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Introduction

This praxis is an inquiry into identity memory, self and becoming to deconstruct human lines of memory and translate the language of identity. Challenging the politicization of the body, cultural ‘insiderism’ and the notion of belonging. To question the language of racial ideology of culturally sanctioned oppression in both their historical and contemporary manifestations in various forms and impacts of ‘blackism’. Exploring evidence from multiple theoretical perspectives (NAME A FEW). The starting point is intertwined with elements of autobiographical cultural connections and personal histories from experiences of existing in the borders of identifying as a Xhosa, South African and a British citizen. Using textiles to make meaning of how and in what ways has this “duality” shaped my perceptions of how and where I exist? Using cloth and textile processes as an expression to move beyond language to explorer meaning how cultural binaries ideologies function in societies as a tool to make sense of “difference “identity categorisation from histories of colonialisation, racism and sexism. Grabbling with these concepts as an experimental and expansive ways to understand the self to find the “I” question what it means to be “Black”. Emotions imposed by migrating from one country to another creating a sense of liminality and a contested belonging with how my existence is being language(d) within this space and place. Analysis of these self-identifying processes of ethnicity, nationhood, borders, and language with implicit meanings that go unquestioned ensuring marginalisation and of its long-established socio-culture underlying patterns of cultural reproduction. “Ethnic groups are increasingly recognised as political actors, but only when they are members of minority. As members of a majority, they are the ones who should grant rights to minorities” (Schoplin, 2000: p.5-6).
Emotional Memory

“Before our minds can make the world, the world makes our mind” (cite)
The mourning for coming to terms with a nostalgic “blackness” that never was.
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The contradiction of the petty bourgeois, however, is that they still search in the footage for the product they were cheated of, obstinately trying, against all odds, to make their own an identity that has become improper and insignificant to them. Shame and arrogance, conformity and marginality remain thus the poles of all their emotional registers. Agamben. G (:71)



Mistaken Identity

“Ideology is [….] thought as an imaginary construction, a ‘symbolic order’ this is the imaginary language and narrative of identity rules that dictate society. Rather than abandon them, we hold on even when it hurts even when nothing about them makes sense.” (cite) 
The nature of the beast “blackness” an accepted pattern of self-identification, that assumes my identity belongs to a political position before it can belong to me.” It still considers humanity through the prisms of whiteness” Lodge, R.E (2018:169). This distorts denying people of African ancestry to articulate our own sense of being and existence. The entitled need to defend “blackness” rather than reflecting on its connotations of racial inferiority and is often charged with lack of understanding of implicit meanings in relation to social location and projection of one’s own agenda onto others. Blackness is the warp that holds steady invisible barriers of systematic power strategies that are tightly woven into the fabric of our world.
These are still preserved in the ways identity and belonging is language(d), branding (racial type) how blackness is always framed in the biocultural codes of spoken language that exist in the subjectification of African diaspora. Through the apertures of slavery, minoritized, marginalization, continuous use of repressive language. “The moment in which our gaze apprehends her…… and by the gaze by which she is apprehended is the gaze through which she is banished Butler, J (2006: how to cite from a forward piece?). Labelling ourselves as “Black and Proud” is assimilating into racial structures without consciously working to rid ourselves of the deconstruct the legacy of negative socialization whilst challenging white consensus. This idea of “blackness” has become a problem as it dominates and is applied as a universal identity of people that are of African descent, maintaining the position of “whiteness” itself as a norm. As a woman of South African ancestry and Xhosa tribal roots, I struggle to fit neatly into the boxes of what it means to be Black and British. I cease to South African for black describes nothing that I am and everything of the illusion of what is thought we are. 
























Body Language/ A sense of being

Body language starts as an experiment with using emotions as my medium translating the intangible into materiality. The physical rhythms of life into a visual textile language, the dominant use of the colour red in the work demonstrates the rawness and captures the strength of emotions felt from the “inescapable torment of identity” (Bush, 2015, p3). Eliciting what I call emotional spillages to moving away from traditional use of language exploring and experimenting with my intuitive voice. 
This unreadable language acts as a barrier, a secret language for me to speak my truth without being suffocated by external opinions of others. It allows for my internality to say what I cannot say out loud or what I have assumed for a long time I am not allowed to say. A choice I give away every time I identify as ‘black’ because that perpetuates the ideology of white superiority notions of these performative ideas of race and culture attachment of this world. To go inwards, to go beyond the superficial personas of my identity, to speak to self with no judgement and allowing the emotions that overwhelm, envelop, consume me at any given moment. 
To processing, flowing with the motions of where they manifest physically using cloth and employing the processes used in textiles like stitching as metaphor for tracing the memories. Devore to takeaway what does not serve me, letting go of the pain and guilt of rejecting the identity of being black. How dare I am not black and proud when many have died so I can be born “free” when many still suffer for being born black. How dare I do not stand in solidarity, but I can no longer conform under this mistaken identity that continues to enslave my psychology.  ‘It can be transformed through mutation in individuals brought about through their own observation” (2017: Forward). An observation of the mind not the superficial descriptions ideas of dogma, societal imprints of what I am. These “scientific terminologies” to categorise race do not eradicate racism 

This has brought a challenge when using intuition as a guide to create work and write academically. As there is always this push and pull between the “I” and the third person persona one must write in as an academia. Going against the grain of intuition.” What hampers communication is communicability itself; humans are separated by what unites them. Journalists and mediacrats are the new priests of this alienation from human linguistic nature.” Angamben G (:89).


Re-writing self
A need to rethink the existing categorizations. Never got a chance to choose all my identities just happened to me. How can I fight for an identity I don’t understand, one that is thrust upon me as if I don’t have a choice to decide who I am.



Conclusion
 “I don’t want to be included, instead I want to question who created the standards in the   first place” Eddo-Lodge, R (2017:184).





What the State cannot tolerate in any way, however, is that the singularities form a community without affirming an identity, that humans co-belong without any representable condition of belonging (even in the form of a simple presupposition). Whatever singularity, which wants to appropriate belonging itself, its own being-in-language, and thus rejects all identity and every condition of belonging, is the principal enemy of the State.” Agamben, G (1990: p93).
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