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 Introduction
People who question gender norms are sometimes criticised for putting "theory" before "reality." Historically, this is inaccurate. People from across the world have, in fact, long lived without the western gender binary paradigm. Gender category criticism is sometimes dismissed as "postmodern." The 21st century growing rate of inclusivity for non-binary, trans people etc, is not as new as people may believe. As a colonial strategy, they were and still are forcefully absorbed into western gender. During this report, I will evaluate the influence of colonialism on gender and demonstrate how the invention of establishing a gendered hierarchy has become a major staple in colonisation from the Western society. 
Throughout this report, I would like it known to the reader that I am not neither denying the existence of “woman” or “man”, but simply understanding that the existence of these genders, as does everything, come from some form of a societal norm. This report shall neither ignore nor deny the existing hardships of said genders but will shed a light on the power that the western society have held and how they used gender to further push and gain control over these communities, where the existence of “man” or “woman” was not formed. 
Gendered power distribution
It is impossible to understand gender without taking colonisation into account. A major staple of western thought for centuries, has been the idea that biology is destiny. Through the eyes of the coloniser, gender defines worth, and gender is the one difference that can determine a person's standing in society regardless of any other factor, a man will always be five steps ahead. This can still be seen in today's world, as there is still a multitude of reasons why this is a “man's world” in all aspects. This was not the case for Yoruba society and culture. To demonstrate how the concept of "woman" did not exist in Yorubaland before to European colonisation, Nigerian scholar Dr Oyèrónkẹ́ Oyěwùmí relies on the history of her own Yoruba culture in her book: The invention of Women: making an African sense of western gender discourse. (Oyèrónkẹ́ Oyěwùmí, 1997) Oyěwùmí is critical of many of the following western fictions on gender:
1. Categories of gender are universal
2. Gender is a fundamental organising principle in ALL societies
3. “Woman” is a universal category
4. This category of “woman” exists preculture, in opposition to “man”
[bookmark: _Int_H3xCFLEp]Oyěwùmí argues that all above statements do not apply to the culture and identity of a “woman” in pre colonial Yoruba society. The primary feature of social hierarchy in Yoruba culture, was age and not gender. Although they acknowledged distinct reproductive roles named such as Obinrin (female) and Okunrin (male), this does not have any impact on any establishment of their social hierarchy or any influence of the distribution of power. “Woman” emerged solely through the policies and practices of European colonialism. By this new colonial authority, women were not only disenfranchised by the law, but the very Eurocentric definition of man and woman were instituted. Oyěwùmí argues that the “creation of women was one of the very first accomplishments of the colonial state” (Oyèrónkẹ́ Oyěwùmí, 1997).  
In Gender epistemologies in Africa, another book by scholar Oyèrónkẹ́ Oyěwùmí, it is said that Yoruba was indeed a patriarchy nonetheless, the value of a male over female as higher citizens is embedded in their society, pre and postcolonial. Traditionally the males would mostly become the person at the top of their socially constructed hierarchy, the king. The only exemption to this was the unfortunate death of a king which would temporarily allow a female heir to stand in place, but only until a successor was named, another male. I the limited times a woman has stood in place of a man as successor, she would enjoy these royal benefits exactly how a king would. Even as far as to dressing like a man. Under these circumstances she receives the respect a king would have (Falola and Akínyẹmí, 2016). 
Arguably, the gendered distribution of power is imbedded in Yoruba culture, pre colonisation. Whether Oyěwùmí recognises this, and already keeps this in mind whilst declaring the western society has gendered Yoruba. It seems unfair to give the colonisers such recognition in gendering a whole culture, although possible. It seems plausible that the patriarchy already established within their society, although not nearly as prominent, was therefore strengthened and upheld with the same effect as the western world. Could it be, that the colonisers merely used this patriarchy to their advantage and undoubtedly worsened the quality of life of women for generations to come. Undeniably, due to colonisation there was a gendered distribution of power, with female chief’s being ignored in various tribes and stripped of their title, and to that extent of further giving a role to women and men, then can the colonisers be held accountable. It is possible, that the colonisers merely saw an opportunity for control, which indeed they did gain. 
During this colonisation, the “women” in Yoruba, were denied access to education, consequently, men's capacity to navigate the contemporary world results in their having less access to income, prestige, and leadership positions, exacerbating gender disparity (Oyèrónkẹ́ Oyěwùmí, 1997). They were forced to conform to the western patriarchy, which governed marriage, divorce, and pregnancy and deemed women to be of lower status than their husbands. The colonial state discriminated against women in the taxation system because it viewed males as the primary wage earners. increasing dependency on and volatility in the economy. A brand-new, totally male public realm was established. Using gender determine not only a person's worth, status in society but exclude them from any possibility of achievement, further creating barriers to ensure the women would not only become but stay second-class citizens. This, through colonisation would become a major success in control. 
The British then justified their presence by citing the more pronounced gender disparity and using the imperialist claim that they were defending local women from native males. Oyěwùmí argues that African women were thrown into "the very bottom of a history that was not theirs...the unenviable position of European women became theirs by imposition, even as European women were lifted over Africans because their race was privileged." (Oyèrónkẹ́ Oyěwùmí, 1997).
Postcolonial gendered issues
If the Western society only knew of the history behind transgendered or non- binary people, there may be less transphobia. Dr Greg Thomas, author of The Sexual Demon of Colonial Power, argues that with decolonization and taking chattel slavery's past into consideration, the need to question gender and sex classifications emerges. Modern gender and sex categories were developed primarily in the setting of the western empire as a means of normalising slavery and colonialism; they are not natural. Gender is a "culturally specific, Western bourgeois social construct," not a social construct in general (Thomas, 2007). The real erasure is not only of gender identity itself, but specifically within the marginalised groups such as Black, Indigenous and colonised groups, which are outside the Western sex binary. White people were characterised in contrast to the "savagery" and "sexual ambiguity" of black people, hence western gender categories were created to demonise black people and civilise white people. Essentially transphobia, and any other form of demonising a person because of their sexuality and gender is deeply rooted in racism and stems from colonisation. To defeat one of the problems you must therefore understand that they are intertwined and cannot be fixed by themselves. Arguably, the decades of unfortunate colonisation have caused the misconception about sex and gender with the west, with many believing sex equal's gender. 
Although gender and sex present themselves as global systems, they are essentially local, culturally and geographically distinct methods of structuring individuals and society. It makes it easier to form a system and create a hierarchy once you can label someone, to keep them inside of a box. Once said labelling is done, it is much easier to create a system which can create an illusion of what said label might expect to do, in example, gendered roles in households creating men the breadwinners and causing a barrier and inequality of pay. As I have already stated, this was an issue brought towards the Yoruba women caused by the colonisers.  Dr. Sylvia Winter, a noted philosopher from Jamaica, asserted this in 2000 “from the very origin of the modern world... there was never simply men and women.” Wynter's work is expanded upon by Thomas, who demonstrates how historically, black people were consistently portrayed as being outside of gender and sex classifications. (Thomas, 2007). In the framework of race, empire, and anti-black racism, the concepts of man and woman were formalised and codified into law and science. for Thomas, "there is no universal man socialised in opposition to a universal woman; there is a white man and a white woman specified over and against black Africans." (Thomas, 2007) 
How can it possibly be said that colonisation ever finishes, and how can we undo the enormous number of cultural tarnishes. Chandra Mohanty’s essay “Under Western Eyes” is important for a variety of reasons, one is that it accentuates the necessity to complicate aggressors and victims under colonial regimes. Mohanty stresses that the necessity for this complication is born out of the fact that colonisation does the opposite. Among the many things that it does, it performs one action well. And that is to reduce colonised bodies and colonised peoples to a homogenous single group that can be easily controlled, maintained, managed and used by colonial rule. One issue mentioned in this essay, is how today, to be able to undo or move on from the oppressive colonial lifestyle, the marginalised groups are being ignored and being spoken for. In Mohanty’s essay she speaks of the issue of feminism in these “third world countries”. (Chandra Talpade Mohanty, 2003) The same outlook can be applied to gendered discourse in places like Africa. Places such as Yoruba, with no fault of their own, have been westernised, specifically with gender. With problems such as transphobia, which ultimately could be the doing of the colonisers, this is now not being attended to in the way it needs to be attended to. It has been tarnished with the colonial gaze, and the “west is best” could possibly have rubbed off onto them into thinking that transphobia is an issue of now. When looking into the history of Yoruba, this problem could possibly only have raised due to the fact of colonisation. As we have discovered that the colonisers have a way of marginalising people to gain power and control, people being stripped of their own identity and given new ones would eventually have become normalised after decades of coercion. The fact is that in order to solve this gendered problem, it is needed to take a look at the people who are having the problem and listen to how they intend to fix or what their needs are, without looking through that Western eyed view. 
Conclusion  
To conclude, it is meant frequently, when someone says "man" or "woman," they mean "white man" or "white lady." Gender and sex are not universal ideas; rather, they have their roots cultural systems, human histories, and social structures. It is apparent that gender identity is a key factor in colonial rule, specifically in African countries, and was used to the advantage of the Western colonisers. This colonial tactic of gendered distribution of power, not only stripped marginalised communities of their identities and bestowed new gendered identity, but it is also arguable that by stripping them of their gender they were stripped of their race. 
By using the works of Dr Oyèrónkẹ́ Oyěwùmí, Dr Greg Thomas and others I have come to conclude that in the challenge of gender in the 21st century, no matter in what place, you cannot “fix” this without looking at and understanding that there is a deep-rooted level of racism intertwined. It is possible that without the unfortunate colonisation of places such as Africa, the level of unfamiliarity with gender such as trans people or non-binary people would not be as high as it is today. This is not for certain, but the probability of this seems too high.
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