ANSELM’S CUR DEUS HOMO?: A TEXTUAL ANALYSIS
 Anselm, , and Edward S. Prout. Cur Deus Homo =: Why God Became Man. London: Religious Tract Society, 1886.

Anselm’s Christology 
Anselm starts with the foundation upon which the entire work of Cur Deus Homo rests. 
“for what cause or necessity, in sooth, God became man, and by his own death, as we believe and affirm, restored life to the world; when he might have done this by means of some other being, angelic or human, or merely by His will.”[footnoteRef:1] [1:  Anselm, , and Edward S. Prout. Cur Deus Homo =: Why God Became Man. London: Religious Tract Society, 1886. Pg. 4] 

The centrality of the letter is a focus on if God could have restored life to the world by a different means. The questions asked of Cur Deus Homo may not directly address the nature in which Christ needed to be Christ, but as Anselm answers different questions surrounding this discussion, he addresses them indirectly. Anselm explains the deeper the individual digs into the depths in which Christ was the sacrifice the more that individual should worship God. The doctrine of Christ for Anselm was not merely a doctrine on its own, but a doctrine that led to doxology. This appropriateness for Anselm is a core belief in Aquinas’ Christology, but Anslem covers it from a different angle. The perspective starts with worship, moving from an individual that ridicules the ‘simple’ doctrine of the incarnation to a worshipful experience of its depth. 
Anselm’s Contribution to understanding the Trinity
Anselm’s work has been a foundation on which different doctrines on the Trinity  have derived. Anslem dives deep into the separation between God and humanity and the need for a redemption narrative. He does this by showing the divide between the sinfulness of humanity and the Holiness of God. The purpose for the Son to die was in part to pay for the sinfulness of humanity. Anslem describes the nature of sin as taking away the honor due to the creator.[footnoteRef:2] How does this tie back to Anselm’s Christology? Jesus takes upon flesh to bring the honor and glory back to God. As Andrew Rosato puts it, [2:  Ibid. pg. 15] 

 “Anselm’s Cur Deus Homo covers a number of topics related to redemption, but its main contribution to that doctrine is its account of how Christ’s death makes satisfaction for human sin. According to Anselm, sin incurs a debt that only pays by making satisfaction. Anselm’s satisfaction theory of the Atonement came to dominate soteriology of the scholastic period.”[footnoteRef:3] [3:  Rosato, Andrew. "The Interpretation of Anselm's Teaching on Christ's Satisfaction for Sin in the Franciscan Tradition from Alexander of Hales to Duns Scotus." Franciscan Studies 71 (2013): 411-44. Accessed August 1, 2021. http://www.jstor.org/stable/43855979.] 

Anselm’s atonement has been the precursor to the doctrine of penal substitutionary atonement. Where the Divine Justice had to be satisfied defined by Bernard J.D. van Vreeswijk as “the reason why God had to become human and had to die for the sins of human beings. By sin humankind has offended God's honour, and God's justice demands satisfaction for this offence.”[footnoteRef:4] [4:  Van Vreeswijk, B. (2016). Interpreting Anselm's thought about divine justice: Dealing with loose ends. Scottish Journal of Theology, 69(4), 417-431. doi:10.1017/S0036930616000399] 

It is not too far of a stretch to get there from Anselm, as we see his focus on the redemption narrative portraited in a need for humanity to be rescued. 
“Do you not perceive that, if any other being should rescue man from eternal death, man would rightly be adjudged as the servant of that being? Now if this be so, he would in no wise be restored to that dignity which would have been his had he never sinned. For he, who was to be through eternity only the servant of a being God and an equal with the holy angels, would now be the servant of a being who was not God, and whom the angels did not serve.”[footnoteRef:5] [5:   Anselm, Cur Deus Homo. London: Religious Tract Society, 1886. Pg. 5] 

Anslem continues on to discuss the nature in which Christ is both obedient to the Father and is acting completely upon his own will to die upon the cross. 
“For it is not meant that he could have attained his exaltation in any other way but by obedience unto death; nor is it meant that his exaltation was conferred on him, only as a reward of his obedience; but the expression is used because he had agreed with the Father and the Holy Spirit, that there was no other way to reveal to the world the height of his omnipotence, than by His death.”[footnoteRef:6]  [6:  Ibid. pg. 9] 

The death of Jesus was not a work that was devoid of his own desire or volition. Jesus humbled Himself to fulfill the punishment that God demanded to rescue the human race. Anselm describes this interaction with Jesus and the will of the Father and how the humanity of Jesus was needed. This concept of penal substitutionary atonement has had some major issues from scholars today. Rachel Erdman explains it by stating, 
 “Many current Christian thinkers, such as Mark Heim, Michael Hardin, and Brad Jersak, agree with Puhalo, and blame traditional models of atonement for perpetuating violence. Further, they believe that schemes which include Christ's sacrifice as satisfaction for sin put violence in the heart of God. J. Denny Weaver, in The Nonviolent Atonement, makes room for the notion of sacrifice in his "narrative Christus Victor" theory, but only so long as the sacrifice does not act as "satisfaction" for humanity's sins.”[footnoteRef:7]  [7:  Erdman, Rachel. Anglican Theological Review; Evanston Vol. 96, Iss. 3,  (Summer 2014): 461-480.] 

Scholars have had issue with Jesus needed to take on flesh to satisfy the wrath of God against humanity’s sin. Jesus, as Anselm says, “preferred to suffer. Rather than that the human race should be lost...”[footnoteRef:8] Part of the issue for the scholars is that Anselm’s view of the wrath of God needing  to be satisfied focuses far more on a violent god than a loving God. This is where you get Weaver discussing the non-violent atonement. But Anselm seems far more concerned about viewing Jesus dying on the cross for the sin of the world primarily to bring praise and glory to God not as a means of punishment or blood lust of the Father, but rather a fullness of enjoyment for God’s creation. Rachel Erdman continues by showing some of the errors of scholars wanting to throw Anselm’s doctrine of atonement out with the proverbial bath water by stating,  [8:  Anselm, Cur Deus Homo. London: Religious Tract Society, 1886. Pg. 10] 

“The notion of Christs passion and death on the cross "for our sins" is one of the earliest in Christian understanding. Early Christian thought, attested in the Pauline epistles, understood this notion through the imagery of Jewish sacrificial rituals. Anselm, Aquinas, and countless church liturgies have also employed the idea and images of sacrifice to make sense of Christs passion and death. Though many scholars have begun to malign such imagery as violent and oppressive, I believe an understanding of Christ's work on the cross as "sacrifice" is worthwhile, and worth retrieving. By recognizing Christ's sacrifice as inherently relational and sacramental, we gain a more accurate idea of Anselms theory of atonement. Satisfaction becomes not the appeasement of an angry god, but a superabundant gift offered in obedience and love for the purpose of restoring a relationship broken by humanity.”[footnoteRef:9] [9:  Erdman. Anglican Theological Review; Evanston 461-480] 

As understood by Erdman, there is a need to retrieve the doctrine of atonement from Anselm. The reason is not that Anselm points to an overly graphic portrayal of sacrifice to appease a blood thirsty god, rather Satisfaction is a gift offered “in obedience and love for the purpose of restoring a relationship broken by humanity.” A helpful turn in the argument is to look at Anselm through the lenses of love. That the atonement is an emphasis more on the gift to humanity than the satisfaction of a rightfully vengeful God. 
Supporting this conundrum can be seen in the life and work of Johnathan Edwards. Edwards was known for his belief in Penal Substitutionary Atonement. One of the most famous sermons he ever preached was named “Sinners in the Hands of an Angry God” which later has been used to defend the death penalty.[footnoteRef:10] Anslem and Edwards were both misunderstood in their views of the Atonement. Edwards is far more concerned with “the infinite love of the Father to the Son is thereby manifested, in that for his [the Son’s] sake he would forgive an infinite debt, would be reconciled with and receive into his favor and to his enjoyment those who had rebelled against him and injured his infinite majesty.”[footnoteRef:11] The enjoyment and favor of humanity being reconciled to the Holy God for joy is the driver for Anselm and Edwards and a fair amount of scholars that would follow. The Atonement was never focused on a wrath-filled glory mongering, blood ravenous god, but a loving God wanting to see His creation fulfilling its joy.  [10:  BONES, P. D. C.; SABRISEILABI, S. Sinners in the Hands of an Angry God: An Exploration of Religious Forces on Support for the Death Penalty. Journal for the Scientific Study of Religion, [s. l.], v. 57, n. 4, p. 707–722, 2018. DOI 10.1111/jssr.12553. Disponível em: https://search-ebscohost-com.ezproxy.uwtsd.ac.uk/login.aspx?direct=true&db=aph&AN=133500455&site=ehost-live. Acesso em: 1 ago. 2021.]  [11:   Jonathan Edwards, The Works of Jonathan Edwards, vol. 13: The “Miscellanies,” Entry Nos. a-z, aa-zz,1-500, ed. Thomas Schafer (New Haven, CT: Yale University Press, 1994), 406. Misc. 327(a).
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