[image: ]Material Culture of Death – Senneferi TT99Figure 1- Tomb of Senneferi

The material culture of death in Ancient Egypt is one that offers significant insights into how people viewed themselves within society. The New Kingdom saw tombs as being designed as specific spaces that considered the identity and status of individuals, as well as religious beliefs. This is particularly true for elite tombs within Thebes, such as within the necropolis of Sheikh Abd el-Qurna, where members of Ancient Egyptian society’s elite built elaborate rock-cut tombs to reflect both status and identity, as well as beliefs regarding the afterlife.
An example of this is the tomb of Senneferi (TT99), built around 1420 BCE within the 18th Dynasty. Senneferi’s tomb was made for someone of high social status, along with the tomb’s placement, we can understand who Senneferi was from the architecture and grave goods left behind. However, it can be hard to get the full picture, and outlook onto Senneferi's life as his tomb was robbed, this could mean that missing key artifacts or even just fragments of artifacts are missing, leading to an image which isn’t fully complete(The tomb of Senneferi at Luxor in Egypt, no date).
This essay will argue that, despite these issues, the architecture and material assemblage of TT99 create a vision of Senneferi as a man of significant status, and by analysing such architecture and funerary objects, it is possible to create a vision of his social identity and status within Ancient Egyptian society.







Architecture

The architecture of TT99 plays an important role in the proof of the elite status of Senneferi and his intention of presenting his personal identity even after death. The architecture of the tomb is like the architecture of the tombs of the elite at Thebes. However, the complex nature of the layout [image: ]presents the evidence of the wealth and planning associated with the construction of the tomb. The tomb presents an open forecourt area that was designed for the interaction of the living and the dead through various rituals. This indicates the fact that the tomb was not only used for the burial of the deceased but also for the active practice of religious worship(Salvador, 2014; The tomb of Senneferi at Luxor in Egypt, no date).Figure 2- Layout of TT99

The tomb is carved from the rock face, it is of an inverted T-shape plan consisting of an entry hall, a long corridor, and an inner chamber. However, the layout of the tomb is not only unique to the tomb of Senneferi, it was common among the tombs of the elite built during the 18th Dynasty (Auenmller, 2014) .Even though TT99 has similarities to other elitist tombs of the time, it presents evidence of the personal identity of Senneferi as an elite who associated himself with the elite of the time through the architecture of the tombs.
Moving from the open courtyard into a more restricted space, such as the burial shafts, could be seen as a movement from the world of the living into the afterlife. The internal chamber, which was supported by pillars, can be seen as a sacred space, supporting the idea of restricted access as one moved further into the tomb. Such a movement can be seen as a reflection of both practical and religious concerns in terms of the journey into the afterlife and the separation of different realms of existence.
One of the most significant features of TT99 is the use of burial shafts that led into the underground chamber. This includes the one that was used for Senneferi’s own burial, which would have taken a significant amount of labour to construct. It could be seen as a form of protection from tomb robbing, an activity known to be a problem in the Theban necropolis.


Grave goods and funerary beliefs 
[image: ]The funerary objects discovered in TT99 give further insight into Senneferi’s social status and his beliefs in life after death. Even though the tomb had been robbed and many of the original objects were absent, what remains still points to many of the important aspects of elite burial in New Kingdom Thebes. For example, objects such as shabtis, pieces of funerary equipment, and food containers all suggest that the tomb had originally been well-provided to ensure that Senneferi had all that he might need in life after death, in accordance with beliefs in life after death.Figure 3- Stelae from TT99


[image: ]Stelas are important for understanding the identity, status, and social position of the buried person. Although Senneferi’s stelae is incomplete, the engravings can be reconstructed. On Face A, Thutmose III offering to Hathor, with the king standing on the right. On Face B, Senneferi is there standing on the left with his hand by his side, with four columns of hieroglyphs in front of him(Strudwick, 2016). The stelae not only reinforce the elite status of Senneferi but also points to his position within the wider social network. The quality of the stelae also points to the access he may have had to skilled artists, further stressing his wealth and status. The stelae, portrays Senneferi as a loyal servant of the kingdom and as an individual of some social significance.Figure 4 - Wooden food container


[image: ]In addition to the fragmented stelae, the food containers serve provision for the afterlife. Food containers are left in tombs so that the dead has food for the afterlife, other items such as wines and oils could have also been left. Again, we can see themes of death being a continuation of life, albeit in a different form. These containers being left behind shows that Senneferi had a proper burial, with people leaving grave goods for him, making sure he had a smooth afterlife. Figure 5- Ritual objects found in TT99 that might be related to the Opening of the Mouth ceremony

Ritual evidence is also significant when trying to understand the purpose of the objects. Objects connected to the ritual of the Opening of the Mouth ceremony suggest that Senneferi’s burial was subject to the correct religious rites to restore the deceased's senses and enable them to function in the afterlife (Bohleke and Strudwick, 2017). Such rituals are connected to the burial of the elite. Therefore, the presence of the equipment connected to the ritual supports the idea of Senneferi being an elite member of society. The burial of Senneferi was not only rich but also complete from the point of view of the ritual equipment. 
Thus, it can be said that the material culture of TT99 reflects belief and status. The presence of shabtis, provisions, and ritual objects indicates that Senneferi prepared for the afterlife, but it also indicates that this was done in a way that reinforced status as an elite member of society. As such, this material culture is of particular interest in terms of how belief and status were expressed in New Kingdom Egypt.
Identity 
The inscriptions and objects related to TT99 are significant in terms of the construction of Senneferi’s identity. In New Kingdom Thebes, the inscriptions in the tombs were not merely descriptive in nature; rather, they played an active role in the construction of the identity of the deceased. By utilizing the titles, names, and formal inscriptions, individuals such as Senneferi could define their status and reinforce their position in the elite society of the time.
The stelae and inscribed objects from TT99 would originally have had engravings Senneferi’s titles and his official roles, which were important in the context of elite representation. These titles would not have been descriptive; rather, they were significant in terms of status, authority, and proximity to power. By utilizing his roles in the administrative system of the time, Senneferi could represent himself as an individual of significant importance in the context of the social hierarchy of the time. This phenomenon can be related to the broader context of the use of inscriptions in the tombs of the New Kingdom period, in which individuals utilized the inscriptions to highlight their achievements and reinforce their reputation beyond the grave (Robins, 2016).
The broader context of the use of the inscriptions in the tombs can be related the construction of identity. Rather than presenting a realistic view of the individual, the inscriptions in the tombs presented an idealised view of the individual, which was constructed in accordance with the broader normative of the elite society of the time. This indicates that the identity of Senneferi presented in TT99 would be subjective in nature, highlighting his status, piety, and importance in the broader context of society, while excluding his undesirable qualities. In this context, the tomb can be related to the broader construction of identity, in which the identity of the individual was produced rather than merely presented (Barjamovic and Ryholt, 2016).
[image: ]It is also interesting to note that the inscriptions from TT 99 are fragmentary. They are damaged due to tomb robbery. It is possible to argue that the identity of Senneferi is not entirely constructible. However, the inscriptions offer an interesting view into the identity of Senneferi. They offer an interesting window into the identity of Senneferi even when they are incomplete. It is apparent that the inscriptions are meant for an audience. In a sense, the tomb is a medium of communication. It enabled Senneferi to establish his identity. Figure 6 - Wall 6 in TT99


Overall, the inscriptions and stelae connected to TT99 prove that identity in ancient Egyptian tombs was not merely registered, but it was constructed. By employing the titles and texts in such a manner, Senneferi was able to project himself as a man of high social status, and consequently, his social position and personal identity were ensured in the funerary landscape of Thebes.

Limitations
Although TT99 provides valuable insight into Senneferi's status, identity, and funerary culture, it is also important to consider the fact that some of the information was not recorded because of the incomplete nature of the evidence. For example, TT99 was robbed, and some of the items were removed or destroyed. This has made it difficult to draw accurate conclusions about some of the items in the tomb, such as coffins, shabtis, and other items (Hlouchová et al., 2019).
However, despite these limitations, some valuable insights and conclusions can be drawn from TT99. For example, by examining TT99 and other elite tombs in Sheikh Abd el-Qurna, it becomes clear that the forecourt, chapel, burial shafts, and other items such as shabtis and inscriptions are consistent with 18th Dynasty elite culture (Auenmller, 2014; Bohleke and Strudwick, 2017).
It is also important to consider the fact that despite these limitations, TT99 provides valuable insights and conclusions about elite culture and how Senneferi constructed his social and religious identity during the New Kingdom period. In addition, acknowledging these limitations provides valuable insights and conclusions about TT99 and how it reflects elite culture and how Senneferi constructed his social and religious identity during the New Kingdom period.
Conclusion
The tomb of Senneferi (TT99) is a detailed insight into how material culture contributed to the construction of elite identity, status, and belief systems in New Kingdom Thebes. The architectural layout of the tomb, from the forecourt through to the inverted T-shaped chapel, pillared hall, and deep burial shafts, is evidence of its construction as a statement of status and its integration into the world of the living as it led into the world of the dead. The contents of the tomb, such as the presence of shabtis, food vessels, and ritual equipment, reinforce Senneferi’s high status in society and demonstrate his interest in the afterlife. 
The inscriptions and stelae, such as those describing his titles and family, actively contribute to the construction of Senneferi’s identity as a connected and socially embedded member of society in Thebes. Although in a state of disrepair because of tomb robbery, TT99 is a prime example of how material culture combined to contribute to a cohesive construction of the status and belief systems of an elite member of society in ancient Egypt. 
Conclusion It is evident from TT99 that elite tombs were more than just tombs; they were statements of identity that connected members of society through family, society, and spirituality. It is apparent from this tomb that it is a statement of who Senneferi was and how he wanted to be remembered, demonstrating the relationship between material culture and social memory in ancient Egypt. Despite the difficulties in using, it as a source of evidence, TT99 is a prime example of how material and visual culture contributed to the construction of elite identity in ancient Egyptian society.
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