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                        ‘Making itself intelligible is suicide for philosophy’ Martin Heidegger (1).

Essentially convoluted from the a-priori phenomenology of his refuted teacher Edmund Husserl, Heidegger’s theses on Being and Time principally feature Dasein - literally translating to ‘there-Being’ or ‘Being-there’ (2) and takes an alternative orientation to Husserl’s Cartesian styled method of phenomenological bracketing, whereas Heidegger’s methodological orientation is Dasein itself, the fundamental of Being being-in-the-world, and being-in-the-world is to Dasein- being-thrown-in-the-world of contingent pre-condition. 
Much distinction exists between Heidegger’s phenomenology and that of Husserl, whose phenomenological orientation is human consciousness with the derivative telos of scientifically quantifiable metaphysical knowledge (3), whilst Heidegger delegates ‘consciousness, as a visible phenomenon of Dasein’ (4), a fact of Dasein, suggesting Dasein supersedes consciousness, and ‘consciousness in each case belonging to Dasein’ (5), irrespective of validity in facticity and authenticity. Heidegger’s phenomenological telos is not quite so elucidative. However, episteme of being-in-the-world itself as thrown Dasein, is the analytic orientation of Dasein realizing its thrownness and consecutive fallenness as causality to its hitherto inauthenticity, hence realize existential facticity as a once removal from innate inauthenticity, viz - due to thrownness there exists no authentic referential, hence no authentic Beingness to which Dasein may return (6), for Dasein’s existential fundamental was always thrown, hence historically lost in its concern with being-in-the-world. 
With facticity defined as genuine-knowledge-derivable universal occurrence, and to Heidegger, thrownness and its consequential existential phenomena of fallen – lostness – care – time – inauthenticity and anxiety - as the Beingness’s of Being being-in-the-world. These are self-phenomenologically observable (albeit conventionally overlooked), empirical metaphysical facts, and paradoxically facts themselves responsible for the hinderance of any-whatsoever directly-authentic, genuine facticity’s, ever obtaining, never quite obtained.

To analyse what it means for Dasein to be thrown in relation to being-in-the-world and facticity, one must primarily establish as her referential orientation - Dasein - as ones Being presenting itself to ones Being - the existential factor of Being as ‘human being’, the Being-being phenomenon of Being itself, and of-itself specific to Being as subjective human-being-in-the-world. As the opening of Being and Time methodologically outlines – ‘We are ourselves the entities to be analysed. The Being of any such entity is in each case mine. These entities, in their Being, comport themselves toward their Being. As entities with such Being, they are delivered over to their own Being. Being is that which is an issue for every such entity’ (7), viz, by the occurrence of Being-with the phenomenon of being-in-the-world, the Being of Being knows itself of-its-being and analytically calls the being of its Being before its Being, Dasein may then relatively comes to realize its mode of being-in-the-world as thrownness. Therefore, we could say- consciousness of Being-there being, in response to the phenomenon of existential thrownness anxiety, intentionally directs self-analysis as a phenomenological mode of its existence, and that modality is methodical to relevant facticity – the method of factual phenomenal being-in-the-world, as analytic orientation to the very fact of Being.
Relevancies here pertain to the Ancient-Roman mythology from which Heidegger amalgamated his unique phenomenology. Mythologically, Dasein’s primary existentiality of Being correlates to the existential phenomenon of being-in-the-world, and the relative principle of it’s Being constitute Dasein’s phenomenal mode - care - doppelgänger to Dasein’s creational principle. The following creation myth explicates comprehension of Dasein’s essential thrownness - 
‘…goddess Cura [care] moulds human-beings from clay donated by the Earth [form], infused with spirit donated by Jupiter [sky], the three then quarrel over the naming of clay being, Saturn [time] then intervenes and determines the name Homos [from humus- as in- soil]. This myth is also a perspicuous representation of everything preceding it in the first division of Being and Time - an emblematic condensation of Heidegger’s fundamental ontology of Dasein. For example, the temporal precedence of Cura’s actions over those of Earth and Jupiter represents Dasein’s being as essentially unitary rather than compound [Cartesian], and is based on its concern for Beings in their Being rather than in any one element of that putative compound. Nevertheless, the fact that Dasein is named after humus suggests its distinct human way of being arises from its worldly embodiment...’ (8), into which Dasein is thrown, devoid of reference other than its immediacy.
[bookmark: _GoBack]The myth concurs further evaluative relevancies - Dasein’s distinctiveness is contingent to embodiment - a worldly chariot for Dasein as existentially being-in-the-world. Cura as creator implies Dasein is subjected to care - the principle of its being, and that very subjection is the causal of the second fundamental, that Dasein is uncontrollably, circumstantially and subjectively thrown in-the-world (9). This culminates in Dasein’s fallen state into the pre-conditioned world precedent to Being becoming an issue for it in the face of its own Being. Phenomenologically we have seen that the intrinsic phenomena of anxiety over its own existence causes Dasein to call itself into question. Dasein intentionalises it’s Being to question the being of its Being, and in so doing necessity exposes its everyday mode of inauthenticity consequential to being a fallen-Being pre-occupied with being-in-the-world of ‘the they’ (10) existential pre-conditions, hence enabling orientation of itself from and to an indirect authenticity as an extensional factor of realizing its inauthenticity as a further extensional factor of its-thrown-self, and calls into question the authenticity, hence facticity, of not just the Being of Being - being-in-the-world, but also the authenticity of the phenomena and existentialia relative to the fallen being-in-the-world as likewise extensionally inauthentic  (11). Ever ahead of itself (12) and always becoming, therefore ever partially outstanding - in its ‘not yet-ness’ of which it can neither know nor ontologically define, yet always belonging to Dasein as its possible death (13) –  and death being a further indicative causal of Dasein’s anxiety state, bring Dasein before itself, and its metaphysical thrownness to the forefront of its Being in so doing exposing its inauthentic lot. This equates to Dasein only encompassing the possibility of ever authentically knowing its inauthenticity, even at the moment of its demise, Dasein can never authentically know itself authentically, and therefore can never be directly complete, always falling short of establishing genuine existential phenomenological fact other than the fact of that unattainable factuality, which in itself equates to Dasein’s fundamental existentialism (14).
Heidegger contextualizes care, Dasein’s fundamental principle, in blunt definition of this potentially compassion-able word. However, compassion is not necessarily associated here, although care or concern for others is empirical for Dasein, its essential state of subjective thrownness prevents it not only from fully and genuinely knowing itself, but necessarily also impedes the possibility of genuinely and directly encountering and caring for an-other-Dasein, (15) this, in part due to care and part due to thrownness, is an empirical human limitation. However, ‘Being-with others belongs to the Being of Dasein, which is an issue for Dasein in its very being. To Dasein, others show themselves as Being of Being-with in terms of ready-to-hand-in-the-world’ (16), yet when Dasein concerns itself with the phenomenal affairs of inanimate existentia – it is in the terms of proximal presence-at-hand-ness (17).
We can see that in whatever subjective existential circumstances it may find itself thrown, Dasein loses itself circumstantially, unwittingly fallen into the world and consequentially further still from the authenticity of its being-of-Being-itself, although this fallen state does not connote a theocentric evaluation (18), it nevertheless resounds with theological existentialism such as Kierkegaard, in the human-being tendency to pre-conditionally fall into worldly affairs obscuring the Being from genuine, direct and subjectively passionate metaphysical factualization. The correlative empirical value of these two existentialist theories has pertinence to existential well-Being. And by equationally triplicating Heidegger and Kierkegaard with Sartre’s existentialism, here it can be said that - at any given moment - one is free to choose - from within ones helplessly thrown circumstantially lost orientation of fallen-in-the-world, that phenomena - in which Dasein passionately concerns it’s Being-with, within the subjective transcendentalness of realized inauthentic existence, hence experience a more fulfilled and genuine phenomenological existence of being with subjectively ascribed meaning, hence creating (Sartre’s) successive essence by modality of truth. 
Pre-conditionally ascribed meaning is insufficient as a genuine mode of subjective existentia – rather the they fallenness precipitates Dasein’s further removal from authenticity and the perpetuator of fallenness and lostness, and a metaphysically/epistemologically flawed perception. To summarize; Dasein’s essential-existentiality is thrownness – the direct causal of fallen and lostness by mode of intentional care relevant to the they succeeds subjective existential thrownness, so thrownness is temporal and causal to intentionality of care, care effectuates fallenness in-the-world, fallenness is causal to lostness, all combine inauthenticity hence effectuate non-facticity.
Heidegger’s philosophy is clearly controversial by the traditional post-Greek orientation of the question of Being. The Cartesian principle Cogito Ergo Sum is the enlightened-world referential generally given. As such Descartes separate’s mind from body and body from phenomenon-in-the-world in a-priori reduction method of phenomenal doubt, reducing down to the fundamental principle of Being being-in-the-world as existent Being. 
Descartes divides the phenomenon of Being into a mind/body duality. Heidegger sees this as a generally given mistake in the methodology with which philosophy approaches the question of Being, for it overarches the primordial fact of being-in-the-world. Where Descartes ontological theory is of mind within a body within an objective world of separate entities merely indubitably reduceable to existence of a mind, Heidegger’s ontology as aforementioned is the facticity of being itself observable as Being-being-in-the-world. With care a fundamental of Dasein, and time a fundamental of care, the necessary fundamental then is spatiality. These existential phenomena constitute the phenomenon of Dasein as an embodied Being being-in-the-world and correlatively of the world, not in the Cartesian dual of independent distinctions, but as a conjunct phenomenal Being as being-in-the-world necessarily. For Descartes to suppose mind as distinct from body, hence existence as non-dependent to body, is a fundamental flaw exemplified simplistically, furthering the dubious validity of the traditional mind/body duality within a physical world. For example, ‘I can doubt the existence of carbohydrates, but I cannot doubt the existence of this potato before me, does it follow then that potatoes can exist independent of carbohydrates’ (19)? Carbohydrates are indeed intrinsic to the physical construct of the whole mass present-at-hand potato. Heidegger argues Dasein’s being-in-the-world is of a spatial manner, but Dasein’s existential spatiality cannot possibly mean Dasein allocated within a particular coordinate of cartesian space, as such purports Dasein as present-at-hand, and presence-at-hand is established as a mode of Being that may belong specifically to entities other than Dasein (20). Therefore, if Heidegger’s Dasein thesis stands to reason whatsoever, its very reasonability condemns the Cartesian mind/body existential ideology as fundamentally flawed. And considering this factor against the contemporarily normative existential view as utilised by many a western philosopher as the question of being, combined with Heidegger’s contemporary political un-fortuity, there is little surprise then at the level of critique against his existential claim. However,  it must be said, with being as the fundamental of Being, the works of Heidegger are fundamental to the question of such, of which all other philosophies pertain to for their purpose, for if we cannot establish Being as a philosophical orientation, then we a stable foundation for all that may follow, hence the value of Heidegger’s infamous works - Being and Time.
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