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Pew Research Center's Forum on Religion & Public Life + Global Religicus Landscape, December 2012

http://www.pewforum.org/2012/12/18/global-religious-landscape-muslim/
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Indonesia (brief overview)

Exploring Muslim Societies in the Modern World




Ethnic groups

Religions

Languages

Literacy

Javanese 40.1%, Sundanese 15.5%, Malay 3.7%, Batak 3.6%, Madurese 3%, Betawi 2.9%, Minangkabau 2.7%, Buginese 2.7%, Bantenese 2%, Banjarese 1.7%,

Balinese 1.7%, Acehnese 1.4%, Dayak 1.4%, Sasak 1.3%, Chinese 1.2%, other 15% (2010 est.)

Muslim 87.2%, Christian 7%, Roman Catholic 2.9%, Hindu 1.7%, other 0.9% (includes Buddhist and Confucian), unspecified 0.4% (2010 est.)

Bahasa Indonesia (official, modified form of Malay), English, Dutch, local dialects (of which the most widely spoken is Javanese)
note: more than 700 languages are used in Indonesia

definiti

total population: 92.8%

: age 15 and over can read and wiite

Population of Indonesia (ZUT5 and historical)

Country's
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Indonesia Population Forecast

2020

2025

2030

2035

2040

2045

2050

Population

269,413,457

282,011,425

293,482,460

303,382,406

311,333,675

317,279,882

321,377,092

Yearly %

Change

1.05%

0.92%

0.80%

0.67%

0.52%

0.38%

0.26%

2,740,934
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(PIKm?) | Pop %

57%

60%

63%

66%

68%

70%

72%

Urban

Population

154,123,356

170,123,392

185,140,475

198,715,476

211,012,625

222,007,079

231,645,394

Country's
Share of

World Pop

3.49%

3.49%

3.48%

3.47%

3.44%

3.41%

3.36%

World Population

7,716,749,042 4

8,083,412,759 4

8,424,937,474 4

8,743,446,952 5

9,038,687,151 5

9,308,438,178 5

9,550,944,891 5

Source: Worldometers (www.Worldometers.info)

Elaboration of data by United Nations, Department of Economic and Social Affairs, Population Division. World Population Prospects: The 2012 Revision. (Medium-fertility variant).

back to top 1

Micro|

2015 255,708,785 1.22% 3,006,460 -140,000 284 235 134 54% 137,400,001 3.49% 7,324,782225 4
2014 252,812,245 1.18% 2,946,614 -141,488  28.1 238 133 53% 133,860,626 3.49% 7,243,784,121 4
2010 240,676,485 1.40% 3,239,117 -147,508 269  2.50 126 50% 120,155,328 3.48% 6,916,183,482 4
2005 224,480,901 1.45% 3,108,441 -105,162 258 248 118  46% 103,119,791 3.45% 6,514,094,605 4
2000 208,938,698 1.48% 2,965228 -39,487 245 255 110 42% 87,758,432 3.41% 6,127,700,428 4
1995 194,112,556 1.68% 3,095863 -69,399 228 290 102 36% 69,014,778 3.38% 5,741,822412 4
1990 178,633,239 1.92% 3,234,874 -41,700 213 340 94 31% 54,633,190 3.36% 5,320,816,667 4
1985 162,458,871 223% 3,392,884 -30,782 200 4.1 85 26% 42,383,895 3.34% 4,863,601517 4
1980 145,494,452 240% 3,256,871 -27,009 19.1 4.73 76 22% 32,160,094 3.27% 4,449,048,798 4
1975 129,210,098 2.52% 3,028,642 -38,850 18.5 5.30 68 19% 24,959,515 3.17% 4,071,020,434 5
1970 114,066,887 2.60% 2,747,415 -28,075 186  5.57 60 17% 19,472,358 3.09% 3,691,172616 5
1965 100,329,810 2.50% 2,327,423  -32,043 195 5.62 53 16% 15,841,074 3.01% 3,329,122479 5
1960 88,692,697 2.30% 1,906,832 -12,319 202 5.67 47 15% 12,936,717 2.93% 3,026,002,942 6
1955 79,158,539 1.75% 1,313269 -18,800 204 549 42 13% 10,650,781 287% 2,761,650,981 6
Source: Worldometers (www.Worldometers.info)
Elaboration of data by United Nations, Department of Economic and Social Affairs, Population Division. World Population Prospects: The 2012 Revision. (Medium-fertilty variant)
Country Christians Muslims Unaffliated Hindus Buddhists Folk Religions other Jows Ok

> Guam 230,000 <10,000 <10,000 <10000  <10,000 <10000 <1000  <10,000 250,000 jesten

» Guatemala 28,900,000 <10,000 1,060,000 <10000 <1000 200000 20000 <1000 30,210,000  wcroprene off
@ » cuinea 2300000 19,560,000 410,000 <10,000 20,000 600000  <10,000  <10,000 22,890,000
@ > GuineaBissau 490,000 1,480,000 140,000 <10000  <10,000 930000  <10000  <10000 3,040,000

» Guyana 780,000 60,000 20,000 190000 <10,000 <10000 <1000  <10,000 1,080,000

> Haiti 12,830,000 <10,000 1,670,000 <10000 <1000 200000 40000  <10000 14,830,000

» Vatican City <10,000 <10,000 <1000 <10000 <1000 <10000 <1000  <10,000 <1000

» Honduras 10,860,000 20,000 1,250,000 <10,000 20,000 150000 80000  <10,000 12380000

» Hong Kong 1,470,000 250000 3,820,000 60000 1,040,000 1040000 100000  <10,000 7,770,000

> Hungary 6,500,000 30,000 1,990,000 <10000 <1000 <10000 <1000  <10000 540,000

» lceland 370,000 <10,000 20,000 <10000 <1000 <10000 <1000  <10,000 410000

» India 36,740,000 310,660,000 830,000 1297,960,000 11,080,000 7960000 26050000  <10,000 1691,260,000

v Indonesia 33200000 256,820,000 240000 4150000 1,740,000 700000 410000  <10,000 297,260,000

2010 23660000 209,120,000 240000 4050000 1,720,000 750000 340000  <10000 239,870,000

2020 26930000 229,620,000 240000 4210000 1,800,000 750000 360000  <10,000 263,910,000

2030 29620000 245020000 250000 4300000 1,810,000 740000 390000  <10,000 282,130,000

2040 31,730,000 254,310,000 250000 4280000 1,790,000 720000 400000  <10,000 293,480,000

2050 33200000 256,820,000 240000 4150000 1,740,000 700000 410000  <10,000 297,260,000

http://www.pewforum.org/2015/04/02/religious-projection-table/




Muslim Population of

Indonesia

According to a 2010 Pew
Forum demographic study,

205

MILLION

is the estimated Muslim
population of Indonesia.

10 Countries with and makes up

the Largest Number
of Muslims (in millions) 1 3 0/0
of the total world

80 6 75 75 Muslim population.

Indonesia Pakistan India Bangladesh Egypt Nigeda  Iran  Turkey Algeria Morocco

Data from Pew Forum's forthcoming report on the worid's Muslim population, 2011
Pew Research Center's Forum on Religion & Public Life

ON THE ROAD:
INDONESIA POPULATION
BY THE NUMBERS 253,609,643

CITY POPULATION

SURABAYA 2.787M

- MEDAN 2.118M

SEMARANG 1.573M

JAKARTA 9.769M

50.7%
of population lives BANDUNG 2.429M
in urban areas

AGE STRUCTURE
0-24 25-54 55+

RELIGIONS

CHRISTIAN 7% ROMAN CATHOLIC 2.9%

MUSLIM 87.2%
HINDU 1.7% OTHER 0.9% UNSPECIFIED 0.4%
INTERNET USERS
INDONE: 5.82%
35.6%

GDP PER CAPITA
oonesiA [IIIEET

WORLD $13,100

GDP GROWTH (2003-2012)

INDONESIA ~ ———— WORLD

LIFE EXPECTANCY

INDONESIA 7217

LITERACY RATE

INDONESIA 92.8%

UNEMPLOYMENT RATE

SECTORS OF ECONOMY

INDUSTRY SERVICES  AGRICULTURE

5:3‘7 N

s~

2009 2012

W&

Source: CNN, 2014, http://edition.cnn.com/2014/07/08/world/asia/indonesia-election-day/

Indonesia

colonised by the Dutch

Indonesia : state based on Pancasila, or five pillars.

Key parties: Muhammadiyah and Nahdlatul Ulama, including the progressive youth

among them, support Pancasila and promotes democracy and pluralism, although a few
groups among the Islamists reject all of these.

Primary Source: Muhamad Ali chapter in Islam in the Modern World

There were numerous movements of peoples of Muslim origin into Southeast

Asia, including, Indian and Chinese Muslims especially Sufis.

There were also several wars of “conversion” among various chains between the

islands. Sufism has been an important element of Muslim identity.
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After World War 11, and the conclusion of Dutch colonisation and
Japanese rule during three years of the war, Indonesia emerges as
an independent state.

It utilises a state ideology called Pancasila, which is a Sanskrit
phrase meaning five pillars: these are belief in one God, just
civilised humanity, national unity, democracy and social justice.

This system has its origins in combining the concept of an Islamic
state with a secular state.

particularly important was the foundation in 1912 of the Muhammadiyah
organisation, founded by a Javanese teacher Ahmad Dahlan (d.1923)

had been to Mecca, and returned to promote the specific interpretation of
Islam, focusing on ‘tauhid’ or the oneness of God

Source: Muhamad Ali chapter in Islam in the Modern World

Key features:

* Propagation

* Education

* Charity

* Health services
* Social work

Source: Muhamad Ali chapter in Islam in the Modern World




* Use of classrooms
* Education curricula

* Modern clothing

Education is a central component of the Muhammadiyah

* The movement owns and manages universities, hospitals, businesses,
entrepreneurship, and humanitarian units

Source: Muhamad Ali chapter in Islam in the Modern World
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KH Ahmad Dahlan (Chairman 1912 - 1922)
Part|

ifonlyin baby named
wrote . Kauman Vilage west of the North
‘Yogyakarta is arguably no other priviege, other than as a settlement around the.
(Great Mosque of Yogyakarta. History and other records, and Kauman eventually
became a big name as the vilage of birth of a Natonal Hero of Indonesia, Kial Hajl
Ahmag Danian: The infiator bith Persyarikatan Muhammadiyah on 8 Dhu akHijah
1330 AH coincides with 18 November 1912

Muhammad Danwisy bor from both parens are known o be very pious, namely
KH. Abu Bai (the Great Mosque of Imam Khatib Yogyakarta Sultanate) and Nyai
Abu Bakr (daughter of Abraham H., Hoofd ruler of Yogyakarta). Muhammad Darwisy
is the fourth chid of are women,
No one s denying pedigree as a descendant of Muhammad Darwisy twelth of
Maulana Malk Ibrahim, a great saint and foremost among the Wali Songo, and is

0 the fist pionesr of Islam in Java

(Kutojo and Safwan, 1991). Similary, the genealogical chain: Mchammad Darwisy Is the son of KH Abu Bakar bin K.H.
‘Sulaiman bin Muhammad bin Murtadia chapiain chaplain lyas bin Demat Demat Djurung omen readers Kapindo bin Djurung
omen readers Sapisan Maulana Sulsiman bin K| Ageng Gridig (Jatinom), son of Mauiana Muhammad Fadlulah (Prapen), son of
Maulana ‘Alnul Yagin, son of Maulana Ishag, son of Maulana Maik lorahim (Jonah Regards, 1968: 6).

Muhammad in boarding schools , and reigion.
and Avabic. Pigrimage to Mecca when he was 15 years old (1883), then proceed with studying religion and Arabic in Makkah for
five years. Here he interacts with the thoughts reformers in the Isiamic world, such as Muhammad Abdun, Al-Afghani, Rashid

Rida, and Ibn Taymiyyah. Fruit thinking fuence on the Dervish. Life and
later o which
aims to renew the reliious understanding (the lsiamic) in most of the Isiamic world at that time who st are orthodox
(conservative). Orthodoxy rigidty gs.
Therefore, with motion

purfication of refining of Islami teachings with a return to the Koran and al-Hadith

At the age of 20 years (1888), he returned to his vilge, and changed its name Haji Ahmad Danian (a habit o Indonesian
people retuming pigrim, aways got a new name instead of is first name.) Upon theirreturn from Mecca this, he also appointed
‘Amin Khatib within the Sultanate of Yogyakarta. In 1902-1904, he performed the pilgrimage a second ime followed by a
despening of relglous knowiedge 10 a few teachers in Makkah.
On his retur from Mecca, he married Siti Walidah, his own cousin, the son of Kyal Hai Fadhil prince, laer known as Nyal
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Persyarikatan Muhammadiyah
Non-governmental Organisation (NGO)

Timeline About Photos Likes More + il Like ~» Share | eee
§ 116,606 le like thi N . Create Page
M 606 people fike this Persyarikatan Muhammadiyah
Invite friends to like this Page Yang punya instagram follow ya Official Instagram PP Muhammadiyah di
@Ilensamu & gunakan hashtag #lensamu hitps://pbs. twimg.com/media Beonsend
ICUfDO9XWEAELD7X jpg
ABOUT >
jl. KHA Dahlan no.103 N Save
0274 375025 EXT 111
Black Friday Deals Week
http://www.muhammadiyah.or.id/ amazon.co.uk
Amazon's Biggest Ever Black
Friday Deals Week now on.
PHOTOS > Check back for new deals

every day.

The concept of jihad in Indonesia focuses on social and educational

struggle

There is a focus on faith and purification, especially among the

conservative wing

The modernising progressive wing seeks to promote issues such as gender
equality, religious pluralism, multiculturalism, and interfaith dialogues

Source: Muhamad Ali chapter in Islam in the Modern World

Traditional scholarship is represented by the Nahdlatul Ulama or
“awakening of the Islamic scholars” established in 1926 in response to the
abolition of the caliphate in Turkey and the rise in Saudi Arabia of the
Wahhabi movement (leading to attacks on pilgrims in Mecca).

NU focuses on outward religious practice, including loud recitation of the
intention to pray, audible recitation of the Koran, and the tahlil or
declaration of the unity of God for the dead.

NU have a focus on Indonesian identity for Islam; they have promoted
activities for women in rural environments
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PENDIDIKAN ISLAM  BAHTSULMASAIL ~ HIKMAH  SYARIAH  UBUDIVAH  TAUSHIYAH  KHOTBAH  BULETIN JUMAT

Peran Penting NU Meredam | Memulai Kembali Ishari KH Achmad Syaichu, dari
Ranting NU sampai Presiden

Kekerasan 1965 di Kalsel sebagai Banom NU

Rabu, 25/1172015 1200
Kang Said Aqil: Kebodohan itu Dosa

Wonosobo, NU Online

Ketua Umum PBNU KH Said Aqil Siroj menghimbau
warga NU selalu mempekuat bidang keilmuannya,
termasuk kompetensinya dalam berbagai bidang.
"Warga NU harus kuat iimunya. Kalau modal ilmu kita
pas-pasan akan tergilas oleh orang lain yang imunya
kuat dan banyak,” tuturnya.

Guru dalam Kang Said Aqit RMINU: Dukungan  Memberikan IPNU Jateng

Pandangan Gus  |Kebodohan itu Pemerintah ke Pemahaman Periode

Mus Dosa Pesantren Mestinya Agama yang Bak  Kepengurusan di
| Lebin Konkret n Benar IPNU Periu

Source: Muhamad Ali chapter in Islam in the Modern World
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Kamis, 26/11/2015 00:
RSI Siti Hajar Sidoarjo Gelar Seminar
Tentang Kehamilan Gratis

Sidoarjo, NU Online

Rumah Sakit Islam (RS1) Siti Hajar Sidoarjo akan
mengadakan seminar awam bagi ibu hamil dan calon ibu
hamil di ruang pertemuan lantai 2 gedung Darul Na'im
RS| Siti Hajar. Seminar akan digelar pada Sabtu...

Rabu, 2511112015 2203 |
LPTQ Subang Gelar Musabaqah
di Kantor PCNU

Subang, NU Online

N
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Jomat, 201172015 2003
W{ Akhlag Keseharian
Suami Istri dalam
Al-Quran
Dalam Islam, ikatan suami dan istri
bukan hanya soal akad nikah lalu
masalah selesai. Ikatan suami dan
istri mengikat sekaligus setiap
pasangan hampir dalam...

e, 071172015 1904
Yang Dilakukan

" Nabi SAW di Hari
Jum’at

JELANG KONGRES XV GP ANSOR
GP Ansor Ziarahi Makam
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Other movements/platforms in Indonesia:
Seek to interpret this long within contemporary context

Focus on pluralism, dialogue, emancipation of women, religious freedom,
secularism

They focus on their heritage of mysticism, exegesis and philosophy, and
also apply new techniques to interpret Islam in contemporary contexts

This can include the use of television and the Internet to promote specific
concepts associated with religion and interpretation, even with Sufi

television programmes. 3 M al ay S i a

Modern technology is seen as very significant in promoting the meaning of Exploring Muslim Societies in the Modern World
Islam within a contemporary context

Source: Muhamad Ali chapter in Islam in the Modern Worl
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Countries in the world (ranked by 2014 population)

Click on the name of the country for current estimates, historical data, and projected figures.
Search: malaysia

Share

. Population  1Year Population  Migrants Median Aged Fertility Density Urban Urban of

fanky  Country (2014) Change  Change (net) age 60+ Rate  A® ™ i) popw  population  World

Pop

43 Malaysia 30,187,896  1.58% 470,931 96,816 278 9% 2.00 329,847 92 75% 22552009 0.42%
Showing 1 to 1 of 1 entries (filtered from 200 total entries)

Source: Wor s (www.Worldometers.info)
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Malaysia Population Indicators
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Indicator Value World Ranking
Median (Average) Age @ 28.51 years 94th
Crude Birth Rate @ 16.606 births/thousand 109th
Crude Death Rate @ 5.165 deaths/thousand 168th
Crude Net Migration Rate @ 1.595 people/thousand 33rd
Life Expectancy (Both Sexes) @ 75.33 years 82nd
Life Expectancy (Male) @ 73 years 71st
Life Expectancy (Female) @ 77.69 years 91st
Total Fertility Rate 1.895 children/woman 129th
Net Reproduction Rate 0.907 surviving daughters/woman 127th
Sex Ratio At Birth @ 1.06 males per female 28th
Infant Mortality Rate 6.692 deaths/1,000 live births 140th
Under Five Mortality 8.029 deaths/thousand 142nd
Mean Age at Childbearing 30.797 years 35th
cickrnet
Malaysia Population Clock Net Increase of 1 person every 15
seconds
What is the p ion of Malaysia (as of 25,2015)? 31,154,060 Papulation estimated based on
Last UN Estimate (July 1, 2015) 30,331,007 interpolation of World Population
Births Per Day 7132 Prospects data.
Deaths Per Day 2,218
Net Migrations Per Day @ 685
Net Change Per Day © 5,599
Population Change Since January 1st 1,836,472

Religion in Malaysia (2010)

. Islam (61.3%)

[ ] Buddhism (19.8%)

. Christianity (9.2%)

[ ] Hinduism (6.3%)

. Confucianism, Taoism and

other traditional Chinese religions
(1.3%)
. None, other or no information
(3.2%)
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N P N other

Year Islam Buddhism | Christianity | Hinduism .

traditional
Chinese folk

religion
2000 60.4% 19.2% 9.1% 6.3% 2.6%
2010 61.3% 19.8% 9.2% 6.3% 1.3%

Other
No religions or
religion no
information
2.4%
0.7% 0.5%

The Muslim population within Malaysia reflects a diversity of Islamic
interpretations, with many customary practices - or adat - that are closely identified
with being 'Malay' and being 'Muslim'.

Adat, taken from the Arabic word <ada, is Bahasa Malay for "custom; customary
law; customary behaviour".

Another Arabic equivalent for 'custom' would be transliterated as <urf.

Adat reflects continuity with pre-Islamic Malay peninsular religious beliefs.
Contemporary Islamic interpretations in Malaysia represent - in some contexts - the
changing values and aspirations of Malaysian society.

Malay Muslims are associated predominantly with Shafi’i madhdhab or 'school',
whilst those of Indian sub-continent ancestry are linked with the Hanafi
madhdhab.

The Malay Muslim population has been exposed to varied approaches towards
Islamic interpretations, as improved communications have made the world

'smaller'.

The government has to balance Islamic rhetoric with practical realities, in a

predominantly secularly oriented global context.

Selected Islamic systems and infrastructures will, after their implementation, only

appeal to a proportion of Malaysia's population.

Questions arise as to whether Malaysia's intended role as an economic super-power
in the twenty-first century - one of the 'Asian Tigers' - can be fully reconciled with

the demands by some parties for an 'Islamic State’.

" ... it is really the stark constituent realities of Malaysian society - a heterogeneous
ethnic matrix, intra-ethnic disunity within all major ethnic-groups, the different
socio-political culture of Sabah and Sarawak vis-a-vis peninsular Malaysia, and the
secular-capitalist orientation of the whole country - which must suggest that the
road ahead would indeed by arduous if pressures to see a much greater role for
Islam in Malaysia were to escalate.”

Hussin Mutalib, "Islamisation in Malaysia: Between Ideals and Realities", Hussin

Mutalib and Taj ul-Islam Hashmi (Eds.), Islam, Muslims, and the Modern State,
(London: The Macmillan Press, 1994), 169.




Recognition of the population diversity in the Malaysian Federation is significant,
in terms of understanding issues relating to Islamic decision-making.

Malaysia itself was inaugurated in 1963 from the Federation of Malaya (which
became independent in 1957, and comprised of the nine peninsular states, together
with Melaka and Penang) together with Sabah, Sarawak and Singapore (the latter
seceding in 1965).

Since independence, political attention has been drawn to relations between the

principal communities in Malaysia - Chinese, Indian and Bumiputra (‘ethnic
Malay’).

The question of 'who is a Malay?' is a fundamental one, because to many people
who identify themselves as Malay, being 'Malay' is also directly linked to Muslim
identity.

Long-established 'non-Malay' communities resident in Malaysia are not recognised
as 'Malay' - but as 'Malaysian'.

Inter-mixing between different ethnic groups has compounded issues surrounding
Malay identity.

This impacts upon interpretations of Islam in Malaysia, on relations between and
within Islamic interests in Malaysia, and on Malaysia's global relations with
external Islamic interests.

The emphasis upon dakwah, or 'propagation’, by Islamic interests in Malaysia
- including federal government departments - incorporated varied elements of
Islamic and Malay identity, including specific pronouncements on Islamic sources.

The Bahasa Malay word dakwah, taken from the Arabic word dawa >, holds
specific Malaysian social, religious and organisational connotations relating to the
propagation and promotion of Islam.

" ... Dakwah has become the all-embracing and all-meaning term, intuitively
understood and experienced, but less often deeply analyzed, to cover the spectrum
of deepened religious consciousness and culture now prevailing. Its Verstehend* to
participants clusters along the lines of 'returning to the holy faith' (kembalikan ke
agama suci) or 'for the sake of God' (kerana Allah)."

*Verstehend = “empathic understanding of human behaviour.”

Judith Nagata, The Reflowering of Malaysian Islam: Modern Religious Radicals
and Their Roots (Vancouver: University of British Columbia Press, 1984), xx




Interpretations can reflect 'rigid' aspects of Islam, with limited flexibility,
confirming or promoting existing understandings of practice.

The requirements for interpretation of the 'flexible' aspects of Islamic sources in a
rural Malaysian environment may be different to those of an urban environment,
influencing the form of decisions or opinions made, especially within a political-
religious framework.

The 'details of everyday life', remeh temeh, can differ from Islamic issues dealt
with on a governmental level. The action of pragmatic understanding and
interpretation of Islam, in reaction to specific issues and circumstances, may be
considered more important than the actual labelling of the process.

Nagata, 1984, 30

Compartmentalising 'reform' and 'tradition' can be interpreted as too rigid, as there
can be interaction between these categories.

This is reflected within analysis of political groupings in Malaysia: individuals may
attend meetings of (and join) several different Malay-Muslim interests.

There can be links with dakwah movements, seeking to promote (interpretations
of) Islam amongst Muslims and non-Muslims.

Not all these groups have 'reform' on their agenda. Others made compromises to
acquire a degree of political leverage.

Creation of state religious councils gives regional administrations limited control over
Islamic affairs, including:

* appointments of imams,
» implementation of shari'a interpretations (primarily in matters of personal law),
* Islamic services' provision (i.e. pilgrimage organisation, and Islamic education).

There has been conflict between individual states' and Malaysian Federation interests, which
has ramifications in interpretations of Islam.




Sabah and Sarawak, for example, with their considerably different ethnic Reference towards ijtihad-related concepts by various platforms indicates diversity
compositions and substantial non-Muslim influences, have departed from in Islamic understandings, reflected within Malaysian political dialogues
government agendas on Islamic policies. nationally and locally, particularly in areas of interpretation seen as 'flexible' rather
than 'rigid'.

Mutalib 1983, 163-164.

Promoting ijtihad comprises a component of the United Malay's National Areas of governmental Islamization interests include: politics, finance, technology,
Organisation's (UMNO) strategy to Islamize aspects of Malaysian governmental education, and foreign policy. Syariah Courts utilise Islamization in cases
activities, and to broadly appeal to different Islamic interests, and to other members requiring an expert understanding of Islamic issues and sources.

of the government coalition.
The issuing of fatwa is promoted as providing 'expert opinions' on interpretative
issues lacking 'clarity'.

The extent to which fatwa represent the results of ijtihad is open to discussion.
Reference to the concept may be more important than defining the methodology of

application.

*The Bahasa Malay spelling 'syariah' is used within the legal framework, including
for the court structures, and represents an equivalent of the Arabic transliterated as
'shari<a’.




Rural leadership roles cannot be diminished, with their close proximity to specific
regional interests, providing approaches towards issues requiring pragmatic Islamic
interpretation.

In certain cases, local religious leadership maintains higher prestige than state- or
federal- authorities.

Individuals may utilise decision-making and opinion forming 'services' of diverse
Islamic 'authorities', whilst retaining other personal or community Islamic interests
and loyalties.

Islamic decision-making is also associated within the Malaysian Federation with
the Sultan's role within each State - deemed to be the 'Head of Religion' or Ketua
Ugama,* with the powers to appoint officials in the religious hierarchy.

The power of Malaysia's Sultans has been open to abuses and criticism, perhaps
indicative of a declining status for Malay royalty, exacerbated by negative
newspaper headlines.

*The Bahasa Malay word 'ketua' means "elder", whilst 'ugama' is Malay for
"religion". bin Yusop, 136 & 282.

In terms of affiliations within the spectrums of Islam, Malays are predominantly
associated with the Shafi'i madhhab, whilst those of Indian sub-continent ancestry
are predominantly associated with the Hanafi madhhab.

The Muslim population of Malaysia represents considerable diversity in its
interpretations of Islam, with many traditional practices and understandings closely
identified with being ‘Malay’ and being ‘Muslim.’

The history of such tradition demonstrates links with religious beliefs associated
with the Malay peninsular prior to the arrival of Islam. It would be incorrect to
imagine that the introduction of Islam was a rapid orchestrated procedure.

Rather, it was a gradual process, which affected different areas of the peninsular at
different times, frequently linked with the activities of Arab or Indian traders - who
often integrated Sufi practices within their Islamic beliefs.
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These ties included Islamic practices from the Middle East, uninfluenced by Malay
custom. This led to a conflict of interpretation:

"... The Arabs, on the one hand, claiming the 'natural’ superiority and enforcing it
through particular gestures and body language, while the modernist Muslims
adopted an 'inward' attitude of rejection of false sainthood and of elevating

themselves within the local contexts by returning to the original sources through
interpretation."

Mona Abaza, "Islam in South-east Asia: Varying Impact and Images of the Middle
East", Chapter in: Hussin Mutalib and Taj ul-Islam Hashmi, 1994, 145.

The peninsular was strategically and financially attractive to Arab traders, who may
have visited the region in the first Islamic century after hijra - less than one
hundred years after the death of the Prophet Muhammad.

Inter-marriage and conversion led to the establishment of Muslim-led kingdoms on
the peninsular, notably the state of Malacca, which became one of the first centres
for Islam in South East Asia, producing a Shafi'i-derived digest of Islamic Law
and Customary Practice in the reign of Sultan Muzaffar Shah (1446-1459 CE).

Isma'il bin Mat, 61.




Contemporary Islamic decision-making and political models in Malaysia reflect
historical patterns of development:

Malay peninsular affairs were dominated by European powers between the
sixteenth to the twentieth century.

The British presence led to increased migration of workers from the Indian sub-
continent and China, and coincided with the continued migration of Indonesian-
Sumatran peoples to the Malay peninsular - with which Malays have ethnic,
linguistic, ancestral, and socio-religious links.

Several states were under British patronage (between 1824 and 1957), influencing
approaches towards authority and Islamic interpretation:

"The secularizing elements that the British injected into Malay society emphasized
achievement rather than ascription, a system of authority legitimized by rulers
rather than mere charisma and descent, a pragmatic rather than a magico-mystical
view of life and a strict compliance with a distinct body of rules rather than blind
obedience to individual chiefs."

Sharifah Zaleha Syed Hassan, From Saints to Bureaucrats: A Study of the
Development of Islam in the State of Kedah, Malaysia (Ph.D. dissertation, Cornell
University, USA, 1985), 158.

Long-standing contacts with Middle Eastern traders were an influential factor
within the Malay peninsular.

Hadhrami Arabs were prominent in the region, especially from the seventeenth
century onwards.

Hadhrami, from Yemen, intermarried with the local Muslim population, but
maintained close ties with the Middle East, including Islamic practices
uninfluenced by adat. This led to conflicts in Islamic interpretation.

'External' Islamic political-religious influences have been prominent in Islamic
interpretations in South East Asia, especially when communications between the
peninsular and the Middle East improved, through development of mass-steamship
travel and the promotion of fulfilment of the hajj.

A secondary effect of this was exposure to 'reform'-centred Islam (and its
associated political models), and an increase in Malays studying in religious
seminaries, particularly in Mecca and Cairo.




"In the late nineteenth century, the haj contributed significantly to actualizing the
egalitarianism that Islam promoted. Malay Muslims were brought into direct
contact with Mecca where Islamic egalitarianism and universalism were
symbolically portrayed in the cosmopolitan setting of the Holy Land, the
pilgrimage ritual itself and in learning activities."

source;: British Museum, hajj

Promotion of ijtihad in the Malay peninsular is linked to these changes, especially
exposure to Egyptian 'reformers', including Jamal ad-din al-Afghani (1839-97) and
Rashid Ridha (1865-1935).

Foundation in 1906 of Al-Imam, a Malay-language publication, demonstrates
these influences, and promoted ijtihad.

This was partially through advocating the Qur'an and Hadith as primary sources,
for dealing with issues of concern to Malay Muslims. Al-Imam included
translations of Arabic articles, together with readers' questions, and discussions on
fatwa.

In the early twentieth century, exposure to Islam in the Middle East accentuated
differences between those promoting customary practices, and those seeking
reform-centred approaches towards Islam.

This conflict was not unique to Malays, and there is correlation with approaches of
Muslims in other parts of the world during this period, for example in the Indian
sub-continent.

Whilst broad generalisations cannot be made, these differences often developed
into conflicts between (and within) generations, and between urban and rural-
centred interpretations of Islam.




Different Malay Muslim factions that emerged were divided into
'Kaum Muda' ('young party') and 'Kaum Tua' ('old party'):

"Arguments about whether it was permissible for a Muslim to wear trousers and a
tie, and whether taking interest from post office savings banks and rural
cooperatives was lawful or not, divided people along the same lines as arguments
about whether it was proper to pray at the local keramat (spirit shrine) or what was
the correct interpretation of a verse of the Qur'an ...

“To be 'Kaum Muda' was to espouse modernism in any form and go against
tradition; to be 'Kaum Tua' was to be in favour of all that was familiar, unchanging,
and secure."

Roff RA-RA

The 'reform-centred' Kaum Muda promoted ijtihad, and sought a 'return' to
perceived values of 'classical' Islam, and utilisation of 'Islamic' values, in an
interaction with new social concepts and technologies introduced from outside the
Malay states.

Advocacy of ijtihad influenced understanding of Malay state legal systems,
especially through interaction of customary law, shari<a, and British-Malay
statutory law.

The implications included increasing bureaucratization of religious affairs,
gradually taken from the domain of village imams to the departments of
government.

Malay Muslim organisations reflect differences within the spectrum of Islamic
interpretation and understandings, especially regarding decision-making processes.

Persatuan Kebangsaan Pelajar-Pelajar Islam Malaysia (PKPIM) or the National
Organisation of Muslim Students (founded in 1961) demonstrated Middle Eastern
reform movement influences, taking as a model the Egyptian Ikhwan al-Muslimin,
as it expanded from a student base, into the kampungs or villages during the 1970s.
PKPIM activities were linked to dakwah movements, and provided impetus for
'Islamization' by later UMNO governments, for example through promotion of
ritualistic Islamic practices, mosque-building programmes, and Qur'an Reading
Competitions.

*Kampung' means "village, homestead, house and garden." Haji Abdul Rahman
bin Yusop, 115.

Malay-Chinese riots in May 1969 were seen as a reaction to the prospect of a left
wing, Chinese-dominated government. The riots left hundreds of people dead, and
government was suspended until February 1971.




Tun Abdul Razak (1922-1976), previously the deputy in the Alliance, became
government leader in 1969, and later Prime Minister in 1970, and attempted to
legislate a balance between different ethnic interests in Malaysia under the UMNO
dominated Barisan Nastional or National Front.

Tun Hussein Onn (1922-1990), who won 1978 elections, continued this policy after
Razak's death in 1976.

Onn was succeeded in 1981 by Tun Mahathir bin Mohamad (1922-), who
promoted his own '20:20' vision based upon Islamic (Malaysian) values.

Mabhathir remained prime minister until 2003, when there was a transition and his
UMNO deputy Abdullah Ahmad Badawi (1939-) came to power.




Mohammad Najib bin Tun Haji Abdul Razak (1953-) became Prime Minister in
2009

President of UMNO, part of national coalitioni (Barisan National)

Son of second PM Abdul Razak Hussain

Key trends and issues

A reassertion of Malay identity, in an effort to retain political control, sought to
bring Malay economic and educational aspirations in line with the majority of the
Chinese population.

An increase in rural Malay attendance in urban universities stimulated reassertion
of 'Islamic values’.

"Uprooted from the integrated life and security of their rural environments and

thrust into modern westernized cities dominated by Chinese, many Malay youth at
campuses like the prestigious University of Malaya and the kebangsaan (National)
University turned to their Islamic heritage to preserve their sense of identity and to
provide the context, language, and rationale for their reformism." [Esposito, 1991]

This influenced the foundation in 1971 of ABIM (Angkatan Belia Islam
Malaysia, Malaysian Islamic Youth Movement), which promoted a return to
'values' contained within Islamic sources. (ABIM) principal founder was Anwar
bin Haji Ibrahim (1947-), who subsequently played a significant role in the
development of 'Islamic values' within the Malaysian Federation, as a co-opted
member of UMNO.

ABIM rapidly expanded, mobilising support against the 'old guard' within the
United Malay National Organisation government.

ABIM emphasised its Islamic basis, as a means of asserting Muslim Malay rights -
particularly in rural areas.

ABIM promoted the study of Islam, and made available Malay translations from
Arabic of the writings of Mawdudi, al-Banna, and Qutb. Malay students were also
exposed to concepts from other Islamic environments, whilst attending European
and U.S.A. universities.




Islamic-Malay values were promoted abroad: for example,

dakwah groups in Britain monitored students, and provided the 'security' of Malay
Muslim values in a non-Muslim environment.

ABIM's increasing influence led to assertive Islamic expressions on campuses,
including

'Islamic dress-codes',

formation of usrah cells creating 'Islamic environments' together.

In the late 1970s, ABIM allied with the rural-centred, religiously 'conservative'
Parti Islam Se-Malaysia (PAS - Islamic Party of Malaysia)), indicating that it was
not 'tied' to any specific political platform.

PAS advocated a theocratic model of an 'Islamic State' in Malaysia, and the
implementation of sharf <a.
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PARTI ISLAM SEMALAYSIA [PAS]

It was previously known as the PMIP, or Pan-Malaysia Islamic Party, and has
traditionally been strongly affiliated with the state of Kelantan, which it has held
since 1990 (it also held the state of Terengganu between 1999 and 2004). It has
lost some popularity since 9-11, because of an assocation with ‘radical’ Islam.

Within the spectrum of Malaysian Islamic understandings, outside of the
governmental sphere, there are several different platforms promoting Islamic
decision-making models.

As a reaction, in part, to organisations with 'Islamic' agendas, after the 1982
election, Mahathir Mohamad promoted selective Islamic 'reform-centred' concepts
in educational, economic, and broadcasting spheres. ABIM's co-founder, Anwar
Ibrahim, was co-opted into the government in 1982, claiming he could implement
Islamization more effectively within 'the system'.

Islamization processes within the Malay Federation have differing time-scales and
emphases. Whilst there have been infrastructures in place for the administration of
Muslim personal law, the political agendas of some parties represent demands for
greater implementation of shari'a , often going beyond the remit of the Federal
Malaysian government.




In Kelantan's local state elections, for example, PAS sought implementation of
'Islamic' laws (even for non-Muslims) and sought advice from Islamic legal experts
on related procedures. PAS continued to criticise the UMNO government's
'reluctance' to implement a rapid Islamization programme. The UMNO selective
implementation of Islamic principles continued through Mahathir Mohamad's
economic and social policy plan Wawasan 2020 (Vision 2020), with an emphasis
on Malaysian identity within a fully industrialised economy.

Islamic decision-making or opinion-forming authorities within Malaysia reflect
different adat practices and Islamic value systems. For example, on an informal
level, there is (theoretically) access to authorities within local mosques, including
imams. On a rural level on the Peninsular, there is also the option of consulting
within the framework of kampung penghulu systems.

On a more formal level, there are Syariah Courts, Fatwa Councils, and access to
religious offices and authorities at local, state and federal level. Information about
opinions and decisions is promoted through various methods. Information about
'Islamic' decisions is available through the media: for example, internet sites,
newspaper articles, television programmes, and radio "phone-ins' all disseminate
information about approaches towards 'Islamic' issues. NGOs also promote Islamic
decision-making frameworks - through service provision, which may have an
Islamic component

Anwar Ibrahim

Deputy Prime Minister of Malaysia from 1993 to 1998 and Finance Minister from
1991 to 1998 when he was a member of UMNO, the major party in the ruling
Barisan Nasional coalition.

Removed from his post by Prime Minister Mahathir Mohamad and jailed for
corruption and sodomy.

Released in 2004, Anwar became the leading figure in the opposition.

Anwar helped coalesce the opposition parties into the Pakatan Rakyat, which
contested the 2008 and 2013 general elections.

Anwar is currently serving a five-year prison sentence, commencing in 2015, after
his sodomy conviction was upheld.

Charles Allers
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