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B. ‘The stars incline; they do not compel.’ Discuss this statement in relation to the theory and practice of astrology, using the work of two astrologers 
Word count:

This paper aims to discuss the statement ‘The stars incline; they do not compel’ in relation to the theory and practice of astrology using the work of the astrologers Liz Greene and Jeffrey Wolf Green. Liz Greene figures prominently in the astrological community, many of her books and lectures have been published in different languages and she is the co-founder of the Centre for Psychological Astrology in London. Jeffrey Wolf Green was an American astrologer, active between 1977 and 2001, that pioneered the branch of astrology called ‘Evolutionary astrology’. He lectured extensively during his lifetime and founded the Evolutionary School of Astrology.
Before focusing on the work of the two astrologers in question, it is important to say a few words about the statement itself. This phrase was written by Claudius Ptolemy in the Tetrabiblos, a work that, according to Nicholas Campion, is of major importance to astrology.[footnoteRef:1] The statement ‘The stars incline they do not compel’ talks about the astrological influence that the stars have and, at the same time, about the limitation of this influence. It brings up a fundamental question about free will and fate, about how much can be predicted by astrology versus how much freedom of choice is still left to the individual. Nicholas Campion argues that Ptolemy was influenced by a mixture of Platonic-Aristotelian-Stoic philosophy and that he was a ‘Stoic in a diluted form’, for Ptolemy’s determinism would still allow space for the future to be changed.[footnoteRef:2] In Nicholas Campion’s words ‘Yet in an absolutely fated world, astrology had no purpose, so for any astrologer Stoic determinism had to be tempered by at least some Platonic belief that the future was negotiable’.[footnoteRef:3] Here Campion speaks about what Sarah Broadie calls ‘the challenge of reconciling universal determinism with intuitions about human freedom and responsibility’, which is also brought forward in Ptolemy’s statement.[footnoteRef:4] Robert Solomon talks about this attempt to unite determinism and free will in a contemporary term known as compatibilism, a term that Bernadette Brady argues was introduced by Willian James in the 20th century.[footnoteRef:5]  [1:  Nicolas Campion, A History of Western Astrology Vol. 1, (London: Bloomsbury Publishing, 2013), pp. 208.]  [2:  Campion, A History, pp. 211.]  [3:  Campion, A History, pp. 211.]  [4:  Sarah Broadie, ‘From Necessity to Fate: A Fallacy?’, The Journal of Ethics, Vol. 5, No. 1, (2001), pp. 23.]  [5:  Robert Solomon, ‘On Fate and Fatalism’, Philosophy East and West, Vol. 53, No. 4, (2003), pp.443; Bernadette Brady, ‘Some Philosophical Roots of Determinism in Astrology’, (Bath: Presented at Bath Spa University, February 2008), pp. 9-10.] 

Pluto’s symbolism:
 One of the themes that in the comparison between the two astrologers shows their different approach to fate and free will is regarding to how they define Pluto’s symbolism in their astrological work. Jeffrey Wolf Green says that ‘Pluto correlates to the Soul and evolution. (…) the Soul is an immutable consciousness that has its own individuality or identity that remains intact from life to life.’[footnoteRef:6] Here we can hear Plato’s dualism forming the base of Jeffrey Green’s premise, the body and the Soul are two separate entities, the body being mortal and the Soul immortal and immune to fate for ‘it remains intact from life to life’.  [6:  Jeffrey Wolf Green, Pluto The Evolutionary Journey of the Soul Vol. 1, (Minnesota: Llewellyn Publications, 1997), pp. 1.] 

Liz Greene’s definition of the astrological symbolism of Pluto is ‘(…) a symbol of retributive fate, rules the place where the will no longer avails. Therapies and meditations and diets and encounters do not reach here; and the decision is no longer whether I should do right or wrong, but whether I should sacrifice my left arm or my right arm. This god is an image of our bondage, our humbling and our rape. I feel that the issue of hubris, the offence against circumscribed limits and against fate, lies at the core meaning of the planet’.[footnoteRef:7] In these words, the symbolism of Pluto, rather than being connected with a transcendental aspect like in Jeffrey Green’s view, reflects a more material sort of fate, the type of fate connected with the limitations of our condition as human beings living in a material world and the potential difficulties caused by not accepting these limitations. This version of fate in Liz Greene’s interpretation of Pluto sounds more stoic than platonic, especially when she talks about the problem of hubris, of not accepting the limits imposed by fate. The symbolism of Pluto in Liz Greene’s astrology is connected with a natural force which resembles the power of necessity in the material world, contrasting with the more transcendental and dualistic interpretation of fate made by Jeffrey Green.  [7:  Liz Greene, The Astrology of Fate, (London: Unwin Paperbacks, 1985), pp. 50-51.] 

Fate manifesting through the Horoscope:

The two astrologers also differ when it comes to how fate manifest itself through their astrological interpretations. Liz Greene, with a strong psychological background, speaks about different layers of manifestation that the horoscope can potentially have: 

‘(…) if one considers the horoscope as the written law of the heavens, or, put another way, as one’s fate, then there are different levels upon which that Fate might enact itself. These different levels are perhaps intimately connected with the inner attitude of the individual and with his relationship, or lack thereof, with the world of images and symbols. In other words, fate might be an inner psychological pattern as much as an issue of the body.’[footnoteRef:8]  [8:  Greene, The Astrology, pp. 129.] 


In this statement Liz Greene argues that fate might be manifested, at the same time, as an internal subjective thought pattern as well as in the physical dimension of life, expressing her monist and stoic view of fate once more, which in the words of Bernadette Brady explaining the stoic point of view, ‘both soul and body were formed of the same matter and thus both were subjected to fate’.[footnoteRef:9] Liz Greene also mentions that the different levels of manifestations are connected with the ‘inner attitude’ exhibiting an idea that is aligned with the statement made by Ptolemy, for even though the horoscope is ‘the law of the heavens’ it is still dependent of the ‘inner attitude of the individual’ to manifest itself in reality. ‘The stars incline; they do not compel’. [9:  Brady, Fate, pp. 6.] 



Jeffrey Green is strongly focused on evolution and he sees astrology manifesting itself through this lens, in his view ‘There are two primary ways that evolution occurs, and these are reflected in how the Soul also evolves. These two ways of evolving can be called cataclysmic and uniform’.[footnoteRef:10] He then argues that there are two causes for cataclysmic evolution, the first one is ‘resisting evolutionary necessity’, explaining that ‘It is in this dynamic tension of the past and future as experienced in the moment that each of us has the power (Pluto) of choice or free will to embrace our evolutionary necessity, or to resist it because of a fear of the unknown’.[footnoteRef:11] In this quote, the dualism of Jeffrey Green is also aligned with Ptolemy’s statement for, according to Green’s view, the individual has a choice not to resist ‘evolutionary necessity’, assigning a degree of freedom to the individual in relationship to fate. The second reason for ‘cataclysmic evolution’ he attributes to Karma which he defines as ‘the simple law of every action having a proportionate reaction’.[footnoteRef:12] This definition of Karma also reflects an agreement with Ptolemy’s ‘stars do not incline’ for you are still responsible for creating your Karma with your actions. [10:  Jeffrey Wolf Green, Pluto The Soul’s Evolution Through Relationships Vol. 2, (Minnesota: Llewellyn Publications, 1997), pp. 9.   ]  [11:  Green, Pluto Vol. 2, pp. 9.]  [12:  Green, Pluto Vol. 2, pp. 10.] 


Evolution x Consciousness:

Jeffrey Green talks about evolution and re-joining what he sometimes calls ‘the Source’, and other times calls ‘the Creator’, as the ultimate goal of the Soul which inevitably is in the background of the astrologer’s work, who in his view, needs to do some detective work in order to uncover the karmic dynamics behind ‘cataclysmic evolution’.[footnoteRef:13] He argues that ‘The evolution of the Soul is based on a dual desire archetype inherent within the Soul: one desire is to separate from its Creator, the other to return or reunite with it. The evolution of the Soul is thus based on a progressive elimination of all separating desires, and the dynamics and experiences that this desire generates. By progressively exhausting all separating desires over great lengths of evolutionary time, the desire to return or reunite with the Creator progressively begins to dominate the consciousness within the Soul’.[footnoteRef:14] What Jeffrey Green talks in this quote resonates with the process of refinement of the Soul that Sarah Broadie wrote regarding the relationship between body and soul in Plato’s work. She argues that in Plato’s view ‘(…) every soul is in principle separable from body altogether, since every embodied soul is in principle, or at least by virtue of its original nature, able to refine itself to the point where it wants nothing that a body can provide’.[footnoteRef:15] In Sara Broadie’s words ‘wants nothing that a body can provide’ we can hear a very similar process that Jeffrey Green describes as ‘progressively exhausting all separating desires’. [13:  Green, Pluto Vol. 2, pp.18.   ]  [14:  Green, Pluto Vol. 2, pp. 4-5.]  [15:  Sarah Broadie, ‘Soul and Body in Plato and Descartes’, Proceedings of the Aristotelian Society, Vol. 101 (2001), pp. 305.] 


Liz Greene, on another hand, clearly exhibits a monist and stoic point of view in these words about transcendence and the horoscope:

‘For the last two millennia we have lived with a dualist world-view, and when we find our own natures painful or difficult, we retreat into transcendence in the hope that life will hurt less. (…) I doubt that anything helpful can be gained by pretending that life is nothing but an illusion. (…) We may get into a great deal of trouble if we believe our responses to transits are not “us”, because there seems to be a direct relationship between the manifestation of transits and progressions and the degree of responsibility the individual takes for his or her own psyche’.[footnoteRef:16] Here Liz Greene is talking about the importance of engaging with our responses to life’s events when she talks about transits and progressions, astrological prognostic techniques, and she openly criticises the act of using a dualist view as a defence mechanism from life’s painful situations. Her stoic inspired vision becomes clear in this quote by expressing what in Bernadette Brady’s words define the stoics as not accepting ‘(Plato’s) dualist post-death libertarian style of philosophy’.[footnoteRef:17]   [16:  Liz Greene, The Horoscope in Manifestation, (Croydon: The Centre for Psychological Astrology Press, 2012 [1997]), pp. 166-167.]  [17:  Brady, Fate, pp. 6.] 

   
In the next quote Liz Greene makes explicit that her work, coming from a strong Jungian background, places great emphasis in the development of the individual consciousness as a response to the potential limitations of fate, revealing the strong stoic influence: ‘It would seem that consciousness, in the sense that Jung means it, is the fulcrum upon which the relationship between fate and freedom balances, for this quality of consciousness permits fate to unfold in a richer and more complex tapestry which is at the same time both more supportive of the ego and, paradoxically, more honouring of the unconscious. (…) these processes may necessitate suffering and sacrifice, sometimes in the external world as well as in the inner. But perhaps they can occur with a sense of meaning and a paradoxical willingness – the ability to do gladly that which I must do’.[footnoteRef:18] Liz Greene’s words on the ‘ability to do gladly that which I must do’ resonates with Josiah B. Gould’s explanation about the image of a dog tied to the back of a chariot representing the Stoic idea of fate: ‘Its point, of course, is that if the dog moves along willingly with the chariot, the going will be easy; but if it resists, it will be dragged. Nothing can oppose fate’.[footnoteRef:19]  [18:  Greene, The Astrology, pp. 156. ]  [19:  Josiah B. Gould, ‘The Stoic Conception of Fate’, Journal of the History of Ideas, Vol. 35, No. 1 (1974), pp. 31.] 


Choice:

While in the work of Jeffrey Green the evolution of the Soul is tied together with the realisation of the illusion of separation and relinquishing separating desires by letting go of worldly attempts to fulfil the deeper urge to reunite with the ‘Creator’, Liz Greene speaks of the process of developing consciousness in relationship to oneself and the material world, by not denying the importance of worldly affairs. They both talk about choice when it comes to fate, revealing a compatibilist approach on both astrologers, but in Jeffrey Green’s astrology, choice is related to realising the ‘Truth’ and choosing to work with transformation in order to eventually achieve the ultimate goal of re-joining the ‘Source’, while Liz Greene’s idea of choice is related to accepting your fate and, at the same time, developing individuality through personal work. Both astrologer’s work includes the concept of responsibility in relation to fate together with the freedom to make choices, revealing also an Aristotelian characteristic in their astrological approach. Josiah Gould argues that Aristotle believed that ‘a man is a responsible agent, because, although the ends he pursues are determined by the kind of person he is, the kind of person he is depends on himself’ and this premise, albeit differently applied in the two astrologer’s vision, it does echo the idea of freedom of choice within the context of fate in both, Jeffrey Green and Liz Greene’s work.[footnoteRef:20]  [20:  Gould, The Stoic, pp. 26.] 


In Jeffrey Green you become what you choose in relation to ‘separating desires’:

‘It should be clear that the desire to return to the Source is the stronger of the two archetypal desires. Yet the fact that there are two coexisting desires accounts for the apparent phenomenon of free will, or free choice, and the phenomenon of decision making. (…) yes, we are responsible for our own evolution, for our karma and the experiences of reality that we all share’.[footnoteRef:21] It is interesting that he refers to an ‘apparent phenomenon’ when speaking about free will in the above quote, reflecting once more the platonic transcendental belief that the material realm is illusory and that the soul’s ultimate goal is to achieve something similar to what John Bussanich, when comparing Plato’s work to eastern philosophy, called ‘blissful immortality’.[footnoteRef:22]   [21:  Green, Pluto Vol 1, pp. 2.]  [22:  John Bussanich, ‘Plato and Yoga’, in Universe and Inner Self in Early Indian and Early Greek Thought, ed. by Richard Seaford (Edinburgh: Edinburgh University Press, 2016), pp. 101.] 


Jeffrey Green further says that ‘(…) we are in charge of that which we have been, are, and are in the process of becoming. We have choices at every step, and at every moment, in our lives”.[footnoteRef:23] Jeffrey Green continues talking about personal responsibility and choice: [23:  Green, Pluto Vol. 1, pp. 8.] 

‘We all have choices to make in our lives. Those choices are reflected in our desires. Desires reflect our evolutionary state or condition, and the reasons for that state or condition. The responsibility for these conditions is our own’.[footnoteRef:24]  [24:  Green, Pluto Vol. 1, pp. 29.] 


Jeffrey Green, when talking about the ‘evolutionary state’, also argues that a soul might be in a ‘dimly evolved’ state, where ‘consciousness is lowered’ for karmic reasons from a previous life, also bringing the aspect, mentioned by Bernadette Brady, of ‘moral determinism’ encountered in Plato’s view, where the behaviour in one life affects the conditions of the next life.[footnoteRef:25] He then talks about the importance of also considering the individual sociologically ‘because environmental factors condition how we view ourselves and life in general’ revealing that, in Green’s view, the stars do not compel for there are other factors to be considered, not only personal responsibility and choice, but also the environmental influence.[footnoteRef:26] Darryn Lehoux argued that for Ptolemy not only the stars but also the environment has an influence upon the individual, which resonates with what Jeffrey Green talked about in the previous quote, showing his resonance with Ptolemy’s ideas.[footnoteRef:27]  [25:  Green, Pluto Vol. 2, pp. 25; Brady, Fate, pp. 6.]  [26:  Green, Pluto Vol. 1, pp. 29.]  [27:  Lehoux, Tomorrow, pp. 115-116.] 



For Liz Greene, on another hand, choice is connected with self-awareness and acceptance of one’s ‘lot’ when it comes to freedom and fate:

‘If the individual makes no effort to expand his consciousness so that he can understand the nature of this total unfoldment and can begin to cooperate with it, then it will seem that he is the pawn of fate and has no control over his life. He can only earn his freedom by learning about himself so that he can understand what value a particular experience has for the development of his whole self’.[footnoteRef:28] Here also when Liz Greene speaks of cooperating with the unfoldment of individuality, I also hear the same Aristotelian idea of the ‘process of becoming’, but here it is emphasised using the Jungian psychological framework, rather than the spiritual dualist approach found in the words of Jeffrey Green.   [28:  Liz Greene, Saturn a New Look at an Old Devil, (San Francisco: Weiser Books, 2011 [1976]), pp. 12.] 


Liz Greene here talks about different types of fate, the ones that are the result of our own creation and the ones that are inevitable for they are connected with necessity, when considering transits and progressions (different astrological prognostic techniques):

‘(…) I believe we need to try to live as though we have the freedom to work with our transits and progressions on a psychological level. We might then have room to transform or alter future events or deal more creatively with anything that is our own creation due to the workings of unconscious complexes. As for those things about which we truly have no choice, we will find out soon enough, and can hopefully learn to accept and live with our necessity in a more tranquil spirit’.[footnoteRef:29] In this quote the stoic idea of ‘mental self-agency’, or in the words of Bernadette Brady, ‘the freedom to choose to accept one’s fate with harmony and calmness’, is very clear.[footnoteRef:30] This quote also reveals that Liz Greene’s view of astrology and fate, although different from Jeffrey Green’s, is also aligned with Ptolemy’s idea of the stars not compelling for there is ‘room to transform or alter future events’.  [29:  Greene, The Horoscope, pp. 131.]  [30:  Brady, Fate, pp. 7.] 


Conclusion:

This paper aimed to discuss the statement ‘The stars incline; they do not compel’, made by Claudius Ptolemy in the Tetrabiblos, in relation to the theory and practice of astrology using the work of the astrologers Liz Greene and Jeffrey Wolf Green. The phrase brings a fundamental question concerning the problem between free will and fate and I have analysed it via 4 headlines between Green and Greene’s work: Pluto’s symbolism; How Fate manifests through the horoscope; Evolution versus Consciousness; and Choice. 

During the analysis of Pluto’s symbolism in each astrologer’s work, a different concept of fate imbedded in classical philosophy was revealed, Jeffrey Green speaking of the separation between body and soul exhibits a platonic and dualist view, versus Liz Greene’s idea of Pluto and fate connected with worldly limitations and hubris, revealing a more stoic perspective.    

The next headline discussed how fate manifests through the horoscope in each astrologer’s view. Liz Greene sees the horoscope manifesting in different layers that includes external as well as internal realities, echoing the monist and stoic view of the union between body and soul. She also places great emphasis on the inner attitude of the individual when it comes to manifesting the horoscope and that is aligned with Ptolemy’s idea of the stars not compelling. Jeffrey Green talks about the horoscope manifesting through evolution. The cataclysmic type of evolution happens either through resistance or Karma and, is in these two different possibilities that Green also is aligned with Ptolemy’s statement for in his view free will is related to embracing evolutionary necessity, so here the stars also do not compel.

In Evolution versus Consciousness it was discussed how in Green’s perspective evolution is connected with the Soul re-joining the source by eliminating the separating desires, a process which in his view the astrologer is the facilitator. Once more it became clear the strong platonic and dualist influence in Green’s work as he also talks about, similarly to Plato, a process of refinement of the soul. Liz Greene, with a stoic view instead, places great emphasis in the development of consciousness through accepting limitations and finding meaning in difficulties.      

[bookmark: _GoBack]The last headline, Choice, discussed how both astrologers, even though with strong different views on fate, expressed a compatibilist attitude by placing great emphasis on freedom of choice and personal responsibility in relationship to fate, revealing their alignment with the statement ‘The stars incline; they do not compel’. For Green, in a platonic fashion, you are responsible for your evolutionary state as one life’s behaviour affects the next, while for Liz Greene, your choice relates to expanding self-awareness and accepting what cannot be changed, harmoniously and meaningfully.  
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