Critically compare the influence of Herodotus and Plutarch on modern, popular or academic, conceptions of Spartan Women. 
[bookmark: _GoBack]Spartans women are unique in the ancient world. They stand out in a number of ways in contrast to the veiled and voiceless women of Athens and other Greek city-states. Academic conceptions of Spartan women have changed over time, particularly with more female scholars presenting a more feminist perspective of the sources (Blundell, Pomeroy, Vivante)
Herodotus of Halicarnassus was born in 484 BC (vii). The Histories is not an autobiographical piece of work and we know very little about the Author (viii). He states that his aim is to tell the Peloponnesian wars although, he begins with the Persian wars as background (ix).
Two of the main issues with texts on Sparta are the they are not Spartan and often not contemporary. Herodotus of Halicarnassus was writing just after the Persian wars so was living and writing at the time of Sparta however, Plutarch was a Roman, writing in Second century AD a considerable time after the decline of Sparta. When discussing Spartan women, it is difficult to get a clear understanding of what they were really like as none of the sources are women, everything we know about Spartan women comes from a male perspective 
Spartan women were unique as they stood out from other women of the ancient world. This is partly because the sources, who were not spartan emphasise the ways in which Spartan women were different from their Athenian and Greek counterparts.  
Both Herodotus and Plutarch devote attention to Spartan women in their writing which in itself is unusual for writing of this period. Their writing emphasises the difference of Spartan women. Plutarch tends idealises Spartan women and presents them in a sensationalised manner.  Herodotus presents them as exotic and different as he was writing for a contemporary Athenian audience who would have been fascinated. 
Herodotus’ works on the history of the Greeks and non-Greeks include accounts of Spartan Women. Plutarch’s saying of the Spartan women are considered here, as well as his Life of Lycurgus in which there are numerous mentions of Spartan women. The Academics who have considered the works of these ancient writers in regard to Spartan women include: Dillon, Refield, Blundell, Pomeroy, Scott, Vivante and Cartledge. 
Spartan women are different to other Greek women. It is the way in which Spartan women are different to other Greek women that are the subject of sources. 
Cartledge (2003) makes a comparison between Athenian and Spartan women (Cartledge, 2003, p.32-3). According to Cartledge Athenian girls received no formal education beyond the duties required to be a good wife and mother; this included weaving, food preparation, childcare and household management (Cartledge, 2003, p.32). Cartledge also says that spartan girls would be fed smaller rations than their brothers and they were not allowed to “own any significant amount of property” themselves (Cartledge, 2003, p.32) In comparison Spartan girls had a similar education to boys and could read and write (Cartledge, 2003, p.33). young women would also run races, dance, throw javelin, discus, wrestle and do gymnastics completely naked (Cartledge, 2003, p.33). Spartan women also differed from Athenian women in that they did not have household duties in the same way as Helots would perform duties such as cooking, weaving and childcare (Cartledge, 2003, p.33). However, Herodotus does give an account of Athenian women creating a typically masculine scene within their own realm. A group of Athenian men make a ring around Lycidas and stone him to death for his wrong doings. When the Athenian women hear about this they go to his house and also kill his wife and children. The Athenian women don’t step over the boundaries of gender; even though they do the same as the men the women go to the home and do it in private rather than publicly like the men do (hdt. 9.5). 

Spartan women have a reputation for being sexually liberated. Spartan laws on adultery were unique in that they did not have any, meaning that theoretically a Spartan woman could have sex with a men that wasn’t her husband – it was common for men to ‘lend’ out their wives to another man so as to create legitimate children for their household (Cartledge, 2003, p.156). These contributes to Aristotle’s view that Spartan women suffered from immoral depravity (Cartledge, 2003, p.157). Spartan women are considered to be complicit with the practice of eugenics through the idealisation of creating strong healthy offspring. 

Spartan women are known to be able to own property in their own right and have their own autonomy to a certain degree. This does not seem to apply to other Dorian states such as Gortyn in Crete. Flack and Hanssen state that the rights that women possessed in Gortyn was less than Spartan women but more than elsewhere in Greece (Flack and Hanssen, 2009, p.236). Women of Gortyn could inherit land although, she was requires to “marry her fathers nearest relative or surrender half of her inheritance” if her father died without any sons (Flack and Hanssen, 2009, p.236). 
Spartan women were entitled to own and manage property in their own right (Cartledge, 2003, p.156). Heiresses in Sparta were called patrouchoi which means holders of the patrimony, these women were sought after by eligible Spartan men.[footnoteRef:1] [1:  Cartledge, 2003, p.156] 


Motherhood was a feature that was discussed; they were considered to be great mothers while simultaneously being quite hard hearted and callous towards their sons. The death of Brasidas is discussed within Plutarch’s Life of Lycurgus (25.5). According to Plutarch when his mother (Argileonis) was told of her sons death she simply said “there are in Sparta many better than he”. Plutarch also tells us about female mourning rituals in Sparta. Spartan women were not allowed to grieve when their sons died in battle (Xen. Hell. 6.4.16). According to Dillon (2007) women accepted the death of their sons during battle cheerfully and in some cases sent another son to battle as a replacement.[footnoteRef:2] This is vastly different from what we know of Athenian mourning rituals from Thucydides asthey held public funerals for their warriors that died in battle. This is different to Sparta where they mourned privately.[footnoteRef:3] [2:  Dillon, 2007, p.149]  [3:  Thuc. 2.34] 


Spartan women stand out as one of the few women of the ancient world who we know anything about. because all writing is from the male point of view about the ancient world and the vast majority of sources about the ancient world are about male activities and women are not featured, they are a small part of the sources from the ancient world. Spartan women get specific treatment by Plutarch which makes then unique. 
Within his Life of Lycurgus Plutarch discusses inscriptions on tombstones of deceased women.  'It was not permitted to inscribe the name of the dead [on a tomb], except for a man who had died in battle or a woman who had died while holding religious office.'[footnoteRef:4] This quote has previously been incorrectly translated to women who died in childbirth. However, Dillon notes that in Plutarch's Moralia  women are not mentioned at all, only men who dies in battle were permitted to have inscriptions of their tombstone.[footnoteRef:5] Due to the differences within Plutarch's texts, Dillon questions if the Life of Lycurgus was actually mistranslated or women who held religious office were purposefully omitted from his Moralia.[footnoteRef:6] [4:  Plut. Lyc. 27.3]  [5:  Plut. Mor. 238d; Dillon, 2007, p.151]  [6:  Dillon, 2007, p.151] 

It has become accepted academically that some Spartan women were honoured after their death although, Dillon makes a further argument that the surviving inscriptions on female tombs might not even belong to spartan women. Dillon.[footnoteRef:7] Dillon concluded that it was women that held religious office that were granted an inscription as they contributed to Spartan religion and society; whereas those that died in childbirth essentially did not give anything to Sparta.[footnoteRef:8] Dillon words the end of his article in a very crude yet simple way which emphasises the Spartan way of life, only those that truly gave to the state were worthy of being publicly honoured by the state. [7:  Dillon, 2007, p.153]  [8:  Dillon, 2007, p.165] 


A unique feature about spartan women is that they have writing dedicated to them and their world, this writing specifically emphasises their voice in the sayings of Spartan women. 
In Plutarch’s Moralia a number of the saying are about women encouraging the men to go to war, he gives women a voice in terms of attitudes to warfare as one women gives her son his shield and tells him “either with this or on this”.[footnoteRef:9] This suggests that Spartan women played a strong role in the society views towards the warrior code. Redfield states that although there was a strong warrior code, women themselves did not have such a thing.[footnoteRef:10]  [9:  Plut. Mar. 241]  [10:  Redfield, 1977, p.149] 

Spartan women have been compared by scholars to Greek men. Redfield begins his article by saying "From the time of Alcman's Agido and Hegesichora, who run like horses in dreams, the women of Sparta. They were not, like the women of other Greek cities, shut in their houses making textiles; instead they exercised and displayed their limbs like men".[footnoteRef:11]  Lycurgus’ reforms included rules about women such as doing exercise and having some form of education This effectively blurs the line between the ‘average’ Greek male and Spartan women. According to Redfield the "Spartan women were like men", inferring that they were different from Spartan men as they were not like other men of Greece.[footnoteRef:12]  [11:  Redfield, 1977, p.148]  [12:  Redfield, 1977, p.149] 


Spartan women have been idealised in the sources to some degree. An idealised for of a Spartan female is that of Gorgo, the daughter of king Cleomenes I and the wife of King Leonidas. In book Five Herodotus uses Gorgo as a plot device to show that the Spartan were incorruptible. Herodotus tells us that at the age of eight or nine Gorgo tells her father Cleomenes “Father, the stranger will corrupt you”[footnoteRef:13] in regard to Aristagoras asking for help from Sparta and offering to pay fifty Talents. It is not only Gorgo that is idealised here  as an intelligent female but she also adds to perceptions of Sparta as a whole for they were knows to be incorruptible. Again in book Seven (7.239) Herodoutus creates an idealised version of Gogo when she discovers the trick to scrape the wax off the wood to discover the message left by Xerxes.  [13:  Hdt. 5.51] 

Another Famous Spartan woman mentioned in anctient texts is Cynisca (sister of Aegisiilus II) who won at the Olympics for her four horse chariot racing (the owner of the horses won not the person on the chariot).[footnoteRef:14]  [14:  Cartledge, 2003, p.33] 

The influence of Herodotus and Plutarch on academic conceptions of spartan women have been considerable. We know more about Spartan women than other Greek women because it was these authors about them, Plutarch even dedicated writing to the women of Sparta, uniquely giving them a voice. They present a male view, but it is the only view we have. Herodotus and Plutarch show Spartan women as different. They show them as sexually liberated and not bound by the conventions and rules of other city-states. They were seen as strong, autonomous property owners and often their role as mothers was emphasised. As mothers they were concerned with producing health, strong male children. These children were raised with a tough love that could be seen as callous as the boys were raised to be strong, brave and in service to Sparta. Spartan women athletic and educated much unlike other Greek women. This has led to them being compared to Greek men and to being idealised. What Spartan women were really like unknown to us.
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