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Henrichs, A. ‘Hieroi logoi’ and ‘hierai bibloi’:  the (un)written margins of the sacred in ancient Greece’, Harvard Studies in Classical Philology 2003, 101, 207-266. 

Henrichs attempts to bridge the possible gap in sacred writings from ancient Greece as seen from a monotheist viewpoint. Given the difficulties in current scholarship in categorically stating what either of these terms encompasses, it is a commendable task that Henrichs achieved. The article goes some way to providing a clearer outline of what type of material these terms incorporate. 
The article is split into nine clear sections as well as an introductory overview but it unfortunately lacks a clear conclusion. This leaves Henrichs’ research open to interpretation, allows for further research utilising this article as an introduction to his continued work and reflects the continued ambiguity of the subject matter despite previously unknown ancient literature resurfacing in the present day. His breadth of research is exceptional with extensively detailed footnotes included. The footnotes offer the reader not just the basic reference for a particular point but also provide numerous further reading sources alongside additional information pertaining to those sources. This is at times problematic where the footnote interrupts the main text throughout a sentence or paragraph. Consequently, due to the density of both the main discussion and the footnotes, it can lead a reader to have to revise a section several times in order to understand the argument being put forward. The following discussion will look at each section individually. 

The introductory overview delivers a generalisation of the text composition of both ancient Greece and Rome. Despite beginning with a contradiction regarding Roman literature, it allows the reader to determine straightaway that this topic has no straightforward answer. By stating the differences in literature between Greece and Rome, Henrichs goes some way towards setting forth his own distinctions of hieroi logoi and hierai bibloi. Rome is portrayed as more of a secluded library, housing works of other cultures’ religious writings, partly due to its own lack of religion, and its own laws. Greece conversely is stated to record everything that links to religion and ritual along with legal and political matters amongst other topics. Henrichs also differentiates between the materials used in each culture which impacts upon the sparsity of hieroi logoi.  Henrichs reflects that modern scholarship’s indiscriminate affixing of the term to anything religious or sacred is in stark contrast to ancient authors (Henrichs; 209-10).
The first section regarding texts and books is crucial for a modern reader’s understanding of how ancient cultures viewed their literature and indicates scholars’ problems in determining what is classed as a sacred text or book. Henrichs highlights the problem partly with sacred texts is that, in a culture based on orality, they do not rely on written texts for their survival over the centuries (Henrichs, 211). Another dispute in Greek texts is the localised nature of its religion, allowing for variations and individual pantheons of gods which contrast to the centrally controlled religion of Rome. 
The second section looks at Henrichs’ views on the importance of marginality in the format of a hieroi logoi. Henrichs discusses marginal cult groups in relation to Euripides’ Hippolytus who is castigated based on his vegetarian diet and study of books. The mythical character of Orpheus is the focus of Hippolytus’ books that defines marginality and the cults that follow it. By basing sacred texts on a divine or mythical character, authors are able to give sacred texts an origin that is, to a certain extent, undisputable. 
The fluidity of sacred texts in Greece due to localised religions, results in an obvious problem regarding the texts’ authenticity especially oracles that Henrichs’ discusses in the third section. As stated above, the use of divine characters as proof of reliability was widely used but Aristophanes’ use in Birds shows that it became part of an oracular forgery where ‘books’ were used as evidence. Orality was crucial to rebuking any dubious written claims. Henrichs highlights how it all interlinks together and further complicates the division of what is and is not a sacred text or book. As he suggests, divine oracles become sacred texts that are then collected together into sacred books all the while retaining their essence of orality (Henrichs; 221-22).
In the next two sections, Henrichs looks at the types of literature that constitutes a hieroi logoi. Firstly he considers texts that relate to mystery cults, looking in detail at their use during initiation rites and the importance of the texts being spoken as well as heard by initiates. Secrecy is Henrichs’ second condition of a hieroi logoi. With cults like Eleusinian ones to Demeter remaining mysteriously shrouded as to their initiation rituals, there appears to be a general corpus of material within the cults that set out the correct ritual process. Demosthenes is quoted as providing the first, full description of a foreign cult’s initiation but ridicules the subordinate role of his political rival, Aiskhines, to his mother. Henrichs’ uses this example to highlight the marginality of cults as a necessity in the production of sacred texts but it, along with Euripides’ play, proves to be dubious rather than conclusive. The Egyptian Royal Decree blends Roman rigidity in protecting texts and its own religion based on orality, like Greece. Henrichs’ inclusion of Egypt highlights its idolised intellectual elite by other Mediterranean cultures. It scrutiny of sacred texts ensured that forgeries were discouraged and that oral and religious instruction remained true to their origins.  Here, the sealing of texts for only a cult’s initiates maintains their authenticity with this secrecy being viewed by Henrichs as not being valued enough by scholars (Henrichs, 231).
Halfway through his article Henrichs discusses the current definitions of hieroi logoi and hierai bibloi and the problems encountered due to ancient writers lack of content when using the terms and modern writers attempt at categorisation. As Graf and Johnston (2007; 176) note, the problem with Max Müller’s definition that anything religious is a sacred text leads to a very broad category and a very big book! Henrichs again emphasises the importance of secrecy and that texts written by initiates for initiates display a deeper level of sacredness. 
The secrecy of sacred texts’ contents is discussed regarding the non-disclosure by ancient authors like Herodotus of firstly, initiation rituals and secondly, of the god’s name when a cult is spoken about such as by Demosthenes. Henrichs also discusses the prevalence of Greek authors who happily elaborate on foreign cults but remain tip lipped on their own such as Synesios. Any knowledge of cult initiation was deemed too sacred to speak of but others’ fluidity further compounds modern attempts to distinguish what is a hieroi logoi.  
The eighth section discusses the benefits of sacred writings as they maintain tradition, a link to divine orality and, if stored correctly, maintain secrecy. It also suggests that forgeries are a major problem due to their oral tradition and reliance on divine origin. Henrichs highlights that the reasons for creating sacred texts are rooted in the problems they cause. He also shows how scripts of monotheist religions are based on the same principle as pagan sacred writings.
Finally, the genealogy of sacred texts is neatly drawn out of myth just as the ancient texts are. Henrichs again highlights the secrecy, mysticism and marginality in writers’ refusal to speak of them, how the texts were concealed and their survival over the centuries. 
In summary, Henrichs offers solid research pertaining to sacred texts and books especially when covering a broad area and is a good basis for the topic. He indicates that secrecy and marginality are the two key criteria for the designation as a hieroi logoi with links to oral tradition proving ambiguously important too. But he leaves the reader with more questions than answers because of the broad area that he has attempted to cover. Each heading feels rather compartmentalised and forced with material that could be smoothly continued in discussion elsewhere being made to fit the heading they are under. Overall, it is a useful article in an area of scholarship that has been much neglected and in need of new evidence and perspective.  
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