Is archaeology a political practice?
In order to answer the the question of whether archaeology is a political practice it is necessary to explore the way archaeologists view politics in relation to their practice. By considering the differing views of politics in archaeology, exploring the relationship between knowledge and power as well as death and politics. It is important to consider the socio-political context of archaeological research and the political context in which it is utilised or manipulated. This essay will consider why archaeology is a political practice.
The “inseparable connection between knowledge and power” forces archaeology to be a political practice (Hutson et al. 2023). Archaeology being intertwined with politics is something that some archaeologists oppose due to the belief that politics contaminates, biases and distorts the primary archaeological principles and duties as significant social and political biases can be found in the interpretation of the archaeological record (Hamilakis, 2007, Nassaney, 2021). This opposition to politics in archaeology can be seen with the processualist movement of the 1960’s which focussed on a scientific approach to the archeological record. In the 1980’s the post-processual movement brought political issues back to the forefront of archaeology (Hanscam, 2019). Many argue that archaeology is practiced within complex socio-political contexts (McGuire, 2008) and so archaeological research must remain within its socio-political context (Hanscam, 2019). This is because archaeology can not be divorced from the broader political climate, as archaeology deals primarily with the politics of identity (Hamilakis, 2007). Some argue that a major aim of archeology is to challenge and go beyond the accepted notions of knowledge and value (Diaz-Andreu and Sørensen) as well as helping to shape a world with less alienation, creating a more humane world (McGuire, 2008). The political nature of archaeology is important as Hanscam (2019) believes archaeologists must continue to challenge underlying assumptions and use knowledge to counter the xenophobia and nationalism as well as the resurgence of right-wing politics in modern society. Archaeology can bring about change because of its ability to produce knowledge that either reinforces the politically dominant ideology or challenges it (McGuire, 2008). Archaeological research has the potential to be used as fuel to divide people as well as being a stalking horse for political activities (Hanscam, 2019, McGuire, 2008). Another area of archaeology that is considered inherently political is death and burial as ‘death is political’ (Hallote and Joffe, 2002). Archaeology is a political practice as archaeology can not divorce itself from the politics of the present.
Some archaeologists believe that archaeology must continue to be a 
political practice and that archaeologists must become unapologetic political actors (Hanscam, 2019, McGuire, 2008, Arenas and Obediente, 1990). Despite agreeing that archaeology needs to be political, some believe that as a practice archaeology is weak in terms of direct action but can be employed as a powerful tool in ideological struggles (McGuire, 2008). One of the main reasons why some argue that archaeology must continue to be political is because knowledge continues to either reinforce or challenge dominant ideologies and within that challenging the underlying assumptions about the past (McGuire, 2008, Hanscam, 2019). McGuire (2008) argues that the act of digging within archaeology is in itself a political act and a political decision, this is in part because of the link between knowledge and power which will be explored later. Hanscam (2019) believes that archaeologists must purposefully engage with politics because the “past has and always will be political” (Hanscam, 2019). However, archaeology is not just concerned with the past but also with the present and future. Archaeology and archaeological research can be used as a tool in the present to challenge issues such as fascism, colonialism, xenophobia, nationalism and sexism (Hanscam, 2019, McGuire, 2008). Arenas and Obediente (1990) states that research serves a social function to provide knowledge, to explain and to assist in social change. On the other hand, when archaeologists deny the political nature of their work archaeology and archeological research can be manipulated to perpetuate a narrative archaeologists may not agree with (Arenas and Obediente, 1990, Fawcett and Habu, 1990). There is a fear of research being used without consent and to divide people (Hanscam, 2019, McGuire, 2008). To counter this, archaeological research must remain with its socio-political context and archaeology must no longer be a stalking horse for political activities (Hanscam, 2019, McGuire, 2008). McGuire (2008) believes that archaeology should be used to create a more humane world with less alienation. Although he does not offer any insight in to how this could be achieved, it highlights the interest that some archaeologists have in the future. Some archaeologists view politics as a necessity, because despite studying the past, archaeology is practiced in the present in the hopes of shaping the future.

[bookmark: _Int_Z9BUZPce]Archaeology is a political practice because of the link between knowledge and power (Hutson et al.2023). Archaeology produces knowledge that can be utilised to either reinforce or challenge dominant ideology (McGuire, 2008). Diaz-Andreu and Sørensen (1998) argue that it is difficult to go beyond or challenge the knowledge that is considered socially accepted. Writing in 1998, Diaz-Andreu and Sørensen addressed the role that women had in European archaeology and the link between the socio-political climate in Europe at the time and the inclusion of women in the practice. Up until the late 20th century, it was the practice of white middle class men who used it as a tool to legitimise their privilege and power (Nassaney, 2021). This is because the narration of the past has been centred on what men have considered to be of importance, this distorts the view of the past (Diaz-Andreu and Sørensen, 1998, Nassaney, 2021). Since the late twentieth century, feminists in archaeology have been challenging the powerful androcentric bias that exists within the practice (McGuire, 2008). Diaz-Andreu and Sørensen (1998) argue that archaeology is political because women are influenced by a gender-critical perspective because it is embedded in their lives socially and politically. Diaz-Andreu and Sørensen (1998) believe women’s research is shaped by their own personal experience and that women carried out pioneering research in what were considered feminine areas such as textiles, jewellery, pottery and art. In more recent years, Hutson et al. (2023) looked at the inequalities in publishing in the archaeological field stating that though inequality persists it is improving and that there is a consequence to publishing inequality and that a lack of alternative perspectives and marginalised voices can be systematically underrepresented. This fear of voices being silenced is something that is shared by Nassaney (2021) who believes that the key to change is diversification and collaboration. Collaboration with local communities is crucial as the interpretations archaeologists make can have consequences to those communities. When challenging issues such as colonisation, the involvement of communities is important to success (McGuire, 2008, Nassaney, 2021). Some believe that objective knowledge of the past and history is a weapon of liberation (Arenas and Obediente, 1990). However, Arenas and Obediente (1990) also acknowledge that there is a political manipulation of the past. The manipulation of research is something that some archaeologists fear because the knowledge can be used without their consent to divide or harm people (McGuire, 2008, Hanscam, 2019). If archaeologists deny the political nature of their work, it can be used in harmful ways and the archaeologist then becomes complicit (Fawcett and Habu,1990, McGuire, 2008). Archaeology is political because it is the pursuit of knowledge; knowledge and power are closely intertwined.
Another area of archeology that is inherently political is that of death. Hallate and Joffe (2002) argue that death is in itself inescapably political. In Israel there is opposition to archaeology that deals with the excavations of human remains as Israelis view this as disrespectful to the dead (Hallote and Joffe 2002). This is not a viewpoint that is unique to Israel however in 1983 in the City of David the opposition to excavation of a site thought to be a Jewish cemetery was clear. Several thousand protesters came to the City of David and set fire to archaeologist’s offices and desecrated the graves of archaeologists. Protests are a form of political action as ‘being seen and heard is a political act’ (McGarry, 2024 p.2). This level of violence towards archeologists is at least in part due to religion. The denial of archaeology is because of the intertwined nature the Bible with the Israeli view of history (Hallote and Joffe, 2002). Whilst archaeologists may unearth finds that contradict biblical accounts, they can also be manipulated to reinforce the states beliefs. Israeli archeologists have been accused of intentionally destroying Arab relics in Palestine in order to justify and legitimise an Israeli occupation of the West Bank (Tunbridge and Ashworth, 1996, p.56). It is incidents like these that mean some archeologists view politics as a dirty word that contaminate biases and distorts the primary archeological principles and duties (Hamilakis, 2007). Despite the view that archeology should not be political, it is unable to be removed from politics.
To conclude, archeology can not and should not be separated from politics. Studying the past is vitally important to the present day and in shaping the future. Archeologists must continue to challenge fascism, colonialism, xenophobia, nationalism and sexism. Archeologists can no longer deny the political nature of their work as their denial can allow research to be manipulated and be used as fuel to divide people. Politics is a necessity in archeology because knowledge is power. The perspectives of archeologists are influenced by their social and political contexts which are embedded in their lives. Death is an area of archeology which is inherently political as was made clear with the 1983 protest in the City of David. Some archaeologists still believe that politics should not be part of archaeology, and it taints archaeologists' interpretations of the past. Despite the views held be some archaeologists, archaeology can not divorce itself from politics.


















Reference List
Arenas I. and Obediente M. (translated by Rison E.) (1990) ‘Education and the political manipulation of history in Venezuela’ in Stone P. and MacKenzie R. The Excluded Past Archaeology in Education. pp. 50-60. London: Unwin Hyman
Diaz-Andreu M. and Sørensen M. (1998) ‘Excavating Women’ in Diaz-Andreu M. and Sørensen M. Excavating Women A history of women in European archaeology. pp. 1-28. London: Routledge
Fawcett C. and Habu J.(1990) ‘Education and archaeology in Japan’ in Stone P. and MacKenzie R. The Excluded Past Archaeology in Education. pp. 217-230. London: Unwin Hyman
Hallote R.S. and Joffe A.H. (2002) ‘The Politics of Israeli Archaeology: Between 'Nationalism' and 'Science' in the Age of the Second Republic’ in Israel studies
Hamilakis Y. (2007) ‘From Ethics to Politics’ in Hamilakis Y. and Philip D. Archaeology and Capitalism. pp. 15-40. California: Left Coast Press
Hanscam E. (2019) ‘Postnationalism and the Past: The Politics of Theory in Roman Archaeology’ in Theoretical Roman Archaeology Journal, 2(1)
Hutson S.R. et al.(2023) ‘Gender, Institutional Inequality, and Institutional Diversity in Archaeology Articles in Major Journals and Sapiens’ in American Antiquities, 88(3), pp. 326–343.
M Garry A. (2024) political Voice: Protest, Democracy and Marginalised Groups’. pp. 2. Oxford: Oxford University Press 
McGuire R.H. (2008) Archaeology as political action. pp. 1-11. Berkeley: University of California Press.
Nassaney M.R. (2021) ‘Archaeology, Heritage, and Public Participation: Fulfilling the Promise of Authentic Collaboration’ in Advances in Archaeological Practice, 9(2), pp. 119–13.



