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Introduction and background

This essay aims to give a critical review of Cicero’s arguments against divination in De Divinatione. Marcus Tullius Cicero was a lecturer, orator, philosopher, politician, and augur at the end of the Roman Republic; he was born on 3 January 106 BCE and murdered on 7 December 43 BCE at Formia. In his life, he wrote prolifically, including books of his orations, philosophical treatises, and letters. The book De Divinatione was written in Latin around 45 BCE to supplement his work De Natura Deorum (On the Nature of the Gods). De Divinatione is a philosophical dialogue about divination between Marcus Cicero and his brother Quintus Cicero, which was influenced by Plato. As scholar Vittorio Hösle claimed, ‘Cicero was Platonis aemulus’[footnoteRef:1] because he presented dialogues within the Platonic models in his book. Meanwhile, Cicero heaps examples on examples without much logical sense and creates confusion with inconsistent opinions due to the different sources he paraphrases[footnoteRef:2]. In book one of De Divinatione, the key theme is Quintus arguing for divination. In book two of De Divinatione, the key topic is Marcus arguing against divination, which includes several means of divination, such as entrails, birds, portents, oracles, horoscopes, and dreams.[footnoteRef:3] Based on the structure of the dialogue between Cicero and his brother Quintus, the purpose of De Divinatione is to promote Cicero’s advice on political strategy.[footnoteRef:4] Cicero’s objections to and scepticism of divination reflect that divination, especially astrology, is the central decision-making tool in the Ancient Roman state	Comment by Juliette Williams: This is passive voice, which is technically correct in terms of grammar, but is often frowned upon outside of scientific literature (where it is often used to avoid the first person). Double check with your instructor on whether passive voice is acceptable. If not, you should rephrase this to active voice with “Cicero wrote the book De Divinatione” 	Comment by Ojj 888: Not request on the essay	Comment by Juliette Williams: You should give the English translation of this term	Comment by Ojj 888: Ok [1:  Vittorio Hösle, Cicero's Plato, Wiener Studien , 2008, Vol. 121 (2008), pp. 145-170 Austrian Academy of Sciences Press]  [2:  Vittorio Hösle, Cicero's Plato, Wiener Studien , 2008, Vol. 121 (2008), pp. 145-170 Austrian Academy of Sciences Press]  [3:  Cicero, De Divinatione, Cicero, Marcus Tullius, On Divination (De Divinatione): W. A. Falconer (ed. and trs.), Loeb Classical Library, Cambridge, MA: Harvard University Press, vol. I.v.9, II.v.13. 1923.]  [4:  Nicholas Campion, A History of Wester Astrology, Volume I (London: Bloomsbury, 2008),] 

. He gave his critical review on the principle of astrology about how an astrologer can read personal horoscopes and predict the future in the movement of stars. 
Cicero’s criticism of divination is based on his political position, which influenced the political state of astrologers in Rome. Astrologers were therefore expelled en masse when pretenders used astrology to unsettle the populace, For instance, the Augustan decree of 11 c.e. banned the consultation of seers and the decrees against magicians and astrologers in 16 and 17 CE.[footnoteRef:5] This essay will provide a critical review of Cicero’s arguments against the validation of astrology as von the idea of whether astrology is a means of divination.  	Comment by Juliette Williams: Is Cicero’s argument whether or not astrology is a means of divination or whether divination (via astrology) is valid?	Comment by Ojj 888: his argument on challenge the validation of astrology as a mean of divination [5:  Pauline Ripat, Expelling Misconceptions: Astrologers At Rome, Classical Philology , Vol. 106, No. 2 (April 2011), pp. 115-154, The University of Chicago Press] 


Does astrology belong to the means of divination? 	Comment by Juliette Williams: In the following section, you don’t actually answer this question at all. rather you just give arguments for what type of divination it is, and even then you do not conclude which type, you simply explain both sides of the argument.
1) Artificial or natural divination  
In the book De Divinatione, Cicero defines divination as ‘the foreseeing and foretelling of events considered as happening by chance’[footnoteRef:6]. He considers astrology as a branch of divination according to the definition. The methods of divination are various. Whether by interpreting omens, dreams, entrails, or birds, the purpose of divination is to predict the future and answer enquiries to find a solution in a critical situation. Cicero divided tThe practice of getting the answer from divination is divided into two categories by Cicero. The first category is called ‘artificial’ or ‘by art’ divination, which requires interpretation by people, such as entrail divination and astrology. The second category of divination is defined as ‘natural’ divination, which proceeds from human nature unmediated by external influence, such as dreams. Cicero consulted the oracle at Delphi, which was also considered natural divination. 	Comment by Juliette Williams: Passive. To make active, “Cicero divides the practice … into two categories.”	Comment by Ojj 888: ok [6:  Cicero, De Divinatione, I.v.9, II.v.13.] 


Regarding to the principle and concept of astrology, it is doubtful that astrology should be included into the artificial divination. According to the definition by Alan Leo, astrology is a science that defines the actions of celestial bodies upon human character and its expression in the physical world. [footnoteRef:7]The objective part of astrology was considered, because it demonstrates the actions of celestial bodies. The nature of celestial bodies, from which people get the hidden or secret side of the divine science, is not artificial.	Comment by Juliette Williams: Passive. Who doubts this? 	Comment by Ojj 888: I doubts this point. I can not use, I or we in the essay [7:  ] 


In this sense, astrology should be included in the natural divination category. For example, in Claudius Ptolemy’s Tetrabiblos, written in the 2nd century, Mars is defined as a planet with a hot and dry nature, which would bring fevers and wars to people. The influence of Mars is determined by its nature. Meanwhile, Mars is defined as malefic planet, which means it causes evil. The reason why Mars was recognized as a malefic planet in Tetrabiblos, which is the foundation of astrology, is because its nature of dryness is not suitable for living or growth. However, astrology is also artificial and subjective because it is interpreted by an astrologer, who will add their personal interpretation to the determination of Mars through their own perspective. 

Scholar Patrick Curry argued, ‘Astrology is the practice of relating the heavenly bodies to lives and events on earth, and the tradition that has thus been generated.’[footnoteRef:8] It links the human being’s practice and tradition with the objective motion of celestial bodies. Astrology is defined as a tradition of processing by human beings and probably given the extra influence by astrologers. For instance, the knowledge and recognition of the astrologer will influence the malefic or benefic nature of planets, as well as the feminine and masculine nature of planets, and so on.  [8:  Patrick Curry, The Encyclopaedia of Historians and Historical Writing, 2 Vols. (London: Fitzroy Dearborn 1999, Vol. 1), p. 55] 


2) Does astrology lead to the inevitable fatalismfatal divination?	Comment by Juliette Williams: Do you mean “Does astrology mead to fatalism?”	Comment by Ojj 888: yes	Comment by Juliette Williams: What do you mean by this? What is “fatal divination”?
In the book two of De Divinatione, Cicero attacked astrology based on his wrong knowledge of astrology. He argues argued that people born at the same time may have different natures, but have no owing to the differences in their horoscopes[footnoteRef:9].​. This conclusion is by no means agreeable to the astrologers; .they insist that all persons born at the same time, regardless of the place of birth, are born to the same fate[footnoteRef:10].​ Also, Cicero mentions that the characteristics of a child should be different due to the natural power of heredity, rather than the phases of the moon and by the condition of the sky. His critical view of astrology lacks basic astrological knowledge that the horoscope needs both accurate information of birth time and place, which requires the latitude and longitude of place. If the birthplace is different, then the horoscope at same time will be different. Then, the interpretation or prediction of the horoscope would be different if the birthplace is different. Regarding the characteristics of as child, It is a common sense among astrologer that the characteristics of childthey cannot be decided by a horoscope. Claudius Ptolemy gave his answer about the seed moment in Tetrabiblos. He explained why the birth time is so important and also why the influence of family would be an important component of child’s character. Also, an astrologer cannot find out whether the owner of a chart is female or male through their horoscope. In modern astrologer Alan Leo’s view, people should live outside the frame of planet. He argued, ‘A strong character can overcome the limitations of the chart. Focusing on the individual (spirit) rather than the personality allows people to rule their stars and achieve self-realization. ’ As astrology develops, a person’s free will is considered more rather than resigning to fatalism. If the character is changeable, then the foretelling of events by astrology is also changeable. It would mean that astrology has little function for divination. 	Comment by Juliette Williams: It seems you’ve linked this footnote incorrectly	Comment by Juliette Williams: It seems you’ve linked this footnote incorrectly	Comment by Juliette Williams: This contradicts what you said above. You claimed above that Cicero argued that birthplace had an influence, and astrologers argued that birthplace was irrelevant. Now you are claiming that astrologers believe birthplace is a significant factor in one’s horoscope. Which is it? Be consistent with your arguments.	Comment by Ojj 888: I did the correction on the logic. 	Comment by Juliette Williams: According to who? Cicero or astrologers?	Comment by Ojj 888: It is common sense in astrology [9:  De Divinatione II, P477]  [10: ] 

Regarding the issue of fate, Cicero’s belief was that fate was the inescapable unwinding of a cable. Based on his view of fate, he attacked astrological interpretation, claiming it is based on an unreasonable horoscope that does not consider the environment and family background. The symbolic horoscope is a kind of divination, which Patrick Curry named katarchic astrology. He claimed that ‘katarchic astrology connoted not only “beginning” but to make a beginning; and the presence of a human desire, expressed in an initiative, entailed not a detached reading of the will of the gods as expressed through the stars but participation in a dialogue with them.’[footnoteRef:11] However, in the Mesopotamian and Egyptian belief, one’s fate is not fixed, but can be negotiated.[footnoteRef:12] For instance, a famous example of altering one’s fate was in the “Tale of the Doomed Prince”, in which the character avoids an attack by a snake and a crocodile. In this sense, astrology has a divinatory dimension, because it can create a dialogue with gods through reading the symbolic horoscope. It combines the objective map of celestial bodies and the subjective dialogue between an astrologer and the planet gods. In Hellenistic astrology, the idea of fate does not bind the inevitability of destiny in chains of determinism, which is inherited froms the Mesopotamian and Egyptian ideas of divination and prediction.[footnoteRef:13] In modern astrological consultation, the astrologer is doing a ritual to have a dialogue with the planetary divinities. Astrologer and scholar Liz Greene questions modern psychological secularization of the planets, which for so many centuries were perceived and experienced as gods. We still do not really know what they are.[footnoteRef:14] According to the psychological astrology idea, the collective unconsciousness of people projects the archetype of planets, which is basing on the gods in Greek mysteries. The symbolic planet is also a kind of omen, a tool of natural divination. So, the result of astrological prediction should not be inevitable, determined fatalism as a fixed destiny. When Cicero questioned how twins could have the same horoscope but live out totally different lives and doubted that the Romans who fell at Cannae whether had have the same horoscope, he put the horoscope as the determinate cause in the chain of destiny for his political purpose.  	Comment by Juliette Williams: Do you mean “which is inherited from” here? The way the sentence is currently written doesn’t make sense.	Comment by Ojj 888: yes	Comment by Juliette Williams: Who is Liz Greene? An astrologer? a scholar? You need to introduce her more to give authority and validity to her ideas	Comment by Juliette Williams: Are you claiming here that we don’t know what the planets are? As a society, we have a very good understanding of what the planets are.	Comment by Ojj 888: we do not know what they represent as symbolic of god or the archetype of unconsciousness. 	Comment by Juliette Williams: Why would they have the same horoscope if they died at the same place? Horoscopes are based on birth. Clarify what you mean here.	Comment by Ojj 888: That is Cicero's argument. He thought it should be the same horoscope to cause the death at the same day. 	Comment by Juliette Williams: How did he do this? You haven’t explained in this essay how Cicero is using horoscopes as a determination of destiny for his political purposes. You need to elaborate more on this idea and use evidence from the text to demonstrate how Cicero is doing this, because simply stating that he is with no evidence will not convince your reader.	Comment by Ojj 888: Yes, I give the explanation on the next graph. So I put the sentences to next section.  [11:  Roy will and Patrick Curry, Astrology, Science and culture, (New York: Berg, 2004), p 59 ]  [12:  Dorian Gieseler Greenbaum, The Daimonin Hellenistic Astrology: Origins and Influences, (Leiden-Boston: Brill, 2015), p110]  [13:  Dorian Gieseler Greenbaum, The Daimonin Hellenistic Astrology, p112]  [14:  Roy will and Patrick Curry, Astrology, Science and culture, (New York: Berg, 2004), p 62 ] 

Considerations on Cicero’s political background 
Cicero’s political background and limitation make him give this conclusion of astrology as a mean of fatalism divination. In the history, 
tThe Greeks and Romans have a long tradition of reliance on divination in all aspects of political and social life. Scholar Dorian Gieseler GreenbaumDorian claimed, ‘The various rites of divination, taken together, constituted a rational and coherent, as well as a socially useful, system of knowledge and belief for the Greeks.’[footnoteRef:15] Not only for the general public, but also for the elite generals and even Alexander the Great, who were superstitious and believed in divination by seers. The seers of divination had a unique authority, because the results of divination could help heads of government or armies make decisions and arbitrate disputes. To defend democracy and constitutional values, Cicero believed that divination should be controlled by the state and support the democratic system, rather than be controlled by the seer, which would destabilize the influence of government.[footnoteRef:16] Cicero gave his opinion against the validity of divination, such as the interpretation of bird omens, thunder, and so on, because he found there was no universal system of interpreting artificial divination by the seers. Actually, this kind of divination was found by Carl Jung and recognized by Carl Jung as synchronicity. In Jung’s theory, the concept of synchronicity is ‘to describe circumstances that appear meaningfully related yet lack a causal connection’. The bird omens or thunder can be explained by the synchronicity which do not have the unified principle andThere is no causal chain in synchronicity of signs or events as well. Similarly, the principle of reading dreams by seers is not unified. Cicero claimed that ‘There is to my knowledge no nation, no matter how cultivated and learned or rude and barbaric, that does not believe that future events are discernible and that they can be understood and predicted by certain people.’ He was blinded by his political purpose and his attack on De Divinatione made a big influence on divination about the , no matter the validity of omens or and astrology in the history. 	Comment by Juliette Williams: This this their first or last name? you should always use their last name when not writing out their full name.	Comment by Juliette Williams: By this phrasing, you are claiming that Carl Jung discovered artificial divination, which is factually inaccurate as well as inconsistent with everything you’ve said previously. Be clearer about what you really mean to say here.	Comment by Juliette Williams: This sentence doesn’t make sense, what are you trying to say here? Cicero was blinded by his political purpose, and yet his work still had a big influence on divination? And the last part, “no matter the validity” do you mean he ignored the validity of omens and astrology? [15:  Dorian Gieseler Greenbaum, The Daimonin Hellenistic Astrology, p105]  [16:  Nicholas Campion, A History of Wester Astrology, Volume I (London: Bloomsbury, 2008), p199] 

Conclusion 
Divination is defined by Cicero as ‘the foreseeing and foretelling of events considered as happening by chance’. Astrology, as a means of divination, is both an artificial and natural omen, because it needs an astrologer to give subjective interpretation to the objective celestial motions of one’s horoscope. The process of interpretation also involves dialogue with planetary divinities, which developed to be archetypes of planets in Jung’s theory in the modern world. The horoscope in astrology does not lead to a determinist interpretation, but rather is influenced by family environment, gender, and personal free will. Cicero’s attack on divination motivated by his political purpose.  	Comment by Juliette Williams: You haven’t explained what Jung’s theories are let alone what they have to do with the rest of your essay, so unless you elaborate more on that above, I would not include it in your conclusion.	Comment by Juliette Williams: You still haven’t really explained how his political agenda ties into why he attacks divination, so again I would elaborate more on that in the body of the essay or leave it out of the conclusion.
	Comment by Juliette Williams: Overall, the essay has good bones, but there are several confusing and contradictory statements that I’ve highlighted above that need to be clarified and resolved. Additionally, you need to fully flesh out more of your arguments, which I have also noted above, that are incomplete or do not yet tie into the review of the text. You also need to make sure that each section of your essay actually addresses the question or topic posed in the title of the section. I would also clarify what your overall argument or thesis is, because in the introduction your thesis appears to be “This essay will provide a critical review of Cicero’s arguments on the idea of whether astrology is a means of divination.”   Though the main theme of the essay quickly strays away from the question of whether astrology is a means of divination. Either clarify your thesis statement in the introduction, or make sure each section of your essay ultimately contributes to answering that question.
