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A Critical Comparison of Two JSTOR Papers
The aim of this essay is to critically consider two academic journals; Mark Graubard’s article ‘Astrology’s Demise and Its bearing on the Decline and Death of Beliefs’ (1958)[footnoteRef:2] and Eleanor R Long’s article, ‘How the Dog got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore’ (1984)[footnoteRef:3]. [2:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), pp. 210-261. 
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [3:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), pp. 256-264.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer] 

This essay will consider the antithetical disciplines of folklore, astrology, and science; how the authors interpret the ubiquitous relationship between man and the celestial sky [footnoteRef:4]notably viewed as anachronistic thinking in contemporary times, and furthermore, the methodology, academic context and literary style will also be explored.  [4:  Nicholas Campion, Astrology and Cosmology in the World’s Religions, (New York and London: New York University Press, 2012), p. 1.] 

An erudite scholar and renowned author, Mark Graubard (1904-1992), published many books, journals, and articles[footnoteRef:5]. A Polish born American, Graubard was a professor, national lecturer, and director in the diverse subjects of Zoology, medicine, astronomy, and nutrition[footnoteRef:6] and served as chairman of the Natural Science Department at the University of Minnesota[footnoteRef:7]. In response to Lynn Thorndike’s statement, ‘that the true function of astrology was to serve as a “universal law of nature” on a footing with Newton’s universal law of gravitation’[footnoteRef:8], Graubard provided an authoritative critique in 1958 aimed at scholars and students and was published by the History of Science Society[footnoteRef:9]. In the journal, Graubard considered how the Newtonian discoveries of the time affected astrological beliefs, particularly those of Galileo and Kepler as well as an understanding of the paradigm shift taking place within the seventeenth century[footnoteRef:10]. [5:  David Chanen, ‘Obituaries’, Star Tribune’, 3 November 1992, p. 48.
https://www.newspapers.com/clip/9923222/article-about-mark-graubard-death/]  [6:  Chanen, ‘Obituaries’, p. 48.]  [7:  Ibid. p. 48.]  [8:  Lynn Thorndike, The True Place of Astrology in the History of Science, Isis, 46, no. 3, (The University of Chicago Press, 1955), p. 273 cited in Mark Graubard Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, Vol. 13, (The University of Chicago Press, 1958), p.210.
 https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [9:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (University of Chicago Press, 1958), pp. 210-261. 
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [10:  Ibid. pp. 210-261.] 

As a well-versed scholar and lecturer in the field of folklore, mythology, and tradition, Eleanor Long (1923-2005), contributed to revered collections and established the D.K. Wilgus Fellowship in Comparative Ballad and Folklore Study[footnoteRef:11]. Eleanor Long’s passion for folklore and popular traditions is evident within her esteemed academic background and memberships with many relevant societies[footnoteRef:12]. Long's journal[footnoteRef:13] is a revised version of a paper read at the California Folklore Society meeting in 1984 and consequently is intended for scholars and students within the field. The journal is Long’s original research into the mythological lore of Sirius and an etymological interpretation of the "dog star"[footnoteRef:14]. [11:  Abstract cited in Eleanor R. Long-Wilgus Paper #20435, Southern Folklife Collection. The Wilson Library, University of North Carolina at Chapel Hill. https://finding-aids.lib.unc.edu/20435/]  [12:  Norm Cohen, Eleanor R. Long-Wilgus (1923-2005), Vol. 119, no.472, (Journal of American Folklore, 2006), pp. 236-237, doi:10,1353/jaf.2006.0018.]  [13:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), p. 256.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer]  [14:  Long, How the Dog Got Its Days, pp. 256-264.] 

Turning now to the secondary sources, a brief abstract will be given to identify the key points considered by the authors. The evidence suggests that the sky is a source of reverence and meaning[footnoteRef:15] an object of veneration[footnoteRef:16] and ’mythic narratives’[footnoteRef:17]. Portentous omens have been attributed to the celestial skies from antiquity to modern times[footnoteRef:18]and rising helically in the light of dawn[footnoteRef:19], Sirius determines the annual flooding of the Nile[footnoteRef:20]. That Sirius became such an object of worship[footnoteRef:21], one of the five celestial deities inhabiting the Egyptian cosmos[footnoteRef:22] can be seen in the deferential utterances of Homer paying homage to the brightest star though ’wrought as a sign of evil’[footnoteRef:23]. As the cosmologies of the time were determined according to the experiences within a certain milieu[footnoteRef:24], Sirius was seen as the destructive arrow of third millennium Babylonia, the star of man's ruin[footnoteRef:25] and as Long asserts per contra, revered as a tutelary star by the Egyptians who discarded the allegorical weapon[footnoteRef:26]. The myth of Isis emulated the rich, symbolic, and parabolic Egyptian Cosmos[footnoteRef:27]. Sirius appeared and the Nile flooded. For good or bad[footnoteRef:28]. [15:  Nicholas Campion, A History of Western Astrology, vol. I, (London and New York: Bloomsbury, 2008; 2015), p. 1.]  [16:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), p. 259.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer]  [17:  Nicholas Campion, Astrology and Cosmology in the World’s Religions, (New York and London: New York University Press, 2012), p. 1.]  [18:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), pp. 257, 260.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer]  [19: Long, How the Dog Got Its Days, p. 260.
 Nicholas Campion, Astrology and Cosmology in the World’s Religions, (New York and London: New York University Press, 2012) p. 1.]  [20:  Ibid. p.259.]  [21:  Ibid. p.259.]  [22:  Nicholas Campion, Astrology and Cosmology in the World’s Religions, (New York and London: New York University Press, 2012) p.15.]  [23:  Richard Lattimore, The Iliad of Homer, trans. (Chicago: University of Chicago Press, 1951) p. 436 cited in Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), pp.260.]  [24:  Nicholas Campion, A History of Western Astrology, vol. 1, (London and New York: Bloomsbury, 2008; 2015), p. 17.]  [25:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), p. 259.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer]  [26:  Long, How the Dog Got Its Days, p. 259.]  [27:  Nicholas Campion, A History of Western Astrology, vol. 1. (London and New York: Bloomsbury, 2008; 2015), p. 90.]  [28:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), p. 259.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer] 

The celestial sky has bestowed many etiological myths from the apocryphal tales of the Ancient Era to the epistemological thoughts of the seventeenth century[footnoteRef:29] and the appearance of Sirius as the cause rather than the mere sign or prognostication of future events[footnoteRef:30], gave rise to mythical Lores of despondency and rejoicing[footnoteRef:31]. As Long discusses, the Babylonians, inversely, considered Sirius to foretell and not to cause the occurrence of rain[footnoteRef:32] in the same manner that Ptolemy postulated that the stars can indeed predict weather conditions as does not the farmer look to the influence of the sun and the sailor, the moon[footnoteRef:33]? [29:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), pp. 256.
     Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), pp. 260.]  [30:  D. R. Dicks, Astrology and Astronomy in Horace, Hermes, vol. 91, no. 1, (Franz Steiner Verlag: 1963), P. 61.  https://www.jstor.org/stable/4475236, Accessed: 9 August 2010.]  [31:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), pp. 259.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer]  [32:  Long, How the Dog Got Its Days, p. 260.]  [33:    Claudius Ptolemy, Tetrabiblos, Book 1, LCL 435, (Cambridge: Harvard: University Press: 2021), pp. 6-7.] 

Having established the allegorical "dog star", Long unpacks the very definition of "dog" as well as the idioms and etymological origins. Dog analogy appears ubiquitous in most cultures[footnoteRef:34] from the beneficial symbolism of 'dog days' in Hindu tradition that precedes the blessing of water to the cruel association of 'dog star' with the devasting heat of midsummer held by the Greeks. [34:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), pp. 262.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer] 

Having demonstrated the correlation between "dog days" with weather and a celestial body, Long proposes an explanatory theory connecting "dog days" with dogs and disease[footnoteRef:35]. In the subsequent chapters, Long examines the postulation of dog as healer and sacred image[footnoteRef:36], before concluding that what is certainly known amidst the conjecture associated with the "dog star", is that in early Western European History, the dichotomy of 'dog' as identifying with both a star and disease, led to the emergence of the duration of time known as the 'dog days'[footnoteRef:37]. [35:  Long, How the Dog Got Its Days, pp. 262-264.]  [36:  Ibid. pp. 262-263.]  [37:  Ibid. p.264.] 

Just as the allegorical myths of "Orion's dog' provided an etiological means in which to make sense of the sky[footnoteRef:38], the discovery of gravity and motion could only serve to obfuscate the anachronistic beliefs of Kepler's time[footnoteRef:39]. Using Lynn Thorndike's supposition that 'the true function astrology was to serve as a universal law of nature' on par with Newton's law of gravity[footnoteRef:40]; Graubard presents a critical analysis on the decline of astrological belief at the time which was not paralleled by such a decline in religious belief[footnoteRef:41]. [38:  Ibid. p. 257.]  [39:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 211.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [40:  Lynn Thorndike, The True Place of Astrology in the History of Science, Isis, 46, no.3, (The University of Chicago Press, 1955), p. 273 cited in Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 210.]  [41:   Graubard, Astrology’s Demise, p. 210-261.] 

As writers and scholars cannot eschew the intellectual climate of their age[footnoteRef:42], the celestial sky of the nineteenth century was one of change and exploration[footnoteRef:43]. Galileo's force, Newton's gravity and Copernican heliocentrism effectuated an intelligent cosmos with cause and reason, far removed from a cosmos ordered by capricious Gods[footnoteRef:44] and geocentric doctrines[footnoteRef:45]. Kepler's interpretation of the sky according to Graubard, was not the Babylonian cause of events[footnoteRef:46], the stars do not impel, 'but derives per modum regiminis'[footnoteRef:47]. Life is therefore directed and governed by the sky[footnoteRef:48]. Rejecting the perceived disorder of eastern astrology[footnoteRef:49], Kepler looked to establish order in the world by virtue of geometry and science[footnoteRef:50]. To Kepler, God was instrumental in maintaining an ordered cosmos, holding planets in their orbit[footnoteRef:51] and astrology therefore served a sacred mission[footnoteRef:52]. [42:  D. R. Dicks, Astrology and Astronomy in Horace, Hermes, vol.91, No. 1, (Franz Steiner Verlag: 1963), P.60. https://www.jstor.org/stable/4475236, Accessed: 9 August 2010.]  [43:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 223.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [44:  Nicholas Campion, A History of Western Astrology, vol. 1, (London and New York: Bloomsbury, 2008; 2015), p.41.]  [45:  D. R. Dicks, Astrology and Astronomy in Horace, Hermes, vol.91, No. 1, (Franz Steiner Verlag: 1963), P.64. https://www.jstor.org/stable/4475236, Accessed: 9 August 2010.
Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), pp. 255.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [46:  D. R. Dicks, Astrology and Astronomy in Horace, p. 64.]  [47:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 246.]  [48:  Graubard, Astrology’s Demise, p. 246.]  [49:  Nicholas Campion, A History of Western Astrology, vol. 1, (London and New York: Bloomsbury, 2008; 2015), p. 154.]  [50:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, (Osiris, Vol. 13, 1958), p.236.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [51:  Graubard, Astrology’s Demise, p. 226.]  [52:  Nicholas Campion, A History of Western Astrology, vol.ll, (London and New York: Bloomsbury, 2009; 2013), pp. 136,140.] 

Yet the prevailing astrological ethos appeared incongruent to a rapidly advancing age of empirical proof[footnoteRef:53] and as such, Graubard claims, a schism occurred within the minds of Kepler and his contemporaries[footnoteRef:54]. Kepler desired to reconcile astrology with science, nonetheless, how could theurgy, with its emphasis on prognostication, ever be at peace with Copernican hypothesis and heliocentric models[footnoteRef:55]. [53:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 246.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [54:  Mark Graubard, Astrology’s Demise, p. 256.]  [55:  Ibid. p. 255.] 

Graubard asserts that Galileo's letters gave rise to 'serious disturbances to the believers in the astrological principles'[footnoteRef:56] though Galileo's incoherent attitude regarding astrology, Graubard postulates, was consistent with the time[footnoteRef:57]. Galileo did not share Kepler's love of astrology[footnoteRef:58] yet shared an inconsistent attitude towards its practice[footnoteRef:59]. Graubard sought to find out the very reasons for this inconsistency and questioned the inclination to hold onto engrained beliefs whilst adjusting to new discoveries[footnoteRef:60]. The discoveries of Newton and Copernicus may only have been a stumbling block amongst many and not the primary cause of the emerging chasm between science and astrology. New advancements are constantly emerging, and each period must therefore accept its own Newtonian discoveries by dispelling any anachronistic beliefs that are no longer viable[footnoteRef:61]. [56:  Ibid. p. 222.]  [57:  Ibid. p. 220.]  [58:  Ibid p. 220.    
Nicholas Campion, A History of Western Astrology, Vol.ll, (London and New York: Bloomsbury, 2009; 2013), p.140.]  [59:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), pp. 229,247.]  [60:  Graubard, Astrology’s Demise, p. 257.]  [61:  Ibid. p. 257.] 

A comparison of the two articles will now be considered. Whilst Graubard and Long both postulated on the subject and origin of belief, Graubard differs from Long in several significant ways. Long's journal considers folklore tradition[footnoteRef:62], initially as an aetiological paper at the California Folklore Society in 1984[footnoteRef:63] whereas Graubard's journal was published by the History of Science Society in 1958 and considers the demise of astrological beliefs in the seventeenth century[footnoteRef:64]. An understanding of the implied audience; folklore and astrology, is imperative when attempting to gain insight into the methodology and academic context used within the journals[footnoteRef:65].  [62:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), p. 257.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer]  [63:  Long, How the Dog Got Its Days, p. 256.]  [64:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 210.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [65: . Lisa Ede and Andrea Lunsford, Audience Addressed/Audience Invoked: The Role of Audience in Composition Theory and Pedagogy, College Composition and Communication, vol.35, no.2 (National Council of Teachers of English, 1984), pp.155-171. https://www.jstor.org/stable/358093] 

Folklore and science do appear antithetical disciplines and folklore remains a poorly defined term[footnoteRef:66]; moreover, despite its noted popularity, preconceived notions as well as the tendency to unite sentimental and empirical methods have inhibited scientific analysis in this field compared to other disciplines[footnoteRef:67]. Graubard further notes how the implication of the word "superstition", symbolic with ignorance and fear, is predominantly accepted despite a 'causal link with the history of science'[footnoteRef:68]. To integrate science and folklore would appear an unfeasible task and yet folk science looks to explain the mechanistic information and causal patterns[footnoteRef:69] comparable with Kepler's clockwork universe based upon astrology, mechanism, and God[footnoteRef:70]. This definition is comparable with that by Schremp who asserts that pejorative definitions of folklore, with its narrow-minded provincial thinking, can lack 'epistemological sophistication'[footnoteRef:71]. Long does not consider the etymology of folk lore in her work and if folklore is to be reconciled with science, then the methodical concepts to delineate the "dog star" must be considered. This is not the purpose of Long's journal, rather, Long seeks to provide a teleological approach encompassing various cultures and epochs[footnoteRef:72] not to bring forth a unification of folklore and science. [66:  Mark Graubard, Some Contemporary Observations on Ancient Superstitions, vol. 59, no. 232, The Journal of American Folklore, (University of Illionois Press, 1946), pp.124-133.
https://www.jstor.org/stable/i223561]  [67:  Dan Ben-Amos, Towards a Definition of Folklore in Context, vol. 84, no. 331, The Journal of American Folklore, (University of Illinois Press, 1971), p. 9. https://doi.org/10.2307/539729 ]  [68: . Mark Graubard, Some Contemporary Observations on Ancient Superstitions, vol. 59, no. 232 (The Journal of American Folklore, University of Illionois Press, 1946), p.124.
https://www.jstor.org/stable/i223561]  [69:  Frank C. Keli, Running On Empty? How Folk Science Gets By With Less, Current Directions in Psychological Science, vol.21, no.5, Association for Psychological Science, (Sage Publications, 2012), p. 229.
http://www.jstor.org/stable/44318604. ]  [70:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 231.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [71:  Gregory Schrempp, Folklore and Science: Inflections of 'Folk' in cognitive research, vol.33, no.3, (Indiana University Press,1996), p. 191. http://www.jstor.org/stable/3814674 ]  [72:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), pp. 258-263.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer] 

Moreover, what applies for Long, goes for Graubard. The bridge of astrology to science would seem a challenging albeit impossible one that cannot be reconciled therefore Graubard's objectives within the journal must be clear[footnoteRef:73], arguments both defending and opposing astrology cited fairly and arguments backed up[footnoteRef:74]. Unlike Long, Graubard cannot be entangled in etymology and mythology if he is to present the demise of astrology in an ordered and analytical way. Evidence, to Graubard, allows the reader to accept or repudiate the propositions made. This is precisely what distinguishes Graubard's use of scientific enquiry to Long's use of creativity and imagination. Graubard presents theorems and the methodology he will use[footnoteRef:75], hypotheses are evidentially supported through primary sources, data is collected and presented[footnoteRef:76], conjecture debated[footnoteRef:77] and psychological temperaments examined to reveal insights into the fractured seventeenth century mind; engrained in astrological belief and discordant with emerging discoveries[footnoteRef:78]. [73:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 210.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [74:  Graubard, Astrology’s Demise, pp. 239-252.]  [75:  Ibid. p. 215.]  [76:  Ibid. pp. 239-252.]  [77:  Ibid. p. 224.]  [78:  Ibid. p. 247.] 

Evidential support provided by Graubard through primary sources is therefore disanalogous to Long whose work is mostly theoretical. Graubard expounds extensive primary sources as the methodological underpinning in his academic research[footnoteRef:79]. The reader is invited to engage in the opposing dialectic of Kepler's dialogue, Galileo's letters, Thorndike's postulations and analyse graphical data to aid understanding[footnoteRef:80]. Long, in addition, invites the reader to partake in the epochal discourse; from Babylonian tablets depicting the 'Enuma Anu Enlil'[footnoteRef:81] to the expressive poetry of Homer[footnoteRef:82]. The Babylonian epoch is unable to provide reasonable primary sources to substantiate Long's propositions whilst the recovered texts of Kepler and Galileo allow for a further explication by Graubard[footnoteRef:83]. Moreover, the genre of speech[footnoteRef:84] does not permit such weighted, primary source discourse with quantifiable data in the form of a graph as discernible in Graubard's article[footnoteRef:85]. Long's research is therefore limited to secondary sources from cuneiform[footnoteRef:86] and though the citing of a dictionary is not conventionally used within academic writing, Long demonstrates the 'reasonable and widely accepted'[footnoteRef:87] notions of the annual heliacal rising. The cultural elucidation is what Long finds imperative as well as a semiotic analysis of the signifier "dog (star)" between cultures and epochs[footnoteRef:88].  [79:  Ibid, pp. 234-237.]  [80:  Ibid. pp. 210-261.]  [81:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), pp. 258-259.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer]  [82:   Long, How the Dog Got Its Days, p.260.]  [83:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, (Osiris, vol. 13, 1958), pp.210-261.]  [84:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), pp.256.]  [85:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 210-261.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [86:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), p. 258.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer]  [87:  Long, How the Dog Got Its Days, p. 257.]  [88: Ibid, pp. 261-264.] 

The literary style used by Long is therefore distinct from that of Graubard as clearly there is a profound difference between speech and an academic article. Whilst imparting scholarly communication is the principal reason for both journals, Long's article is based on an informative, academic speech to a folklore society[footnoteRef:89] whereas Graubard presents academic research to historians of science and students of society[footnoteRef:90]. Having distinguished between the two genres of speech and writing, a more satisfactory analysis of the journals is possible.  [89:  Ibid. p. 256.]  [90:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 212.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents] 

Long begins with aphoristic speech and potent adjectives [footnoteRef:91] as well as metrical patterning using rhyming couplets, '...when dogs go mad and snakes go blind, eggs become addled or hatch crazy chickens'[footnoteRef:92]. The use of anaphora, 'It is a time'[footnoteRef:93] is an impelling linguistic tool often found in the genre of speech to engage an audience. In sharp contrast, Graubard presents a formal tone, opening with a thesis statement that Thorndike's suggestion requires critical analysis[footnoteRef:94]. Graubard's article is notably longer, the arguments presented more in depth, objections raised, challenged, and evaluated in a systematic, structured manner[footnoteRef:95]. 'Can this claim be justified?'[footnoteRef:96] asks Graubard and such inquiry allows for further unpacking within the discourse. Yet Long also questions with an authoritative voice[footnoteRef:97]  and the article presented has a strong theoretical framework in which key concepts are considered though arguably, to a lesser extent than Graubard. [91:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), p. 256.
https://www.jstor.org/stable/1500109?mag=what-are-the-dog-days-of-summer]  [92:  Long, How the Dog Got Its Days, p. 256.]  [93:  Ibid, pp. 256-257.]  [94:  Mark Graubard, Astrology’s Demise and Its Bearing on the Decline and Death of Beliefs, Osiris, vol. 13, (The University of Chicago Press, 1958), p. 210.
https://www.jstor.org/stable/301650?seq=2#metadata_info_tab_contents]  [95:  Graubard, Astrology’s Demise, pp. 210-261.]  [96:  Ibid, p. 224.]  [97:  Eleanor R. Long, How the Dog Got Its Days: A Skeptical Inquiry into Traditional Star and Weather Lore, (Western Folklore, 43, 1984), p. 258.] 

To sum up, the evidence suggests two quite different articles; presentation styles are divergent and intended audiences distinct. Though analogous in presenting epistemological logic to both folklore and astrology and applying coherent analysis and theorem, Long considers the theurgical rationale behind the folklore whereas Graubard observed the demarcation between astrology and science and sought to identify the cause of the dichotomous branching apart. 
As expressed, Long and Graubard apply inter-disciplinary approaches within their articles and draw on various sources to examine etymological, scientific, and historical approaches. Whereas Graubard exhaustively unpacks and interprets the seventeenth century primary sources used within the article, Long presents a synthesis of tertiary and secondary sources to postulate a brief historical context on the heliacal rising of Sirius. 
Yet after considering the notable distinctions, it can nevertheless be concluded, that there is a common thread running throughout both journals - the inherent and ever-changing relationship between man and the celestial sky. 
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