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How classical notions of soul are reflected in astrology
Word count: 3675


1. Introduction 
This essay explores how classical notions of the soul reflected in astrology. 
To analyze how astrology was influenced by the concepts of soul this paper examines the philosophical beliefs of the classics of soul and humanity, and relation with the Cosmos. The cosmology developed by Plato, Aristotle, and Stoics, shaped practice and philosophy of astronomy and astrology and the concepts of soul and direct relation between the stars and the individual, whether body or mind. Plato, Aristotle, and Stoics perceived the cosmos regulated by an order which may be comprehended mathematically. They shared a similar philosophy despite their differences for the whole Cosmos, both in celestial part and in sublunary part, as embedded with soul, anima or psyche, live, meaningful, moral, featured by the connection of all things and causal manifestations.[footnoteRef:1] The idea of Cosmos as a unified whole, within external manifestation, internal processes and grasp, a manifestation of the divine, and as a path to the divine was at the heart of these beliefs. The three philosophies also had differences in their beliefs about what was primary the consciousness or the matter, substance, and immortality of the soul, and the frame of comprehending of the knowledge and divinity by soul and mind.[footnoteRef:2] [1:  Campion, Nickolas. (2012). A History of Western Astrology. Volume I. The Ancient World. Bloomsbury Publishing Plc. p. 150]  [2:  Campion, Nickolas. (2011). Was There A Ptolemaic Revolution in Ancient Egyptian Astronomy? Souls, Stars & Cosmology. Journal of Cosmology.Vol 13. 4174-4186. http://journalofcosmology.com/AncientAstronomy125.html.  Access 03.06.2020.] 

They viewed the Cosmos as a single, integrated functioning system, and therefore that humanity is linked to the stars. However, there were some significant differences between the three philosophies. Plato believed that consciousness was primary and matter emerged out of mind and idea and that real knowledge could only be possible in the realm of consciousness.[footnoteRef:3] Aristotle suggested that the material world was more important and could be a valuable source of knowledge. Stoics believed that everything, including soul and divinity, was rooted in the material world.[footnoteRef:4]  [3:  Campion, Nicholas, Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy. Journal of Cosmology, 2010, Vol 9, 2179-2186.
http://journalofcosmology.com/AncientAstronomy118.html. Access 03.06.2020]  [4:  Campion, Nicholas, Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy. Journal of Cosmology, 2010, Vol 9, 2179-2186.
http://journalofcosmology.com/AncientAstronomy118.html. Access 03.06.2020
] 

Although differences in the three philosophies, the similarities between them regarded the physical model of a cosmos in which planets orbited the earth in successions of spheres and in which all things, physical and psychological, were intimately connected in one single system.[footnoteRef:5] Their philosophical approaches were combined and influenced the astral religions of the 2nd century BCE onwards, especially the Hermetic teachings and Neoplatonism. Neoplatonists mixed Plato with Aristotle and Pythagoras and emphasized the need for the soul to return to the stars and the approach to the divine using ritual, magic, and astrology, philosophical conception formed the Theurgy, god-work. Astronomy and astrology formed their practices and theories of the cosmos-human relationship through observations and mathematical basis and the psychological framework formed by the classical philosophers. The idea of Cosmos penetrated with a soul or psyche or anima significantly shaped the practice of classical astronomy and astrology.[footnoteRef:6] [5:  Campion, Nicholas, Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy. Journal of Cosmology, 2010, Vol 9, 2179-2186.
http://journalofcosmology.com/AncientAstronomy118.html. Access 03.06.2020]  [6:  Campion, Nicholas, Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy. Journal of Cosmology, 2010, Vol 9, 2179-2186.
http://journalofcosmology.com/AncientAstronomy118.html. Access 03.06.2020] 


2. Plato: Transcendental and Immortal Soul  
The notion of a transcendent soul that is immortal and survives after the death of the body and can travel to the stars was central to Greek philosophy. Pythagorean and Orphic teachings influenced the notion of a transcendent soul in Greek philosophy and developed by Plato, together with Aristotle, both of whom emphasized the soul's immortality and relationship with the stars.[footnoteRef:7] [7:  Campion, Nickolas. (2011). Was There A Ptolemaic Revolution in Ancient Egyptian Astronomy? Souls, Stars & Cosmology. Journal of Cosmology.Vol 13. 4174-4186. http://journalofcosmology.com/AncientAstronomy125.html.  Access 03.06.2020] 

The concept of the soul, its place in the hierarchy of existence, structure, and destiny occupy an essential place in the Plato’s work. His philosophy of soul, man, and morality had transcendental foundations. In the Timaeus, in the first part, Plato described the creation of the Universe and World Soul by Demiurge. The rational human soul is created in the same way.[footnoteRef:8] In the second part is described the creation of the cosmos and settled of cosmic order before the appearance of the Demiurge.[footnoteRef:9] The third part explained the structure of mortal beings and description of what man is.[footnoteRef:10] [8:  Plato. Timaeus. (27c to 48a). Translated by Benjamin Jowett.]  [9:  Plato. Timaeus. (48b to 69c). Translated by Benjamin Jowett.]  [10:  Plato. Timaeus. (69c to 92c). Translated by Benjamin Jowett.] 

According to Diogenes Laertius, Plato claimed that the soul is immortal and dresses in many bodies, it is self-moving, incorporeal, and its first principle was number and that the first principle of the body was geometry.[footnoteRef:11] The soul was threefold, and one part of it is efficient of reason; another is determined by appetite, the third part is accountable to passion. And that the universe was animated, live, and perfect, harmoniously appropriated to the essence of the soul. Plato settled two primary causes or principles of all things, mind, and the cause.[footnoteRef:12] Plato claimed that the soul is the first, and it appeared in the beginning. For Plato, the soul is the cause of change, and every motion and is the beginning of the movement.[footnoteRef:13] [11:  Laertius, Diogenes. The Lives and Opinions of Eminent Philosophers. Book III. Plato. Translated by C. D. Yonge. (1915). London. G. Bell and Sons Ltd. p. 137]  [12:  Laertius, Diogenes. The Lives and Opinions of Eminent Philosophers. Book III. Plato. Translated by C. D. Yonge. (1915). London. G. Bell and Sons Ltd. pp. 137-140]  [13:  Plato. The Laws. Volume I: Books 1-6. Translated by R. G. Bury. Loeb Classical Library 187. Cambridge, MA: Harvard University Press, 1926. (892c-896c)] 

Latura suggested that, according to Plato, the Demiurge first created the World Soul, composed of two cosmic circles whose intersections take the form of an X. The Cosmic Soul itself was invisible, but the Creator created the visible body of the universe as similar as possible to the intangible soul.[footnoteRef:14] Plato revealed that the visible body of the universe reflected the form of the invisible Cosmic Soul, whose two intersecting circles form the shape of an X. One of the celestial circles, the circle of the Different, follows the path of the Wanderers, the seven Planets that trace out the zodiac, placed into the orbits traced by the period of the Different - seven bodies in seven orbits.[footnoteRef:15] [14:  Latura, George. (2012). Plato's Visible God: The Cosmic Soul Reflected in the Heavens.
Religions. Vol.3(3), p.882]  [15:  Latura, George. (2012). Plato's Visible God: The Cosmic Soul Reflected in the Heavens.
Religions. Vol.3(3), p.882] 

Mason’s opinion was that Plato presented the soul as tripartite composed of appetite, spirit, and reason, one of which is settled with the body, one with the emotions and the other, the rational soul, with connection to the divinity and ability to achieve wisdom and cognition.[footnoteRef:16] As presented as composite, Plato recognised that the rational soul was in principle dissoluble. Mason's opinion was that it was wrong to assume that Plato always thought of the rational soul as substantially immortal. He claimed that in the Timaeus, immortality on the fullest sense was valid for the Forms and the Demiurge himself. These represent two faculties within the rational soul, that of pure reason (nous), which is concerned with Forms, and that of true judgment, which is concerned with particulars.[footnoteRef:17] Though the rational soul was described as immortal because it was created by the Demiurge and maintained in being by his will, by contrast the lower parts of soul are simply mortal. An exception is one element in the lower animals, and this is the rational soul that was immortal and divine. The body and the irrational soul were described as a mortal.[footnoteRef:18]  [16:  Mason, Andrew S.(1994). Immortality in the "Timaeus". Phronesis, Vol. 39, No. 1. p. 92]  [17:  Mason, Andrew S.(1994). Immortality in the "Timaeus". Phronesis, Vol. 39, No. 1. p. 92]  [18:  Mason, Andrew S.(1994). Immortality in the "Timaeus". Phronesis, Vol. 39, No. 1. p. 92] 

Campion’s opinion was that Plato taught that rational soul was immortal, transcendental, and  each soul is linked with a star, at birth, it descends from the sphere of the stars and after death returns via the planetary spheres as is represented in the Myth of Er.[footnoteRef:19] [19:  Campion, Nickolas. (2011). Was There A Ptolemaic Revolution in Ancient Egyptian Astronomy? Souls, Stars & Cosmology. Journal of Cosmology.Vol 13. 4174-4186. http://journalofcosmology.com/AncientAstronomy125.html.  Access 03.06.2020
] 

Solmsen's opinion was that Plato believed that the body is a temporary home of the psyche which existed before it and will survive transformed after dead. Souls preceded the matter and contemplated the ideas before they incarnated in bodies, and their existence is not related to the life of the body and is not interrupted by its death.[footnoteRef:20] This metaphysical proof proceeds from the conception of the generic root of the soul with the idea. Therefore, the arguments for the ideal nature of being are at the same time arguments for the immortality of the human soul. By analogy, the eternity of the idea for Plato is the immortality of the soul. Like the Forms psyche (nous) is immortal, unchanging, not composite, grasped by the Mind.[footnoteRef:21]  [20:  Solmsen, Friedrich. (1983). Plato and the Concept of the Soul (Psyche): Some Historical Perspectives.  Journal of the History of Ideas. Vol. 44. No. 3. p. 360]  [21:  Solmsen, Friedrich. (1983). Plato and the Concept of the Soul (Psyche): Some Historical Perspectives.  Journal of the History of Ideas. Vol. 44. No. 3. p. 360 ] 

The one argument for the immortality of the soul was based on the doctrine of knowledge as a remembering.  According to Plato, the ability of the human soul to recall and associate the ideas or Forms contemplated before its connection to the body through concepts sufficiently proves the immortality of the soul. According to Plato, the essence of man is the soul, which comes from the world of ideas and the body prevents the soul from knowing truth and wisdom. Due to its connection with the world of ideas, the soul is immortal and eternal. 
3. Aristotle: the Rational Soul 
Like Plato, Aristotle also thoroughly studied the nature of the soul. In the works of Aristotle, the study of anima, the soul occupies a significant place. Aristotle devoted a special treatise to the investigation of the nature and functions of the soul De Anima, On The Soul. Aristotle, unlike Plato, argued that the soul died with the body, but he allowed Active Intellect to be immortal part of the soul. Aristotle did not view the soul linked to the stars but did describe a cosmos in which the whole terrestrial realm was animated and moved by the stars in their role as secondary causes. Campion’s opinion was that Aristotle suggested that the soul is an integral part of the nature and functional designation of the cosmos.[footnoteRef:22] [22:  Campion, Nicholas, Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy. Journal of Cosmology, 2010, Vol 9, 2179-2186.
http://journalofcosmology.com/AncientAstronomy118.html. Access 03.06.2020] 

For Aristotle, the souls in organic and inorganic objects in nature differ. The movement in organic objects is due to an internal cause, and this internal cause is the soul. It is the first entelechy of the living organic beings that make up the cannons through which it functions. The organic body therefore exists and lives thanks to the soul, which is its first cause and purpose.[footnoteRef:23] For Aristotle, the soul is the cause or source of the living body.  The soul is the source of the movement, ultimate purpose, and the cause as the essence of the animated bodies.[footnoteRef:24]  Aristotle distinguished three kinds of souls: vegetable, animal, and reasonable.  [23:  Aristotle. On the Soul. De Anima. The Complete Works of Aristotle. The Revised Oxfrod Translation. Edited by Jonathan Barnes. Princeton / Bollingen Series LXXI-2. pp. 208-210]  [24:  Aristotle. On the Soul. De Anima. The Complete Works of Aristotle. The Revised Oxfrod Translation. Edited by Jonathan Barnes. Princeton / Bollingen Series LXXI-2. p. 211 ] 

Boner suggested that Aristotle's view of the soul fell between the notion of the soul as a substance and the conception of the soul as a set of attributes.  The soul, according to Aristotle, was the Form of a natural body that potentially had life. Substance distinguished three distinct ways: as Form (soul), as matter (body), and as the composite of the two, and the composite signified the ensouled, animated entity.[footnoteRef:25] Perception and cognition embodied respectively by Aristotle passive and active intellect. The passive intellect assumed elements of thinking associated with mortality, the active intellect considering the remainder.[footnoteRef:26] [25:  Boner, Patrick J. (2005). Soul-Searching with Kepler: An Analysis of Anima in His Astrology.
Journal for the History of Astronomy. University of Cambridge Vol.36 (1). pp.9-10]  [26:  Boner, Patrick J. (2005). Soul-Searching with Kepler: An Analysis of Anima in His Astrology.
Journal for the History of Astronomy. University of Cambridge Vol.36 (1). pp.9-10] 

Long’s opinion was that according to Aristotle, only one part - the reason, the active intellect is immortal and eternal.[footnoteRef:27] There is no memory after death, for this mind is not exposed, while the exposed mind is transient, and without it, the soul thinks nothing. This part of the soul, the nous is not connected, and does not depend on the body, does not belong to nature, represents a particular transcendent nature.[footnoteRef:28] At the same time, it does not experience any action from the outside, insofar as divine power is immortal.  [27:  Long, A. A. (1982). Soul and Body in Stoicism. Phronesis, Vol. 27, No. 1. p. 34]  [28:  Long, A. A. (1982). Soul and Body in Stoicism. Phronesis, Vol. 27, No. 1. p.35] 


4. Stoicism: Material and Natural Soul
Campion’s opinion was that Stoics shared much with Plato, in specific the concept of an intelligent, reasoning cosmos. However, Plato suggested that psyche was the source of the material world, but Stoics suggested that matter, rather than soul, was the inception of everything. For the Stoics, everything in the cosmos had a physical form and can be understood as physical bodies.[footnoteRef:29] [29:  Campion, Nicholas, Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy. Journal of Cosmology, 2010, Vol 9, 2179-2186.
http://journalofcosmology.com/AncientAstronomy118.html. Access 03.06.2020] 

According to Long, Plato may consider as a dualist and Epicurus as a materialist and Aristotelian account fall between these two conceptions and shared some dualist and some materialist features. Plato and Epicurus suggested opposite concepts on the account of the soul's connection to the body. Plato's account was that the soul is an incorporeal substance which can exist autonomously and even without the body, but Epicurus suggests that the soul cannot exist independently and out of body.[footnoteRef:30]  For Plato, the soul is immortal, but in perspective on Epicurus's account, the soul is necessarily mortal and cannot endure after the death of the body. According to Plato soul, is an incorporeal substance that can exist independently of the body.[footnoteRef:31] Epicurus, on the other hand, suggested that man is an arrangement of indivisible bodies (atoms), some of which constitute his body, blood, and bones, while others account for the vital and mental powers of the body.[footnoteRef:32]   [30:  Long, A. A. (1982). Soul and Body in Stoicism. Phronesis, Vol. 27, No. 1. P. 34]  [31:  Long, A. A. (1982). Soul and Body in Stoicism. Phronesis, Vol. 27, No. 1. pp.34-35]  [32:  Long, A. A. (1982). Soul and Body in Stoicism. Phronesis, Vol. 27, No. 1. pp.34-35] 


[bookmark: _GoBack]For Plato, the immortal soul originated by the world of ideas. Stoics, unlike Plato believed that soul was mortal and originated from matter. Aristotle suggested that soul origin was from matter and soul was mortal, and only 'the active intellect' as part of the soul was immortal.
However, there are much common roots among all three philosophies. All things in the cosmos are interdependent and nature and matter are fundamental to existence. [footnoteRef:33] [33:  Campion, Nicholas, Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy. Journal of Cosmology, 2010, Vol 9, 2179-2186.
http://journalofcosmology.com/AncientAstronomy118.html. Access 03.06.2020] 


All of them accept the credibility of making a distinction between body and soul that the soul is the cause of mind life occurring within that part of space, which is bounded by a human body. They all agree in distinguishing the area of the predominant movement of the soul with a specific locale of the body.

5. Neoplatonism: Theurgy and The Descent of the Soul 
Addeys’ opinion was that the Neoplatonistic cosmology of Theurgy considered the cosmos animated and that everything within is connected on a metaphysical and hierarchical frame. The Neoplatonistic fundamental idea of theurgy considered the gods both transcendent (in an ontological and causal sense) and immanent throughout the cosmos and, the gods were regarded to work through souls and nature.[footnoteRef:34] Neoplatonists' system of theurgy was based upon Plato's arrangement of the cosmos, in which man, society, and the gods all participate. Theurgic ritual and the notion of sympathy as an essential part of theurgy, are laid on the Platonic theory of Recollection by which all human beings have prior knowledge of the Forms and Ideas and so can observe and comprehend them by physical phenomena inherently 'imprinted' with these Forms and the objects in the material world revealed remembering the soul of the Forms.[footnoteRef:35] [34:  Addey, Crystal. (2014). Divination and Theurgy in Neoplatonism. Oracles of the Gods. Farnham. Ashgate Publishing Limited. p. 148]  [35:  Addey, Crystal. (2014). Divination and Theurgy in Neoplatonism. Oracles of the Gods. Farnham. Ashgate Publishing Limited. p. 159] 

Addey claimed that Porphyry was familiar with astrology, and he is admitted to have written an introduction to Ptolemy's Tetrabiblos. In his fragmentary treatise On What is Up to Us, Porphyry described the seven planetary spheres which souls pass through in their descent into a mortal body, and each sphere inciting the soul with different desires. Addey’s opinion was that the descent of the soul and Theurgy is an essential part of the philosophical and psychological theory of Neoplatonistic scholars. However, the scholars had some variations, and Plotinus and Porphyry shared that part of the soul is undescended and remains in Intellect, while Iamblichus regarded that the soul entirely descends from Intellect. Plotinus and Iamblichus had some disagrees regarding the nature of the human soul and its relationship with Intellect. Nevertheless, Addeys' opinion was that this represents a difference of emphasis rather than a fundamental doctrinal difference between the philosophers.[footnoteRef:36]  [36:  Addey, Crystal. (2014). Divination and Theurgy in Neoplatonism. Oracles of the Gods. Farnham. Ashgate Publishing Limited.  pp.90-95] 

Addey claimed that for Plotinus, a soul was incorporated in all living things, not just human beings, animals, and fishes, but even the divine stars, the sun, the great heaven. Plotinus also shared the idea for the vehicle of the soul in a spherical state. [footnoteRef:37] Porphyry also connected the soul vehicle with divinatory rituals, one of which was astrology. He claimed that the soul vehicle is a composition by series of blends cumulated from the planets during its descent into the physical cosmos, and each human being has a substance of a portion of each of the planets. When the human soul developed its full potential and ascended to the realm of Nous (or Divine Mind) it discarded its vehicle, which at this point is dissolved back into the heavenly spheres of the cosmos.[footnoteRef:38] Porphyry's view was that the horoscope is the map of the native's birth represents the position of the planets and the fixed stars at the native's birth which were considered to influenced his character and attributes. Porphyry's view was that the seven spheres of the planets which souls pass through in their descent into a mortal body and each sphere impacted the soul with different desires.[footnoteRef:39] [37:  Addey, Crystal. (2014). Divination and Theurgy in Neoplatonism. Oracles of the Gods. Farnham. Ashgate Publishing Limited. p. 101]  [38:  Addey, Crystal. (2014). Divination and Theurgy in Neoplatonism. Oracles of the Gods. Farnham. Ashgate Publishing Limited. p.]  [39:  Addey, Crystal. (2014). Divination and Theurgy in Neoplatonism. Oracles of the Gods. Farnham. Ashgate Publishing Limited. p.] 

6. Ptolemy’s Concept of the Soul  
Campion’s opinion was that the philosophies of Platonists, Aristotelians, and Stoics influenced Claudius Ptolemy in his theoretical astronomy and practical astrology.[footnoteRef:40]  Like Plato and Aristotle, Ptolemy accepted tripartite composed soul, but in his astrological theory, he used only two, the rational and irrational. Like Plato, Ptolemy accepted the concept, in which the descent through planetary spheres determined the relationship between planet and soul and identified the positions of the planets as sources of the soul's quality.  Like Aristotle, Ptolemy related the higher part, intellectual, or rational soul with Mercury and lowered part, irrational with both levels the nutritive and sensitive souls to the moon.[footnoteRef:41]  [40:  Campion, Nickolas. (2011). Was There A Ptolemaic Revolution in Ancient Egyptian Astronomy? Souls, Stars & Cosmology. Journal of Cosmology.Vol 13. 4174-4186. http://journalofcosmology.com/AncientAstronomy125.html.  Access 03.06.2020]  [41:  Campion, Nickolas. (2011). Was There A Ptolemaic Revolution in Ancient Egyptian Astronomy? Souls, Stars & Cosmology. Journal of Cosmology.Vol 13. 4174-4186. http://journalofcosmology.com/AncientAstronomy125.html.  Access 03.06.2020
] 

According to Ptolemy, the position of Mercury reveal the qualities of the soul related to the mind and intellect, and the condition of the moon manifests the qualities of the sensible and irrational part. The signs of Mercury and the Moon or the planets that rule them can significantly affect the character of the soul. The aspects of the Sun with the planets and specific angles reveal the character and activity of the soul.[footnoteRef:42]    [42:  Ptolemy, Claudius. Tetrabiblos.Book III.The Qualities of the Soul. Translated by F.E. Robbins. ] 

7. Kepler: Anima in his Astrology
According to Boner, Timaeus by Plato had a profound influence on Kepler. Plato's theory of the five elements and his mathematical model for the construction of the world also contributed to Kepler’s scientific approach to mathematically substantiate the creation of the world.[footnoteRef:43] The astrology remained a central place in Kepler's cosmology, and his notion of anima was pivotal. Fundamentally Platonic in nature, the soul related in various ways to external geometrical configurations also previously present within it. Similarly, human intellect observed the divine design of the cosmos. The reawakening process of the soul was only to discover that what it had possessed within all the while. According to this theory of knowledge, Kepler believed his acknowledgment within the Harmonice had brought the recollection process to its most remote boundaries.[footnoteRef:44] [43:  Boner, Patrick J. (2005). Soul-Searching with Kepler: An Analysis of Anima in His Astrology.
Journal for the History of Astronomy. University of Cambridge Vol.36 (1). p.8]  [44:  Boner, Patrick J. (2005). Soul-Searching with Kepler: An Analysis of Anima in His Astrology.
Journal for the History of Astronomy. University of Cambridge Vol.36 (1). p.15] 

Kepler suggested that the Creator established the cosmic order with geometrical beauty and has arranged nothing without cause .[footnoteRef:45] According to Kepler, the Creator should have settled harmonies between the planetary journeys in primarily, and the musical modes or tones are expressed in the planetary movements and distributed among the planets.[footnoteRef:46] [45:  Kepler, Johanes. The Harmonies of the World. Translated by Charles Glenn Wallis. Annapolis. pp. 30-76 ]  [46:  Kepler, Johanes. The Harmonies of the World. Translated by Charles Glenn Wallis. Annapolis. pp. 33-47] 

Boner claimed that in his treatise of the Harmonice, Kepler, like Ptolemy in his Harmonics, distinguished mathematical harmonies in musical consonances, astrological aspects, and the motions of the planets as all part and parcel of a cosmology based on the geometrical archetypes.[footnoteRef:47] The soul is substantial for the Keplerian universe to be ordered, related, and in harmony. Such order and harmony could be created only through the comparison of outside occurrences, such as melodic sounds and planetary displacements, and with the inborn archetypes of the soul. The soul found its essence in these archetypes, the mathematical source, structure, and cause of all things. Like Plato, Kepler saw discoveries as recollections, or 'reawaken endings' of the soul.[footnoteRef:48]  [47:  Boner. Patrick J. (2005). Soul-Searching with Kepler: An Analysis of Anima in His Astrology.
Journal for the History of Astronomy. University of Cambridge Vol.36 (1).p.11]  [48:  Boner, Patrick J. (2005). Soul-Searching with Kepler: An Analysis of Anima in His Astrology.
Journal for the History of Astronomy. University of Cambridge Vol.36 (1).p.11] 

Boner’s opinion was that like Aristotle, Kepler differentiated different types of the soul in the cosmos. One of the most fundamental was the soul of the Sun as the exceptional beneficiary of a grand symphony of intellectual harmonies produced by the mathematically sounds configurations formed by planetary motions.[footnoteRef:49] The Earth was as animated being with a soul rooted in the centre of the Earth as the human soul was in the heart.[footnoteRef:50] Kepler’s view was that the soul appeared of the earth as a single point expanding circumferentially into a circle; the circular expansion of the soul met with the inward course of each planetary ray at the earth's surface, such that a single line extended from each planet to the centre of the sublunary soul. Only at individual moments, by a mutual coincidence, did the comparison of two or more planetary positions produce a consonant configuration, and at these moments that the soul of the earth was stimulated. Kepler suggested that how the sublunary soul corresponded to configurations, was much like the memory of human beings, only without the faculty of self-reflection.[footnoteRef:51]  [49:  Boner, Patrick J. (2005). Soul-Searching with Kepler: An Analysis of Anima in His Astrology.
Journal for the History of Astronomy. University of Cambridge Vol.36 (1). p. 11]  [50:  Boner, Patrick J. (2005). Soul-Searching with Kepler: An Analysis of Anima in His Astrology.
Journal for the History of Astronomy. University of Cambridge Vol.36 (1). p. 11]  [51:  Kepler, Johanes. The Harmonies of the World. Translated by Charles Glenn Wallis. Annapolis. pp. 33-35] 

Kepler suggested that the understanding of astrology consists of the ability of the individual soul to react, with the help of instincts to certain harmonious proportions that correspond to specific rational divisions of the circle. Like the perception of melody in music, the soul had a similar particular ability to respond to the harmonious proportions of the angles that form the rays of starlight falling on the earth. Kepler sought to connect astrology with the effects of visual resonance, following the lines of scientific causal thinking.[footnoteRef:52] According to Kepler, this resonance is founded on that the soul knows the harmonious proportions by its circular shape is an image of God. Kepler believed that astrological influences are caused not only by celestial bodies but rather by individual souls with their specifically selective ability to react to specific proportions. On the other hand, based on the figurative connection with God, these individual souls (anima terrae and anima hominis) become for Kepler essential expressions of cosmic harmony.[footnoteRef:53]  [52:  Boner, Patrick J. (2005). Soul-Searching with Kepler: An Analysis of Anima in His Astrology.
Journal for the History of Astronomy. University of Cambridge Vol.36 (1). p. ]  [53:  Boner, Patrick J. (2005). Soul-Searching with Kepler: An Analysis of Anima in His Astrology.
Journal for the History of Astronomy. University of Cambridge Vol.36 (1). p. 12] 

8. Conclusion 
This essay explored how the classical notion of the soul reflected in astrology. To analyze how the concepts of the soul influenced astrology this essay observed the philosophical beliefs of the classics of soul and humanity, and relation with the Cosmos. The cosmology developed by Plato, Aristotle, Stoics, and Neoplatonists shaped practice and philosophy of astronomy and astrology and the concepts of soul and direct relation between the stars and the individual, whether body or mind. Plato, Aristotle, and Stoics perceived the cosmos regulated by an order which may be comprehended mathematically. They shared a similar philosophy despite their differences for the whole Cosmos, both in celestial part and in sublunary part, as embedded with soul, anima or psyche, as live and featured by the connection of all things and causal manifestations. The idea of Cosmos as a united whole, within external manifestation, internal processes and grasp, a manifestation of the divine, and as a path to the divine was at the heart of these beliefs. 
Astronomy and astrology formed their practices and theories of the cosmos-human relationship through observations and mathematical basis and the psychological framework developed by the classical philosophers. They believed that the Cosmos is a unified, integrated functioning system, and therefore the humanity is related to the stars. The practice of classical astronomy and astrology was significantly shaped by the philosophical views of Plato, Aristotle, and Stoics and the notion of Cosmos penetrated with a soul.
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