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[bookmark: _Hlk156164370]Consider how we might be able to reconstruct ancient household activities and organisation from the archaeological record, with reference to specific examples from Chalcolithic or Bronze Age Cyprus.

The people-ing of the ancient past, through household archaeology – what Ruth Tringham described as creating ‘a humanised reconstruction of the past’[footnoteRef:1] - accurately and without the distortion of biases or anachronisms, often poses difficulty, yet holds great potential. Falconer and Fall emphasise how ‘village and household level analysis offers a window into Cyprus’ Early and Middle Cypriot pre-urban society’[footnoteRef:2], and is therefore necessary to construct an image of pre-urban life in Cyprus. Falconer and Fall also argue that ‘social differentiation was expressed in the Early and Middle Cypriot periods primarily in burials and mortuary evidence’[footnoteRef:3]. Unfortunately, within Cypriot archaeology specifically, issues of surrounding burial remains being ‘often relatively poorly preserved’[footnoteRef:4] do nothing to assist attempts to peer into everyday Cypriot life in the Bronze Age, and mean that there is only so much we can glean from such evidence. As a result of this, and other complications, including an ‘uneven excavation history’[footnoteRef:5], due to restricted site access, researchers encountered in this module repeatedly come back to the reminder that, really, very little can be known for certain, a reminder often prompted by analysis of a body. Lorentz cites issues arising partially due to ‘a combination of factors deriving from soil chemistry, taphonomy and ancient burial practices, as well as the vagaries of recovery and curation’[footnoteRef:6]. It is emphasised that it is almost always beneficial to refrain from stating anything in the absolute, particularly in relation to immaterial aspects of the household, such as societal divisions, and gendered activities. Budin summarises other limitations on evidence for Cyprus, and that a ‘focus on physical evidence is demanded by the source materials available for this island. Unlike its neighbours […], Cyprus did not begin using writing until the mid-second millennium’[footnoteRef:7], distancing us further from a human perspective of ancient Cypriots. [1:  Tringham, 2012, p.81]  [2:  Falconer and Fall, 2013, p.103]  [3:  Falconer and Fall, 2013, p.103]  [4:  Lorentz, 2016]  [5:  Steel, 2013, p.57]  [6:  Lorentz, 2016]  [7:  Budin, 2016] 

Sarah Douglas discusses furth some of the specific issues with relying heavily on burials. She highlights how prone Cypriot such evidence can be to damage, as a result of ‘repeated seasonal flooding of some tombs’[footnoteRef:8], and that, even if artefacts of use survived, ‘frequent looting of tombs, which has occurred from antiquity and into the present day’ has caused inadvertent damage to human remains, in favour of valuable material goods which were taken. This in itself causes another problem, as looting has wound up ‘creating an extensive number of unprovenanced artefacts which are now held in private collections’[footnoteRef:9], without accurate excavation records, and to which private owners may restrict research access. [8:  Douglas, 2019, p.21]  [9:  Douglas, 2019, p.22] 

The dilemma of this was expressed, memorably, by Tringham, who, when asked to give insight into the daily lives of prehistoric peoples she responded with initial confusion, before answering ‘there’s a house, and cows, and pigs, and garbage…’, then, of the people themselves, ‘I see … a lot of faceless blobs’[footnoteRef:10]. The struggle to obtain information, Tringham despairs, ‘leaves prehistory hanging in a cloudy nowhere-land of faceless, genderless categories’[footnoteRef:11]. Despite this, however, there have still been insights gained from various mediums regarding the structure of the household and how it interacted with wider society. For instance, how households may have been structured in relation to gender roles, and how this relates to the significance of children in Bronze Age Cyprus. [10:  Tringham, 1991, p.94]  [11:  Tringham, 1991, p.101] 

	The attitudes towards gender and age division are often perceived as restrictive in our own society. There is naturally the risk that interpretations of the ancient world can be made to mirror the comfortable or most widely accepted perception of our own society. However, there are various means through which we can gain useful insight into social constructs in ancient Cyprus. One of these is through the analysis of bodies and burial deposits. This can help in determining how burial practices differ according to age, status and possibly gender. As a result, examining burials can help to create a picture of how people were treated and categorised in life. When examining age, Lorentz again draws back to the idea that presumption can be very damaging to the representation of ancient people, and that, even in accurate careful examination of bodies and age, modern perspective affects the ‘kind of age’ we value - ‘too often chronological [image: A close-up of a sculpture

Description automatically generated]age has been afforded the prime place in archaeological analyses, due to our contemporary Western cultural baggage’[footnoteRef:12]. Here, Lorentz argues that there are other types of age that can hold significance within society, and impact burial treatment. For instance, emotional maturity, or the passing through certain rituals which mark development. For instance, in discussion of figure one, Lorentz states how ‘weaning often marks a culturally important stage in age progression and its socio-cultural demarcation’, as it is a concrete event ‘separating two difference stages of socio-cultural age’[footnoteRef:13]. The representations of children around this age, and prior, then, may be helpful to look at. S. L. Budin claims that ‘there are few places in the ancient world where all the physical aspects of motherhood, […] through pregnancy, parturition, and nursing, are as well depicted as they are in the iconography of ancient Cyprus’[footnoteRef:14]. One such depiction can be see in figure one. The figure seen here is holding an infant with one arm and holding, presumably her, own breast [image: A drawing of a person holding a baby

Description automatically generated]with the other. This depiction, of breastfeeding has led to the depiction of this child, and many others in what Lorentz calls a ‘standardised’ depiction, being seen as ‘an active one, either breastfeeding with both hands often holding the breast of the female who holds the infant in her arms (Pl.6), or sitting up’[footnoteRef:15]. This interpretation argues agency for the infants depicted, as they are seen conducting action, and as being capable of movement. These depictions are notably humanising, in contrast to ‘the passive cradle boarded and swaddled infants of the EC and MC’[footnoteRef:16]. These figures have visible freedom of movement, and an alertness of character, granted to them by the provision of facial features (such as the eyes in figure one), and limbs, in both images, distinguishable for those of their parents, therefore, a separate entity, thus reminding us of their humanity, even at the early age surrounding the ‘weaning’ stage.  [12:  Lorentz, 2005, p.42]  [13:  Lorentz, 2005, p.45-46]  [14:  Budin, 2016]  [15:  Lorentz, 2005, p.45-46]  [16:  Lorentz, 2005, p.48] 
Figure 1 Lorentz, 2005, Plate 6
Figure 2 E. Averett, 2007

	S. L. Budin explores several instances of pottery evidence relating to the organisation of the household. One of these is a ‘terracotta “house” or “birth-hut”’ [footnoteRef:17], a small replica of a Bronze Age house on Cyprus. The association with this model and childbirth has led Budin to argue that this serves as evidence for the liklihood that ‘childbirth took place at home’. Though the model does not provide insight into whether other village members, from beyond the immediate household, would have been present at the time, it would seem to suggest that home birth was the norm at the time, rather than, say, having a designated area for mothers and newborns. The model also potentially indicates the expression of a desire to bless the process of childbirth through the representation of the house. Budin also covers the matter of picrolite figurines. Picrolite figurines were images of individuals thought to be birthing women, based on their crouched posture, and outstretched arms – possibly for holding on to other women present to assist during the birth. The instances of picrolite figures being depicted wearing smaller picrolite figures, has led to the conclusion that these were worn as amulets by birthing, or heavily pregnant women. However, Budin also explores the insightful find that some ‘medium-sized picrolite figurines have all-over wear patterns’[footnoteRef:18], not the one-sided erosion that a necklace would have, from resting against skin on one side. These wear patterns, Budin argues, heavily suggest that the picrolite figures were gripped, tightly and regularly. Due to their strong associations with maternity, they  were likely actively gripped during childbirth, perhaps as familiar objects of comfort, a reminder of previous women who have had the same experiences, thanks to the fact that the wear patterns have been argued to be too extensive to only have been used in one household’s births, suggesting the presence of some form of support network, perhaps, accounting for the travelling of these figures throughout a village. Budin also suggests that the picrolites were seen as ‘functioning as magical aids to childbirth’[footnoteRef:19], providing strength and an increased chance of a successful birth, likely a well-sought comfort. In addition to these objects’ significance in the lives of women, it is important to note that the presence of the picrolite figure wearing a smaller version of itself ‘in a funerary context’[footnoteRef:20].  The breach of these objects from the household, away from the act of birthing ‘emphasises the proliferation of maternal imagery in Chalcolithis Cyprus’[footnoteRef:21]. This could, more speculatively, be argued to suggest an affliation, in the Chalcolithic mindset, between birth, and death, and the reshaping of the household resulted by both. [17:  Budin, 2016]  [18:  Budin, 2016]  [19:  Budin, 2016]  [20:  Budin, 2016]  [21:  Budin, 2016] 

The significance of infants in Bronze Age Cyprus can also be investigated through the observation of ‘age-specific practices which leave traces on the human skeleton’, specifically ‘body modification affecting the skeleton, [and] growth delay’[footnoteRef:22] presented in grave finds. The most common of these is head-shaping, a practice which ‘had to be instigated in infancy’[footnoteRef:23], while the skull was still malleable and developing. Speaking on body modification, Lorentz states ‘these things are done to one, and are regulated by social conventions, and thus can give clues about the attitudes and dispositions of particular human groups’[footnoteRef:24]. This refers to the idea that status was likely connected to the practice of headshaping. This is indicated by the fact that ‘head shaping occurs in very wealthy LC tombs’[footnoteRef:25], relating to a group of women found in Khirokitia with skulls that have been shaped more extensively than others at the site. Such a discovering prompted Lorentz to theorise on the ‘possibility of gender differential headshaping’[footnoteRef:26], which served ‘as a marker of socio-cultural difference’ in other societies, and so may have done so in Cyprus. She argues that these extensive examples indicate that though ‘the presence or absence of headshaping at Khirokitia is not gendered, […] its intensity seems to be’, indicating a desire to mark men and women apart as physically different and distinct, which may suggest difference in roles, perhaps, or of treatment. [22:  Lorentz, 2005, p.42]  [23:  Lorentz, 2005, p.46]  [24:  Lorentz, 2005, p.50]  [25:  Lorentz, 2005, p.46]  [26:  Lorentz, 2016] 

 The act of beginning to shape a young child’s head, requiring energy and consistent binding, in a society with a high infant mortality rate, suggests that those children born into wealthy families were immediately viewed as members of the kin group, worthy of being marked out, even at a young age. The different approach suggested by Lorentz regarding the shaping of baby girls’ heads would mean ‘visually drawing attention to her gendered role/s in life’[footnoteRef:27]. In fact, head shaping was seen so significantly in BA Cyprus that an ‘anthropologist active in Cyprus and the surrounding region over 50 years ago, suggested that some of the circularly head shaped individuals in Late Bronze Age Cyprus could be immigrants coming from elsewhere in the region’[footnoteRef:28]. However, this interpretation of pottery representations, Lorentz argues, is perhaps limited, as the representation of circular heads may simply be lower class individuals, if the practice is in fact related to class, or may occur due to an exchange of imagery with differing cultures. [27:  Lorentz, 2016]  [28:  Lorentz, 2016] 

The difficultly with such examinations, however useful regarding headshaping, is that ‘only some differential practices relating to cultural identity leave traces on the human skeleton and/or dentition’[footnoteRef:29]. For instance, what information and/or decision making an adult individual was allowed to take part in during life, due to their status or gender, would be invisible when dealing with their skeleton. [29:  Lorentz, 2016] 

However, observation of burials may also help indicate treatment according to status, gender, and age, based on where and how an individual was buried. Lorentz discusses, for instance, the possibility that ‘infants were first buried in the dromos niches, and that only an adult death warranted opening the burial chamber proper’[footnoteRef:30]. This suggestion opens up potential insight into age-based burial treatments. If this were the way the infant bodies found their way into adult burials, it would certainly suggest a limitation on the perceived significance of dead infants, seemingly marking them out as being ‘lesser’ members of society. Even if this were not emotionally the case, the practicality of disposing of an adult, versus an infant, body, makes for a cohesive argument for the fact that it would not have necessarily made sense to bury all the infants in adult tombs as and when they died individually, therefore opening the tomb every time a child died, which, at a time when pregnancy and birth held such significant danger for both the mother and child, would likely not have been sustainable. Another observation of child burials is that, unlike those of adults, they ‘are sometimes found within the houses, suggesting a different social identity for infants’[footnoteRef:31]. Burial underneath the home could be interpretated as a protective and possessive behaviour on the part of the living, perhaps indicating that families were acting on the emotional sense of premature loss, ultimately adding to a sense of belonging, and home, as they live in that area, and as generations of children are buried under their family homes. However, again, this may be forcing an emotive lens on an aspect of life realistically more shaped by practicalities, for instance, there would be much less of a need to take a child’s body elsewhere to bury it due to its size, and perhaps, the frequency of child death would make this an unnecessary hassle. Regardless of intent, the fact that child burials were so distinct in location from those of adults serves, according to Lorentz, to ‘[establish] that age was viewed as an important enough form of socio-cultural difference during the Late Cypriote Bronze Age to be expressed in burial’[footnoteRef:32]. [30:  Lorentz, 2005, p.43]  [31:  Budin, Turfa, 2016, ch.36]  [32:  Lorentz, 2005, p.49] 

	Roles of women, regarding grave evidence, have been estimated by various pieces of evidence. One example of this, documented by Lorentz, is of a woman whose teeth bore ‘several grooves [that] were observed on the distolingual interproximal surfaces of both maxillary lateral incisors’[footnoteRef:33], very narrow in width. These grooves have been theorised as having been caused by ‘drawing thread or fibre alongside the teeth’[footnoteRef:34], or holding pins between her teeth on a regular basis. Both of which would have taken place had the woman been regularly holding fabric in her teeth, or repeatedly holding a thread taught to cut it. Although this cannot possibly indicate the roles of the women around her, we can at least infer that one of her roles in life revolved around the production and maintenance of fabrics, likely as a professional seamstress, as household production grew more efficient, and people began to specialise in their particular form of production. [33:  Lorentz, 2016]  [34:  Lorentz, 2016] 

	Jennifer Webb has interpreted, from grave goods from BA Cyprus, that there is a suggestion of ‘highly structured relationship[s] between people and object types’[footnoteRef:35]. She observed a pattern in gender and grave goods, claiming that weapons such as daggers and axes and razors are found largely with men, while ‘needles and spindle whorls with women’, or which the seamstress’s grave is a good example – we know she carried out these tasks, and so, likely, did many other women. Steel discusses how other writers, for instance, Bolger ‘attribute[s] this gendered division of labour to agricultural intensification and the emergence of a nuclear household’[footnoteRef:36], and that, as time progresses, this division becomes more fixed. [35:  Webb, 2016]  [36:  Steel, 2013, p.59] 

The Vounous Model is explored by Webb as a window into women’s place in what she refers to as ‘a man’s world’, both in wider society, and in this particular scene. ‘An extraordinary terracotta model found in a tomb on the north coast of Cyprus’[footnoteRef:37], the Vounous Model features only one woman, amongst its eighteen figures, ‘who holds a baby and stands beside on of the animal pens’[footnoteRef:38]. The nature of this model is highly speculated, but, according to Lorentz, what is evident is that the woman and child, though present, are not engaging in the ‘adult world of decision-making males’[footnoteRef:39], and are positioned as if in their own social category together, and separate. Lorentz summarises ‘the variety of roles and spheres in which women in ancient Cyprus’ held and played, were a combination of aspects in which they were ‘active (birth giver, worker, high- and low-status women), as well as the various aspects and stages of life it would have been necessary for them to negotiate (birth, disease, debility, death)’[footnoteRef:40]. Of all of these mingled together into the human experience, and all the ranging pieces of evidence for attitudes towards women and infants, Webb concludes that, ultimately ‘women are represented as lovers or partners; as mothers (or child-minders); and as a source of productive labour[footnoteRef:41]’, therefore, it could be argued, as valued when placed in a correct and functional context, likely as other members of BA Cypriot society, as they all served their individual part in contributing to their households and wider communities. [37:  Webb, 2016]  [38:  Webb, 2016]  [39:  Webb, 2016]  [40:  Lorentz, 2016]  [41:  Webb, 2016] 
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