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Research Project Exploring the Motivations, Experiences and Attitudes of Modern Astrologers Studying Hellenistic Astrology

1. Introduction

The history of astrology is marked by a significant break in the tradition from the 17th until around the 19th century[footnoteRef:1].  After this break, astrology took a new direction moving from predicting events to describing character and psychological potential[footnoteRef:2].  Since the late 1980s, however, there has been a revival of interest in the ancient roots and techniques of astrology, fuelled by a growing number of translations of ancient and medieval astrological texts[footnoteRef:3].  For Robert Hand, astrology’s re-discovery of its past will lead to a ‘postmodern astrology’, a synthesis of ancient techniques and psychological approaches to astrology[footnoteRef:4].  Not all astrologers, however, view this development so positively, the main criticism being the ‘deterministic’ perspective of ancient Astrology which no longer fits the modern mindset[footnoteRef:5]. [1:  Patrick Curry, A Confusion of Prophets, (London: Collins & Brown, 1992), p.10.]  [2:  Curry, A Confusion of Prophets, p. 134 ff.]  [3:  Antje Klähn, ‘Interview mit Robert Hand’, Meridian 1 (2012), 2, 25-27, (p.27).]  [4:  Ibid, p.27]  [5:  Glenn Perry, ‘From Ancient to Postmodern Astrology’, https://www.academia.edu/15105324/From_Ancient_to_Postmodern_Astrology [accessed 15 April 2021].] 


In my research I explored the phenomenon of modern astrologers studying Hellenistic Astrology (ca. 1st century BC – 7th century AD), their motivations and experiences, how it affects their astrological practice and how they conceive the future of Astrology.  I conducted semi-structured interviews with five students of Hellenistic Astrology who had previously been trained in modern astrology and found that all of them viewed modern astrology as lacking in the ability to address concrete and practical issues clients frequently raise and that they seek to integrate the ancient techniques into a contemporary context while retaining a modern psychological perspective. 


2. Literature Review

	Since Project Hindsight was started in the early 1990s with the aim to translate ancient astrological texts[footnoteRef:6], more and more contemporary astrologers have started to test and integrate the newly recovered concepts and techniques leading to a growing number of textbooks, teaching programmes and online resources, Chris Brennan and Demetra George being the most visible and popular proponents.  In his regular podcasts, Chris Brennan addresses, among other things, common misconceptions modern astrologers sometimes develop when initially confronted with traditional concepts such as malefic and benefic planets[footnoteRef:7], giving them the impression of a polarized and deterministic sort of astrology, especially without understanding the details of mitigation that are associated with it.  This may explain Glenn Perry’s position that there is no value in studying ancient astrological techniques and nothing to be gained from it other than its structured and systematic approach[footnoteRef:8].  He cites ancient authors[footnoteRef:9]  literally and without contextualization, to prove his point that ancient astrology is deterministic and fatalistic, giving no free choice whatsoever to the individual and producing fear because nothing could be done to avoid their predetermined fate.[footnoteRef:10]  Even though he acknowledges that the astrologies of different times in history are culturally determined[footnoteRef:11], he does not acknowledge the necessity to adapt ancient concepts to our contemporary cultural environment.  To the contrary, he repeatedly refers to Ken Wilber’s theory of the three stages of consciousness in history[footnoteRef:12], asserting that humanity has evolved in stages to today’s ‘high-ego’ consciousness. Implicit in this model is the idea of continuous development and evolution to a higher state of consciousness which in itself suggests that modern astrology as a culturally determined modification of earlier types of astrology is more evolved and therefore superior to ancient techniques which he describes as useless and unprovable[footnoteRef:13].  This perspective of history as a heroic journey from ignorance to ever-increasing knowledge[footnoteRef:14], Richard Tarnas describes as one of the two predominant paradigms of history which has strongly influenced our collective imagination and therefore our interpretation of history.  The other paradigm Tarnas describes as the opposite narrative of humanity’s ‘gradual but radical fall and separation from an original state of oneness with nature and an encompassing spiritual dimension of being’[footnoteRef:15].  [6:  Antje Klähn, ‘Interview mit Robert Hand’, Meridian 1(2012), 2, 25-27, (p.25).]  [7:  Chris Brennan, ‘Mitigating Factors in Traditional Astrology’, The Astrology Podcast, <https://theastrologypodcast.com/2015/03/09/mitigating-factors-in-traditional-astrology/www.theastrologypodcast>, [accessed 12 April 2021], from minute 3:45.]  [8:  Glenn Perry, ‘From Ancient to Postmodern Astrology’, <https://www.academia.edu/15105324/From_Ancient_to_Postmodern_Astrology> p. 20.]  [9:  Glenn Perry, ‘From Ancient to Postmodern Astrology’,  <https://www.academia.edu/15105324/From_Ancient_to_Postmodern_Astrology>, p. 6]  [10:  Glenn Perry, ‘From Ancient to Postmodern Astrology’, <https://www.academia.edu/15105324/From_Ancient_to_Postmodern_Astrologywww.Academia.edu, p.10]  [11:  Ibid, p.1.]  [12:  Ibid, p.4.]  [13:  Ibid, p.13.]  [14:  Richard Tarnas, Cosmos and Psyche (New York: PLUME, 2007), p.12.]  [15:  Tarnas, Cosmos and Psyche, p.13.] 


	Perhaps this reflects the position of some fundamentalist traditional astrologers such as Robert Zoller whom Robert Hand quotes as having said ‘The old ways are the best ways’[footnoteRef:16].  Robert Hand also refers to the cultural matrix to which astrology has to adapt at different times in history[footnoteRef:17]  and he considers it impossible and inappropriate for a pre-modern astrology to be revived completely intact and practised as it was then.  He rejects any kind of fundamentalism[footnoteRef:18] in astrology and what he sees happening in astrology today is a kind of healing of the break that occurred in the 18th century and a re-creation of astrology as it would have been without this break in its tradition[footnoteRef:19].  He says: ‘My synthesis is, I use ancient and medieval techniques to accomplish modern astrological purposes’[footnoteRef:20]. This clearly implies a cultural adaptation and a synthesis of ancient and medieval astrological techniques, which he considers to be an ‘articulation’ of language’[footnoteRef:21] and he considers the language of ancient astrology as more articulate than modern astrology with its tendency, at least when used by less competent astrologers, to be somewhat ‘mushy’.[footnoteRef:22]  [16:  Robert Hand, ‘Towards a Post-Modern Astrology’, <https://www.astro.com/astrology/in_postmodern_e.htm>, [accessed 10 April 2021].]  [17:  Antje Klähn, ‘Interview mit Robert Hand’, Meridian 1 (2012), 2, 25-27, p.2.]  [18:  Robert Hand, ‘Towards a Post-Modern Astrology’, <https://www.astro.com/astrology/in_postmodern_e.htm>, [accessed 10 April 2021].]  [19:  ibid]  [20:  Antje Klähn, ‘Interview Robert Hand’, Meridian 1 (2012), 2, 25-27, p.27.]  [21:  Robert Hand, ‘Towards a Post-Modern Astrology’, <https://www.astro.com/astrology/in_postmodern_e.htm>, [accessed 10 April 2021].]  [22:  ibid] 


	So there seem to be three positions in the reception of ancient astrology today: Fundamentalist modern, fundamentalist traditional and ‘integrationalist’,  which is also the position held by teachers of Hellenistic Astrology Chris Brennan and Demetra George. 

	When we approach unfamiliar cultures or distant historical times we must be aware not to judge these from our own culturally and historically conditioned perspective: ‘One must in a sense wipe the slate clean, attempt to see things without the benefit or burden of a preconceived outlook’[footnoteRef:23].  It is necessary when trying to understand ideas and concepts very far removed from our own to evaluate them on their own terms which requires ‘intellectual and imaginary flexibility’[footnoteRef:24], and certainly an unusual openness of mind. [23:  Richard Tarnas, The Passion of the Western Mind, (New York: Ballantine Books, 1993), p.1.]  [24:  Ibid, p.1.] 


3. Methodology

I designed and selected my study population[footnoteRef:25] of modern astrologers studying Hellenistic astrology from respondents of two communities concerned with studying Hellenistic Astrology of which I myself was a member.  [25:  M. Hennink, I. Hutter, A. Bailey, Qualitative Research Methods (London: SAGE Publications Ltd, 2020) [hereafter Hennink, Qualitative Research], p.93.] 


Since I wanted to understand what motivates modern astrologers to study Hellenistic astrology and what experiences and attitudes they have[footnoteRef:26] considering the conflicting positions of different astrologers as described in my literature review, I selected those respondents who had at least two years’ experience with modern astrology and had been studying Hellenistic astrology for at least 6 months.  This way I wanted to be sure of finding ‘information-rich’ participants who would give me a diverse and individual account of their motivations and experiences[footnoteRef:27].  My sample included two male and three female participants from the ages between mid-twenty to late-sixty and from five different countries.  [26:  Alan Bryman, Quantity and Quality in Social Research (New York: Routledge, 1988) [hereafter Bryman, Social Research], p.56.]  [27:  Hennink, Qualitative Research, p.92.] 


I was able to select my respondents by checking my selection criteria against the information they included in their response mails.  Since I had no requirement for quantitative data selection, I decided against using a questionnaire before doing the interviews.  My decision was informed by Bryman’s discussion of the different intellectual underpinnings and epistemological differences between qualitative and quantitative research methods[footnoteRef:28].  [28:  Bryman, Social Research, p.50.] 


After selecting my study sample, I sent out a participants’ information letter with details about the purpose and scope of my study as well as an interview release form to send back before scheduling an interview date[footnoteRef:29].  The interviews were conducted via Zoom and I informed my participants beforehand what my focus questions would be but that I would also willingly discuss any additional topics they might consider important.  [29:  Hennink, Qualitative Research, p.71.] 


After conducting a pilot interview with a volunteer, who gave me constructive feedback, I proceeded to write an interview guideline with the main topics[footnoteRef:30], reminders to press record and to inform my participants that they may refuse to answer any of my questions, withdraw from their participation or consent given to use their comments in my study and that they could also end the interview at any time[footnoteRef:31].   [30:  Hennink, Qualitative Research, pp.118-120.]  [31:  Hennink, Qualitative Research, pp.118-120.] 


After the first couple of interviews I was confident that my questions were suitable and generated lengthy and relevant responses without me having to find any additional questions. The interviews were about one hour of duration.

I tried to transcribe each interview immediately, however, I ended up transcribing the bulk of them after all interviews had been finished. For the transcriptions I used a software with which I was able to slow down the speed of the recordings and insert time stamps which was helpful in the following analysis. I copied all transcripts into one Word document and assigned colour codes to the question blocks[footnoteRef:32], marking those passages that dealt with these questions.  Then I copied these marked passages into another new document which became the basis for my analysis and evaluation. I checked for commonalities and differences between the passages and found additional themes that were raised.  I collected the most relevant quotations under the respective headings derived from my question blocks, giving each respondent a pseudonym and collecting each respondents most interesting, relevant or surprising remarks.   [32:  Hennink , Qualitative Research, p.219.] 


3.1   Researcher Position – Reflexivity

Having studied modern astrology for forty years before starting to learn Hellenistic Astrology about two years ago, I could be regarded as a double-insider with respect to my research question. This insider position, however, inspired my research. I was curious to find how other astrologers trained in modern astrology adapted to and assimilated the ancient concepts.  Being aware of my underlying assumption that they would have experienced some difficulties as well as the pitfalls of emic study in astrology[footnoteRef:33], however, I made a conscious effort to keep my mind and my questions open.  My insider position made it easy to build rapport and establish trust, especially since I had briefly met three of my respondents in the online study group before, however, it made it difficult at times to keep a professional distance and focus on eliciting subjective personal views and experiences from my participants rather than allowing myself to be pulled into a discussion. While keeping a loose structure with my focus questions I mostly allowed the communication to flow freely, asking back for clarification and understanding, especially since three of my respondents were not native English speakers and had difficulties at times expressing their thoughts in English.  I received varied and relevant information as well as feeling personally enriched by my interviewees remarks and perspectives.  [33:  Michael York, ‘Insider/Outsider Methodological Problems with the Study of Astrology’. British Association for the Study of Religion 50th Anniversary Conference, 13-16 September 2004 Oxford, pp. 10-11.] 


4. Findings

From my five respondents, two had studied modern astrology for more than ten years and were practicing astrologers, one had been studying modern astrology for around four, and three had only been involved with modern astrology for two years.  One of my respondents has been studying Hellenistic Astrology for around four years, two for about two years and the other two for less than one year.  They have all gone through Chris Brennan’s Online Course but all except one were also studying with other teachers from both the Hellenistic as well as Renaissance tradition. 

4.1   Motivation 

All my respondents expressed dissatisfaction with modern astrology’s ability to address practical and concrete issues, using words like ‘fuzzy’, ‘unstructured’ and ‘unsystematic’ when describing their experiences with modern astrology, both as students and clients.  This very much reflects Robert Hand’s comments on astrology being a language and modern astrology not being as ‘articulate’ a language as traditional astrology was.  For Gloria from Portugal, who has been practicing as a modern astrologer for more than ten years, this wasn’t so much of a problem, however, her main interest had always been to understand how people’s minds work, how her own mind works and she always found psychological astrology useful for this. 

But with time I realized that not everybody wanted to talk about it.  And, yeah, its valid... And I felt that I did not have enough knowledge to approach the chart in a way that could be useful for those people that didn’t want to go to the psychological realm and childhood trauma and whatever.[…]  I would say it was client provoked, the clients, some clients, evoked the need in me but it was actually something that I felt that I was lacking.

For her you cannot separate the psychological from the concrete levels of human life and experience, these are different levels of the same thing but her astrological training had not given her the ability to read the more concrete manifestations, she wanted to be able to help those clients that did not respond to the psychological approach and this motivated her to study Traditional and Hellenistic Astrology.

For Phil, an American in his late sixties who ‘grew up with astrology’ since his aunt and uncle were professional astrologers, the motivation did not come directly out of a sense of dissatisfaction with modern astrology, he had studied it for decades even though he did not see clients at that stage, his curiosity was stirred by a fellow astrologer who had started exploring ancient concepts and astrological techniques.  He wanted to know ‘what the heck is this?’  He approached the subject thoroughly and without any preconceptions, just as Richard Tarnas advises his readers[footnoteRef:34], with an open and flexible mind.  [34:  Richard Tarnas, The Passion of the Western Mind, (New York: Ballantine Books, 1993), p.1.] 


However, for Michael, Angela and Lisa, there was a distinct sense of dissatisfaction with the practice or the teaching of modern astrology.  Angela and Lisa both visited astrologers at times of personal crisis and found little relevance in the readings, Lisa was dissatisfied with having been given a mere character analysis and Angela found the vocational advice she sought to receive as too generic, she was also very upset about the astrologer (who was not a traditional astrologer) having told her that her sick father would be ok when very shortly after, in fact, he died.   Michael, a young Brazilian in his mid-twenties, had always been interested in astrology as well as history, too.  So, when he went to astrology classes and started asking questions related to history and traditional techniques, he was surprised by the lack of knowledge displayed by his teachers:

I would go to the teachers to ask questions and they would answer with: ‘people who do that actually do it wrong so I’m not going to bother even answering your question’, […] ’you don’t need to know about that’. Um.  And that would actually apply to any question pertaining to the traditional approach that I would have so I was asking about, err, whatever happened to the sidereal zodiac, for example, and he would answer to me ‘oh you don’t need to know about that because no-one uses that nowadays’, that was the answer that I got!  And: ‘whoever uses it uses is wrong.’  That was actually what he said to me!

For Lisa, too, there was an issue with unanswered questions.  She wanted to find out about the origins of the different house systems which her teachers were unable to explain to her. 

Michael’s experience in particular seems to reflect Glenn Perry’s position against the usefulness of studying ancient astrological concepts as being not uncommon among teachers and practitioners of modern, psychological astrology.  It also shows a certain lack of historical awareness and a strong bias towards one’s own preferred type of astrology.  Robert Hand stresses the importance of astrology gaining the ‘apparatus of a profession’ which requires some kind of ‘academization’[footnoteRef:35]. ‘We’re not learning from the local astrologer anymore, we’re learning from lots of people in organized academic programmes’, he says pointing towards organizations such as Kepler’s College, The Sophia Centre and The Faculty of Astrological Studies[footnoteRef:36].  ‘We are trying to force astrology to get its internal act together’”[footnoteRef:37]  With experiences such as my interview partners described, there seems to be a great need for more professionalism both in teaching and practicing astrology.  [35:  Robert Hand, ‘Towards a Post-Modern Astrology’, <https://www.astro.com/astrology/in_postmodern_e.htm>, [accessed 10 April 2021].]  [36:  Antje Klähn, ‘Interview Robert Hand’, Meridian 1 (2012), 2, 25-27, p.27.]  [37:  Robert Hand, ‘Towards a Post-Modern Astrology’, <https://www.astro.com/astrology/in_postmodern_e.htm>, [accessed 10 April 2021].
] 


4.3   Experiences

When asked about their learning experiences during their study of Hellenistic Astrology, three of my respondents did not mention any difficulties at all, rather, they described their excitement about the newly discovered techniques and concepts which made so much sense to them.  Angela said: 

It’s really interesting because I’ve never ever seen the Thema Mundi before, and it really makes sense, […] it’s less fuzzy, […] and like, suddenly here it just makes sense for everything, there is a logic behind, and I really like it because, yeah, I’m a mathematician!

Lisa also found it easy to study Hellenistic Astrology which she attributed to the fact that she had only studied Modern Astrology for a relatively short time.  There wasn’t much to ‘unlearn’ for her. She, too, stressed how delighted she was with the systematic and structured approach and she was very happy to finally learn about the origins of the house systems. 

Phil and Gloria, who had the longest history of practicing modern astrology, found it a little more difficult to let go of what they had previously learnt. Gloria as a practicing astrologer said she went through a period of insecurity, she felt she needed to study and apply the ‘pure’ Hellenistic astrology to understand it thoroughly and gain her own experience with it, but her personal perspective would always be psychological, wanting to understand the inner, psychological workings of her clients.  She was aware that eventually, she would not be practicing a pure Hellenistic Astrology, but she felt, to properly learn and apply the system she needed to put aside her experiences as a modern astrologer for the time being. Until she would feel confident to create her own personal ‘blend’, a synthesis of ancient and modern astrology.

Phil was having difficulties with the dignity scheme, a method for assessing planetary condition,  and said he only started to understand it after having studied Horary with Renaissance Astrologer Christopher Warnock.  Also, he found it hard to ‘unlearn’ the sun-sign focus of modern astrology:

For me it was really difficult to leave my modern astrology at the door.  Super difficult, cos, even after I had done Chris’ course, I just didn’t get it!  You know, I didn’t get it!!  You know, all those years of Linda Goodman, you know, [laughs loudly], I just couldn’t get it out of my head, you know, a Virgo is like this, and, you know, how could that not be the most important thing?!  The sun-centred approach, I couldn’t get past it!

For Michael, the youngest of my respondents, adapting to ancient concepts came ‘natural’ to him, which he also attributed to his personal spiritual practice as a Christian and his understanding of the Bible, which already taught him that

My days are written by God before I’m even born, before the world is even created, my days are numbered, my days were envisioned by the Creator himself.  So, it was no surprise to me to see that reflected perfectly in traditional astrology.  When I actually saw that I became very excited and thought ‘THIS is what I was looking for’ all this time, THIS is actually the subtitles of my understanding of God that I’ve never been able to express before, so now I have a way to talk to God.

Michael, too, told me that he intended to keep his psychological and archetypal approach to astrology on the one hand, also keeping himself informed about psychological concepts, therapies, etc., so that he could point clients in the appropriate direction if needed. So, in fact, all of my respondents saw themselves moving towards a synthesis, an integration of ancient and modern astrology within their own current or future practice. None of them envisioned a pure form of ancient astrology as the goal of their studies. 

Apart from some slight adaptation issues that two of my participants had, there really were no big issues, especially not with the ancient concept of fate, determinism or a lack of free will, as suggested by Perry.  In fact, all my respondents stressed that they had never quite been able to ‘buy into this free will thing’. This was the most frequently raised ‘additional topic’ my interviewees brought up. Gloria put it like this:

Because there was something that sort of has been bothering me with modern astrology, is just this idea of total free will, […], I think humans are so much smaller than that, we’re not [thinks], there is so many things that sort of shape us that we have no consciousness of, the culture, history, childhood, I mean, so many things and so this idea of free will is, um, I think it’s like a nice fantasy that modern, um,  modern self-knowledge people, […] like to believe. But I don’t see it as [that], and that was something that had been bothering me, so this idea of fate, […] the fatalism sort of fitted my philosophy. Things are more fated than we think and yeah, we have to choose and go in the direction of that fate.

This perception indicates that perhaps the reason why my respondents had relatively little difficulties adapting to ancient astrological concepts was that they already had compatible personal beliefs and perspectives which were not fully matched by how they had been educated in modern astrology.  Or, at least, that they more or less had the ability to ‘wipe the slate clean’[footnoteRef:38] and study the ancient tradition on its own terms, without modern preconceptions or judgement.  They seemed to take a more practical approach, focusing on the astrological techniques, one of my respondents even skipped the whole section on philosophy and history in Chris Brennan’s Online Course to get straight to the technical parts.  [38:  Richard Tarnas, The Passion of the Western Mind, (New York: Ballantine Books, 1993), p.1.
] 


4.4   Future of Astrology

Even though they all envisioned an integration and synthesis of ancient and modern astrology for their own practice, some of my respondents were surprisingly pessimistic about the prospect of that happening in the wider astrological community in the near future. Angela from Belgium said:

But you know all those people who are so-called modern astrologers, they have put so much energy that they lost because usually they are older, so they are so used to and you know, like in big companies, the thing that is the most challenging thing is change management.  People they don’t want to get rid of their habits, it’s really difficult.

Gloria is more optimistic:

I don’t think the future is bringing back pure Hellenistic astrology because that was like 2000 years ago and it’s their reality, their context but, but I do see an integration and bringing the psychological, all the psychological work and everything that has been done, um, last century, and integrating everything by people in different ways, but yes, I do see that happening.

Phil and Michael think the integration will happen as a result of more and more young people coming into astrology and learning traditional astrology, ‘it will be a point of attraction’, as Phil pointed out, and that would slowly but gradually lead to a synthesis. Michael put it like this:

My perspective on that is of communism and capitalism, but on an astrological community scale, because you do have approaches that are radically different in essence, not because of the tradition which is the same and ridiculously separated by, err, these polarizations, but they actually do a disservice by trying to disintegrate these things but […] a massive amount of young people being pulled into the community [are] not taking part in that. Because […] the part of the community that is polarized is actually the old astrologers, people that have been practicing for the last thirty years, forty years, twenty years even, and some even ten years, even some people who only started in the 2010’s are still very radical on this.

However, he doesn’t think this situation will prevail,

because people my age are generally much more open, err, than older people, they’re not as sectarian as the older generation I would say.

Indeed, one can argue that the future of astrology depends more on the next generation of astrologers and how they will be educated rather than the outcome of arguments between the three sets of response to the current translation and revival movement of ancient astrology that I discussed in my literature review.  The sectarian ‘polarizations’ that Michael refers to and that may be represented by positions taken by Robert Zoller and Glenn Perry, may only be an intermediate stage, as Phil ponders:

I think eventually what’s gonna happen, is that modern astrology will re-align itself with the tradition and morph into something very interesting.

So, even if it may take some time, all of my respondents see astrology as a whole being changed and transformed into something ‘new’, which may be what Robert Hand defines as ‘post-modern’:

We will have succeeded in creating post-modern astrology to the degree that our astrology is completely continuous, historically, with all the astrologies of the past.  It does not mean we use all their techniques, does not mean we use all their elements, but that we can, at some point refer to our tradition as a completely restored and continuous tradition.[footnoteRef:39] [39:  Robert Hand, ‘Towards a Post-Modern Astrology’, <https://www.astro.com/astrology/in_postmodern_e.htm>, [accessed 10 April 2021].] 


Another important aspect of ‘post-modern’ astrology for Robert Hand is to build a solid philosophical foundation.  In ancient philosophies such as Platonism or Stoicism, astrology was inherently ‘feasible’, whereas in the modern scientific paradigm, it is not.  He argues that we need to re-establish these philosophical roots in astrology and ‘modernize’ them[footnoteRef:40] in order to gain a theoretical foundation, something astrology is lacking to this day.  [40:  Robert Hand, ‘Towards a Post-Modern Astrology’, <https://www.astro.com/astrology/in_postmodern_e.htm>, [accessed 10 April 2021].] 


Lisa was the only one of my respondents who mentioned ancient philosophy as an important aspect of her study of Hellenistic Astrology:

So, this concept of soul, yes, that’s important to me because I believe that’s one thing that underlies a lot of our problems. […] So actually, astrology for me is not astrology alone, it’s part of an exploration on my part of, my purpose here on earth, what is life and what comes after death, what does that mean and, um, this is why the Stoic philosophy is quite interesting to me, because it’s a completely different view, I think just as valid as our modern view of the world.

5. Conclusion

In this paper I have discussed my research into the phenomenon of modern astrologers studying Hellenistic Astrology, related to a significant development in the recent history of astrology, namely what Robert Hand referred to as a ‘massive translation movement’[footnoteRef:41] of ancient astrological texts by astrologers themselves, which has enabled a reconstruction of hitherto lost ancient astrological techniques and concepts that only in the last few years have led to courses and textbooks being made available for contemporary astrologers to study and experiment with these ancient techniques.  [41:  Antje Klähn, ‘Interview Robert Hand’, Meridian 1 (2012), 2, 25-27, p.26.] 


I have identified three common responses to this historical development: traditionalists, who seek to reconstruct a pure form of ancient astrology, modernists, who resist and deny the integration of these ancient techniques which they consider inferior or irrelevant to the modern psychological approach, and the ‘integrationalists’ – those who seek to restore and study the ancient techniques to apply them to modern-day concerns. 

I have found that all of my research participants belong to the latter group and that their motivation stems from a dissatisfaction with modern astrology’s ability to address concrete, practical issues clients raise, matters of fate, as well as negative experiences as students or clients of modern astrologers.  They had only minor difficulties in adapting to ancient concepts and were mainly concerned with testing, applying and integrating the ancient techniques into their modern-day practice of astrology. 

[bookmark: _GoBack]For astrology to reintegrate its past and restore its historical continuity there needs to be an adaptation to the contemporary cultural matrix[footnoteRef:42]  which may involve a kind of translation of the ancient concepts into a language appropriate to today’s sensibilities without diluting the essence of them.  It means to build an intellectual bridge between ancient and modern astrology and for this to be transmitted impartially to new students of astrology so that each may choose on the basis of knowledge and understanding, rather than ignorance, which type of astrology they wish to practice.  [42:  Robert Hand, ‘Towards a Post-Modern Astrology’, <https://www.astro.com/astrology/in_postmodern_e.htm>, [accessed 10 April 2021].
] 
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