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A Critical Comparison of Two JSTOR Papers
Word count: 1700

This essay critically compares and contrasts two JSTOR papers, using the search times ‘Astrology’ and ‘Culture’. The two papers chosen are Kocku von Stuckrad, ‘Jewish and Christian Astrology in Late Antiquity: A New Approach’, , Vol. 47, No. 1 (2000), pp. 1-40, and of James H. Charlesworth, ‘Jewish Astrology in the Talmud, Pseudepigrapha, the Dead Sea Scrolls, and Early Palestinian Synagogues’, The Harvard Theological Review, Vol. 70, No. 3/4 (Jul. - Oct., 1977), pp. 183-200
The purpose of the two papers is to present and consider and analyze the attitude towards astrology among Jewish and early Christian communities from the time of the Second Temple (520 BC-70CE) to the early centuries CE. 
Both authors have been devoted part of their academic pursuits to researching and analyzing the Dead Sea scrolls which represent unusual interest not only among the scientific community but also of public society last years. Prof. Charlesworth, in his core work, researches and analyze the Old and New Testament as well as books outside the orthodox canon (1). Prof. von Stuckard is focused his scientific interest in research and examine the cultural history of religions, esoteric societies, religious mysticism, and Jewish studies (2).
The structure of the two papers differs considerably from one another. Charlesworth represents the major sources the Talmud, the Pseudepigrapha, the Dead Sea scrolls, and the archaeological testimonies from the early Palestinian synagogues by examining each source individually. At the same time, the author analyzes the sources on the subject of the interest of the Jews in astrology.
Von Stuckard analyzes the causes and factors that contributed to the attitude towards astrology and the basic concepts by analyzing separately each point the main themes - monotheism and astrology, as well as esoteric doctrines, the methodology of the study of the sources, the perspectives of astrology in the monotheistic Jewish and Christian religions, cult and mysticism, political legitimacy through astrology, doctrinal-religious, and cultural factors. Von Stuckard paper is larger in volume. 
The style of both articles is academic, based on the testimony of known and reliable primary sources, as well as secondary ones recognized by the scientific community.
The difference to the sources analyzed by Charlesworth, von Stuckrad includes the Nag Hammadi scriptures, Gnostics, Jewish mystics, and scholars of early Christian apologetics.
The style of both articles is academic, based on the testimony of known and reliable primary sources, as well as secondary ones recognized by the scientific community.


1) https://www.kockuvonstuckrad.com/research/, access 06.11.2018
2) https://ptsem.edu/people/james-h-charlesworth/, access 06.1.2018

The methodology is similar in both papers, and it is characterized by references to the evidence in primary sources and supplementing with critical analysis as well as examine of secondary sources and representing the conclusions. There is a difference in approach to sources as Charlesworth analyzes and divides sources according to their chronological and geographical characteristics, while von Stuckrad examines the sources according to their affiliation to the canon. He declares that every source is invaluable and it has the same applicability in research, both for Jewish and Christian sources.
Is the monotheism the main determinant of the rejection of astrology? 
"Thou shalt have no other gods before Me" (Exod. 20:3, Deut. 5:6) is one of the Ten Commandments found in the Hebrew Bible and this is a fundamental element of the Jewish, and then of the Christian monotheism. For Jewish religion and tradition, it was extremely important to distinguish and eliminate every element and influence devolved from the highly prevalent Chaldean paganism and culture and the entire legacy of Hellenism. 
By comparing the two papers, it is clear that they overlap in the analyzes and conclusions on this issue. Religion encompasses and penetrates the entire life of the ancient inhabitant of the Middle East. All his knowledge passes through the prism of faith in good and evil gods and spirits, and in desire by magical means to influence the events in his life. Only with the Jewish people, despite the enthusiasm for pagan practices, the monotheistic notion that even a ban on practicing these practices is highlighted. (3)
Not to entertain thoughts of other gods besides Him (Ex. 20:3) 
Not to inquire into idolatry (Lev. 19:4)
Not to worship idols in the manner they are worshiped (Ex. 20:5)
Not to prophesize in the name of idolatry (Deut. 13:14)
Not to perform yidoni (magical seer) (Lev. 19:31)
Not to be superstitious (Lev. 19:26)
Not to engage in astrology (Lev. 19:26)
Not to perform acts of magic (Deut. 18:10)
The attempt to preserve pure orthodox monotheism leads to the predominantly by the rabbi negative attitude, condemnatory and prohibitive practice of stargazing, superstition, and magic. The aim is to distinguish from the widely known pagan practices in Greco-Roman antiquity and the popular Chaldean-Babylonian culture (4). 


3) Nickolas Campion, ‘Astrology and Cosmology in the world’s religions’, p.136
4) Prophetic intolerance generally extended to astrology, which was condemned as either foreign – (Jer.10 2-3)


This tendency is mainly found in the Talmud and the Pseudoepigrapha. But perhaps there is another important factor in shaping the trend. And this is the influence of Aristotle's philosophy. In both papers, this topic is not represented. In the Charlesworth paper, the goal is to observe the sources and analyze the facts in them, but it does not go into further observations about socio-historical factors in the coming centuries. In the paper of von Stuckrad, it examine with esotericism and religious mysticism but does not analyze the possibility that the orthodox efforts of both Jewish and Christianity are not only a consequence of monotheistic philosophy but also of Aristotle's model of thinking, philosophy and interpretation of being. The whole antique world and philosophical and political life have been under Aristotle's strong influence, and this impulse has been working not only to the late Middle Ages but to the Renaissance. To a great extent, the new view of existence is formed by Aristotle's impressive philosophy and influences this movement in the direction of demythologizing (5), releasing the pedestals of the gods (pagan) and replacing them with the conclusions and insights of the human mind and new semantic definitions. The rabbinical and early Christian apologetic circles were not encapsulated and not left untouched by this influence. Despite the tendencies to demythologize and assimilate the myths of the Jewish cult, Aristotle's philosophical model penetrated and was accepted by the minds of critics such as Joseph Flavius, Philo of Alexandria, and Origen. In them, Plato's philosophy also has a strong influence on the formation of platonic Judaism. Knowledge and communion with God can be attained not only by sacred religion but with mind and religious faith. The Jewish rabbi and religious cult were not overlooked by this trend, without contradicting the monotheistic faith of one God. Man is the supreme creation of God, and the Jewish believer has a direct connection to his God and does not need mediators, as well as the worship of other creatures, including the heavenly luminaries, as creations. The Jews do not have their own constellation (mazzal) star of the day or the hour that determined people’s fates – there is no star for Israel.(6) The state was organised on cosmic principles embodied in space and time, but astral worship was absolutely forbidden  (7) 
The discussions continued during ages even one of the famous among scholars examine and make commentaries of the Talmud , Midrash and Kabbalistic literature Moses Maimonides (the Rambam, 1135-1204).  His letter on Astrology represents how influenced was Maimonides by philosophy of Aristotle.(8)

5) ‘Zodiacal symbols were sometimes demythologized from non-Jewish religions and remythologized in Jewish categories’ James Charlseworth, ‘Jewish Astrology in the Talmud, Pseudoepigrapha, the Dead Sea scrolls, and Early Palestinian Synagogues’, p.184
6) A number of important teachers of oral low ( tanna'im and amora'im), such as R. Akiva, R. Johanan, Mar Samuel, Rav Naḥman b. Isaac, were of the opinion that the power of the stars over ordinary mortals did not extend to the People of Israel. "R. Johanan said: there is no star (mazzal) for Israel" (Shab. 156a; cf. the statement by R. Samuel, 156b; also, Suk. 29a)
 7) (Detr. 17.2)
8) Maimonides: "There are many things in existence that are clear and manifest: primary intelligibles and things perceived by the senses and, in addition, the things that come near to these in respect to their clarity."7 - 7 Guide of the Perplexed, I. 51 (57b Munk). The translation of Shlomo Pines (Chicago: University of Chicago Press, 1963).



It is clear from the sources that this was a difficult task because there is too much evidence that, despite the experience that this tendency was imposed, it did not happen. Practicing astrology and the knowledge of this science has not been lost, nor has it been a rare practice. Despite the general attitude that astrology was practiced primarily in the different groups later perceived as separate sects as Essenes, Zealots, Sadducees, and the rationale that the rabbis have completely rejected and denied astrology, there remains undisputable evidence that astrology has been a valued and preserved practice. 
Jews were not such a unified monolithic religion at that time, and there was a difference in the practices of individual groups. In addition, some of the rabbis have a positive assessment of astrology, even if this is to a greater extent for astronomical principles. In ancient times, astrology and astronomy have been regarded as a science, and there has been no such drastic distinction as perceived in our modern perceptions. 


Astrology and astronomy among the Jews
The Dead Sea scrolls, book of Enoch, the scrolls by Nag Hammadi, the Talmud, the Pseudepigrapha, Midrash (9), and in a number of Kabbalistic books such as Sefer Yetzirah, we find undisputed evidence of practice of astronomy and astrology , their application, and the respect of the principles of this knowledge. The Heavenly Lights serve the Hebrews to determine the course of time on them (10). Abraham and his family come from Ur in Egypt and orient the stars (11). Moses teaches Egyptian wisdom, including astrology. (12), King Solomon was dedicated to astrology (13). The Jewish and its writers have been in constant contact with the Canaanite educated circles, the Egyptian and the Babylonian. That is why they share some of their ideas, such as "Heaven is solid” (14), Venus is "the Son of the Dawn" (15), they know the constellations the Pleiades, Ursa Major (Great Bear), Orion (16). 
In the Dead Sea scrolls, we find, in fact, key evidence for the use of astrology and the imposition of life in the community, consistent with planetary situations. In the Pseudepigrapha, Treatise of Shem was found horoscopes, both annual and individual.
Enoch's book testifies to the knowledge of the lunar and solar calendar, the zodiac, the motion of the planets, the equinoxes (17).
In the Jewish esoteric tradition, there is also a clear testimony of the use of astrology as a key discipline, as we can see in Sefer Yetzirah (The Book of creation) in the Babylonian Talmud.  There is a whole section devoted to cosmology, to the planets and the 12 zodiac constellations and their analogue in the Hebrew alphabet, and the relationship between the macrocosm and the microcosm (18).
In both materials, the importance of mosaics in the synagogues is emphasized as irrefutable evidence in favour of the thesis of a positive attitude towards astrology, despite contradictory references. Charlesworth also overturns the tendency for literary references and symbols from archaeological symbols to distinguish and accept archaeological as more reliable, and as long as the symbols should refer to the influence of the Babylonian and Greek culture  (19) and its assimilation into the Jewish doctrine without incorporating the astrological original meaning of the symbols. In his studies, he proves the intimate connection between astrological symbolism and the use of the lunar and solar calendar by the Jews (20).

9) Midrashim astrologos and astrologiyya are the most frequent terms. The majority of the talmudic sages believed in the decisive role played by celestial bodies in determining human affairs in the sublunar world. On the one hand the patriarch Abraham and his descendants are spoken of as having been elevated beyond subjection to the stars (Gen. R. 44:12; Yal., Jer. 285), but on the other hand, the blessing bestowed on him in Genesis 24:1 is interpreted as the gift of astrology (Tosef., Kid. 5:17).
 10) (Gen. 1:14).
11)  The prophets were aware of the practices of "star-gazers" (ḥoverei ha-shamayim) among the Babylonians and other peoples but they scoffed at them (Isa. 47:13; Jer. 10:2). In the book of Daniel the Babylonian astrologers are called kasdim (Chaldeans), and in Aramaic kasda'ei (2:2, 4, 5, 10; 4:14; 5:7, 11). The Sibylline Oracles (219–231) praise the Jewish people for refraining from astrology, which is a delusion. The Book of Jubilees (12:16–18) depicts the patriarch Abraham as overcoming the beliefs of the astrologers.
12) (Ex. 2:10 and Flavius Josephus),
13) (Eccl.R 7:23, No. 1).
14) (Genesis 1: 6),
15) (Isa 14:12)
 16) (Job 9: 9, Am. 5: 8, Am 5: 6).
17) (1 Enoch 71-79). 
18) Aryeh Kaplan Sefer Yetzirah Weiser 1990 p.178-179 Table 33: cites Raavad see Note below on Short Version. 
19) Andrea D. Lobel, ‘From Babylon to Jerusalem: The roots f Jewish Astrological Symbolism’, ‘Sky and Symbol’, p. 85
20) Andrea D. Lobel, ‘From Babylon to Jerusalem: The roots f Jewish Astrological Symbolism’, ‘Sky and Symbol’, p. 86-87.



Conclusion
Both papers are invaluable and complement each other very well to obtain a realistic picture and to examine the predominantly stigmatization, denial, forbidding and even demonization of astrology in the early and middle ages by official religious authorities. The subject opens opportunities for discussions in our modern world. Nevertheless, this subject also exposes the roots of phenomena of the darkest middle age during western mankind history.  The two papers strongly affirm that despite the contradictory attitude towards astrology by rabbi and church apologists, astrology was known among Jewish and early Christian communities, practiced, applied to life and the religious cult, and continued to develop, although this has happened in the communities of Jewish sects and mystery schools, and among the highest hierarchies of initiation of the Jewish mysticism and practitioners of the Kabbalah, as well as among the higher clergy dedicated to esoteric Christianity and esoteric societies.


1 https://www.kockuvonstuckrad.com/research/, access 06.11.2018
2 https://ptsem.edu/people/james-h-charlesworth/, access 06.1.2018



3 Nicholas Campion, ‘Astrology and Cosmology in the world’s religions’, p.138
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