pre-eminence amongst his peers, also stated in his account that the face of the second soldier on the left of the painting was a self-portrait (Vasari, 2008, p. 168). It has therefore been an accepted position regarding the Resurrection fresco that the second soldier on the left of the picture is a depiction of the artist himself.
A Closer inspection of the composition also reveals that the reclining head and body of the second soldier do not rest against the massive stone sarcophagus depicting Christ’s tomb, but rather they rest on the victory banner that is held in Christ’s hand. By medieval times, flags were used in warfare in order that soldiers could identify and determine where their leader was in the heat and confusion of battle, and thereby it served as identifying their side and their rallying point (Britannica, 2020). Within religious paintings, the banner of a red cross against a white background was used by Renaissance artists as a symbol of victory and is often showed as being held by the resurrected Christ as a symbol of his victory over death (Ferguson, 1961, p. 170). It can be seen in the Resurrection picture that because the soldier is resting against Christ’s victory banner, there is a gap between him and the stone sarcophagus. Furthermore, a shadow is cast to the right of the soldier’s reclining head onto the sarcophagus, as if to emphasise that there is a space that now exists between him and the grave. Therefore, alongside the clear portrayal of Christ emerging victoriously from his battle with Satan and death, a further interpretation of this picture would be that Piero is portraying the fact that, Christ’s Resurrection means that he also relies on Jesus’ victory over death. By leaning back and resting against Christ’s banner which links earth to heaven, he is relying on the victorious Christ to rescue him from the captivity of death and be taken to everlasting life with God in heaven. The gap between the soldier (Piero) and the sarcophagus signifies the separation that Christ’s victory has achieved over the confines and permanence of death for those that rally to his side and rest on him. Thereby, there is a statement that is being made; rally to Christ’s side and have faith in his victory over Satan and death, because his emergence  from the tomb herald’s a new dawn, whereby similar to the enduring life that has been brought to the land, the faithful are saved and will be awakened to everlasting life with God.
It is evident that the message within Piero’s fresco depicting Christ’s victorious re-appearance continues to inform and inspire its viewers. Rowan Williams, the former Archbishop of Canterbury has written extensively on the implications of Jesus’ Crucifixion and Resurrection and considers that it displays the sheer ‘toughness and persistence of God’s love’ (Williams, 2007, pp. 91-92). He considers that God is committed to being Man’s God and thereby Christ’s Resurrection ‘…displays God’s triumphant love as still and for ever having the shape of Jesus’ (Williams, 2007, pp. 91-92). Following Williams’ viewing of Piero’s fresco of Christ’s Resurrection, he was moved to write a poem on the painting which has the following closing lines:

‘So he pauses, gathering the strength 
in his flat foot, as the perspective buckles under him, 
and the dreamers lean dangerously inwards. Contained, 
exhausted, hungry, death running off his limbs like
drops
from a shower, gathering himself. We wait, 
paralysed as if in dreams, for his spring.’       
 Rowan Williams Headwaters (2008)






 





[bookmark: _Hlk68705887]Chapter 3: Establishing the Foundational Theories of the Atonement

3.1 The Early Church
From the very beginning, Christians argued that salvation and their reconciliation to God was obtained through reliance on Christ’s death and resurrection (Romans 5:10, Rom. 6:3-4, 2 Cor. 5:14, Phil 3:10). Therefore, the conviction that Jesus Christ was crucified by Pontius Pilate “for our sake” and “rose again” on the third day was fundamental to the early church and as such was captured within the Nicene Creed that was amended and adopted by the First Council of Constantinople in 381AD. The early Church placed substantial emphasis on the fact that it was Christ’s victory over Satan, achieved through his death and resurrection, that unlocked the mystery of how God offers salvation and therefore the cross became the symbol of the faithful (Dunn, 2020, p. 709).
Christianity emerged from within Judaism and therefore the authors of the New Testament on occasions utilised Old Testament imagery to interpret the significance of Christ’s actions. The author of the Letter to the Hebrews improvised the imagery of sacrificial worship within the Jewish Temple by conceiving of Jesus as a sinless High Priest who offers himself as the sacrifice to atone for  the sins of Humanity, and through his blood, the penalty is paid for human transgressions (Ford, 2013, p. 110). The Apostle Paul used the Greek word ‘hilasterion’ to indicate that Christ’s death on the cross was to be viewed as the perfect sacrifice which achieved reconciliation with God that previous sacrifices under the OT approaches could not (Romans 3:25). Early Christian theology therefore considered that the self-sacrifice and Resurrection of Christ caused something new to happen, in that he was a substitute and thereby did something that Man could not do for himself (Gunton, 2003). Irenaeus of Lyons (c.130-c.202) in his treatise “Against the Heresies”, which was written in the second century, sought to capture this theology:
‘The unjustly one held sway over us…The Lord therefore ransomed us by his own blood, and gave his life, his flesh for our flesh; and he poured out the Spirit of the Father to bring about the union and fellowship of God and humanity…’ (Lyons, 1991)
The understanding that Jesus acted as a mediator who sacrificed himself in-order that Humanity could be restored to God was developed further by Athanasius (c.293-373) who argued that Jesus’ crucifixion was a superior sacrifice than those of the Old Testament approach in many ways. He considered that the sacrifices which were offered according to the Old Testament law were not trustworthy, since they had to be offered every day and needed purification. In contrast, Christ’s sacrifice was only offered once, and accomplished everything, and can therefore be relied upon permanently (McGrath, 2018, p. 89).
Athanasius developed this viewpoint further in his Easter Festal Letter in 335 whereby he presented the idea that Christ’s sacrifice could be considered in terms of the Passover sacrifice of a lamb which commemorated God’s deliverance of Israel from captivity in Egypt. He considered that Christ was slain as a sacrifice in order to redeem Humanity from sin and death, as a Passover sacrifice of a lamb had been done in previous times; “For Christ, our Passover, is sacrificed” (1 Corinthians 5:7) (McGrath, 2017, p. 252).
The salvation theology arising out of the New Testament presentation of the crucifixion of Christ was developed further by Augustine (354-430). He considered that Man is born with a disposition which is inherently sinful and that Humankind could not free itself and, based on John(15:5), Man relied totally on God for salvation (Kelly, 2014, p. 366).  Furthermore, by drawing on the parable of the labourers in the vineyard (Mathew 20: 1-6), who all received the same wage despite their varying contribution, Augustine proposed that salvation for sinners came not by merit but through God’s act of divine grace (Kelly, 2014, pp. 366-369). Salvation theory therefore developed to be that, whilst Man had originally been created good, he had sinned and fallen away from God, and God through an act of divine grace had to come and rescue fallen Humanity (McGrath, 2017, p. 252).  Augustine developed his theory from biblical passages that referred to Christ’s death as a ransom payment (Mark 10:45, Romans 5:18-19), and:
 “For there is one God and one mediator between God and men, the man Christ Jesus, who gave himself as a ransom for all men…”(1 Timothy 2:5-6).
Augustine therefore declared that Jesus “was made sacrifice for sins” and through this act on our behalf, Christ who was both victim and priest: 
“…purged, abolished, and extinguished whatever guilt there was by which the principalities and powers lawfully detained us to pay the penalty.” (Augustine). 
The Ransom theory of salvation was developed by the church over the early centuries which considered that Christ’s sacrifice was a ransom paid to Satan. The theory considered that the ransom was paid to satisfy Satan’s just claim over Humanity because of its inherent sin due to Adam’s fall.  Given Man’s indebtedness to Satan because of sin, justice required that God pay Satan a ransom if he was to free Mankind. Gregory of Nyssa(c.335-c.395) developed this doctrine further by stating that Satan had been tricked by God into accepting Christ’s death as the ransom payment that would free Humankind, because he did not know that Christ could never be held in the bonds of death (Kelly, 2014, p. 382). Gregory considered that Satan had been tricked as a fish is caught by the bait that conceals the hook (Kelly, 2014, p. 382). This ‘trickery’ meant that Christ had satisfied the law that required payment for the debt owed by Humankind to Satan and God had enabled Mankind to be freed from the clutches of Satan.  The Ransom theory of salvation through Christ’s death held as the main theology of the atonement until the Middle Ages when challenges were made to the underlying assumptions of the theory. 



[bookmark: _Hlk68706532]3.2 Development of the Alternative Satisfaction Salvation Theory
Anselm of Canterbury (1033-1109) argued against the Ransom theory of Atonement and presented an alternative theory of the Atonement that is known as the Satisfaction theory in his Cur Deus homo? (“Why God became Man”) treatise in 1099 (Kemp, 2020). He strongly criticised the inherent assumption that Satan had acquired legal rights over Humanity that God had to recognise. He also rejected the view that God could act dishonestly in his salvation of Humanity. Anselm acceded that Satan might have some power over Humanity but that it could not be a legal or justifiable one. Anselm considered that Salvation could not have been achieved in a way that was inconsistent with the Divine righteousness of God. Therefore, because God could not act in any way that was inconsistent with Divine righteousness, Salvation could not have been achieved by tricking the Devil (Canterbury, 2008). 
McGrath summarises the complex arguments of Anselm’s Satisfaction theory to be that, whilst God had created Mankind in a state of righteousness, their disobedience through sin has removed them from God’s state of blessedness. To restore Humankind to the desired state with God, satisfaction must be made for the offence that Man’s sin has caused God. However, finite Man could never provide the necessary satisfaction to an infinite God. Therefore, only a God-Man would have both the ability i.e. being God, and the obligation i.e. a human being, to satisfy the offence and dishonour that Man’s sinning has caused God. Therefore God came to earth in Christ whereby his infinite merit enables Humanity to be purified and redeemed through his sacrifice in their place (McGrath, 2017, p. 259).
McGrath describes how Thomas Aquinas (1255-1274) in his Summa Theologiae, further developed the Satisfaction theory when he stated that true satisfaction only comes from providing something to the person who has been offended which delights him more than his hatred of the offense caused (McGrath, 2017, p. 260). Aquinas argued that Christ’s death satisfied the offence caused by all of Humanity to God because of the infinite worth of Jesus’s life in being God-incarnate, the extent of his love, and the greatness of the sorrow which he took upon himself. Whilst Anselm had previously recognised Christ’s umanity was the means by which he could justly bear the sins of Man, Aquinas brought added emphasis to the Humanity of Christ in his act of salvation by stressing the saving importance of his suffering and love (Aquinas, 2000).
The interaction between the Father and Son, rather than it being a continuity of divine action between God and Christ, could be viewed in the Satisfaction theory as having pitted the Father against the Son. In essence, the Satisfaction theory requires Christ’s death to achieve Humanity’s salvation by deleting a debt that was owed to God for its sin. This penal satisfaction view of the mechanism of salvation was rejected by later theologians such as J. McLeod Campbell (1800-1872), R.C. Moberly (1845-1903) and T.F. Torrance (1913-2007) on the basis that they did not accept that there was a need to placate a wrathful God in order for Him to be reconciled to Humanity. Rather, their view was that God continues to love his creation, despite Humanity’s sinning, and the crucifixion of Christ was a continuation of that love. In an act of substitution, Christ’s obedient suffering offered penitence to God for the sin which Humanity ought to have offered itself (McGrath, 2017, p. 262). Therefore, whilst sin had taken Humankind away from God, God’s love still flowed to His Creation and Christ’s triumph over evil in an act of selfless, infinite love meant that Man no longer needed to be estranged from God.
Karl Barth (1886-1968) further developed the substitution view of Christ’s sacrifice in his Church Dogmatics (Barth, 2010).He considered that the cross spoke both against Humanity and for Humanity in that, if the cross was not allowed to reveal the full extent of Man’s sin, it couldn’t save Man from its impact and judgement. McGrath considers that Barth portrayed a strong substitutionary view of the mechanism of Salvation whereby he presents God as having exposed Man’s sin and exercised his righteous judgement over Humanity for its sin, but by taking that judgement upon himself he neutralised its power (McGrath, 2017, p. 263). Whilst Christ was the Judge who was judged in Man’s place, the fact that he became like Man enabled him to become Man’s representative and thereby Humanity is forgiven in him. Barth concluded that the responsibility for Man’s reconciliation to God had been taken  and achieved by Christ, and Man’s responsibility is to repent, to turn away from sin and turn to Christ (Barth, 2010).
It is significant in that, whilst the Crucifixion and Resurrection of Jesus are both central and foundational to Christianity, the approach of the authors of the four Gospels was to tell the passion story without any creative explanation. Paul also contains himself in his explanation that ‘Christ died for our sins in accordance with the Scriptures’(1 Corinthians 15:3), and ‘If you confess with your mouth “Jesus is Lord” and believe in your heart that God raised him from the dead, you will be saved’(Romans 10:9).  Theories have been developed by theologians over two millennia that attempt to explain the process of the Atonement and they largely conflict in their explanations as to the mechanisms at work in the events.  Attempts by theologians to understand and explain the mechanisms at work in Humanity’s salvation through Christ have all received significant challenge and criticism. This may be expected, given that they are attempting to explain the unique, complex work of God, which is beyond Humanity’s comprehension. What could also impact on the development of the theories is they were and are still being formulated within the context of their moment in history and attempting to respond to the issues of their time. However, it remains that the Crucifixion and Resurrection are the soteriological events that reconcile Humanity to God and thereby attract great thinkers to provide an understanding of the mechanisms at work. 








[bookmark: _Hlk68705921]Chapter 4: Gustaf Aulen’s Christus Victor Interpretation of the Atonement

4.1 Background
Since the very early growth of Christianity, there has been a prolonged debate on the theology that underpins the atoning work of Christ.  It was to address what he believed was the need for a thorough revision of how the idea of the Atonement had developed over time that Gustaf Aulen gave eight powerful lectures in 1930 in the University of Uppsala in Sweden which were subsequently published in Zeitschrift fur systematische Theologie (Aulen, 1930). The English translation of his work was published in 1931, called Christus Victor, which championed the classic Ransom Theory of atonement rather than the Satisfaction theory that had surpassed it over time.

[bookmark: _Hlk68706676]4.2 Gustaf Aulen’s Christus Victor view of the Atonement
In setting out his argument, Aulen challenged traditionalists who held the view that the Early Church had not established a coherent theology of the Atonement and that such a doctrine was only established by Anselm of Canterbury, when he set out his Satisfaction theory in 1099 (Aulen, 2010, p. 1). Aulen considered that traditionalists argued against the ‘old mythological account’ of Christ’s victory over the devil in favour of a more ‘objective’ account’, in which God is the object of Christ’s salvation efforts and Man is reconciled to God by Christ’s sacrifice meeting the satisfaction required by God’s justice (p. 2). Aulen considered that this approach pits the Father against the Son, thereby doing an injustice to the Trinity and he rejected the view that God would demand satisfaction in the form of Christ’s suffering and death in order to forgive Humanity (pp. 84-92). Aulen considered that whilst there were elements of the teaching of these traditionalists that had individual characteristics, nevertheless a continuous line could be drawn through the thinking of Anselm, Aquinas, Luther and through the Reformation and Enlightenment periods in this regard (p. 2).
[bookmark: _Hlk68085700]In opposition to the traditionalists thinking, Aulen strongly contends that the Early Church fathers did indeed provide a view on the saving work of Christ. He considers that there is a ‘Classic’ view of the Atonement whereby Christ fights against and emerges triumphant over the evil powers that hold Man in bondage and suffering, and by this victory, enables God to be reconciled to the world (p. 4). He considers that the Bible presents a theme which is that God intended his creation to have abundant life, but that this went wrong and it is God who seeks to restore Man to what he intended it to be (pp. 19-20). His understanding is that the Early Church fathers did not view their salvation as being achieved through the payment of a ransom to Satan, but that Christ released Man from Satan’s bondage to sin and death (pp. 26-28, 149-150).  He proclaims that through the incarnation, it was God himself who was in Christ and thereby it was God through Christ that delivered Man from Satan and his powers of sin and death (pp. 34, 42, 151).This view of the Atonement presents a Divine conflict from which Christ emerges victorious, having shown that the powers of sin and death have been overcome by the Author of Life (p. 4). Furthermore, Aulen draws from the New Testament to argue that Jesus came to destroy the works of Satan and the sin that leads to death (1 John 3:8) and having bound the “strong man”(Mark 3:27), is able to destroy death and his works, and offer immortality as a gift to the faithful (2 Timothy 1:10) (pp. 65-66).  In a continuous act of Divine grace, God reclaims what is his own and Man is justified in the present through this act of Atonement (p. 150).
Aulen sets out the characteristic features of what he called the Classic Theory of the Atonement, in that it is both dualistic and dramatic (pp. 4-6). Dualistic in the sense that, whilst God acts in Christ to reconcile the World to himself, he is at the same time reconciled (p. 55). That is, God in Christ triumphs over Satan and his powers of evil which oppose God’s will. In this triumph over Satan and his powers of evil in the world, God passes judgement on them. This victory over the powers of evil results in a reconciliation between God and Humanity. However, in this victory, God himself is also reconciled by the action that he utilises to reconcile Humanity to himself.  God is both the reconciler (subject) and the reconciled (object) (pp. 5, 56). Aulen also considers that this view of the Atonement is dramatic because it not only results in a change in men as individuals, it results in a new situation which is both the salvation of the world and also God’s own attitude (p. 146). It is also dramatic in a sense that it is a continuous Divine act of God’s will and grace from beginning to end (p. 146). Aulen considered that the alternative Satisfaction theory resulted in a discontinuous Divine act because it involved an offering to God by Jesus as a man on Humanity’s behalf (p. 6).
Aulen also stressed the view that Humanity’s salvation was not achieved through any merit or action of Man, rather it was Christ’s victory over Satan in a Divine war that delivered salvation against the evil that held Mankind in bondage. It was Christ’s victory in this warfare that reconciled God to the World, not Christ’s death satisfying God’s desire for justice (p. 146). Consequently, the relationship between Mankind and God is not a legal one that demands satisfaction payment  or any acts or state of merit by Man, rather salvation is offered because of Divine grace (p. 146). In Aulen’s classical theory of the Atonement, he views sin as an objective power that Satan uses to hold Mankind in bondage. He argues against the other theories which he challenges with having, to varying degrees, weakened the role of sin within the mechanism of salvation (p. 149). Aulen considered Salvation to be a positive act that leads to the forgiveness of sin and thereby union with God, rather than the negative act of the Latin theory whereby the punishment that Humanity deserved has been borne by Christ and thereby God’s requirement for justice satisfied (p. 149). It was in this regard that Martin Luther viewed the gift of forgiveness as positive for the penitent sinner and summed up the gifts given by God to Man as “forgiveness of sins, life, and blessedness” (p. 149). Furthermore, Aulen described Christ’s triumph over Satan and the powers of evil as an eternal victory whose impact is continued in the work of the Holy Spirit through to the present (p. 150). Therefore the Atonement was the completion of Christ’s Incarnation and the salvation achieved continues on through the Holy Spirit (p. 151).


4.3 The Reception to Aulen’s Christus Victor Viewpoint
The author Alister McGrath provides a commentary on the reception that Aulen’s Christus Victor viewpoint received (McGrath, 2017, p. 258). Some critics considered that Aulen had exaggerated the pre-eminence of the idea of Christ being a victor over Satan and death in the Early Church, but rather, that it was one approach amongst many for the patristic authors. They considered that if there was a ‘classical theory of the Atonement’ that it would be the theory of redemption through Man’s unity with Christ (p. 258).  However, McGrath does consider that the Christus Victor approach did receive a sympathetic reception by some. This was in part due to a number of factors pertinent to the time, including a growing disenchantment with the Enlightenment worldview, the realisation of the presence of evil in the world (largely arising from the horrors experienced during the First World War) and Sigmund Freud’s insights that adults could be spiritually imprisoned by hidden forces in their subconscious (p. 258). Doubts had arisen on the total rationality viewpoint of human nature that underpinned the Enlightenment thinking. Rather, new credibility arose in the thinking that hidden forces could hold men in bondage to evil actions and curtail their freedom, which gave some reception to Aulen’s Christus Victor description of the nature of the salvation and how it was achieved (p. 258).
Subsequent theologians have utilised the victory motif in their writings on understanding the Atonement. Both Rudolf Bultmann and Paul Tillich utilised the image of Christ’s victory in their understanding of how it was a victory over existential forces, inauthentic existence and unbelief. However, it is considered that their interpretation of Christ’s victory transformed Aulen’s radically objective theory of salvation into one which was a subjective victory within human consciousness (p. 258). The theologian Paul Fiddes in Past Event and Present Salvation, also utilised the victory achieved by Christ in his writings, explaining that Christ’s victory offers a new possibility that other people can repeat and relive the experience (Fiddes, 1989). Therefore, rather than Man’s redemption being a historical salvic event, he considers that salvation and the forgiveness of sins is achieved through an ongoing personal relationship between Man and God, and thereby victory over Satan, death and sin is a continuous activity (Fiddes, 1989, pp. 14-20). Peter Bolt in Christ’s Victory over Evil also stresses the victory that Christ achieved over Satan and his works. He states that whilst there is a presence of evil in the world, the gospels speaks to Man that there is no need to fear because Christ has achieved the greatest victory by rising from the dead and his victory is there to be grasped, through the promises attached to prayer (Bolt, 2009, p. 1).
Christ’s victory over Satan, sin and death through the cross and by his resurrection are the events that facilitate Humanity’s salvation and reconciliation to God. However, alongside the freedom that the restored relationship with God provide, there is responsibility. Not only does Man now understand what lies beyond death, but with the new nearness to God, there must be a commitment to moral and ethical conduct in life before death. Given how the Gospels captured Jesus’ teachings, there is an expectation that Christians show their faith in how they live their lives, in not being assimilated to the present but to strive for a better future for their fellow Man. Gerald O’Collins describes it as seeking:
 ‘…to transform public life, becoming the source of fresh impulses towards the realisation of justice, freedom and a fully human life…to commit to a certain conduct in the light of that future (O'Collins, 2020).’ 
Therefore, in Christ’s victory providing freedom from Satan and his evil works, Christians should be a loving force for good in the world, striving for peace and justice.
























Chapter 5: The Relevance of Christus Victor for Contemporary Christians

5.1 Background
The nature and mechanisms of the Atonement has been discussed and studied over two millennia and numerous theories have been proposed. Whilst the main Salvation theories are both dense and complex, there is a delineation between those that view Christ’s death as a transaction with Satan in order to address his hold on the souls of Humanity and those theories that consider Christ’s death as a transaction with God, either in satisfying the debt or assuaging his wrath arising from Humanity’s sin and injustice. Whilst the Christus Victor theory of the Atonement is related to the Ransom type theories, there is a difference in that Christ’s death is not a payment to Satan, nor is it a payment to God. Christus Victor holds that Jesus Christ died in order that he could defeat Satan and the powers of evil and thereby release Mankind from its bondage to death and sin. Christ’s sacrifice was how God reclaims Humanity and Paul stated that it was God through Christ that overcame the powers of evil and reconciled the world to himself (2 Corinthians 5:19). In a continuous act of divine love and grace, God reclaims his own. Therefore, the cross did not pay off anyone, but it was a means for Christ to defeat Satan and release Mankind from Satan’s grip and influence. Jesus’ Resurrection was therefore his triumphant emergence from his conflict with Satan and the evidence that death’s hold could and had been broken. 
Current day supporters of the Christus Victor view of the Atonement often do so because they prefer it over the alternative penal substitution or satisfaction theories which God required Jesus’ violent death in order to forgive humanity their sin against him (Thompson M. M., 2021). That is, there is support for the Christus Victor model because it considers that God did not have to deal with sin before he could offer life to Humanity or that Jesus had to die to assuage God’s wrath against Mankind. Rather God decided in his infinite love to reconcile himself to Humanity and thereby in that act, addressed the effects of their sin. The Gospel of John sets out that Jesus, through acts of love, presented himself as the one who offers life to the world (John 6:35), who shines the path to God (John 8:12; 9:5), who  cares for his flock and protects them from death (John 10:11-18) and offers resurrection from death (John 11:25-26). Thereby, the incarnation of God in Jesus, his crucifixion and Resurrection was an act of salvation that released Humanity from their captivity to sin and unbelief, to a life where the glory of God is revealed and that act of salvation was achieved by infinite love. However, it must be noted that even though the Christus Victor model considers that Christ defeated Satan and his evil powers, it presents the position that there continues to be a battle between Christians and the forces of evil. Therefore, whilst the evil powers were conquered by Christ, they were not destroyed. Therefore, the Christus Victor view of Salvation has implications for 21st century Christians.
[bookmark: _Hlk68706856]5.2 The Cosmic Victory and the Salvation of Creation
The Christus Victor theory of how Humanity’s salvation was delivered should be seen against the background of the spiritual warfare motif that runs throughout the Bible. The author Gregory Boyd considers that the Bible can be viewed as a narrative of God’s war against cosmic and human agents that challenge him and threaten his creation (Boyd, 1997). This view considers that the Israelites believed that Yahweh did constant battle against malevolent cosmic powers and that it was only God that would keep them safe during this battle. The view that God was doing battle with evil powers on earth heightened during the apocalyptic two century period before the birth of Jesus. The Old Testament authors during this period described how the earth was being held hostage by the forces of evil and that they were awaiting the arrival of a radical God to free them (Boyd, 2006, pp. 25-27). The New Testament gospel authors reflected this apocalyptic view in their writings, in that Satan is described as “the ruler of this world” (John 12:31, 14:30, 16:11) and that he possess “all the kingdoms of the world” (Luke 4:5-6), to the extent that the whole earth is “under the power of the evil one” (1 John 5:19). Paul supports this view with his statement that Satan was “the god of this age” (2 Corinthians 4:4). Therefore, Jesus and his disciples evidently viewed the devil as operating powerfully on earth and that Satan was in constant battle with the all-powerful God who presided over his creation.
Given this apocalyptical view of a constant struggle with Satan, the New Testament authors saw his evil influence in everything that was inconsistent with God’s sovereignty, e.g. temptation, anger, lying, theft, unbelief and false teachings (Mathew 5:37, 6:13; Acts 5:3; 2 Corinthians 2:7, 4:4, 11:13; Colossians 2:8; 1 John 4:1-3; 2 John 7). The sin of individuals therefore resulted from evil powers that oppose God and who have control over Humanity. Sin was not seen:
 ‘…first and foremost as a matter of individual behaviour…(but was the consequence of)…a power that holds people, groups and individuals in bondage’ (Boyd, 2006, p. 29). 
Consequently, the early followers of Christ thought that they did not have the capacity or the capability to break free from sin and Satan’s grip, rather only God could do so by defeating Satan and his powers. This was the Christus Victor view of the Cross and Resurrection that Aulen identified (John 12:31; 1 John 3:8; Hebrews 2:14-15; 1 Corinthians 15:25, Colossians 2:15). 
It is within this context that the arrival of the kingdom of God was understood by the early Church to be equivalent to saying that the kingdom of Satan had been entirely defeated (Boyd, 2006, p. 31). James Kallas presents it as Christ freeing the cosmos from being held in bondage and depressed under evil forces (Kallas, 1966). Therefore, Christ’s salvation through his victorious Resurrection did more than release individuals from their bondage to evil, it was a cosmic event that freed the whole of creation.  From this Cosmic sized event, Humanity could escape ‘…from the trap of the devil, who has taken them captive to do his will’ (2 Timothy 2:26) and be transferred by God ‘…into the kingdom of the Son…’ (Colossians 1:13). Therefore, the Christus Victor view of salvation is understood to be a transference out of Satan’s kingdom so that his followers could live life in Christ’s kingdom under the reign of God. Consequently, Christ’s followers can share in his victory, having been freed from Satan’s evil oppressive powers and from condemnation (Colossians 2:14-15). Furthermore, the Christus victor viewpoint of Salvation presents his followers with the knowledge that because Christ is in them, they can be confident that they too will overcome Satan and any of his challenges that they face (Ephesians 1:18-21; 1 John 2:13-14, 5:18). In this manner, the personal victories of Christians against evil in the world derive from Christ’s divine victory through the Cross, his Resurrection, and the abiding presence of the Holy Spirit. Therefore, the Christus Victor model establishes the soteriological significance of Christ’s work to be his cosmic victory over the powers of evil (Boyd, 2006, p. 34). 

[bookmark: _Hlk68706900]5.3 The Ongoing Resistance Against Evil in the World
Gustaf Aulen’s Christus Victor model presents the atonement as God’s gracious act of infinite Divine love towards Mankind, that challenged and broke Satan’s hold over Mankind and defeated his evil powers. Christ’s substitutionary work, where he took on himself Humanity’s sin and punishment, is a fundamental aspect of the Christus Victor mechanism of the Atonement. However, the Christus Victor model considers that when he died on the cross in Humanity’s place, he bore the full force of Satan’s evil powers rather than the wrath of God, as would be viewed in the Satisfaction view of the Atonement. Rather, Christus Victor considers that Christ’s self-sacrificial love on behalf of Humanity revealed Satan’s evil powers for what they were. Christ’s victory over them, disempowered their hold on Mankind resulting in it being freed and cleansed and able to receive the Holy Spirit and live righteously before God. The contemporary view of the Christus Victor model promotes that Christ defeated Satan’s evil powers, both during his life of healing, teaching and loving behaviour, and through his sacrificial death on the cross and his victorious Resurrection. That is, Christ waged war against Satan and his evil powers both during his lifetime and in his death and Resurrection. 
However, whilst the Christus Victor model considers that Satan and the forces of evil were conquered by Christ, there continues to be an ongoing battle between Christians and the forces of evil, because whilst they were defeated by Christ they were not destroyed. Hence, whilst acknowledging Christ’s victory over the powers of evil, Professor Joel Green considers that an important aspect of the contemporary  view of the Christus Victor theory is that it recognises that evil forces continue ‘…to array themselves against the saving purpose of God’ (Green, 2006, p. 63). Therefore, the Christus Victor view of Salvation is that there continues to exist opposition to God and God’s people in the world, and that the response that is required from God’s people is to follow Christ, accept the Holy Spirit and contribute to the ongoing battle against evil. Furthermore, whilst Christ defeated Satan and his evil powers, those that refuse salvation through Christ remain vulnerable because of their freely chosen rebellion to God. That is, oppressive powers continue to promote evil in the world and some chose to participate in propagating and acting on it and therefore have not been set free (Boyd, 2006, p. 147). Individuals must willingly participate in Christ’s victory over the evil powers, because whilst the powers have been defeated by Christ, God’s creation continues to be afflicted by these powers. Accordingly, whilst Christ won the victory, it can be considered that it has not yet been fully manifested.
That Christians would be faced with an on-going battle against the powers of evil was considered by Paul, in that he outlined how they should prepare themselves in his letter to the Ephesians: 
‘…be strong in the Lord…put on the full armour of God so that you can take your stand against the devil’s schemes. For our struggle is not against flesh and blood, but against the rulers, against the authorities, against the powers of this dark world and against the spiritual forces of evil…’(Ephesians 6:10-12). 
Paul describes the ‘armour’ of the Christian as they prepare for this battle as:
 ‘…the belt of truth buckled around your waist…the breastplate of righteousness…feet fitted with the readiness that comes from the gospel of peace…take up the shield of faith…take the helmet of salvation and the sword of the Spirit, which is the word of God…’(Ephesians 6:14-17).
The image that is portrayed by Paul is that believers are waging war against evil forces whilst wearing God’s armour. This is not a passive picture but an active one. Christians are to ‘…put on the full armour of God…so that you can stand your ground...’(Ephesians 6:13). Therefore, whilst Satan and the forces of evil have been conquered, they have not yet been destroyed and they continue to array themselves against Humanity who must fight back with the word of God. 
The faith and resolve of Christians can continually be challenged by evil powers. The chief instrument of the Devil to undermine the faith of Christians is the lie that it is God that is against Humanity, not Satan, and that Mankind cannot expect anything good from the fearsome judge of all creation (Thompson M. D., 2009, p. 148). That is, the lie presents the view of a stern and vengeful God who sits in judgement, who still considers Humanity to be unworthy. The subtlety of the lie can take the form of: 
 ‘…a suggestion that there is something missing, some power not yet acquired, some experience not yet explored, some vital key to success not taken up, and until it is, the final verdict of God on our life is in doubt’. (Thompson M. D., 2009, p. 148)
Furthermore, because everyone experiences pain and grief in their life and have weaknesses and fears, such suffering can cause vulnerabilities within the faith of a Christian so that they doubt the care of God for them. There is a tension for God’s people between believing in the promises of God and the impact of painful episodes within their lives, and it is in these moments that the influence of evil power can shake the faith of God’s followers. It is in these difficult experiences that Christians are vulnerable to doubt their salvation through Christ and God’s care and love of them.
Karl Barth’s answer to this lie in his Doctrine of Reconciliation was that:
 ‘There is not one for whose sin and death He did not die, whose sin and death He did not remove and obliterate on the cross…and in his resurrection from the dead’. (Barth, 2010, pp. 629-630)
This view accords with Calvin’s consideration that faith in the promises of Christ provides an understanding that God is not only good in himself, but is determined for our good and that he is not Mankind’s adversary, rather, God is for Mankind (Thompson M. D., 2009, p. 137). It is in this knowledge, and aided by the Holy Spirit, Christians should in their ordinary, day to day relationships of their lives, recognise the ‘spiritual warfare’ that is underway and have faith that their reconciliation to God has been achieved through Christ. 
The Christus Victor model therefore reinforces the need for Christians to recognise there is an on-going conflict brought by the evil within the world and that their Salvation rests on Christ’s victory. It is in this knowledge, that Christians are called to live for Christ and be encouraged that they have a new life in him. A new life whereby they resist the temptations of greed, racism, bigotry and violence in favour of love, forgiveness, kindness and service to their fellow Man. Boyd comments that:
 ‘We can only wonder how much violence “in Jesus’ name”…would have been avoided had Christians been perpetually confronted with the New Testament teaching that everything Jesus was about centred on living in outrageous , sacrificial love as an act of resistance to the ”powers” that rule all societies, all governments and all nation.” (Boyd, 2006, p. 191).
This contemporary interpretation of the Christus Victor model should assist Christians to understand the daily challenge that they face and how they should respond to the call to ‘live for Christ’ in God’s Kingdom on Earth.

[bookmark: _Hlk68706930]5.4 Using Love in the War against Evil
The contemporary view of the Christus Victor model emphasises that Jesus’s life and death was a continuous act of warfare against Satan and his evil powers and the way he fought this warfare was through a life lived in love (Wink, 1992) (Yoder, 2002) (Weaver, 2001) (Boyd, 2006). The Gospels clearly recount that Jesus steadfastly challenged institutions, and behaviours that he considered to operate contrary to God’s love for his creation. The Bible provides examples whereby:
Jesus confronted legal and religious oppression and institutional and systemic oppression by healing people on the sabbath (Luke 13:10-16, 14:1-4) and embracing prostitutes, tax collectors, sinners and those on the margins of society (Luke 7:36-50; Mark 2:15; Luke 15:1-2, Luke 8:26-38). 
He also acted and taught in order to challenge social and racial barriers such as when he cured people of leprosy (Mathew 8:2-4), gave the parable of the good Samaritan (Luke 10:30-37) and conversed with the Samaritan woman by the well in Sychar 
He waged war against the evil that promotes racism and social exclusion through acts of love and kindness. Jesus treated women with respect and dignity and thereby challenged the sex discrimination that pervades male dominated societies (Luke 8:2-3; Luke 8:43-48; John 4:4-42; 8:3-11). 
In acts of love and kindness, Jesus confronted the evil that flows from institutional and individual sexism to promote an equal and fair society (John 4:4-42, 8:1-11).  
Jesus also challenged the cruelty and judgementalism that develops within culture and religion and become embedded within societal behaviour. He said “Do not judge, and you will not be judged. Do not condemn, and you will not be condemned. Forgive, and you will be forgiven. Give, and it will be given to you” (Luke 6:37-38). 
Jesus dealt kindly with those who themselves considered themselves to be worthy of condemnation such as Zacchaeus (Luke 19:1-9) and the woman caught in adultery (John 8:1-11) and consequently not only challenged the evil within societal and cultural behaviours but defeated their destructive power over and within individuals.
Jesus in his sermon on the mount stated that ‘the meek shall inherit the earth’ (Mathew5:5). Therefore, Christians are to see themselves as servants of God and to ensure that their strength and power are kept under God’s control for the benefit of others and not themselves.

From this Christus Victor viewpoint, the purpose of Jesus’ incarnation was to wage war against Satan and defeat his evil powers, which he did during his life, death and Resurrection. Whilst other theories of the Atonement separate the meaning of Jesus’ life from that of his death and Resurrection, this contemporary view of the Christus Victor model doesn’t separate the meaning of the life that Jesus lived from that of his death and Resurrection. Consequently, Jesus’ behaviour, teaching, healing, challenging and ministry was focussed on defeating the evil and destructive powers that pervades society, institutions, religion and Humanity’s behaviour, and the ultimate victory was achieved through his sacrifice and Resurrection. Crucially though, he waged this war with lovingkindness. God’s incarnation in Jesus manifested this fact, whereby the Lord of Creation came to earth in human form. With all his power, he put himself to the service of others and stooped to even the lowest of tasks (John 13:1-16). Even when he was taken captive, he healed the guard who had been attacked by Peter (Luke 22:50-51). Whilst he had all the power of heaven at his disposal, he allowed himself to be put to death in the most cruel and vicious way that was practised at the time. In all aspects of his life, Jesus showed kindness, mercy, and love. Therefore, this how the current interpretation of the Christus Victor model explains how war is to be waged against the evil in the World by Christ’s followers. Christians are required to follow Christ’s life whereby love, forgiveness, kindness and service are how they challenge and defeat the power of evil that corrupts religious, cultural, societal, and individual behaviour in the world. By Christ’s followers imitating his exemplar behaviour and renouncing any thinking, attitude or action that is inconsistent with the loving character of God as displayed by Jesus, then the evil in the world would be challenged, disempowered and defeated, leading to God’s kingdom emerging and thriving. Furthermore, Christ’s followers would not just be passive beneficiaries of his atoning work, but they would also be active participants in God’s ongoing work on Earth because of the action of the Holy Spirit in them and through them. 
[bookmark: _Hlk63687242]This presentation of the contemporary Christus Victor model interprets the sacrificial love of Jesus, as exhibited throughout his life and in his death, as a constant war that he waged against the cosmic, evil powers in which he exposed, challenged and disempowered their impact in this world. This view of the Atonement describes his followers as not only having been freed from Satan’s power, cleansed of their sin and returned to a rightful relationship with God, but that they must also be active participants in God’s ongoing battle in establishing his kingdom in this world. Therefore, to have faith in the salvation wrought by God through Christ for Humankind, requires his followers to be faithful, active participants in what God continues to do for Humanity. In essence, the Christus Victor model of Salvation requires Christians to live countercultural lives in which they denounce and reject greed, racism, bigotry, violence, and other structural, societal, and individual evils that can exist within the world today. Rather, Christians should be committed to embrace and exhibit the sacrificial love of Jesus in their lives and thereby engage, challenge, and emerge victorious in their battle against evil.
In this view of the Christus Victor model of the Atonement, Boyd considers that it addresses aspects that are seen to be facets of other Atonement theories (Boyd, 2006, pp. 42-45). In common with the Healing model of the Atonement, Jesus’ life is seen in this contemporary view of the Christus Victor model as having revealed the true nature of God‘s love for Mankind and that through his victory over the evil powers, Jesus has healed Mankind of the disease that was wrought by sin. Consequently,  Mankind is released from Satan’s ‘deception induced sickness and transformed into the likeness of Christ’ (p. 45). Christ’s victory has in a sense cleared the spiritual eyes of Mankind and removed the ‘blinds’ that had kept it from recognising the true nature of God. Similarly, as with the Moral Government model view of the Atonement, Boyd considers that this Contemporary Christus Victor model recognises the sacrificial role of Christ on behalf of Humanity and therefore presents God’s righteous stance against all sin (p. 44). Furthermore, this view of the Christus Victor model embraces facets of the Exemplar and Apotheosis models of the Atonement in that Christ’s life provides a magnificent, although difficult, illustration of a loving life that Christian’s should follow that is free from the influence of evil (p. 45). Through Christ’s victory, Humanity is freed to follow his exemplar sacrificial life, and through the assistance of the Holy Spirit, Mankind consequently overcomes evil with good.
The contemporary Christus Victor theory links Jesus’ Incarnation, life, Crucifixion and Resurrection into a single missional whole.  Christ waged war on evil powers throughout his life and his Crucifixion and Resurrection, and the model also encompasses critical aspects of other Atonement theories. All of Jesus’ teaching, action and purpose was to reveal the infinite love of God for Humanity and destroy the destructive powers of evil that corrupted his Creation. It is a model that encourages Christians to also do battle with these destructive evil powers in the ways that were shown by Jesus’ life, and thereby Christians should live lives that run counter to Satan’s culture of greed, violence, racism, destruction and division. 

5.5 Implications for 21st Century Christians and Church
The Christus Victor view of the Atonement challenges the Church and Christians as to how they understand how Humanity’s Salvation was achieved and what are its implications.
If Christians view that their salvation was achieved based on Anselm’s and Aquinas legal satisfaction terms, then God may be viewed as an austere and angry judge who requires satisfaction from Humanity because of its Sin. Jesus is seen as the arbitrator who works out the means to save all of Mankind from going to hell, and in its place, he receives the full wrath of God as punishment for Humanity’s sin. Thereby, guilty Man is forever freed from an eternal sentence of damnation. The implication of this view for Contemporary Christians is that how they live their lives is not factored into the arrangement that achieved their Salvation. That is, Christ has done it all for them. The danger with this view is that how they live their lives may be indistinguishable from those that do not profess any Christian faith or commitment (Boyd, 2006, pp. 47-49).
The Christus Victor view of Salvation does not separate the need for both justification and sanctification. That is, what Jesus Christ did for Humanity is not separated from what God does through the Holy Spirit within everyone. The contemporary view of the Christus Victor model presents the need for every Christian to participate in God’s war over the evil powers. Christians are required to embrace the behaviours and actions that imitate those from Christ’s life and thereby overcome evil with love and goodness. There is a requirement for Christians to be purposefully active rather than passive in how they live their daily lives. Given the Christus Victor view that there is an ongoing battle underway, Christians are to be on-guard to live counter-cultural lives and constantly challenge the evil within the world that manifests in violence, racism, sexism, cruelty, judgementalism and exclusion. Similar to how Christ and his followers in the early Church through their behaviour, teaching and actions advanced the kingdom of God in their time, contemporary Christians and the Church of the 21st century need to do likewise. The Christus Victor view of Salvation requires commitment from Christians to understand what is expected by God of them in their daily lives and in taking on that commitment, to establish a relationship with the trinitarian God who is known through love.
The role of the Church is support and enable Christians to live their life for God and make his victory a reality in how they live their daily lives. The Christus Victor view of the world considers that there is a continual on-going battle between good and evil underway. Therefore, there is a central role for the Church to provide support to Christians in the daily challenges that they face and within their environment. The Church should be:
 ‘…the new society, the people of the future living in the present, the people of the Christus Victor, the people who are defined by the living, dying, rising and coming again of Christ’. (Webber, 1999)
That is, the Church should support and enable Christians to reach out and play an active role in society in ways that reflect the core values of the Gospel and thereby contribute to establishing God’s kingdom on Earth. In addition to its support, guidance and worship role for members, the Church should seek out and support those on the margins of society, the vulnerable and homeless. In being the body that works to establish and broaden God’s kingdom on earth, the Church should strive to establish societies, nations and a world that are dedicated to operating on principles based on justice, peace, equality and fairness for all. This will not only require action and work programmes to undertake the practical realities of being of service, but the Church should also speak out against injustices, prejudices and unacceptable behaviours and actions within societies and nations. The role of the Church therefore is to enable Christians to put their faith in God and believe in Christ’s Gospel. To support them to transform their lives, to do powerful work on behalf of those in need and to lead change in the societies that they are a part of, despite the challenge of evil that they see or experience in the world.
In taking this work forward, it is very evident that an important element of Christ’s mission is ‘to proclaim justice’ to the world (Mathew 12:18). Similarly, Christians are to do likewise (Isaiah 1:17, Micah 6:8) because it is evil to neglect justice (Luke 11:42). In Jesus’ sermon on the mount he proclaims that the people who will be most at home in his kingdom are those who ‘thirst and hunger for justice’ (Mathew 5:6) because the powers of evil establish injustices within all aspects of society and governance. Therefore Christians, in their challenge of such powers and seeking to establish just societies, will face constant struggle and will be persecuted, but they will receive God’s vindication (Mathew 5:12). Striving for Justice was described by Jesus as doing acts of unbridled generosity and compassion for others in need;
 “I was hungry and you gave me food, I was thirsty and you gave me something to drink, I was a stranger and you welcomed me, I was naked and you clothed me, I was sick and you cared for me, I was in prison and you visited me”.(Mathew 25:35-36)
The Christus Victor model of the Atonement echoes the scene from the book of Revelation, where Christ is seen as a warrior for justice, in that he approaches in a red robe with the armies of heaven, although his only weapon is the sword that comes out of his mouth, that is, his words as captured in the Gospels (Revelation 19:11-16). Jesus, with his army striving for justice, emerges victorious and establishes God’s kingdom on earth through words and acts of powerful love (Revelation 19:19-21). Christians, therefore, in following Christ’s example are to constantly strive for justice, through acts of love, compassion and generosity, to become a reality within societies and within their own lives.
In striving for justice and recognising that there is a battle underway between good and evil, it is critically important for Christians to engage in ways that are consistent with Jesus’ message of love (Mathew5:44). There is a case that can be made that the Civil Rights movement lead by Dr Martin Luther King Jnr drew from the Christus Victor model of Atonement, rather than the penal substitution theory. During his redemptive suffering on behalf of others, Christ refused to engage in any violence against his antagonists, but his suffering and death on the cross was a victory on behalf of Humanity. Those involved in King’s movement did so to free other African Americans from the bondage of oppression. King considered that the most effective way for his movement to deal with the oppression that the African American community faced was through non-violent resistance (King M. L., 2010). King stated:
 ‘But let’s be sure that our hands are clean in this struggle. Let us never fight with falsehood and violence and hate and malice, but always fight with love, so that when the day comes that the walls of segregation have completely crumbled in Montgomery, that we will be able to live with people as their brothers and sisters’. (King M. L., 1957)
Therefore, the movement led by King saw their suffering arising from their nonviolent protests as redemptive, as in the case of Christ’s redemptive suffering, and believed that God would not allow their unmerited suffering to be in vain. Rather, they believed that God would ensure that they would emerge victorious and a community would be established that was free from injustice, violence and poverty. 
It could also be considered that the requirement for Christians to actively participate in challenging the evil in the world is the basis of the Liberation theology movement that arose in the late 20th century in Latin America. Instead of focussing on the potential of life in Heaven, the Liberation Theology movement also encouraged and organised efforts to address the struggles of the impoverished within communities (Singer, 2021). The concepts of the approach were set out by Gustavo Gutierrez in  his ‘A Theology of Liberation’ which sought to align Christianity with the needs of the poor (Gutierrez, 1988). Through involvement in political and social movements, Christians in some Latin American countries sought practical means and action to aid the poor and oppressed in their communities. They highlighted what they considered to be sinful political and socioeconomic structures that caused injustice and inequalities and they actively participated to seek to change those causes and improve the lives of the poor (Singer, 2021).  Their churches established local Christian groups that along with studying the Bible, actively sought to meet the immediate needs for food, water and shelter of the poor in their communities (Singer, 2021). In keeping with the contemporary Christus Victor view, King’s movement and that of the Liberation theology movement in Latin America, are exemplars of the active participation of Christians confronting and challenging the evil that they and their communities faced, but in non-violent resistance, that are models that still stands for 21st century Christians. 
The proper care of God’s creation should also be a challenge taken up by 21st Century Christians. Eco-Theology promotes the view that Christians should have a positive and involved role in responding to the global environmental concerns that began in the late 20th  Century (Rogers, 1973). Critics have argued that many Christians can be very anthropocentric in their approach to God’s creation (White, 1967). In challenging the historical view that God gave Humankind ‘dominion over the Earth’ (Genesis1:26), there is a view that the translation of the Hebrew phrase v’yirdu should mean ‘dominion with’ and not ‘over’ the Earth (Moules, 2021). In the contemporary view of the Christus Victor model, Christians are to work for the physical wellbeing of all things and in so doing should challenge the ecological destruction that is underway due to many aspects of current daily life.  Rather, Christians should have positive, purposeful and sustainable ecological values. This view would accord with Paul’s statement that ‘in Christ all things hold together’ (Colossians 1:15). It is also considered that there is a cosmic dimension in Paul’s statement of ‘all things’, which results in the union of creation and redemption through Christ’s Atonement. Pope Francis has championed the need for Christians to safeguard creation in his book ‘Our Mother Earth: A Christian reading on the environmental challenge’. He considered that it was the structures of sin within the world that “produce evil, pollute the environment, hurt and humiliate the poor” and he exhorted Christians to change their lifestyle and their mentality, and to view creation with love and care (Francis, 2019). Christians therefore, in living in the image of God, are to live in harmony and as stewards of God’s creation, ensuring that care and respect is taken in using the resources available and that a balance between current and future needs is established. In striving to contribute to bringing God’s Kingdom on Earth, Christians should promote living in harmony and sustainably with nature and champion the responsible use of the Earth’s natural resources and challenge the destructive powers that denude and destroy it.

Through God’s Salvation acts of forgiveness, healing and reconciliation, the loving nature of God is revealed and should motivate Christians to strive to live purposeful and active lives under God’s reign. Therefore, if Christians accept the Christus Victor view of the Atonement, they will understand that their salvation is a commission to confront the evil powers aligned against God’s creation. Therefore, whilst Christ’s death and resurrection are historical actions that saved Humanity, God’s interaction with his people occurs in the present. Paul Fiddes puts it as:
 ‘…it is always in the present that God acts to heal and reconcile, entering into the disruption of human lives…in order to share our predicament and release us from it’ (Fiddes, 1989).
[bookmark: _Hlk67224026]God took the initiative in Christ to defeat the powers of evil that afflict Humanity and whilst sin and death are powerful, they are not all powerful. Therefore, God’s Salvation is an active and present event in the individual lives of Christians, and God empowers and provides support to change lives in bringing his kingdom on Earth. There is a role for both Christians and the Church to play in the 21st Century in seeking out and challenging evil within societies that maintain injustices, oppression, poverty, judgementalism, segregation and cruelty in its many guises. There is also a critical role to play in protecting God’s creation through sustainable and careful stewardship of nature and its resources. The Church and Christians in the 21st Century are to be on Christ’s side in the battle against evil powers and be purposefully active in contributing to establishing God’s Kingdom on Earth.
























Chapter 6: Conclusion

Piero della Francesca’s celebrated Resurrection fresco captures the precise point at which it is an inescapable fact that Christ was both Human and Divine, and that a glorious victory over death had been achieved. Given the challenges that arise in life from time to time, Christians should not be blamed for having doubts in their faith, and on such occasions whilst words can help, they may not always be sufficient. Whilst other mediums can help restore faith and courage, the interpretation of events by painters, can be striking reminders of theology and effective presentations of powerful gospel messages. The Resurrection fresco by Piero della Francesca, in its depiction of the victorious Christ emerging from his tomb, provides striking messages to Christians. It depicts fundamental messages that firstly, Christ has defeated death and Satan’s evil powers have no hold on him. Secondly, a war is being waged against evil powers that seek to undermine God’s creation and that the faithful are being called to his side. Lastly, a new dawn of God’s Kingdom on Earth has arrived, and the faithful are called to Christ’s side to live a life under God’s reign. 
The Resurrection fresco depicts a Christus Victor interpretation of the Atonement which reflects Gustav Aulen’s view of how Humanity’s Salvation was achieved. Aulen considered that the incarnation, life, death, and Resurrection of Christ was one continuous divine act of sovereign love, whereby God works to reclaim his own. Furthermore, Aulen’s description mirrors Piero’s fresco presentation in that God’s action was dramatic, in that there is conflict between God and the powers of evil, sin and death, from which Christ emerges triumphant. The Christus Victor view of the Atonement rejects the alternative penal substitution and satisfaction theories whereby Jesus’ violent death was required by a wrathful God in order that he could forgive his people. Rather, God takes the initiative through Christ to rescue sinners who have become captive to the power of sin to bring them out of darkness and into his kingdom. Aulen also stressed the view that Humanity’s salvation was not achieved through any merit or action of Man, rather it was Christ’s victory over Satan in a Divine war that delivered salvation against the evil that held Mankind in bondage. It was Christ’s victory in this warfare that reconciled God to the World, not Christ’s death satisfying God’s desire for justice. Therefore, in this battle which is ongoing, whilst sin and death are powerful, they are not all powerful and those who are in Christ and have accepted the Holy Spirit have been set free.
This Christus Victor view of the life and death of Christ is a nonviolent opposition and battle with religious, institutional, social and racist evils within society. This message has been taken up by many movements, including the civil rights movement of Dr Martin Luther King Jnr and the Liberation Movement in Latin America that were non-violent protests and engaged in positive action to help those affected by evil, oppressive regimes and institutional bigotry and racism. The contemporary view of the Christus Victor view of salvation requires Christians to embrace behaviours and imitate actions from Christ’s life in order to overcome evil with love and goodness. In their new relationship with God that is founded on love, Christians are to live counter cultural lives, constantly challenging the evil that manifests in violence, oppression, racism, judgementalism, sexism and exclusion. 
In this contemporary Christus Victor view of Salvation, the Church should be a source of leadership and support for Christians, that they may live their life for God and contribute to establishing God’s kingdom on Earth. The Church should be a beacon and support to Christians in challenging injustice, corruption, oppression, exclusion and racism within national and local institutions. The Church should also seek out and support those affected by the evil present in the world by not only taking their side but to actively work to ensure justice, equality and fairness is brought to their lives. Christians, through their salvation, have a purpose and a practical, not a passive role in bringing God’s Kingdom on Earth and to live in harmony and sustainably with nature. They are to play an active role in confronting the evil powers that are continually aligned against God’s creation and to challenge and react to the destruction of nature and the wasteful use of Earth’s resources.
The Christus Victor view of Christ’s life, death and Resurrection describes the means by which God overcomes the power of evil so that he can offer life and purpose to Humanity. Through God’s Salvation acts of forgiveness, healing and reconciliation, the loving nature of God is revealed that should motivate Christians to strive to live purposeful and active lives under God’s reign, free from the destructive power of evil. Therefore, the salvation of Humanity through Christ’s Incarnation, life, death and Resurrection should be an active and present event in the individual lives of Christians. Through the Atonement wrought by Christ, Christians are empowered and supported with new lives, and are commissioned to confront the evil powers aligned against God’s creation and actively reach out and contribute to establish his kingdom on Earth.  
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