
5 Y-OSUF AL-QA�A� AND THENEW ISLAMIC TV
Ehab Gala! This chapter wi7 discuss the connection between the communicativestrategies of Yusuf al-�ra#awi and the .nction of the media inconstructing public spheres, identities and communities. I will arguethat �ra#awi di*ers -om many other present-day Muslim TVpreachers by his religious authority, by his use of new Islamic TVcombined with other new media, and by his way of reasoning. Themain focus is therefore the communicative methods and strategies of�a#awi with the use of new Islamic TV as the focal point. The termIslamic TV refers to a growing phenomenon of channels and pro­grammes defined as Islamic, meaning that the programmes-whichmay be of all conventional sorts, such as children's programmes, car­toons, quiz programmes, debate programmes, and documentaries-arede,ned by having an Islamic perspective based on Islamic values. 1On 5 November 2006 the satellite TV channel al-Jazeera celebratedthe tenth anniversary of the programme al-Shari'a wa 'l-�ayat (Shariaand L�). As usual the guest in the studio was Yusuf al-�ra$awI.2Topics of specific programmes, di*erent programme hosts and di+er­ent scholars appearing in place of �ra$awi were remembered andreflected upon. But most of all, the programme was about �ra#awLHe was the first one to comment on and analyse the meaning andperspectives of the programme, which he himself defined more as his
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150 GLOBAL MUFTI own than a programme of al-Jazeera. At the same time, the model ofletting viewers call in to comment or ask questions was partly main­tained, as small recorded interviews with former studio hosts wereshown, and scholars +om abroad commented on the importanceof�raqawLThe celebration of Sharia and L	 and Yusuf al-�raqawi waspart of a general celebration of the birth of al-Jazeera ten years earlier.And this was quite appropriate. During its ten years the programmehas become one of the most famous of al-Jazeera's programmes,with a high number of viewers and popularity both in Muslim coun­tries and among Muslims living in Western countries. 3 Together,�raqawi and al-Jazeera have succeeded in combining new transna­tional media with Islamic thinking in a modern +amework. Ever sinceal-Jazeera has become the most influential Arab satellite-channel,4academics have been interested in its pivotal role in the constructionof a transnational Arabic public sphere.5 It is relevant to discuss thecontribution of �raqawI from this perspective, as a power,l constitu­ent of the Islamic dimension of this public sphere. Not only has Sharia
and L	 for many years been the only religious programme at al­Jazeera, the programme has also become a model to imitate for othernew Arab satellite channels. �ere is no doubt that �raqawi usesthe media with high skills but also with clear goals, one of which isthe wish to unite the Muslim peoples, the umma, a key topic in hisanalyses and comments. One could argue that, with his focus on theMuslim umma, �raqawi takes part in a rede*nition of a Muslimpublic sphere.As mentioned in the introduction to this volume, �ra$awi is seenby some as a moderate conservative Muslim thinker, whereas he isseen by others as a radical Islamist. �e focus in the following is notthe question of classi-ing �raqawi as more or less radical. What Iam going to discuss is how he uses the new media, what kind of Mus­lim public he could be seen to promote in his programmes, and whatconsequences the use of new media has for the presentation of�raqawi and his position.



YUSUF AL-QARA�AWI AND THE NEW ISLAMIC TV 151Qarat/awi and the concept 5 religious TV*raYawi has a history with TV, which goes much Arther back thanthe ten years at al-Jazeera. Since 1970 he has hosted his own pro­gramme on the national TV of *tar. Entitled Hadi '!-Islam (Guid­ance of Islam), this is a weekly programme, though in some periodsprogrammes ?om earlier years are being screened. According to hisautobiography, it was QaraZawi himself who suggested that the pro­gramme should receive questions ?om the viewers about Islamic mat­ters (social, religious, political etc.).6 Initially the programme onlylasted 20 minutes, but soon it was extended to 30 minutes and laterto 50 minutes, to get time to answer all the questions received ?omthe viewers. /e concept used has been caSed a fatwa-programme./e programme had its ordinary viewers among people ?om *tarand the Gulf States, especially Bahrain and the eastern part of SaudiArabia. As soon as the national TV of *tar also was broadcast viasatellite in 1993,7 viewers ?om outside the Gulf, especially ?omNorth Africa, started to send in questions to the programme. Withthe introduction of Sharia and L, on al-Jazeera, Hadi '!-Islam lostsome of its attraction.Sharia and L, was broadcast for the first time on 3 November 1996with ARmad al-Shaykh as presenter and *raYawi as the guest of theprogramme. According to the anniversary programme the title of the>rst programme was "the meaning of Sharia and its role in the organi­sation of human life,,. 8As with Hadi '!-Islam, the concept of Sharia and L, is that of a twa programme. It is a concept developed ?om that of an olderEgyptian programme which was broadcast on Egyptian national tele­vision ?om 1960 to 1977 with more than 850 episodes, and again?om 2000 till summer 2006. /e programme was called Nur 'alaNur(Light upon Light) and was hosted by ARmad Farraj. 9 A mu@i or ascholar, a Muslim, a non-Muslim, an Arab or non-Arab Orientalist,was invited into the studio with a live audience, where the scholar gavehis interpretation concerning a specific question on the basis of theQyr' an. It can therefore be de>ned as a ta!ir programme, but theinterpretations given by the scholars in the programmes were o@en



152 GLOBAL MUFTI taken by the people as instructions on how to live as Muslims, andthis can be said to have been developed Arther in the fatwa pro­grammes. In the summer of 197 4, while �ra9awi was visiting Egypt,he went for the first time on Egyptian television to record three epi­sodes of Nur 'ala Nurwith �mad Farraj. ,e episodes dealt with thequestion of zakat (binding alms) because of �ra9awi's new book Fiqh
al-zakat. 10 By attending Nur 'ala Nur, �ra9awi joined other promi­nent Islamic scholars such as Sha'rawi, Abu Zahra, Khafi; Madani,and Sanhuri, who all have been guests of the programme.11As fatwa programmes Hadi �-Islam and Sharia and L! initiated aprogramme genre which since then has become a widespread andpopular format on Arabic satellite channels. ,e programmes o=erdi=ering interpretations, depending not least on the scholar invited,but inspired by the same model, where religious authority is le@ in thehands of a religious scholar. The task of the guest is to interpret whatis �alal (allowed) and what is %aram (forbidden), in accordance withthe Islamic thinKng of the scholar at hand. In this way the mediatransmit traditional discourses of Islam, where questions about theright Islamic practice can be put to a scholar trained in giving.<twas.,e new media seem to go very well together with this practice andhave developed recently in unprecedented variations, where Muslimscan order and pay for a �twa ?om certain private enterprises.Beside the two �twa programmes on �tar TV and al-Jazeerarespectively, which could most correctly be labelled �a9awi's pro­grammes, he has been a guest on several other programmes on thenational TV of �tar. For instance, during the month of Ramadan hehas taken part in programmes with the title Fi rihab al-Qur'an (In thevastness of the 'r'an) and Min mishkat al-Nubuwwa (From thelantern of the prophecy). 12 And more than ten years after his >rstappearance on Ey×tian TV, �ra�awi was invited again. ,ree epi­sodes of a programme with the woman presenter Kariman f�amzawere recorded in 1984, with the moderate or middle way ( wasa{�yya)of Islam as the common subject. Two of the programmes were broad­cast, while the third was rejected for security reasons, &ra9awi wastold. And together with other Muslim thinkers and activists, �ra�a`



YUSUF AL-QARA�AWI AND THE NEW ISLAMIC TV 153 was denied appearance on the Egyptian national TV, and they wereeven denied access to the TV building for reasons linked to theirIslamist conviction.13 In 1986, he was again aCowed to appear on Ey×­tian Radio, where he was part of a long debate programme in twoepisodes called "Witness to a decade", about the Islamic revival andpresent issues. Later, he was interviewed several times on the E�ptianO!ir' an Radio.14!us �ra*awi's appearance on TV has 6om an early start beenpolitically controversial, and stiC is. It started during the reign of Presi­dent Nasser, when Qara*awi had trouble with the security police inEgypt because of his a4liation with the Muslim Brothers. After peri­ods of imprisonment in Egypt he settled in �tar in 1961. 15 In July1970 he was encouraged by �tari TV to make Hadi �-Islam, and thefirst s@ episodes were shot in Beirut, where he spent his holiday. Todayhe is not only controversial for the Egyptian state; he is also contro­versial among some other Muslim scholars and leaders, who find himeither too moderate or too radical. Despite the criticism, his TVappearances have contributed to his popularity among ordinary peopleand to his authority in the Muslim world in general.�ra*awi himself seems to have a clear goal in using the TV as amedium to di5se knowledge about Islam. He does not want to cat­egorise a programme like Sharia and L� as a religious programme. Inthe anniversary programme he tells how at the beginning of the pro­gramme the title was discussed. 16 Proposals were Religion and L� orIslam and L�, and they ended up with Sharia and L�, because theywanted Islam to be introduced as a direction in l�, and not only astheological or abstract belie£ In �ra*awi's perspective Sharia shoulddirect the practice of human li2, the life of the individual, of the family,the society, the nation, the country and international relations. Hisprogrammes and appearances on TV should therefore not be seen asa limited religious contribution. In his view the programme should beseen as Islamic and not religious TV, since Islam embraces every aspectof li3. 17 As we will see in the following, characteristics of his two fatwaprogrammes show how he understands Islamic TV, but also how ithas changed because of new transnational development.



154 GLOBAL MUFTI Two fatwa programmes: Hadi 'l-Is�imand al-Shari'a wa 'l-� ay�tAt *rst glance the two programmes Hadi '!-Islam and al-Shari'a wa'l-�ayat seem very similar in +amework and aim, one of the mainreasons being �ragawI as a key figure in both programmes. But oncloser inspection the two programmes reflect the change +om nationalpublic service TV to transnational TV, a change in +amework whichalso a)ects QaragawI's message and role.�e key *gure in both programmes since their introduction, Yusufal-�ra9awI is invariably dressed in his traditional dress of a Muslimscholar ('alim) and placed behind a desk. In Hadi 'I-Islam he is theonly person in the studio, (cing and talking directly to the viewer,while in Sharia and L� he is placed opposite the host of the pro­gramme, who is dressed in a suit. 18 Both programmes are in classicalArabic. In Hadi '!-Islam �ra9awI talks almost exclusively in the clas­sical language, while in Sharia and L� he once in a while gives exam­ples in Egyptian dialect; for instance he quotes a proverb in Egyptian.�e set design of the two programmes also di)ers. �e interior of thestudio of Hadi '!-Islam reflects an Islamic timelessness common tomany Islamic religious programmes, with oriental woodwork as deco­ration and an introduction with Arab classical instrumental back­ground music, while the camera focuses on �ragawi.The set design of Sharia and L� has changed over the time. In itsfirst years the visual +ame of the programme signalled an obviousconnection between Islam and present time. The introduction visua­lised the hot spots in the world, accompanied by dramatic backgroundmusic, and seen through the Arab letters for Sharia, ,nctioning as aprism through which one has to see and interpret the present devel­opment. 19 In 2006 the di)erence between Hadi '!-Islam and Shariaand L� in studio design has diminished. But still the thematic struc­ture di)ers. At Hadi '!-Islam �ragawI rnay as an introduction presenta current case, followed by answers to questions +om people sent inby letter, the questions may di)er in topic and scope, which makes theprogramme jump from one subject to another. In Sharia and L� theindividual episode is centred around one topic, which is introduced by



YUSUF AL-�RA�AWl AND THE NEW ISL�IC TV 155the host, and later analysed and expanded by �raqawi. Thereafterpeople can call in and ask questions in relation to the speci-c topic ofthe programme.Even though the answers and the world view of �raqawi may bethe same in both programmes and �raqawi defines himself in thesame way, the set design, visual /amework, and thematic and mediacontext are not irrelevant for TV-transmitted Islam. It re.ects achange in media on several levels. Most importantly, there is a signifi­cant change /om public service TV to a more agenda setting TV.By letting �raqawi face the viewer directly at Hadi 'I-Islam, he ispositioned as the authority, who talks to the viewer but does not expecthim or her to answer back. This is the univocal dialogue used on publicservice TV with the aim to inform and educate the mass audience.This is national TV and as such a representative of national publicinstitutions. �e viewers can raise the question by post and get anauthorised answer by �raqaS. Al-Jazeera, for its part, gives an impor­tant role to the host or presenter. The host is tasked with asking thequestions that ordinary viewers may ask. He complements the callsand emails by putting controversial and relevant questions to�raqawi. �e style of the various presenters has di,ered over time.A person like A?mad Man�ur has a con/onting and polemical style,and Anne-So-e Roald has argued that his questions were more criticalthan those of his successor,Mahir 'Abd Allah.20 But all the hosts havehad the position of the voice of the people, con/onting the univocaldirection of the public service TV. �e hosts are the guarantee thatthe programme becomes what Eickelman and Anderson see as char­acteristic for the new media, "discursive, pe�rmative, and partic�ative,and not co�ned to formal institutions recognized by state authorities".21 Hence the authority and discourse of �raqawi have not only todo with his personal knowledge. Rather, the context of the media iscrucial. It is not unimportant that the viewers have the possibility tocall in by phone, which gives the viewer the possibility to participatein a much more direct way. Also, the set design with the talk showsetting, two men communicating on an intimate basis, is an importantchange from the public service setting, where �raqawi +ces theaudience. The intimate and performative setting gives the viewer the



156 GLOBAL MUFTI possibility to identi? with the actors in the dialogue. The viewer couldpotentially have been the one sitting together with �rac�awi askingthe same questions as the host does. In this way, the programmestresses the relevance and importance of the people's problems oftoday. In contrast to the more traditionalist scholar presented on �absatellite television, who avoids questions when they relate to a realityof today in conflict with traditional interpretation, �ra2awi welcomessuch questions. The "traditional scholar" is in the habit, according toAnne-So:e Roald, of answering controversial questions with rhetori­cal counter-questions or talking in abstract terms. 22Still, one could argue that �ra2awI does raise the same kind ofpeople's questions in Hadi '!-Islam also, despite the di8erent designset. And at the same time, the change of the classical public servicemedia setting could go much >rther than in al-Shari'a wa 'l-�ayat.%e intimate atmosphere is limited by the desk by which the two par­ticipants are placed, and the programme seems to keep up this formalinterior setting, contrary to other competingfatwa programmes whichhave taken up a new model placing the shaykh as well as the pro­gramme host on a so7 as in an imagined living room, strengtheningthe feeling of intimacy and the possibility for the viewer to identi@.23According to Skovgaard-Petersen, �ra2awt's way of reasoning inSharia and L� is a rational form of argumentation often seen as typicalof public service TV. It is men sitting and discussing serious mattersfor hours, only interrupted by news-a typical example of the oldmodernistic intellectual. Qara2awI still has the main aim of educatingand informing, Skovgaard-Petersen argues.24 Nevertheless, I :nd thereis a change =om the �tar national TV to al-Jazeera, which is re<ectedin Sharia and L�. The main change is the >nction of Sharia and L�and �ra2awi as setting an agenda through 7cing the problems of theMuslims in small as well as large matters. %is much stronger role insetting an agenda has something to do with �ra2awi, but certainlyalso with the media context, including the role of al-Jazeera.A main di9erence between terrestrial and satellite TV is the poten­tial audience. By addressing the national audience and the audienceof Arab Gulf countries Hadi 'I-Islam has a more conservative andnationally de;ned Islamic audience by comparison with Sharia and



YUSUF AL-QARA�A� AND THE NEW ISLAMIC TV 157LfÎ, which might reach a very heterogeneous and di0erentiated audi­ence in relation to Islamic interpretation, nationality and politicalenvironment. #e al-Jazeera audience could be said to have high expec­tations of relevance and critical perspectives in the programmestransmitted.
1he role � al-Jazeera Al-Jazeera has become a controversial channel because ·of its potentialfor democracy, critical media coverage and the construction of a newArab public. Not least since 9/112001, al-Jazeera has been accused ofpromoting a political Muslim Arab public, de1ned as in opposition toWestern values.25 Others rather see al-Jazeera as a positive instrument,�s representative of a liberalisation of the media, which will weakenthe lslan1ic 3ndamentalism and renew Islam in a progressive sense.26#is approach is supported by arguments saying that al-Jazeera is anecessary alternative to the national TV channels in the Gul/ whichbroadcast a lot of boring, uninteresting and reactionary religious pro­grammes that underestimate the intelligence of the people.27So why is al-Jazeera broadcasting the programme Sharia and LfÎ,which at 1rst sight seems very similar to Hadi '!-Islam on �tar TV?And how come that a channel like al-Jazeera, presenting itself as asecular, critical and independent channel focusing on news coverage,chooses to produce a programme of this kind? It is the only speci1callyreligious programme at al-Jazeera, even though religion of course oftenbecomes a subject included in other programmes. But al-Jazeera, forinstance, does not transmit the Friday prayer. The answers to thesequestions seem to lie in the agenda setting of Sharia and LfÎ in agree­ment with the scope of al-Jazeera.From the very beginning, al-Jazeera has de1ned itself as an alterna­tive to the state controlled and nationally oriented TV channels. Inspite of the economic and political support 2om the Emir in �tar,it has been launched as an independent channel, promoting criticaljournalism and addressing a wider Arab speaking audience. The typeof programme is the same kind that can be found at the BBC, whichhas also been interpreted as the ideal of al-Jazeera. Al-Jazeera broad-



158 GLOBAL MUFTI casts news, documentary, and not least di?erent kinds of talk shows,famous for taking up controversial issues and inviting well knownpersonalities without restraining critical cross-questioning. As such,it has echoes of public service TV, wanting to inform and educate,which the BBC is >mous for. But more crucial is, again, the aim ofsetting the agenda. Al�azeera wants to raise the questions which thenational television of Arab countries did not raise; it wants to definethe important issues of the Muslim Arab world.28 .e motto of al­Jazeera deAnes the aim: al-ra'y wa 'l-ra'y al-akhr (the opinion and thecounter opinion).�ra9aw1 shares with al-Jazeera an interest in the present politicalproblems of the Arab-Muslim societies. And neither is afraid to raisethe controversial issues; they have a common assignment. Comparedto the set design of Hadi '!-Islam, Sharia and L� speaks the languageof al-Jazeera. The introduction to the programme in the beginning,with pictures Bom recent dramatic events in the world, is just oneexample. Another common feature is the ambition, made possiblethrough the technological development of satellite TV, not only toreach physically a transnational audience of predominantly MuslimArabs living inside and outside the Arab countries, but also to reacha world-wide Arab audience mentally with content, form andapproach.29 ln the tenth anniversary programme, �ra9awi explainedthat they chose to broadcast the programme on Sunday evening at22:05 (Mecca Time), equivalent to 19:05 (Greenwich Time), becausethe programme also speaks to Muslim in the Western countries, whereSunday is the holiday and people are o@ work; this is also the case insome Arab and Muslim countries, he argued. 30 The point is that al­Jazeera and �ra9awi want to set an agenda transnationally, and notonly regionally.The third aspect where al-Jazeera and )ra9awi have the sameapproach relates to the most important issues of the Muslim worldat the moment. .e major issues are about political global conflictswhere Muslims are the victims, not least the Palestinian issue, and thestate of democracy and development in the Arab world. �ra5awiemphasised in the anniversary programme that he was tired of talkingabout aS the small issues, too narrowly related to private daily life.



YUSUF AL-QARAQAW1 AND THE NEW ISLAMIC TV 159 "We have discussed the sma< things long enough," he said, givingexamples like questions about ablution, birth, menstruation and rit­ual purity. Instead, the programme needed to raise the importantissues, the questions of Islamic life, meaning the issues of Muslimsociety. �raqawI continued by mentioning what he called the burn­ing issues, such as Palestine, Iraq, Afghanistan, and the war in Leba­non.31 Not everyone at al-Jazeera might agree with �raqawI aboutthe role that Islam should play in the world of today; but they doseem to agree that this question is absolutely necessary and crucial forthe 2ture of Arab societies. As such they have a common agenda:an agenda which through opinion formation creates what mediaresearchers have called an opinion based community. 32 But what kindof community is promoted by �raqawI and Sharia and L�, andhow does it correspond with other Islamic media's construction ofa public?
�e emergence ( the new Islamic media �raqawI is very well aware that he is part of a new phenomenon, theIslamic media. He once /nished answering a question 0om a Lewerin Sharia and L� by saying with a laugh that he knew that if the viewerdid not get the answer he wanted, he would just phone the nextshaykh in another fatwa programme. �erefore his position and rolein Sharia and L� must also be seen in the context of new Islamicmedia in general. The Islamic public he is promoting is in competitionwith other kinds of Islamic programmes.�rst, the change 1om national TV to transnational and therebymore liberal media is decisive for the development of new Islamic TV.As Lila Abu-Lughod has argued in her studies of specifically E�tianTV, Arab TV has had the objective to construct a national public,using what she calls national pedagogy to educate and construct thepeople as national citizens.33 At the same time national TV has beencensored and harshly controlled by the state authorities. With trans­national TV, not only the censorship but also the ( unbalanced) nationalideology has been challenged. The new transnational religious Arabchannels-such as Iqra: al-Majd, al-Risa/a, and al-Fajr-can be seen



160 GLOBAL MUFTI as instruments in what the American Middle East researcher JonAlterman argues could be the development of a new and transnationalMuslim public. He identifies a double potential in the new transna­tional media. �rst, they could be an instrument in the developmentof a civic public; in this way the transnational media can be seenas potentially supporting a process of democratisation in the Arabworld. Secondly, the transnational media have the potential to sup­port the development of an Arab and/ or Muslim public, which mightbe d/ned in opposition to the Western countries and the Westernliberal values. 34During the years under national hegemony Islamic coverage wasprimarily limited to broadcasting of Friday prayer, Friday sermons,"r'an readings and the pilgrimage (l;ajj). Even before the first Arabsatellite station, Arabsat, started in 1985, Saudi Arabia had beguntransmitting the Friday prayer 8om Mecca and the annual l;ajj via thesateFite Intelsat. But not all Arab countries have transmitted Fridayprayer, which reflects the 4ct that some Arab nation-states, such asSyria, have had an ideological identity where Islam has been plyÆddown. When it comes to transnational Arab TV channels, it is mostlythe religious Arab satellite channels which broadcast the Friday pryÆr.It is therefore possible to see the Friday pr*er both as part of a publicservice obligation of national TV and as an element in the constructionof the national identity, including the religious identity, of the state.On the other hand, broadcasting of Friday prayers and other religiousrituals on transnational TV is part of a media-created religious spaceof quite a di5erent kind 8om the one promoted by national TV.�raqawI's move 8om �tar TV to al-Jazeera is therefore notinsigni6cant. Even though he maintains the traditional role as Fridaypreacher on !tar TV and still appears giving a Friday sermon, eventhis has reached another degree of in7uence because of the new Islamicmedia. !raqawI has cleverly made use of the media development anda more liberal space. He does not just give the sermon and let !tarTV transmit it. He also broadcasts his sermons via a transcript on theinternet. He has his own very comprehensive website, wX.qaradawi.net, and is a central figure behind the online-portal www.islamonline.net. IslamOnline.net has its headquarters in Doha, and !raqawI is



YUSUF AL-QA�AW1 AND THE NEW ISLAMIC TV 161 the head of a committee, made up of the major scholars throughoutthe Islamic world, whose role is to ensure that nothing on this siteviolates the -ed principles of Islamic law.35 While this position maybe largely honorary, it still testi,es to �raqawi's interest in harnessingnew media to spread his message to Muslims and non-Muslims allover the world.New media like TV, satellite TV, radio, fax machines, audio- andvideocassettes, the telephone and the internet have been use/l toolsin an open challenge to the authoritative use of the symbolic lan�ageof Islam. �e *ct that di+erent opposition groups as well as ordinarypeople have gained access to new media has changed the asymmetricalposition of the early mass media and created a new Muslim public.Eickelman and Anderson de,ne this Muslim public as the existence·of a large number of Muslims who in public explain their goals in lifein a terminology borrowed .om the normative language of Islam, eventhough the individual participant in this discourse may be motivatedby other numerous and quite di+erent models of belonging, like ethnic,national, kinship, and occupational belonging. One can talk about anew kind of Muslim identity policy and a new Muslim discourse.36Researchers in transnational media in general agree about the poten­tial of the new media to challenge all 9nds of conventional authorities.From this perspective, the relevant question is how �raqawi, as arather conventional religious authority, has succeeded in upholdinghis authority and even strengthened it through the new media.1he question � authority�e authority of 0�raqawi has indeed been challenged, and thesechallenges are certainly closely related to new media. On the one hand,by addressing a wider audience, he has opened the way for a range ofideological criticism .om both more conservative and radical Muslims,as well as .om Western observers. On the internet there 4re websitesdedicated to the criticism of �ra9awi, such as the Sala, websiteagainst �raqawi37 and others more selectively critical, such as "Somemistakes of Yusuf al-�radawi".38 �is type of website criticiseswhat it perceives as his lenient attitude towatds in,dels, art and



162 GLOBAL MUFTI entertainment, and his very defensive interpretation of jihad. On theother hand there are institutions which find �racJawI too radical,such as the pro-Israeli Media Research Institute MEMRI with itswebsite _w.memri.org, which selects and translates transcripts fromMiddle Eastern media and among these gives examples of what�ragawI has said about the relationship between Muslims and Jews,between Muslim countries and Israel, focusing only on the con?on­tational statements. Another example is a website that was created asa response to what it calls "Mayor Ken Livingstone's public embraceof Sheikh �ra3awi" in 2004. 39 -is website seeks to "explain the fearsand dismay felt by representatives of community and faith-basedgroups in London".40 -e website includes a document referring toand criticising some of �ra3awI's statements and fatwas in relationto terror, minorities and women rights.The point is that being part of the new Islamic media means takingpart in a process of globalisation, where weakening of the traditionsof society has provided a breeding ground for declarations of com -munity identity, such as religious, ethnic and sub-cultural identity. Thisprocess gives room for new intellectuals and new authorities, whichare promoted by the media, while the old traditional authority is placedin a weakened position. �ra3awI is very aware of this challenge, anddespite his humorous acknowledgment that some people might shoparound for the fatwa they want, he meets the challenge by distinguish­ing between a true and traditional authority, such as himself, and thenew missionaries who are, in his eyes, merely self-appointed. As far ashe is concerned, the solution to the ?agmentation of authority is tostrengthen the role of traditional scholars in the Muslim world. In hisopinion only the ulama have the intellectual knowledge and trainingto guide the Muslim society.His alliance with al-Jazeera seems to have been crucial in this per­spective. The seriousness of al-Jazeera has reflected the seriousness of�ra3awI, and vice versa. Both use the rational, logical way of reason­ing and in geneO highlight a balanced view of the world. At the sametime (ra3awI emphasises his authority through his formal theologicaleducation at al-Azhar, his con>nement to tradition, and the fact thathis authority to give fatwas is never questioned in Sharia and L
e. -e



YUSUF AL-��AWI AND THE NEW ISLAMIC TV 163 situation in the Muslim world and the practice of Muslims might bequestioned by the host, but seldom the speci+c interpretation by�ragawi. His academic background in Islamic religious studies ispresented as an unavoidable quali,cation and precondition for hisauthority, an authority which has given him the legitimate status toissue fatwas. He +nds that the qualifications of the new missionariesare insu*cient. He argues that they lack the education in theology,which should both include the science of the �r' an, �adith and ..qh,as well as knowledge about other religions; they lack linguistic andliterary inte?ect, and knowledge about historical culture.41In the media context his attempts to dismiss the new authoritiesare relevant, because it seems that some are very success/l in attractingviewers. New Muslim media stars like Amr �alid, and rising starslike Moez Masoud, compete with the traditional authority throughnew ways of using the media in an experience-based and entertainingmanner. It is no longer the rationality of the message that has to con­vince the audience, it is the semantics of Islam, the intensity of thebelief and the possibility of identi,cation, that become the purpose ofthe programmes. �e �r'an goes -om being the source of rules tobeing a book of signs symbolising Muslim )elings, community andidentity. It is not the interpretation of the text that is important; it israther the 
ct of the text on the audience.42 lt reflects what Eickel­man and Anderson c!l the change -om a law-based to an experience­based way of reasoning, is the latter being dominant in the new Muslimpublic.43 �ragawi's two dominant programmes can therefore be seenas two models, which both are challenged by a third and post-modernkind, where signs and symbols replace the educational and informa­tional aim of Hadi 'I-Islam and the agenda setting aim of Shariaand L�.Until now, I have almost solely analysed the setting and the outwardcircumstances connected to the media. To understand the success of�ragawi, it is necessary to go /rther into how he might take part inthe construction of a Muslim public and how this is connected to hismedia use. �e question is, how does he construct a Muslim publicdiscursively and why is it met with sympathy among Muslims all overthe world?



164 GLOBAL MUFTI Target group Form Aim DiscourseHadi '!-is/am National and One way Information Universalregional message. and Islam, Non- education. outsideques1oned and authorit: above Timelessness. context.Sharia and Transnational Two way Agenda UniversalLfÎ and global dialogue. • setting, by Islam,Strong means of but authority, but discourse, 'depen-per�rmative per�rmance dent of questioned. and partici- context.Time and pation.context bounded.Qara	awi� Muslim publicIt is obvious that the transnational Muslim public is rather �agmentedand oppositional, and the media take part in the construction of aMuslim public through communication of an Islamic discourse. Seenin the perspective of �raqawi's media use, his discourse is not isolated�om other present discourses about society. On the contrary he stressesthe importance of starting with the real problems of the people, andthe real problems cover very di�erent parts of life. Four overall objec­tives pass through all his teachings, often repeated in his autobiography,in the anniversary programme and in the presentation of goals andobjectives at IslamOnline.net.�rst, the realistic approach of �raqawI is central. He wants torelate to real problems, and he wants to relate to the problems in arealistic way. As mentioned before, the real problems are in his viewnot the formalistic discussions on how to wash one's hands, but whatreal	 a�ects the life of Muslims today. Second, he sees all kinds ofproblems as relevant in an Islamic perspective; thus Islam is universal.In the anniversary programme he says that the programme includesculture, upbringing, mission, economy, politics, social issues and the
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YUSUF AL-QA�A� AND THE NEW ISLAMIC TV 1658mily. #ird, �raqawi makes a virtue of approaching Muslims allover the world. $e Muslim public is transnational or global in hisdiscourse, without ignoring the local, as he says in the anniversaryprogramme. Fourth, the way to approach the questions is throughwhat �ra0awi several times has defined as the middle way (see Grafin this volume). #e four approaches together create a discourse defin­ing Islam as universal, global, realistic and tolerant, meaning that itsapplicability in all places and times is a key point. 44 But how does�ra1a\ substantialise this discourse? Which discursive strategiesdoes he use? And what does intertextuality mean for the constructionof his discourse?Looking through the themes of the episodes of Sharia and L� inthe new millennium, it is possible to identi< four main categories ofsubjects. �rst, there are the politic+ challenges 8cing Muslims allover the world (political issues); second, subjects concerning how topractice religious duties and understand Islamic dogma in a changingworld (religious aspects); third, topics regarding how to organiseMuslim society in a world in;uenced by new po�itical thinking,modernisation and globalisation (civic aspects); and fourth, social,family and community matters. As it might appear, it is a generalperspective that discusses even the most dogmatic questions in relationto the current changes in the world.As already mentioned, the question about the current political situ­ation involving Muslim countries or citizens is a returning topic.Examples of programmes in this category are "Islam :ve years after9/11", 45 "Kidnapping and killing of hostages in Iraq", 46 "Consequencesof the ban against 7Dab in France",47 and "Statements of the Popetowards Islam".48 !estions on religious practice are raised in relationto the duties of the Muslim, such as prayer and zakat. #ey are dis­cussed in relation to changes in society, for instance, where the financialstructure has changed the private economy or living in a non-Muslimsociety might bring forward new kind of obstacles in relation to dailyprayers. Examples of programmes in this category are "Philosophy ofworship in Islam",49 "#e duty of zak
t in the li9 of Muslims",50"Contemporary practise of zakal' ,51 and "Belief in the day of judg­ment". 52 #ese questions overlap with the third category of topics,



166 GLOBAL MUFTI focusing on modernisation and globalisation. �ra(awi seems to findit important to discuss seriously on a principal and general level whatnew political thinking, modernisation and globalisation mean to Mus­lim societies and Muslims. Programmes in this category include"Human rights in Islam",53 "The permission to have a constitution andvote for it", 54 "The contemporary Islamic political fiqh", 55 "�e Islamicdiscourse in a globalised age" ,56 and "Political and civil 3eedom" .57Often the topics are related; for example, the question on having aconstiLtion raises a wider discussion about the relationship betweenIslamic law and the law of national states, but also becomes an urgentquestion because of preparations for a constitution in Iraq in 2005.The programme with the constitution topic was broadcast around amonth and half before the Iraqi referendum was going to take placeon 15 October 2005. �e fourth category includes programmes focus­ing on social responsibility and on principles how to organise relation­ships between Muslims. Examples of such programmes are "The roleof women in life", 58 "Islam and problems of poverty and hunger"59,"Understanding of the family in Islam", 60 and "The Islamic-Christiandialogue". 61 In the following we will have a deeper look into the foursubjects and we will be able to crystallise four discourses.
�e political issues The use of di1erent media complementing each other is central in thecommunication strategies of �ra(awL He would give a heated sermonat the Friday prayer broadcast live on �tar TV, after which he wouldgive a fatwa supporting the point of the sermon in more rationallanguage on Sharia and L�e, distributing it 4rther on his personalwebsite or Islam Online.net. Some of his most controversial fatwas arerelated to political issues, such as the fatwa which de0nds the legiti­macy of Palestinian suicide >llings. When and where confrontationsbetween Muslim and non-Muslim countries are at their height,�ra(awI talks in a uncompromising discourse of"us" and "them", forinstance in an episode of Hadi 'I-Is�m, where he talks about 2ghtingthe Jews because they have taken Muslim land and stresses that allMuslims as individuals have the duty to 2ght in the name of Islam to



YUSUF AL-QARAQAWi AND THE NEW ISLAMIC TV 167 defend Muslim land. The distinction between Jews and Muslims is inthis case absolute.In the perspective of construction of a Muslim public this dis­course-which �raqawi has been employing for years-can be seenas the building of a distinct political community di7erent 9om "theOther", which is seen as the enemy of Islam and the Muslim world.In contrast to the attitude of many Salafi groups, the "Other" is notthe infidel Muslims.62 �raqawi does not construct other Muslimgroups as infidels or non-believers, but uses the current political issuesto construct a strong feeling of Muslim solidarity.Some of his Friday sermons and.fatwas reflect this discourse. On4 January 2000 he gave a sermon with the title: "Why are they enemiesof Islam?" He began with a rhetorical question by "one of our brothers",as he put it. By referring to the question as being raised by "one of us",Qaraqawi made the topic relevant and meaning:l for "us", who areMuslims in general, which became evident when �raqawi continuedby raising rhetorical questions referring to current areas of conflictwhere Muslims were involved, such as: "Why do the Western Chris­tians de8ne the Eastern Muslims as their enemy? What are the reasonsto the violent o7ensive or rather the bloodthirsty war, which is bothdirect and indirect? Why is the war directed at the Islamic umma, itsrevival, and the Islamic movement? What did we do against thesenations, since they declare war against us all over the world: in Pales­tine, Lebanon, Kashmir, Chechnya, Sudan, the Philippines, and manyother countries? What did we do which makes them declare the dev­astating war against us? There is no reason. We did not commit anyevil deeds against others."63These introductory questions construct a clear-cut oppositionbetween "them" and "us", between Muslims and the Western world.They are categorical dualisms and oppositions use:l in creating astrong sense of belonging to a community. 64 �raqawi did not try todi7erentiate or tone down the dualism, instead he answered the rhe­torical question with reference to God's law: "The law of God hascreated oppositions in the universe and among his creations. It is afight between the good and the evil,justice and injustice, the right wayand the wrong way, belief and non-belief, Adam and Iblis, Abraham



168 GLOBAL M	TI and Nimrod, Moses and Pharaoh, Muhammad and Aba-Jahel andAba-Lahab and people like them."65 Later in his lecture he continuedthese categorical oppositions, defining in turn Western imperialism,the Russians, the Zionists and the Americans as the main enemies ofthe Muslims. The discourse is obviously directed at mobilising theaudience, not necessarily to war or violence, but to mobilise solidarity,union, and belief in Islam. The ·Muslims are encouraged in the sermonto keep hold of the message and get support Kom their civilisation,tradition and community: "We need to be one community (al-umma),as God has ordered us to be", /ra=awI stated.663e intertextuality with an Islamist discourse is obvious in the rhe­torical distinction between Muslims and the imperial powers. This isnot surprising, as far as �ra>awI himself in his memoirs deIneshis book �e Imported Solutions and How they Ruined our umma as acontinuation of Sayyid �itb's book Khafa'is al-tafawwur al-islamiwa-muqawamatuhu (The Characteristics and Values of IslamicConduct) Kom 1960. Even though Qara=awI finds that Sayyid �itbonly focuses at one side of Islam, while he himself includes severalsides of Islam, �ra>awI acknowledges the useLlness of some of�tb's key concepts. 67 At the same time it is necessary to see the diHerent.Gtwas, sermons,and talks on recent political issues as deeply related to the concretepolitical context. The sermon on 4 January 2000, "W hy are they ene­mies of Islam?" came shortly after the Russian attack on Chechnya on18 December 1999, which resulted in a violent escalation of the con­Jict, followed by the beginning of Putin's presidency on 1 January2000; Putin did not show any tolerance towards the Chechens./ra?awI's sermon cannot be analysed without awareness of this politi­cal realittIn relation to the Muslim public, it is obvious that as a Muslim onehas to feel solidarity with other Muslims regardless of ethnicih, nation­ality or language. Qgra?awI stressed this directly in a sermon "Muslimsare one umma" on 9 April 1999. Islam is the principal idea of theMuslim community, but this idea is supported by other ideas such as"the historical logic, the geographical logic, the logic of interest, ourmodern logic or with the logic of the enemies of Islam-with any



YUSUF AL-QARA�AWl AND THE NEW ISLAMIC TV 169logic ... "68 In this way he defined the logic of a Muslim community asof the same kind as the modern national discourse; thus he envisagesan "imagined community" in Benedict Andersons sense.It is possible to ,nd fatwas, sermons and talks of similar kinds,where the distinction between Muslim countries and non-Muslimsas hostile countries is prevalent. But it is not su+cient to understandthe political thoughts of �raqawI by re*rring only to this nationalistdiscourse. A motive in many of his lectures related to current situationsis justice, or rather the demand for justice. �e discourse of justiceis not limited to a Muslim society, but is part of a more general andbasic discussion. 69 Civic aspectsThe principal discussions on how to organise political and civil life,globally and in Muslim societies, seem to be more pluralistic andinclusive than the strongly political discourse on the basis of a distinc­tion between -iends and enemies. In Sharia and L	 on 11 December2005, �raqawi discussed the participation of Muslims in politicalli*. He argued that Muslims are under a theological obligation to takepart in political elections actively. He found that Islam recognisesprecisely the same -eedom as in a secular law, regarding the rights ofthe population in a society. Islam, he said, had blossomed and beenstrengthened during times of -eedom and had become backward intimes without -eedom. Therefore the Muslim Brothers, for example,wanted -eedom and wanted to change the EgStian constitution togain -eedom for everyone. During the programme, the host raised allthe questions which throw suspicion on the motive of Islamists andwhat they might do if they achieve power. �raqawI retorted that theyshould be the first to defend -eedom, as they themselves have expe­rienced what it means to be suppressed.7° For the same reason heencouraged the Iraqis to participate in the elections. 71 If they did not,he argued, they would surrender power to the occupiers. It was there­fore, in �raqawi's view, the duty of the Iraqis to go and vote anddecide for themselves, before others did it for them.72



170 GLOBAL MUFTI On 13 November 2005 the topic in Sharia and L� was "HumanRights in Islam".73  e programme was broadcast a few days after asuicide attack in Jordan, where many civilians were killed. Withoutgoing into the motives behind the attack, �rac�awi used the incidentto explain the meaning of human rights, in this case the individual'sright to life. According to �ra*awi, the focus in the West is on one'srights, and not on one's duties. In Islam the duty comes 9rst, includingthe duty to fight for one's rights: the rulers are obliged to give thepopulation its freedom, and the population is obliged to fight for itsrights in relation to the power:l, such as the father, the employer, therich and so on; if everyone felt committed to practicing these dutiesand rights, society would be vastly better o8Whenever �rac�awi raises these important discussions on how toorganise society in a modern and global age, he constructs Muslimsthrough global discourses on democracy, human rights and equality.He might challenge the conceptualisation of key nodes of the discourse,but he is not challenging the discourse. Roald sees some of the sametendencies, arguing that �ra)awi uses a theological discourse whichincludes universal and modern discourses such as a human rights anda 7minist discourse. 74

Religious aspects On 10 October 2006 �ra)awi discussed the modern practice of zakat.He explained the meaning of zak�t, its purpose in Islam and the dif­7rence between zakat and any other charity. He de9ned who has theright to receive and who has the duty to give zakat, detailing how onecan settle the amount of zakat, and what to do if one wants to pay
zak�t not paid in earlier years. 75 Once in a while Sharia and L� dis­cusses such central concepts and dogmatic elements of Islam, butalways, as in the programme about zakat, in an attempt to include apractical perspective-for instance, how to relate to zakat in a societywhere you may pay taxes covering some of the expenditure zak�t origi­nally was meant for, or how to settle the amount in relation to anincome system with a monthly salary but yearly income taxes, and soon. �ra*awi seems not to be content with just interpreting the dog-



YUSUF AL-��A� AND THE NEW ISLAMIC TV 171matic in an abstract, timeless and non-contextual way, he insists onmaking the point relevant for the life of Muslims today, not only inthe Muslim countries, but all over the world. The combination of real­ism, global perspective and wasatiyya is in this respect very obvious.But at the same time he demonstrates that there are Islamic answersto all the questions, and thereby constructs Islam as a univers, practice.Despite his realistic approach and focus on the context, �rac�awIhighlights universalism in regard to religious practice and traditions.He uses reDgious practices to construct a Muslim community; hencethe religious practice is not only a model for the organisation of thecommunity, but it is also a symbol 4the community.In a Friday sermon in 1999 �ra0awI said, '�ll Muslims behave inthe same way. They all eat with their right hand, they mention thename of God before eating and thank God when they finish eating.When they meet a Muslim, they greet him with the greeting al-salam'alaykum, and then he answers back with wa 'alaykum al-salam wa­ra�mat Allah, regardless of his mother tongue. If you say to him 'Godbless you', he will answer back in the same way. These things are acommon Islamic behaviour." And he continued: "Regardless of wherea Muslim is in the world, he prays in the same and only direction, hehas only one behaviour, he has only one way, as long as he loves hisreligion".76 The religious practice here is not a question of moral con­duct, but a symbol of the community . "&at we pray is a sign that weare one umma", he says. 77Social and community aspectsThe question of the practice of the umma is a recurring subject of theprogrammes of �ra0awi. The issue of social responsibility, and theprinciples that organise relationships among Muslims, is close to theheart of �ra0awI. Again he 7nds the guiding principles in the Sharia,relating the issue to the modern development of social organisationand adding a global perspective.One session of Sharia and L� was devoted to the attitude of Islamtowards poverty and hunger. 78 �ra0awi pointed to the consequencesof poverty and hunger on human beings, and how poverty ruins the



172 GLOBAI MUFTI ithliYidual and the world. lwe talked about the optimmn way of usingthe r�SlHtrccs of the world, about the causes of poverty and hunger,abl)Ut how they L'an be opposed, and ³nally about the e±ect of a grow­ing birth rate on poverty and hunger. 1l1e wrong distribution ofn.'SOU�l'S on ,l global level is obvious, and C1ra9awi blamed the oldËoloni�1·1 powers t<)r still exploiting the poor countries. But by includingthe disL·ussion on birth control, he was not exclusively blaming °ctorsfron1 outside. And he stated that it is not right just to wait for thingsto happen, rather one needs to make a di²erence on one's own. Address­ing the issue of birth control, in spite of Muslim unease about thesubject, can he seen as an ­xample of ¡raqawi's realism. He said thatit is not allowed to talk about restriction of birth, but it is allowed totalk about how to organise birth rates. "We live in another socieònow", Qlr�HJawi said, and continued to point to the consequences ofhaving too 1nany chil�en. 79To sum up, C1rn¨awi combines seven1l discourses to construct aVluslim public. One could ,ugue that the approach of Sharia and L�actuall�· re¶ects central components of globalisation as de´ned byRoland Robertson. Robertson argues that globalisation has to be seen
,ls ,l simultaneous process of ho1nogenisation and heterogenisation,universalis1n and p.uticuhrism, globalism and localisn1. He identiµesfour con1mon processes for ,tll societies and cultures in a global worldof toda!·: processes of global internationalisation, global socialisation,global individualisation, and global hu1nanisation. Besides being partof international processes of economics and politics, human beings aregloball:v de,,eloping common discourses on the principles of how toorganise co1nmunities in nations, how to conceptu,tlise idenñty andintegrit!· of the individual human being and, last but not least, how tosee �ul human beings, regardless of religion, as part of humankind.80By using the human rights discourse at the same time as distinguish­ing thð \ Vestcrn ,u1d Ùluslim interpretation of human rights, QaraqawiconstnKts � luslims as equ,u metnbers of a global con1n1unity and ofghJval disL'Ourses, while at the same time constructing a VIuslim publicguided b�· distinct values.1he sa1ne thing happens in the religious andSl)L'ial disL'Ourse, as iu.HJ,hvi constructs a Ú1uslitn public as naturally�l)tHKL'tcd through common rdigious sy1nbols, at the san1e tin1e as he



YUSUF AL-QARA
A� AND THE NEW ISL�IC TV 173 is negotiating the religious practices of Muslims in relation to modernchanges. And despite the non-negotiable distinctions between Muslimand non-Muslim countries, he stands for a respect*l and positiveinteraction with re%rence to the common humankind which Robert­son accentuates. "We are all human beings," �ra�awi says on manyoccasions. Exactly these apparent contradictions are the ones used byhis critics. But in Robertson's perspective, the simultaneous discourseof di&erence and unity or exclusiveness and inclusiveness is a conse­quence of globalisation. There is a common global discourse sayingthat human beings and societies need a distinct and unique identity,which necessarily results in processes of exclusion and inclusion. 81Conclusion This article has analysed the way �ra�awi uses the media, and, sec­ondly, how through the media he discursively constructs a Muslimpublic. I have argued that with the change )om �tar national TVto al-Jazeera, �ra�awi also gained a new role: )om primarily beingan educator and informer, �a�awi became an agenda setter, and assuch took part in a development of the media in general. He is stillreluctant to identi+ with a newer trend in media, where the mediationof symbols and signs is more important than content and agenda,which might place him as a modernist rather than a post-modernist.His popularity might be explained by his cleverness in combiningseveral discourses in his construction of a Muslim public, discoursesthat re(ect a global development in the understanding of society andidentity. W hat could become a weak spot is the lesser attention to theindividual. His Muslim public and use of global discourses are firstand foremost dominated by consideration of the community, the group,the family, and so on. The rights of individuals are present in his dis­course, but are always secondary. New Muslim missionaries mightcomply better with the expectations of the individual through theexperience-based discourse, taking individual religious experiencesinto consideration. The discourse of individualisation is a strong globaldiscourse, as Robertson emphasises, and hence the Muslim discoursesof new missionaries and even of Sala's do seem to include the indi­Cdual more than �aqawi does. 82



174 GLOBAL MUFTI The last question I will touch upon is how media and media-createddiscourses construct and &ame the discourse of a media-prominent%gure like �rac�awi. Through media attention �ra�awi has becomemore than just an Islamic preacher. He has become a media personalityand as such the media have been a space to create and contest thepersonality of the figure �rac�awi. This becomes obvious when lookingat all the �ra�awi-critical fora on the web, or when reading media­spread dialogues framed as attacks and defences of �ra�awi. �raqawican be used to prove treason to Islam by anti-Islamic activists, just asmuch as to argue for moderate interpretation of Islam by his support­ers. Authority will be questioned &om within and &om outside, thuse$ectively limiting authority to a speci%c group or virtual community,rather than to society or community at large, as in a more traditionalsetting. The new and at least less contro1able media o$er the audiencevery di$erent positions or identities, and thereby expose continuousprocesses of inclusion and exclusion. It seems that the new media, withtheir transnational reach and their individualising potential, open theway for a discussion on Islam that might have very little to do with�raqawi and very much to do with individual and institutional par­ticipants in the mediatised discourse on Islam. Or to put it di$erently,one could say that �ra�awi has got his own life as a media-personality,partly detached &om what he says and believes in. That, truly, makeshim a phenomenon of our age.
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NOTES 1. A popular example is the channel Iqra', which was launched by ART (ArabRadio and Television) on 21 October 1998. The main owner of ART isthe Saudi Salih Kamel. The focus of the programme is, according to SalihKamel, Islamic values. Iqra'was launched with the specific goals 1) to sup-
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port the values of the Arab-Islamic community, stressing the Islamic 
moderate identity, 2) to stress the basics of Qyr'an and Sunna (the ex­
ample of the prophet Muhammad), 3) to protect the Arab-Islamic com­
munity against imported non-Islamic cultures, 4) to support the relations 
between the diDerent Arabic countries, and 5) to produce quality enter­
tainment programmes Fr the Arab family. Under hw.iqraatv.com, on 
15 September 2005. 

2. Sharia and L
, 5 Nov. 2006.
3. The global popularity can be seen through the viewers calling Gom

all over the world during the programme to raise questions or give
comments.

4. According to al-Jfayat of 12 January 2002, al-Jazeera had 35 million
viewers in 2002: Galal, 2005, p. 63. In relation to international conEicts
it is the most quoted Arab channel in Western media, despite its contro­
versial role as seen by the Americans, due to its critical stance towards
the US-led invasions of Afghanistan and Iraq.

5. See Fr instance �terman, 1998, Galal, 2002, Eickelman and Anderson,
1999.

6. Qaragawi, 2006, p. 240.
7. �tar's national TV started broadcasting in 1970, and Gom 1993 the

national channel was broadcast by satellite and thereby gained a poten­
tially much larger audience, Galal, 2005, p. 73.

8. Sharia and L
, 5 Nov. 2006.
9. See Fr instance Abdel-Tawab, 2005. Animad Farraj died on 9 May 2006

at 75 years.
10. �ragawi, 2006, p. 308. 14. Ibid., p. 310.
11. Ibid. 15. �a[ag, 2004, p. 328.
12. Ibid., p. 240. 16. Sharia and L
, 5 Nov. 2006.
13. Ibid., p. 304. 17. Ibid.
18. Except Fr a short period of time in the end of 2003, when Khadija b.

�na was the host of the programme, all hosts have been men.
19. Skovgaard-Petersen, 2003.
20. Roald, 2001, pp. 38-9.
21. Eickelman and Anderson, 1999, p. 2.
22. Roald, 2001.
23. About the set design of the Talk Show and its meaning, see Bruun,

1999.
24. Skovgaard-Petersen, 2003.
25. Ajami, 2002.
26. al-Shimmari, 1999.
27. al-Hail, 2000. Al-Hail writes that in the Gulf States around 40-50% (up

to 60% in Saudi Arabia) of the daily programmes on national television
are oriented towards Islam. The percentage increases during Ramadan
(al-Hail, 2000).
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