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Identify
This essay critically examines the roles of divination within theurgy.
Introduction

According to Gregory Shaw, theurgy which was originated with the second-century Platonists was a ‘work of the gods’ capable of transforming man to a divine status.1 People used the term to explain the divinizing power of the rites of the Chaldean Oracles.2 Some of which were thought to have been transmitted by the soul of Plato himself.3 According to Nicholas Campion, theurgy was “god-work,” as opposed to theology, or “god-knowledge”, which dealt with the soul’s desire to return, via the stars, to the creator.4 Theurgic astrology was represented in a group of texts ascribed to Hermes Trismegistus.5 According to Iamblichus who was a Syrian Neoplatonist philosopher, all theurgic ritual, by definition, was rooted in ancient tradition; it could not be concocted to suit one’s mood or personal desires.6 It is probable that an ascetic ritual was performed in which the self-style was not forgiven. Porphyry is the first Neoplatonist to show any acquaintance with the Chaldaean Oracles, the writings upon which theurgy is based as a religion is based on its sacred text.7 After that, theurgy first becomes really important in Neoplatonism with lamblichus' De mysteriis.8 Iamblichus marks a significant turning-point in many areas of Neoplatonic thought.9 It is still a common view that with his advocacy of theurgy a decline sets in and the rational basis of Plotinian mysticism is abandoned.10
______________________________________________________________________________________1 Gregory Shaw, Theurgy and the Soul, (Angelico Press, Kindle, 2014), p. 12.

2 Shaw, Theurgy and the Soul, p. 12.
3 Shaw, Theurgy and the Soul, p. 12.
4 Nicholas Campion, Astrology and Cosmology in the World’s Religions, (NYU Press short. Kindle, 2012), p. 92.
5 Campion, Astrology and Cosmology, p. 92.
6 Shaw, Theurgy and the Soul, p. 12.
7 Anne Sheppard, ‘Proclus' Attitude to Theurgy’, The Classical Quarterly, Vol. 32, No. 1, (1982), pp. 212-224, (p. 212). 
https://www.jstor.org/stable/638759 [May 2021]
8 Sheppard, ‘Proclus' Attitude’, p. 212.
9 Sheppard, ‘Proclus' Attitude’, p. 212.
10 Sheppard, ‘Proclus' Attitude’, p. 212.
Three types of theurgies

People call either magic or by the more abominable name, sorcery (goetia), or the honorable title of theurgy, endeavoring as it were to distinguish different varieties.11 Theurgy was useful to purge the soul and prepare it to receive spirits and to see God.12 There was a wide spread belief in the existence of countless demons with powers over the different parts of the material universe, demons whose services men might obtain by the use of proper words and formulae.13 Finally, there lurked in men's minds a conception of a mysterious form of practice or body of lore called "magic."14 According to Sheppard, Proclus claimed that the theurgy could be divided into three types. First, a theurgy which concerns itself with 'the affairs of human life'.15 Secondly, a theurgy which makes the soul intellectually active.16 Finally, a theurgy which involves all the other maniai as well, which really does bring about mystical union.17 Sheppard emphasized that this third kind of theurgy which is apparently meant when theurgy is praised extravagantly as superior to all other practices and activities, even to 'human philosophy'.18  On the other hand, Proclus dealt with white magic as a lowest theurgy that was one of artistic ritual.19 Therefore, regarding first type, term of white art can be seen book written by author like Edward.20 Moreover, Ajit Kumar used a term of ritual repeatedly for white magic in his work , Top 20 Revenge Magic, Occult and Witchcrafts to defeat Enemy. 
______________________________________________________________________________________
11 Lynn Thorndike, ‘The Attitude of Origen and Augustine Toward Magic THE ATTITUDE OF ORIGEN AND AUGUSTINE TOWARD MAGIC’, Oxford University Press Stable Vol. 18, No. 1, (1908), pp. 46-66, (p. 50). https://www.jstor.org/stable/27900085 [May 2021]
12 Thorndike, ‘The Attidude’ p. 50.

13 Thorndike, ‘The Attidude’ p. 46.

14 Thorndike, ‘The Attidude’ p. 46.
15 Sheppard, ‘Proclus' Attitude’, p. 217.
16 Sheppard, ‘Proclus' Attitude’, p. 217.
17 Sheppard, ‘Proclus' Attitude’, p. 217.
18 Sheppard, ‘Proclus' Attitude’, p. 217.
19 Sheppard, ‘Proclus' Attitude’, p. 222.
20 Arthur Edward Waite, Book of Ceremonial Magic (Illustrated), (Global Grey, Kindle,2031), No. 469.
According Sheppard, Hermias described the second level of theurgy as concerned with intellectual activity. 21 It looks from Proclus' Commentary on the Cratylus as though it can in fact reach as far as the point where the intelligible joins the intelligible-and-intellectual.22 Sheppard questioned that though it is not clearly explained just what the rituals of the second type are - purificatory rites perhaps?"23 
Proclus argued that the highest type of theurgy is concerned with the highest of the intelligible gods and with the First Hypostasis.24 Similarly in Platonic Theology expounding the procession of souls to the realm above the heavens.25 According to Todd C. Krulac, Iamblichus’ account of late Platonic theurgy, a ritual programme believed by its practitioners to aid in the soul’s purification and emancipation from the material body.26 It details at great length the central role sacrifice played in the accommodation of the human to the divine.27 The role of this sacrifice will be discussed in the next section.
The role of sacrifice and the sorcerer's background
Iamblichus divides prayer into three categories – an introductory form that brings together deity and theurgist, a conjunctive mode that produces an intellectual union from which flow benefactions from the gods.28 Finally, that of ineffable unification which establishes the soul’s rest in the gods.29 The purifying and unifying benefits of theurgic invocations are described as being capable of rendering those who petition the divine through prayers ‘the familiar consorts of the gods’.30 
______________________________________________________________________________________
21 Sheppard, ‘Proclus' Attitude’, p. 221.
22 Sheppard, ‘Proclus' Attitude’, p. 221.
23 Sheppard, ‘Proclus' Attitude’, p. 217.
24 Sheppard, ‘Proclus' Attitude’, p. 221.
25 Sheppard, ‘Proclus' Attitude’, p. 221.
26 Todd C. Krulak, ‘ΘϒΣΙΑ and Theurgy’, The Classical Quarterly, Vol. 64, No. 1, (2014), pp. 353-382, (p. 354). 
https://www.jstor.org/stable/10.2307/26546307 [May 2021]
27 Krulak, ‘ΘϒΣΙΑ’, p. 354.

28 Krulak, ‘ΘϒΣΙΑ’, p. 358.
29 Krulak, ‘ΘϒΣΙΑ’, p. 358.
30 Krulak, ‘ΘϒΣΙΑ’, p. 358.
The bond between prayer and sacrifice is a critical one.31 If prayer has the intense anagogic power credited to it and theoretical bases for sacrifice in Late Platonic ritual praxis, the elasticity of theurgy in both theory and practice is brought into greater relief.32 It can be said that the elasticity of theurgy in both theory and practice provides greater reassurance when prayer has a strong anagogic power and there is a rationale for sacrifice in the practice of late Platonic rituals. Next, I will discuss on the background required for a practitioner focussing on white magic. According to Bailey, a man plays a role in rhythmic and cyclic meditation in nature with soul, spirit and as is all else in the cosmos.33When the communication between the soul and its instrument (mental, emotional and physical) is conscious and steady, the man becomes a white magician. 34 Therefore workers in white magic are invariably, and through the very nature of things, advanced human beings, for it takes many cycles of lives to train a magician.35 It can be understood that as a white magician’s qualification, not only the talent to provide communication with the soul, mental, emotional and physical but also a certain long experience is required.　
Knowledge of herbs taught in medical school
Social role of the theurgy will be discussed in this section. All the medical schools of Christendom and the "Moslem" world formerly taught astrology, and Nicholas Culpepper, in his Herbal, is careful to assign to each medicinal plant its astral relations.36 Plato and the Stoic philosophers regarded the art or faculty of divination as incited by a divine rapture or enthusiasm, and an imparting of divine knowledge to human beings.37 On the other hand, Plato taught that we escaped from evil in the body by becoming as much as possible like a god. This was to be accomplished by a life of purity and justice, not by bodily worship, but by mental and moral excellence.38

______________________________________________________________________________________
31 Krulak, ‘ΘϒΣΙΑ’, p. 358.

32 Krulak, ‘ΘϒΣΙΑ’, p. 358.

33 Alice Bailey, A Treatise on White Magic, (Lucis Publishing Companies, Kindle, 2014), p. 36.
34 Bailey, A Treatise, p. 36.
35 Bailey, A Treatise, p. 36.

36 Iamblichos, Theurgy, (Youcanprint, Kindle, 2019), No. 2105.
37 Iamblichos, Theurgy, No. 1507.
38 Iamblichos, Theurgy, No. 2612.
According to we are accustomed to say in opposition to those who are fond of disputing, that contradictory things create dissension even in things that are actually true, and that falsities are not alone in fighting one another.39 This was not because he used theurgy to avoid conflicts, but because he had the necessary knowledge to use theurgy. Also, because knowledge of astrology was required, it can be seen that they were learning to use the highest level of magic. Moreover, doctors who prescribe herbs and are proficient in　
astrology do not seem to be special in modern times. Alan Leo, also known as the leader in modern Western astrology, began to take an interest in astrology by a doctor who prescribes herbs and makes full use of Western astrology.40 The doctor became his friend and taught him astrology.41 If Leo hadn't bothered his kidneys at the time, the great modern Western astrologist might not have been born. 
Announcement from God during sleeping
According to Iamblichos, in the temples of Asklepios, not only are diseases brought to an end by dreams of divine origin, but through manifestations by night the medical art is combined with the sacred visions.42 The entire army of Alexander was saved when in imminent danger of being destroyed in the night, Dionysos (Bacchus) appearing in a dream and indicating the way to be delivered from desperate calamities.43 Aphutis, likewise, when it was besieged by King Lysander, was saved through dreams sent from Amun.44 he withdrawing his troops at the shortest notice and raising the siege without delay.45 Iamblichos called it Oracular Dream.46 Regarding Oracular Dream, he mentioned that not only are the peculiar wakeful condition, the holding of the sight, the seizure resembling torpor (catalepsis), the condition between sleep and awake, and the recent awaking or entire wakefulness, all of them divine, and accordant with the receiving of the gods.47 
______________________________________________________________________________________
40 Kim Farnell, Modern Astrologers: The Lives of Alan and Bessie Leo, 1st edn. (Kindle, 2019), No. 104.
41 Farnell, Modern Astrologers, p. 115.

42 Iamblichos, Theurgy, No. 1339.
43 Iamblichos, Theurgy, No. 1346.
44 Iamblichos, Theurgy, No. 1346.

45 Iamblichos, Theurgy, No. 1346.

46 Iamblichos, Theurgy, No. 1879.
47 Iamblichos, Theurgy, No. 1311.
However, they are actually sent from the gods themselves, and a part of the divine manifestations precedes them, after the manner of such things.48 However, the souls of men, being here encompassed with bodies and passions, cannot participate of divinity except as of an obscure dream by intellectual contact through philosophy.49 But when they are liberated from the body, and pass into the invisible, impassive, and pure region, this God is then their leader and king.50 According to Iamblichus added that since sleep liberated the soul from the body  the presence of the gods was clearer (saphesteran) and sharper  (akribesteran) in dreams than when awake.51  Iamblichus applied the energeia-reveals-ousia formula to more  dramatic forms of divination to prove that the miraculous feats of  the possessed were, in fact, divine acts and not human.52 He cites the vague dream of intellectual contact as a condition for the soul to participate in divinity. However, when the soul is released from the body and enters the invisible, ruthless and pure realm, God becomes the leader. Iamblichos cited the vague dream of intellectual contact as a condition for the soul to participate in divinity. However, when the soul is released from the body and enters the invisible, ruthless and pure realm, God becomes the leader.
Theurgy for harmony
According to Stephen J. Fleming, the Neoplatonists saw theurgy as initiatory mystery rites; they also sought initiation into other mysteries like the Eleusinian and Mithraic ceremonies.53 The ability to communicate with the gods was a special power "passed on in certain families, and could be transmitted from teacher to disciple by the the laying on of hands.54 Another name tor theurgy, explains Luck, "is 'priestly art,' suggesting that the theurgist saw himself as priest.55
48 Iamblichos, Theurgy, No. 1311.

49 Proclus Lycaeus, Works of Proclus, (The Perfect Library. Kindle, 1973), No. 2237.
50 Lycaeus, Works of Proclus, No. 2237.
51 Shaw, Theurgy and the Soul, p. 131.
52 Shaw, Theurgy and the Soul, p. 131.
53 Stephen J. Fleming, ‘Joseph Smith as the Philosopher-King: Neoplatonism in Early Mormon Political Thought’, Journal of Mormon History, Vol. 38, No. 3, (2012), pp. 102-127, (p. 104). https://www.jstor.org/stable/23291619 [May  2021]
54 Fleming, ‘Joseph’, p. 104.
55 Fleming, ‘Joseph’, p. 105.
It can be said that Neoplatonists were promoting free choice of religion. Also, it seems that the ability to communicate with the gods was conveyed by family members and teachers. Proclus also led a group of followers at his academy in Athens. "A theurgist," explains Brent James Schmidt, 'was a hero of wisdom and love, ideals that inspired communal harmony.56 Members of the community believed Proclus had a perfect knowledge of theurgy which, according to the beliefs of his followers, could control the elements and influence the gods for their benefit."57 Proclus was said to have ascended into heaven, healed the sick, brought rain to end a drought, and even to have caused an earth quake.58 We can see that the professional class at that time was like a mythical hero who freely manipulated magic and contained many natural disasters.59 Iamblichus said that one of the purposes of theurgy was to "ward off some other of the dangers that menace us"; invoking divine beings was central to theurgy.60 Reginald Scot even used the term theurgy in The Discoverie of Witchcraft ( 1584), a book that was actually a treatise against popular rites that were considered "magic”.61 This can be said that people chose to avoid the danger without pursuing greed by using theurgy. Smith also said that he received priesthood "keys" from angels. Such claims fit with the practice of theurgy: receiving divine powers from divine beings. The term "keys," a reference to Peter's "keys of the kingdom," was also used in early modern theurgical texts.62 Smith was given a divine message to share with humanity, was endowed with divine power through the priesthood, and then set about to create Zion, the perfect society.63 In regard to matters just and unjust; that what is beautiful and right is to be ascribed only to the gods and good daemons.64 However, the daemons who are evil by nature do the things that are unjust and dishonorable.65
56 Fleming, ‘Joseph’, p. 105.

57 Fleming, ‘Joseph’, p. 105.
58 Fleming, ‘Joseph’, p. 105.
59 Fleming, ‘Joseph’, p. 115.
60 Fleming, ‘Joseph’, p. 115.
61 Fleming, ‘Joseph’, p. 115.
62 Fleming, ‘Joseph’, p. 122.
63 Fleming, ‘Joseph’, p. 122.
64 Iamblichos, Theurgy, No. 2201.
65 Iamblichos, Theurgy, No. 2201.

That which is in all respects in harmony with itself, and is always in the same manner in itself and with itself, pertains to the superior beings.66 However, that which is contradictory, discordant and never the same, is the peculiarity of the dissensions of the daemons.67 Hence it is no matter of wonder in regard to them if violent conflicts exist. Indeed, it would be more wonderful if this should not be the case.68
What the highest theurgist and myth heroes have in common
I will discuss on what the highest theurgist and heroes of traditional myth have in common in this section.

Among the various ways of reading the inheritance of traditional myth we may perceive an effort to interpret myth as history, or at least to give myth the appearance of history.69 The historicization of myth we shall discuss was applied to heroes, without much reference to the gods, and one of its devices was to take heroes as generals of ancient times.70 The heroes, those men of remote antiquity (the “Heroic Age”) who accomplished great things and who were worshipped after death, were particularly susceptible to historical rationalization.71 Because apart from their remarkable deeds, they had lived more or less as ordinary men continued to do.72 Both the highest theurgist and myth heroes play the role of a hard worker setting goals. They are ordinary men when they live a normal life.73 Consistent with the principle we have identified in historical rationalization that there is no difference between the present world and the world of myth.74 Harmony in the social sense is the same in ancient times and now.
______________________________________________________________________________________
66 Iamblichos, Theurgy, No. 2201.
67 Iamblichos, Theurgy, No. 2201.
68 Iamblichos, Theurgy, No. 2201.
69 Benjamin Garstad, ‘Hero into General, Reading Myth in Dionysius of Halicarnassus, Nonnus of Panopolis, and John Malalas’ Critical and Historical Studies on the Preternatural, Vol. 3, No. 2 (2014), pp. 227-260, (p. 229), https://www.jstor.org/stable/10.5325/preternature.3.2.0227 [May 2021] 
70 Garstad, ‘Hero’, p. 229.
71 Garstad, ‘Hero’, p. 229.
72 Garstad, ‘Hero’, p. 229.
73 Garstad, ‘Hero’, p. 229.
74 Garstad, ‘Hero’, p. 244.
The hero cults played an important part not simply in civic ideology, but also in the arrangement of space and relations with non-Greek peoples.75 The highest theurgist communicates with gods in the arrangement of space and relations with non-Greek people. There was no sea monster; Andromeda was devoted to the service of the temple of Poseidon. This much is obviously consistent with an effort to rationalize myth. But we also read of Perseus being trained in the black arts by his father, Picus–Zeus, and the mystical rites he performed over the head of Medusa.76 Rationalization of paranormal phenomena can be seen in the life of Neoplato age. Obviously, we can identify the common in this training for the black arts and the mystical rites. as a white magician’s qualification, not only the talent to provide communication with the soul, mental, emotional and physical but also a certain long experience is required.　
God's role in healing
Divine agents clearly have a role to play in the treatment of disease, and constitute one component of a more extensive regimen.77 For at least some of the Hippocratics, then, there was no radical discontinuity between mechanical and divine causes of bodily ailments.78 Nature incorporates divine forces, and even if some physicians tried to understand the mechanical processes of disease, it is mistaken to claim that what separates "magical medicine" (Zaubermedizin) from the Hippocratic approach is the former's belief in personal divine influence.79 Plato was similarly adamant about the role divinity played in nature.80 In the context of the Athenian stranger's arguments in the Laws for the existence of divinity, the atomists Leucippus and Democritus are singled out (though unnamed) for attack because they denied any role for the gods.81 Nor did these thinkers allow a role for reason in exist ence, the Anaxagoran view, because they held, and alone to be sufficient.82 But for Plato, as for the Hippocratics and the preponderance of the Presocratic tradition, incorporates the gods.83 
_____________________________________________________________________________________
77 Derek Collins, ‘Nature, Cause, and Agency in Greek Magic’ Transactions of the American Philological Association, Vol. 133, No. 1 (2003), pp. 17-49, (p. 26). https://www.jstor.org/stable/20054074 [May 2021]
78 Collins, ‘Nature’, p. 26.
79 Collins, ‘Nature’, p. 26.
80 Collins, ‘Nature’, p. 27.

81 Collins, ‘Nature’, p. 27.
82 Collins, ‘Nature’, p. 27.
83 Collins, ‘Nature’, p. 27.
Appearently the magical practitioners and victims whom he criticizes did not bother with his typological distinction, nor should too much weight be given to it in the Laws.84 Elsewhere, in fact, Plato mentions the use of his second type of magic (ejicpoai) as if its efficacy were assumed.85 He offers no psychological interpretation or rebuttal to the exaggerated claims of its practitioners, as he does in the Laws, nor to its basis in nature.86 In literature and myth, for example, the common trope of divinities giving magical aids to mortals, such as Hermes to Odysseus, Aphrodite to Jason (Pi. P. 4.217-19), and so forth, seems to acknowledge that magic has both a natural and a divine origin.87 Simi lar traditions about figures such as the Telchines and Idean Dactyls providing mortals with knowledge of metalworking, statuary, and amulets fit the same pattern.88 Nor is it just archaic myth and anthropomorphized divinities that give evidence of a belief in magical efficacy.89 By the 5th century we must also consider the developing interest in marvels, portents, and paradoxes phenomena showing nature's inexdhaustible ability to produce the inexplicable because portents and marvels at least could be considered magical.90
Conclusion

This essay critically examines the roles of divination within theurgy. Proclus claimed that the theurgy could be divided into three types. First, a theurgy which concerns itself with 'the affairs of human life'.15 Secondly, a theurgy which makes the soul intellectually active.16 Finally, a theurgy which involves all the other maniai as well, which really does bring about mystical union.17 Platonic theurgy, a ritual programme believed by its practitioners to aid in the soul’s purification and emancipation from the material body.
84 Collins, ‘Nature’, p. 27.

85 Collins, ‘Nature’, p. 72.

86 Collins, ‘Nature’, p. 27.

87 Collins, ‘Nature’, p. 28.
88 Collins, ‘Nature’, p. 28.
89 Collins, ‘Nature’, p. 28.
90 Collins, ‘Nature’, p. 28.
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