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The Crucified Jew

Believing in their own moral superiority, they held firmly to the
conviction that God had chosen them as his special people. Devoted to
the Covenant, they adhered to ancient laws and customs of the Jewish
tradition. In response, Christians reviled these foreigners living in their
EEmrmﬁ:m:n_.. p u.;.i_ h..

i as Moses M were
subject to discrimination. Remarking that he preferred to stay at home

rather than venture out into the streets, Mendelssohn stated:

Everywhere in this so-called tolerant country I live so constricted,
hemmed in on all sides by tru intolerance that for the sake of my
children I must shut myselfup the whole day in a silk factory. At times of
an evening, I talk of it with my wife and children. “Father,” an innocent
child asks, “what does that fellow have against us? Why do people throw
stones after us? What have we done to them?” “Yes, father dear,”
another says, “they chase after us in the streets and abuse us: Jews! Jews!
Is it then such a reproach in people’s cyes, to be a Jew? And how does
that hamper other people?” Oh I close my eyes and sigh to myself: Men!
Men! How have you come to this?

During this period the very word “Jew” was invested with emotive
intensity - it evoked hatred and disgust. Thus although an increasingly
large number of gentile defenders of Jewish rights appeared in these
centuries, popular Christian anti-Semitism remained a powerful force
in society. The Christian age-old conception of the Jew as a demonic
and evil force animated Christian consciousness and evoked consider-
able resistance to proposals for the acceptance of Jewry as equal
citizens in the modern world.

CHAPTER ELEVEN

The Enlightenment in England,
France and Germany

Under the banner of the Enlightenment, English free-thinkers sought
to ameliorate the condition of the Jews. Such attempts, however, were
countered by other writers who attacked Jewry on grounds consonant
‘with the spirit of a rationalist and scientific age. In France, Protestants
infl d by the Enligh d to refute charges against
the Jewish population. Yet despite such progressive attitudes, the
were unable to free th from traditional Christian
about Jewish guilt and divine retribution. In addition, many of the
major thinkers of the age encouraged Judeophobia. In Germany an
attempt was made to present Jews in a more positive light, but here as
well the rise of national self-confidence provoked antipathy toward the
Jewish population. Such philosophers as Kant, Fichte and Hegel wrote
disparagingly of both Jews and Judaism. In order to escape such
hostility, 2 number of enlightencd Jews — primarily in Berlin ~dissoci-
ated themsclves from the Jewish way of life, and others sought to gain
acceptance by becoming a new Jewish—Christian Protestant sect.

English Free Thinkers

The English Civil War and the rise of the commercial middle class
resulted in economic and cultural expansion. Most English thinkers of
the eigh century d traditi Christian doctrine, yet
some writers sought to reconcile the Christian faith with the new
ientificspirit. Religion, theyargued, mustbe rational and John
Toland, for example, issued a formal indictment of the Fathers of the
Church whom he accused of corrupting true Christianity. The original
form of the faith, he insisted, was that which was practised by the
Ebionites (whom he referred to as the Nazarenes or simply as Jews):
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The true Christianity of the Jews was over-borne and destroyed by the
more numerous Gentiles who, not enduring the reasonableness and
simplicity of the same, brought into it by degrees the peculiar
expressions and mysteries of Heathenism, the abstruse doctrines
and of their an i le pontifical
Hierarchy, and even the altars, offerings, the sacred rites and cere-
‘monies of their Priests, tho they would not so much as tolerate those of
the Jews.

Such philo-Semitic attitudes led Toland to advocate Jewish im-
migration to the British Isles. In 1714 he published Reasons for
Naturalizing the Jews in Great Britain and Ireland in which he criticized
the xenophobia of those who resisted their entry. “The vulgar, I
confess,” he wrote, “are seldom pleased in any country with the coming
in of foreigners among ’em: which proceeds, first, from their
ignorance, that at the beginning they were such themselves; secondly,
from their grudging at more persons sharing the same trades and
business with them, which they call taking the bread out of their
mouths; and thirdly, from their being deluded to this ave: m_S_ by the
artifice of those who design any change in the governmen

Toland’s liberalism, however, was unrepresentative of Christian
free-thinkers of the period. Rather, those who were critical of
traditional Christian teaching blamed the Jews for the errors of _.rm
Church. The mathematician William Whiston, for example,

The Enlightenment in England, France and Germany

“To imagine that a Company of poor, contemptible egyptianiz’d Slaves,
who having been delivered from one Yoke of Priesthood, were now to be
put under another; a People scarce known to the rest of Mankind, and
were never to mix or converse with them, but to be mew’d up in a little
bye Corner of the Earth; that such a People, under such Circumstances,
were intended in the divine Counsel and Wisdom, as a Light to the
Gentiles, and the Means of preserving and keeping up the true
Knowledge and Worship of God in the ESE and of the true Religion
or Way to Salvation; this, surely, i ‘hat we speak with Scorn,
that God was as much disappointed of his End, and took as wrong
Measures to obtain it, as Moses himself.

Another figure who attacked the Jewish people was the pastor
Woolston, who maintained that the world was full of stinking Jews.
Drawing on medieval tradition, he wrote:

and the World, according to the Proverb, and common belief of
Mankind, may be said to stink with them. Hence Ammianus
Marcellinus very appositely to the purpose before us, speaking of the
Jews, calls them Tumulating and stinking Jews. How this mark of
Tnfamy was first fixt upon the Jews, whether from any ill smell that
them, according fo Opinion, or otherwise; It

is all one to the Prophesie and Type of them; and if their Bodies neither
do, or even did stnk lving; Yet their blasphemies against Christ, their

to integrate biblical chronology and astronomic time. Unable to
achieve this result, he ascribed mathematical inconsistencies in his
to the malevolent i ions of Jewish scribes. In a work
entitled Essay Tomards Restoring the True Text of the Old Testament
published in 1722, he charged that “The Jews, about the Beginning of
the Second Century of the Gospel greatly alter'd and corrupted their
Hebrew and Greek copies of the Old Testament; and that, in many
places, on purpose; out of Opposition to Christianity.” Again, in
Christianity as Old as Creation: or the Gospel, a Republication of the Religion
of Nature, Matthew Tindal argued that Christianity is the natural
religion which Moses had perverted.
Another writer of the period, Thomas Morgan, defended Gnosti-
cism as consistent with the teaching of Christ and ridiculed the idea
that the Jews are God’s chosen people:
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f his Church, and false Glosses on Scripture, are enough
to make their very Name odious and abominable.”

Such attacks were ded in the traditional ion of the Jew
as a demonic, dark, polluting force. Though critical of traditional
Christianity, these English polemicists targeted Jews as corrupters of
the pure faith: enriched by the language of conventional anti-Jewish
sentiment, they kept alive the Christian anti-Semitic attitudes which
they infused with contemporary notions consonant with the scientific
age.

The French Protestant Reaction

In eighteenth-century France, the general opinion concerning the
Jews was reflected in sentiments expressed by Mme de Sévigné who
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declared: “This hatred felt for them (the Jews) is extraordinary. But
from where does this stench which confounds all perfumes come from?
Itis probably that unbelief and ingratitude smells bad as virtue smells
good . ... I feel pity and horror for them, and I pray God with the
Church that he remove from their eyes the veil which prevents them
from seeing that Jesus Christ has come.” None the less, despite such

iling views, an number of individuals sought to
ameliorate the position of the Jewish population under the influence of
the Enlightenment.

Among French Protestants in particular such aspirations were

since they th had suffered indignities as a
minority living in Catholic society. The Calvinist Jaques Basnage, for
example, intended to write a history of the Jewish people beginning
with the destruction of the second Temple — his aim was to provide a
factual historical narrative. “We are reporting accurately and faithfully
everything we have been able to unearth which refers to the Jews”, he
wrote. “The Christian ought not to find it strange that we very often
exonerate the Jews from various crimes they are not guilty of, since
Justice demands it; and to accuse of injustice and violence those who
have pursued Justice is only to show bias.”

Basnage’s aim was to refute numerous false charges that had been
levelled against Jews and Judaism, despite the fact that he believed that
God had rejected them because they had crucified Christ. Even though
they merited God’s anger, to his mind the punishment they had
endured through the centuries was excessive:

If the punishment had fastened on the heads of the guilty, it would not
be surprising; but it has passed from generation to generation, from
century to century. Seventeen hundred years of wretchedness and
captivity have already flowed by, with no prospect of relicf . . . this
unfortunate nation can find almost nowhere on the whole earth where it
canlay its head or set its feet. It passes through torrents of blood which it
has shed, and does not perish.

This positive evaluation of Jewry was found among other Protestant
writers of the time. In their theological reflections they rejected the
previous denigration of Jews and Judaism. The Marquis Jean-Baptistc
d’Argens, for example, was of Catholic origin, but under the influence
of two Protestant publicist pastors he attacked the blisk

The Enlightenment in England, France and Germany

Churches and praised the Jewish faith for approximating to the true
natural religion. In one of his Lettres juives he wrote:

Everyone whois called a free-thinker here (in Paris), fashionable people,
societyladies, only practi ion of Nazareth veryfewof

P

themare really convinced at the bottom of their hearts. They are satisfied

believein God ink that the souls ,like

the Sadducees, claim that it is subject o death. I regard these latter as

people labouring under a misapprehension; as for the former category, I
hem the tte of Jews. They believe s Gedu

donotknow f? de

Universe, wh 3 bad, What
more do we believe? Is not this the whole of our religion except for a few
ceremonies which our scholars and priests have prescribed for us?

Yet despite this conception, d’Argens endorsed the traditional
Christian idea that God had punished the Jews for their crimes. In
another of his Lettres, he portrays an ex-rabbi who admits the ritual
crimes of the Jews and endorses other allegations made against them.
Discoursing on their guilt, this ex-rabbi states:

When I think of the ills our father suffered, T am tempted to believe that
they were guilty of some great crimes, knowledge of which has not come
down to us; and I must confess to you that, if | was not as confident as I am
of the truth of my religion, when I examine the ills which have over-
whelmed us since the birth of Nazareanism, | would find it casy to believe
that the prophecics had been fulfilled and that the God of Israel had
abandoned his people, and chosen another. Is it possible . . . that the
Divinity should expose a people to such greatill if they did not deserve
them because of crimes which required such severe punishment?

Thus although such enlightened Protestant writers as d’Argens and
Basnages attempted to defend Judaism from traditional Christian
vilification, they were unable to free themselves from Christian pre-
judice: their portrayal of Jews and Judaism was tinged by implicit
assumptions about Jewish guilt and divine retribution.

The Jews and the French Enlightenment
During this period a number of French thinkers influenced by the En-
ligh hampi d "
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amore benevolent attitude toward the Jewish people. Thus in L Esprit
des lois, Montesquieu viewed Christian intolerance as the source of
Jewish ills and the cause of their peculiar practices. According to
Montesquieu, Jews should be treated as Christians want others to treat
them, as a Jew declares in Montesquieu’s “A Most Humble Remonst-
rance to the Inquisitors of Spain and Portugal”: “We conjure you, not
by the mighty God whom both you and we serve, but by that Christ
who, you tell us, took upon him a human form, to propose himself for
an example for you to follow; we conjure you to behave to us, as he
himself would behave was he upon earth.” Such a view of Jewry is a
reflection of the new spirit that had flourished in France since the death
of Louis XIV.

Other writers of the Enligt however, d Jewish
hatred, and their works mirror ancient and medieval Christian
vilifications of Jews and Judaism. In his Profession de Foi, Voltaire, for
example, contrasted his conception of God with the Jewish view found
in the Hebrew Scriptures and denigrated the Jewish people:

The morals of theists are of necessity pure; since they always have the
God of justice and purity before them, the God who does not descend
upon the earth to order people to rob the Egyptians, to command Hosea
to take a concubine in exchange for money and to live with an adulterous
woman. Also one does not see us selling our wives like Abraham. We do
not get drunk like Noah, and our sons do not insult the respectable
‘member which gave them birth.

Again, in his Dictionnaire Philosophique, Voltaire included thirty
articles which attacked Jews who are described as “our masters and our
enemies . . . whom we detest”, and “the most abominable people in the
world”. The Jews are, he wrote, “an ignorant and barbarous people,
who for a long time have combined the most sordid greed with the most
detestable superstition and the most invincible hatred for all the
peoples who tolerate them and enrich them.” Although Christians are
culpable of crimes against the Jewish people, the Jews themselves are
guilty as well: “The only difference is that our priests have had you
burned by laymen, and that your priests have always sacrificed human
victims with their sacred hands.”

Similar attitudes are reflected in the writings of Jean-Jacques
Rousseau. In his works, he pleaded for tolerance for the beleaguered
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Jewish nation and expressed admiration for Moses. Yet, like Voltaire,
he was horrified by the biblical conception of the deity:

“If then it (the Divinity) teaches us what is absurd and unreasonable, if it
inspires us with feelings of aversion for our fellows and terror for
ourselves, if it paints us a God, angry, jealous, vengeful, partial, hating
men, a God of war and battles, ever ready to strike and to destroy, ever
speaking of punishment and torment, boasting even of the punishment
of the innocent, my heart would not be drawn towards this terrible God.

At times he also speaks of the Jew in conventional Christian anti-
Semitic terms: “the vilest of peoples”; “the baseness of (this people),
incapable of any virtue”.

Those who contributed to Diderot’s Engyclopédie were also fre-
quently contemptuous of Judaism. The article on “Hebraic
(language)” for example, implicitly denigrates the Jews for their
blindness: “It is not for us, blind mortals, to question Providence; also
let us not ask it why it pleased it only to speak to the Jews in parables:
why it has given them eyes so that they do not see, and ears so that they
do not hear, and why of all the nations of antiquity it chose particularly
the one whose head was hardest and coarsest.” In an article dealing
with medicine, Chevalier de Jaucourt raged against the Jews in the
name of science: “The ancient Hebrews, stupid, superstitious,
separated from other peoples, unversed in the study of physics,
incapable of resorting to natural causes, attributed all their diseases to
evil spirits ... in a word, their ignorance of medicine caused them to
turn to soothsayers, magicians, enchanters or finally to prophets.”
Another criticism of Jewish superstition was made by Nicholas
Boulanger:

“The monarch, with the obdurate Jews and with all the other nations, was
regarded less as a father and a God of peace than as an exterminating
angel. The motive behind theocracy would therefore have been fear.
this was also true of despotism . . . The true God of the Hebrews was
also obliged, because of their character, perpetually to threaten
them... The Judaic superstition which fancied that it could not
pronounce the terrible name of Jehovah, which was also the great name
of its monarch, in this was transmitted o us one of the conventions of
this primitive theocracy.
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Pastor Policr de Bottens, a disciple of Voltaire, added to this contempt.
In an article on the Messiah, he castigated the Jews for blaspheming
against the Christ: “If the Jews disputed Jesus Christ’s role of Messiah
and divinity, they have also neglected nothing to make him appear
contemprible, to cast on his birth, his life and his death, all the ridicule
and all the opprobium that their cruel relentlessness against this divine
Saviour and his heavenly doctrine could imagine.”

Other writers in the cighteenth century published anti-clerical
polemics which echoed such Judeophobic sentiments. La Moisade by
Nicholas Fréret, for example concludes with a curse on Moses and the
Jewish nation: “Die, Moses, die, destructive tyrant”, he proclaimed.
“Let the Heavens crush you with thunderbolts of vengeance! Let the
earth, as angry as the Heavens with your treachery and cruelty, open
beneath your guilty feet and swallow you, abominable monster . . . and
you, raging, senseless people, vile, coarse men, worthy slaves of the
yoke you bear, go back to your books; and keep away from me!” A

porary of Freret, Jean-Baptiste de Mirabaud, argued that the
disrepute into which the Jewish nation had fallen preceded the curse of
Christ:

You will therefore see from this that, a long time before they had
brought down upon themselves this curse, which is now regarded as the
cause of their wretchedness, they were generally hated and generally
despised in every country which knew them: after which you will agree
that there is no mention of them in the old books except in connection
with this concept, and in relation to the general aversion felt for them.

Thus, although France in the Enlightenment championed liberty and
tolerance, many of the illustrious figures of this period were unable to
free themselves from Judeophobia. Their advocacy of reason and
anti-clericalism was accompanied by a parallel denigration of the
Jewish faith and the Jews.

Stirrings in Germany

In Germany the new spirit of the age took firm root. German Protes-
tant pastors in particular propagated ideas of science and progress
and revised their theology in the light of biblical criticism. Among
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d f the Enligt aspecial case was made for tolerance of
the Jews. Such attitudes were promoted by descendants of court Jews
such as Aaron Salomon Gumpertz, a member of the Berlin Gumpertz
dynasty, who asked the writer Gottsched for permission “to come and
graze underyourwings, tosuck thesweetmilkof the sciences . . . itisyou
whom we Germans have to thank for so varied intellectual writings.”

Prominent among those writers who sought to assimilate Jews into
Germansociety was the playwright Lessing, whose Die Juden depicts the
noble character of a Jewish traveller who saves a baron and his daughter
(the Fraulein) from bandits. In gratitude the baron offers him his
daughter’s hand. Unable to accept, the traveller declares:

Traveller: 1am a Jew

Baron: A Jew! What cruel mischance . ..

Lisette:  AJew!

Fraulein: What difference docs that make?

Lisette:  Shush, Fraulein, Il tell you the difference afterwards.

Baron:  So there are cases when Heaven itself prevents us from
being grateful!

Traveller: Tt would be superfluous because you wish to be.

Barow:  But I wish to o at least as much as fate allows me. Take
all my fortune. 1 would rather be poor and grateful than
rich and ungrateful.

Traveller: This offer is in vain for the God of my fathers has given
me more than I need. As sole reward all I ask is that in
future you judge my people more kindly and do not
generalize. | did not conceal myself from you because I am
ashamed of my religion. No! But I saw that you looked
favourably on me but unfavourably on my people. And a
man’s friendship, be he what he wil, has always been
inestimable to me.

During this period other dramatists also presented Jews in a positive
light, and the Jews became a symbol of the struggle against prejudice. In
reaction, some writers disputed these claims. Jews, they believed, were
incapable of attaining noble qualities. Thus the theologian Johann
David Michaelis argued thatno Jew like Lessing’s Traveller could exist.
Lessing replied that in fact there were such individuals, and he pub-
lisheda. from the phil Moses M Issof d
his point:
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Is the cruel judgement of Michaelis justified? How shameful for the
‘human race! And how shameful too for the author. It is not enough for
us that we must suffer the attacks of the cruel hatred that the Christians
have for us; and must this injustice be justified by a slander? Let them
continue to oppress us, let them allow us to live in subjection amidst free
and happy citizens, let us be exposed to the scorn and contempt of the
whole world; but do not let them try to challenge our virtue, the sole
solace for unhappy souls, the sole comfort of the abandoned ... In
general, certain human virtues are met with more frequently amongst
Jews than Christians. Think of the unutterable horror that they have of
‘murder. You cannot quote a single example of a Jew (except for
professional bandits) having killed a man. How easily many a worthy
Christian will kill a man for a simple insult. They say this is because of
cowardice amongst the Jews. Sobe it! If cowardice spares human blood,
then cowardice is a virtue!

In the course of this discussion the Swiss Pastor Lavater called on
Mendelssohn to refute Christian doctrine or, if unable to do so, to
convert to Christianity. Although he did not issue a public reply,
Mendelssohn communicated his views privately to the Duke of
Brunswick. His reason, he explained, prevented him for accepting the
mysteries of Christianity. Lavater’s challenge was met by the publica-
tion of Mendelssohn’s Jerusalem, in which he argued for a secular state
in which the political and juridical rights of the Churches would be
abolished (as well as the judicial autonomy of Jewish communities). In
this work his principal aim was the granting of civil rights to all Jews.

With the death of Moses Mendelssohn, the era of tolerance for the
Jewish population ended. The revival of national self-confidence

aroused ble Christian anti-Semiti and a number of
German philosophers of the period wrote disparagingly of the Jewish
people. ing the lead of such rationalist theologians as Michaelis,

Immanuel Kant declared that Judaism is not a religion. Instead, he
asserted, it is “merely a union of a number of people who, since they
belonged to a particular stock, formed themselves into a com-
monwealth under purely political laws and not into a church.”
Describing the Jews as “Palestinians”, he inveighed against their
dishonesty:

The Palestinians living amongst s are, since their exile, because of their
wsurious spirit not unjustifiably renowed for their deceitfulness, so far as
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the great majority is concerned. It does indeed scem disconcerting to

anation of usurers; butitisj i ting
a nation of pure mercantilism, by far the largest part of which is bound
gether he stateinwhich they liveand do

not seck any civic honour. But they try to compensate for this lack by the
advantages of outwitting the people amongst whom they find shelter and
even by deceiving cach other

Kant’s disciple Fichte advocated the expulsion of the Jews as the only
means of protecting the German nation. “To protect ourselves against
them”, he wrote, “I see no other way than to conquer for them their
promised land and see them all there . . . Butto give them civic rights— I
see no means to do that except, one night, to cut off all their heads and
give them new ones in which there would not be one Jewish idea.”
_wn_..Em:w such antipathy, Hegel added his invective against the Jewish
nationwho “sawin Jesus only the man, the Nazarene, the carpenter’s son
whose brothers and kinsfolk lived among them; so much he was, and
more he could not be, for he was only one like themselves, and they felt
themselves to be nothing. The Jewish multitude was bound to wreck his
attempt to give them consciousness of something divine, for faith in
something divine, something great, cannotmake its home ina dunghill.”
Not surprisingly, such views laid the foundations for the reign of terror
which was to come two centuries later.

The Berlin Haskalah

Berlin at the end of the eighteenth century contained a number of rich
Jews who built large homes in which they entertained Prussian society.
These individuals, who had assimilated into Western culture, were
highly critical of Orthodoxy. Adopting the principles of the Enlighten-
ment, they sought to reform the mass of Jewry. A number of Jews who
moved in these circl di ingly of the stultifyi

of traditional Jewish life. The philosopher Solomon Maimon, for
example, decried the oppressive atmosphere of Polish Jewish life irnr
he had endured as  youth. In his Autabiography he wrote:

Mylife in Poland from my marriage to my emigration, which embraced
the springtime of my existence, was a serics of miseries with a lack of all
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facilities for the promotion of culture, and consequently an aimless
application of my powers . .. The general consitution of Poland at the
time; the condition of our peaple in it, who, like the poor ass with the
double burden, are oppressed by their own ignorance and religious
prejudices, as well as by the ignorance and prejudices of the ruling
classes; the misfortunes of my own family —all these combined to hinder
the course of my development and to check my natural disposition.

To remedy this situation, reformers advocated a revision of

ducational training in with the principles of reason. Only
in this way, they believed, would Jewry be able to recognize ?o
absurdity of Jewish beliefs and practices. To this end such modernists
as the Kantian Bendavid ran a school for Jews in which worship was
conducted in German. Other figures of this period celebrated the
Jewish contribution to the Enlightenment. Thus Moses Herschel
declared:

Thanks to our philosophical century, the age of barbarism has passed
away, when one must expect a contemptuous grimace at the mention n.,m
the word Jew ... The man who is capable and worthy, whatever his
faith and religious opinions, can henceforth lay claim to the affection
and respect of those who think differently . .. The Christian and the
Jew can love cach other with a brotherly love, esteem each other, and
honour each other.

Although most of these de-Judaized Jews retained some vestige of
their ancestral faith, others converted to Christianity. Among Moses
Mendelssohn’s descendants, his youngest son converted to Protest-
antism, and Abraham, the father of the composer Felix Mendelssohn,
had his children converted. His brother-in-law, Bartholdy, was
convinced that this was the right course of action.

Do you think you have done something wrong in giving your children
that religion which you think the better for them? It is a real tribute
which you and we all are paying to your father's efforts for true
enlightenment in general, and he would have acted like you have done
for your children, perhaps as I have donc, for my part. One can remain
faithful to an oppressed, persecuted religion; one can force it on one’s
children in expectation of a life-long martyrdom — so long as one
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believes it to be the only religion that can save you. But if one no longer
believes this; then it is barbarous.

As for Mendelssohn’s daughters, Recha remained Jewish while the
youngest, Henriette, opened a boarding school for Parisian society
girls. Her elder sister Dorothea married a banker, Simon Veit, but
became attached to the writer Friedrich Schlegel and in 1804
converted to Protestantism. This couple met at the Berlin Jewish salon
held by Henriette Herz, the wife of Dr Herz who was a friend and
disciple of Kant. Famous for her beauty, she attracted a circle of
admirers. In her old age, she described the impact of these Jewish
salons. “There,” she wrote, “there was no mediation of a tradition, of a
culture itting itself from ion to keeping pace
with the spirit and knowledge of the time; and also none of the
prejudice formed by such a ain of culture. The lavishness, the
arrogance, the transcendence of accepted forms in expression is to be
attributed to a similar nature of this spirit and the awareness of this in
those women who embodied it. But it was undeniably very original,
very powerful, very piquant, very exciting and frequently, with its

ding mobility, of great dity.”

Another salon of the time which attracted young romantics, royalty
and diplomats was held by Rahel Levin, whose central aim in life was
to escape from her Jewishness. Such an obsession was a major theme of
her cor d In a letter to a childhood friend, David Veit, she
declared: “T have a strange fancy: it is as if some supramundane being,
justas [ was thrust into this world, plunged these words with a dagger
into my heart: ‘Yes, have sensibility, see the world as few see it, be great
and noble, nor can I take from you the faculty of eternal thinking. But I
add one thing more: be a Jewess!” And now my life is a slow bleeding
death.” Again, in a letter to her brother, she stated: “I do not forget this
same for a single second. I drink it in water, I drink it in wine, I drink it
with the air; in every breath, that is . .. The Jew must be extirpated
from us, that is the sacred truth, and it must be done even if life were
uprooted in the process.” In 1814 this magnetic figure converted and
married the Prussian diplomat and writer, August Varnhagen von
Ense.

During this period a number of Jews sought to transcend their
Jewishness through collective conversion, yet unlike other Christian
converts they wished to form a new Judeo-Christian sect. In 1799,
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under the leadership of David Friedlander (a follower of Mendels-
sohn), a group of the heads of enlightened Jewish families declared
their willingness to submit to baptism as long as they were not obligated
to accept traditional Christian dogma. “If the religion of the Protest-
ants prescribes certain ceremonies,” they stated, “then we can well
submit ourselves to these as pure forms which are demanded for entry
into a society; it being well understood that these ceremonies are only
demanded as actions, as customs, to demonstrate that the member
admitted has accepted the eternal truths and, as man and citizen,
subordinated himself to the duties flowing from them, but not as a sign
that the person who performs these actions admits that he accepts in
faith the dogmas of the church of this society.”

This request was addressed to Pastor Wilhelm Teller of the
Lutheran Consistory in Berlin, who responded that he would grant
baptism, but only if certain conditions were fulfilled: “To be Christian
you must at least accept the sacraments of baptism and communion
and acknowledge the historical truth that Christ is the founder of the
most sublime moral religion. It is possible to grant you freedom of
religious opinions, which moreover differ with the Church itself, but
not as far as the dogmas are concerned.” Once this Jewish appeal was
made public, numerous Christian objections were raised. The
theologian Friedrich Schleiermacher, for example, charged the Jewish

CHAPTER TWELVE

The Emancipation of the Jews

At the end of the eighteenth century the spirit of the Enlightenment
stimulated Christian Europe to seek the amelioration of Jewish life.
With the establishment of the Napoleonic era, Jewish existence was

lutionized. The ing of a Great Sanhedrin in France paved
the way for Jewish emancipation, and the position of Jewry improved
throughout the continent. In the midst of such social upheaval,
German Jewish reformers such as Israel Jacobson attempted to adapt
Jewish worship to modern conditions. To the consternation of the
Orthodox, Reform temples appeared throughout Germany. Yet
ironically, many enlightened Jews influenced by the Romantic move-
ment were uninterested in what Reform Judaism had to offer. Instead
of providing a basis for the resurgence of Judaism, the movement

in 1 belief and practice and

with hypocrisy, that these indivi were
motivated solely by material concerns. Thus, though the ideals of the
Enlightenment animated many Christians to see the improvement of
German Jews, und of Christian anti-Semitism flowed just
beneath the surface of public life.

d Christian antipathy to the Jewish way of life. In Russia, the
aim of emancipation was to bring about the assimilation of the unimr
population — the programme of the Tsars was driven by centuries-old
Christian hostility to the Jews. From the Jewish side, responses to
these moves throughout Europe to improve the plight of Jewry were
mixed: traditionalists tended to fear that such steps would undermine
Torah Judaism, whereas progressi iastically welcomed new
freedoms and opportunities. The gentile reaction was equally ambiva-
lent. Although liberals ardently campaigned for equal rights, many
Christians feared the consequences of such agitation, and at the end of
the second decade of the nineteenth century outbursts against the
Jewish population spread from country to country.

The French Experience

In the wake of the Enlightenment, the emancipation of the Jews began
to take place at the end of the eighteenth century. From western
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With the publication of Oper und Drama, Wagner continued his
diatribe against Meyerbeer. “As a Jew, he owned no mother tongue, no
speech inextricably entwined among the sinews of his innermost being:
he spoke with precisely the same interest in any modern tongue you
chose, and set it to music with no more concern for its idiosyncrasies
than the mere question of how far it was ready to be a pliant servitor to
Absolute Music.

For Wagner, hatred of the Jews became a driving obsession. In 1853,
Liszt described to Princess Wittgenstein Wagner’s passionate con-
tempt: “He flung bis arms round my neck, then he rolled on the
ground, caressing his dog Pepi, and talking nonsense 10 it, in between
spitting on the Jews, who are a generic term with him, in a very broad
sense.” Twenty years later the Gobinist Ludwig Schemann presented
a more detailed picture of Wagner’s hostlity:

His laments at the unutterable misery wrought by the Jews against our
people culminated in the description of the fate of the German peasant
who would soon no longer own a square inch of his own soil ... T have
never seen him exhibit such a flare-up of holy wrath; after his last words,
quite beside himself, he flung himself outinto the winter night, and only
returned after an interval, when the paroxysm had died down.

Throughout Wagner’s life virulent anti-Semitism was a constant
theme; thus in 1881 he warned the King of Bavaria about the threatofa
Jewish nation. “1 regard the Jewish race as the born enemy of pure
humanity and everything that is noble in it; it is certain that we
Germans will go under before them, and perhaps 1 am the last German
who knows how to stand up as an art-loving man against the Judaism
that is already getting control of everything.” Such ardent Judeophobia
was a modern manifestation of ancient Christian attitudes to the Jews.
Conceived in racist terms, it eventually fuelled the passion of Nazism
which sought to solve the Jewish problem by means of the gas
chambers.

CHAPTER FOURTEEN

Modern Images of the Jew in Germany,
France and Russia

During the latter half of the nineteenth century, th i i
e ot cureas of i ant-Semioem, n Germay,
racist publications denij d the Jewish people, leadi >
the creation of political parties which _.:.Emmﬁ antt Jewich s
Atthe same time the researches of Christian biblical scholars tended to
i&mnﬁ:—_a.n..m traditional Jewish belief in the authority of Scripture.
mEEE.. anti-Jewish attitudes were expressed in France: such writers as
Chevalier Gougenot des Mousseaux, Edouard Drumont, and Jules
Soury denounced both Judaism and the Jewish nation. Such hostility
provided the background to the Dreyfus Affair which erupted at the
end of the century. Falsely accused of treason, Alfred Dreyfus was
d to life impri: but sub: 1 d. The
hatred engendered by his trial led a number of Jews to question
i.nnwn,w Jewry could ever be secure without its own land. Inspired by
m,_n vision of a Jewish homeland, Theodor Herzl embarked on a
vigorous campaign to convince world leaders of the necessity of a
Jewish state. Only in this way, he believed, could the problem of anti-
mnﬂ_aun._ be solved. During this period Russian Jewry also experi-

enced widespread persecution, culminating in the pogroms of 1881
Profoundly affected by such massacres, many Jews emigrated to &mﬁzm
lands; others sought to ameliorate their condition through revolution-
ary struggle. Aware of such agitation, the Russian authorities became
increasingly alarmed. Such concern was intensified by the publication

of The Secret of Judaism and the fraudulent Protocols of the Elders of Zion
which alleged that the Jewish people conspire against society to wnEn<m
Weo_‘,E mouﬂ_wmm.wp The revival of the ritual murder charge at the

eginning of the next cen i i i

B tury further inflamed Russian antipathy
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German Anti-Semitic Campaigns

The second half of the nij h century wi dthe a
of Christian anti itic agitation h O§m=<w=a>=mﬂ”_». In
1871 The Jew of the Talmud was published by Canon August Rohling, a
Professor at the Imperial University of Prague. This work, based on
Judaism Unmasked by Johann Andreas Eisenmenger, —.m<_<& the
Christian myth of ritual murder. The twelve ritual murder trials of Jews
in German regions held between 1867 and 1914 were largely due to
Rohling’s influence. -
Another major figure of this period was Wilhelm Marr, .S.VQ is
credited with coining the term “anti-Semitism”. In his The .-\Saw‘ o
Fudaism over Germanism Marr argued that Judaism had been victorious
in the modern world. “They (Jews) do not deserve any reproach,” he
wrote. “They have struggled for 1800 years against the western world.
They have beaten it and subjugated it. We are the losers and itis natural
that the winners should shout Vae victis. We are 5o Judaized that we are
beyond salvation and a brutal anti-Semitic Qﬁ_oﬂc:, can only postpone
the collapse of our Judaized society, but not prevent it.” Onthe E.Em of
such views, Marr founded an Anti-Semitic League in 1871. Similar
attitudes were expressed in a series of articles by the journalist Otto
Glagau in the magazine Die Gartenlaube: “The Jewish tribe aomm not
work,” he stated. “It exploits the mianual or intellectual production of
others. This foreign tribe has enslaved the German people. The social
question is basically the Jewish question. All the restis mﬁ:n..a
In 1878 the minister Adolf Stoecker, chaplain of the Imperial Court,
founded the Christian Socialist Workers’ Party which p
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students. In addition, the German custom of the student duel was
denied to Jews. Numerous anti-Semitic treatises also began to
circulate at the end of the century, such as Die Judenfrage als Rassen-
Sitten- und Kulturfrage and Der Ersatz der Religion durch Volkommeneres
und die Ausscheidung des Judentums durch den modernen Vilkergeist by
Karl Eugen Diihring. All these works were eventually overshadowed
by The Foundations of the Nincteenth Century by the Anglo-German
writer, Houston Stewart Chamberlain. In his study Chamberlain
maintained that the antiquity and mobility of the Jewish nation
illustrates the confrontation between superior Aryans and parasitic
Semites. On the political front Karl Lueger, the leader of the Austrian
Christian party, publicly espoused anti-Semitic policies in 1887 with
the encouragement of Pope Leo XIII and Cardinal Rampolla. Eventu-
ally he was clected mayor of Vienna. In Germany the Antisemitsche
Volkspartei won four seats in 18go: three years later its number in the
Reichstag increased to sixteen.

Such political activities were accompanied by the researches of
Christian biblical theologians which undermined the central tenets
of traditional Judaism. According to rabbinic tradition, the Five Books
of Moses were dictated by God to Moses on Mount Sinai. This
doctrine implies that the entire text - including precepts, theology and
history — is of divine origin: all of its contents are inerrant. Such a belief
guarantees the validity of the legal system, the Jewish view of God, and
the concept of Israel’s pre-eminence among the nations. It was
precisely these views which the discoveries of Christian theologians
called into question. In the middle of the nineteenth century, sustained
investigation by two German scholars, Karl Heinrich Graf and Julius

anti-Semitism as a central policy. In consequence violence erupted in
Berlin in 1880-81. Mobs assaulted Jews in the streets, drove them from
cafés, and smashed their storc windows; in the provinces synagogues
were burned. At the same time, Bernhard Forster, Nietzsche’s brother-
in-law, who had visited Wagner’s Bayreuth, organized a petition which
called for a census of the Jews in Germany and their exclusion from the
teaching profession. Over 200,000 signatures were obtained.
Through the influence of the historian Heinrich ‘H_.n:mnEnn_ w:ﬂ.
Semitism  gained iderable respectability, and S
movements and parties became increasingly common. International
conferences were held, and various fraternities refused to admit Jewish
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Wellk Tuded that the Five Books of Moses are composed of
four main documents which once existed separately but were later
combined by a series of editors or redactors. By utilizing this
framework, Graf and Wellhausen maintained that it is possible to
account for the manifold problems and discrepancies in the biblical
text. Sub ly the Graf-Well hypothesis was modified by
other German scholars, yet despite the varying interpretations of
textual origins there was a general recognition that the Five Books of
Moses was not written by Moses — rather the Pentateuch was seen
as a collection of traditions originating at different times in ancient
Isracl. Orthodox Jewish scholars protested against the findings of
these Christian higher critics, referring to their views as “Higher
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Anti-Semitism”. Thus on the threshold of the twentieth century, Jews
and Judaism were besciged on all sides as they had been through
centuries of Christian discrimination and persccution.

Before Dreyfus

After the Revolution of 1789, French Jewry was accused of conspiring
against Western society — to defend their co-religionists the Alliance
Israélite Universellewas established in 1860, with headquarters in Paris.
Yet despite such allegations, from 1846 to 1878, under the pontificate
of Pius IX, French Catholics and others adopted a relatively moderate
policy toward the Jewish population. None the less, during this period
Christian anti-Semitism continued to fester, as evidenced by the
publication of Le Juif; le judaisme et la  judaisation des peuples chrétiens by
Chevalier Gougenot des Mousseaux. This tract (which received the
blessing of Pius IX) collected anti-Jewish charges concerning the
Talmud and kabbalistic sources, the activities of the Alliance Israélite
Universelle, and a plot allegedly conceived in Italy by the Jewish Mason
Piccolo Tigre.

According to Gougenot, Jews continually conspire against Christ-
1ans and encourage revolution in consonance with Talmudic prescrip-
tions: “This savage code (the Talmud), which combines the precepts
of hatred and plunder with the doctrine of cabbalistic magic, which
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writings of the Russian convert, Jacob Brafman, and the
Rabbi’s Speech taken from a novel by Hermann Ocaamnrw,m ”_mwmwnﬂan
revue des questions historiques stated that: “Judaism rules the world, and
we must therefore conclude cither that the Masons have become
Jewish or that the Jews have become Masons.” Such an allegation was
_Aumnn_ on n_...n bi-monthly magazine Civilita cattolica, which began a
S_‘E.nmp anti-Semitic campaign in 1880. During this period such
hostility was intensified by the Catholic Eugéne Bontoux, founder of
the ..umsr Union Générale, who blamed the bankruptcy of the bank on
the intrigues of the Rothschilds. This charge was widely believed and
_uwnuam the subject of numerous literary works. The 1880s also
gm..rowmmh the v_.cwmon_._“mg of a wide range of anti-Semitic publications
such as the periodicals L ‘antijuif is, i ‘antisémitic
EZ—E_EE%._.E e tijuifin Paris, in 1881, and L antisémitique
In 1886, Edouard Drumont’s La France juive denounces
Rothschilds as well as other prominent umimn figures, and EM-.MM
fostered further manif ions of Christian anti itism. In the first
page of this work he linked the Revolution with the Jews: “The only
one who benefited from the Revolution”, he wrote, “was the Jew.
Everything came from the Jew. Everything returns to the Jew.”
>5_€E—m what he saw as the Judaization of France to Jewish
i h d the scheming character of the Semite with
the er..ﬁ._._.c:m,:w:._-m of the Aryan: “Semite, mercantile, greedy,
mn.r.n::um. devious and the Aryan, enthusiastic, heroic, chivalrous,

professes high idolatry . .. Thatis why the Jews will remain
beings until the Talmud is destroyed.” In the light of such a

conception, Gougenot argued that “the Middle Ages had the good

sense to isolate in restricted quarters and to compel (Jews) to wear a

special attire that allowed everyone to avoid them. When one was

forced to deal with this scum it was hidden like a disgrace for which one

sought all possible purification. Shame, and the danger of contact, had

been the Christian antidote to their pestilence since God wanted to
perpetuate this vermin.”

From 1880 to 1881 this theme of a Jewish conspiracy was
promulgated by the Catholic review, Le Contemporain, which published
the work of Calixte de Wolski. According to this author, the Jews
themselves were responsible for the Russian pogroms of this period
since “they have been pursuing from time immemorial, and by every
means, the idea of ruling the earth”. This contention was based on the
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d, frank, trusting to the point of naiveness. The Semite it
earthbound . . . the Aryan is a son of heaven ... The Semite “M_.M
w_mm.mmm or grinds lenses like Spinoza, but he does not discover stars in
the immensity of heaven.”

As a of such racist a number of official
Catholic publications became openly anti-Semitic, and the Jewish
EoEaa._ became a major theme for novelists and journalists. In 1890
La Croix declared that it was “the most anti-Semitic newspaper in
mB_._n)m P ical works as well d d Jewry as an inferior
Tace. ding to the iali i Jules Soury:

‘The product fertlized in the egg of an Aryan or a Semite will reproduce
the biological characteristics of the race or the species, body and spirit
as surely as the embryo, the foetus, the young, o the adult of any other
mammal. Raise a Jew in an Aryan family from birth, and neither the
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nationality nor the language will modify one atom of the genes of the
Jow, and consequently, of the hereditary structure and texture of his
tissues and organs.

Such attitudes permeated French society and ?n:omm the uuu.mmcum
inflamed by the Dreyfus Affair which attracted world-wide attention at
the end of the century.

The Dreyfus Affair and Zionism

In the last decades of the nineteenth century a relatively large number
of French Jewish men had embarked on a military carecr: more than
three hundred Jews out of 40,000 were members of the officer corps.
Such an influx led to suspicion and mistrust — this situation served as
the background to the Dreyfus Affair which erupted in the 189os.
In 1892 Alfred Dreyfus became a captain on the General Staff. Two
years later a secret memo sent by a French officer to no_o.=o_ von
Schwartzkoppen (the military attaché of the German embassy in mu_.@
came to the attention of the French Intelligence Service. On the basis
of an examination of the handwriting, the heads of the 1l
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martial had been correct in its judgement, and Picquart was dismissed
and dispatched to Africa.

However before departing, Picquart communicated the facts of the
case to friends who passed on the information to Auguste Scheurer-
Kestner, who declared in the Senate that Dreyfus was innocent and
accused Esterhazy instead. Although Prime Minister F. J. Méline re-
fused to accept this testimony, the case became a cause célébre. Subse~
quently Esterhazy was tried and acquitted, and Picquart was punished
with sixty days’ imprisonment. None the less, on 13 January 1898, the
newspaper L Aurore published an open letter by Emile Zola to the
Presidentof the Republic entitled: 7 'accuse! Inthis d ion th ho
had denounced Dreyfus were charged with libel. Zola was, however,
eventually found guilty of defamation, and officers of the General Staff
threatened to resign if Dreyfus were acquitted.

Th hout the country, anti-Semiti tbreaks took place, and the
Dreyfus Affair became a publicissue. In the summer of 1898 a new war
‘minister, Cavaignac, decided to reopen the case. Henry’s forgeries were
discovered, and he was arrested. Later he committed suicide. The
governmentdecided torequestan 1 of the verdictand a retrial.
Duringasecond trial th y peated their origi i
and on g December 1899 the court-martial decided that Dreyfus had

Service, including Major H. J. Henry, accused Dreyfus of treason.
Tried before a court-martial, Dreyfus was found guilty and mnan:nm.ﬂ_
to Tife imprisonment. On 5 January 1895 he was demoted in 2 public
ceremony during which he proclaimed his innocence. Incited by the

i-Semitic press, the onlook Iminated against Dreyfus and the
Jewish community. Subsequently Dreyfus was exiled to Devil’s Island
in French Guinea, off the coast of South America.

In desperation Dreyfus’ brother enlisted the writer Bernard Lazare,
who sought to overturn the verdict. In November I wmo Lazare
published a pamphilet, The Truth about the Dreyfus Affuir, and sent
copies to prominent politicians and public figures. The same year the
Intelligence Service seized a letter which Schwartzkoppen had written
to a French major, Ferdinand Walsin Esterhazy. On the basis of the
evidence the new head of the French Intelligence Service, Lieutenant-
colonel Georges Picquart, concluded that the original letter .,.:.
criminating Dreyfus had in fact been written by Esterhazy. Major
Henry forged further documents to demonstrate that Dreyfus’ court-
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treason, ing him only to five further years of impris-
onment because of extenuating circumstances. Although Dreyfus was
eventually granted a pardon by the President of the Republic, he
ded a fresh i igation in 1904. After ining the case,
the court of appeal decreed that the evidence against him was unsub-
stantiated and that it was thus unnecessary to order a further trial.
The Dreyfus Affairhadap deffectonJewryworld-wide, andin
particular on the thought of Theodor Herzl, the Paris correspondent of
the Vienna Neue Freie Presse. On 5 January 1895, Herzl witnessed the
outcry of the mob when Dreyfus was stripped of his military rank.
Hearing the rabble shout “Death to the Jews”, hebecame convinced that
there was no way anti-Semitism could be eliminated: the only solution
for the Jewish people was to resettle in a territory of their own. In the
same year, he completed the first draft of his Der Judenstaat. This work
was initially add dto the R ilds - Herzl was inced that
their capital could only be safeguarded by the establishment of a Jewish
state. “There exists only one solution,” he wrote. “Weare talking abouta
simple old matter — the exodus from Egypt.”
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Subsequently Herzl revised the work for the general public; his
central thesis was that the Jewish problem cannot be solved by

imilation because of the persi of anti-Semitism. Jews are
inevitably marginalized in the lands where they reside: “In vain are we
loyal patriots, our loyalty in some places running to extremes; invaindo
we make the same sacrifices of life and property as our fellow citizens;
in vain do we strive to increase the fame of our native land in science
and art, or her wealth by trade and commerce; in countries where we
have lived for centuries we are still cried down as strangers.” Only the
creation of a Jewish state could relieve Jewry of such an insecure
existence.

In 1887 the first Zionist congress took place in Basle, which called
for a national home for Jews based on international law. At this
congress Herzl stated that the emancipation of the Jews had been an
illusion: Jews were everywhere objects of contempt and hatred. The
only remedy to the Jewish problem, he argued, was the re-establish-
ment of a homeland in Palestine. In the same year the Zionist
Organization was created, with branches in Europe and America. After
establishing these basic institutions of the Zionist movement, Herzl

barked on dip i iati In 1898 he met with Kaiser

Wilhelm 11, who promised he would take up the matter with the Sultan.
When nothing came of this, Herzl attempted to arrange an interview,
and a meeting with the Sultan took place in 1gox. This was followed by
meetings with Joseph Chamberlain, the British Secretary of State for
Colonial Affairs.

After a trip to the Pale of in 1903, where he
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passed which pledged the movement to the quest for a charter, the
physical settlement of Palestine, and the revival of the Hebrew
language. Thus the Dreyfus Affair and its aftermath highlighted the
precarious position of modern Jewry. After 1800 years of persecution
in Christian lands, many Jews came to see their salvation in terms of
social and political isolation.

Russian Protests

After the annexation of the major part of Poland at the end of the
eighteenth century, Russian authorities turned their attention to the
charge of ritual murder. Although Derzhavin’s investigation had
revealed that Jewish law does not prescribe such a practice, the
Damascus Affair of 1840 had revived Christian fears. Thus the Tsar
assigned officials to conduct a new investigation. In a lengthy report
published in 1844, the folklorist Viadimir Dhal concluded that
although ritual murder was not practised by the vast majority of Jews, it
did take place among the Hasidim. Subsequently trials for ritual
murder occasionally occurred, as for example in Kutays in 1879. At the
same time the former Polish priest Hippolytus Lutostanski published a
work on this subject which he sent to the future Tsar Alexander I,
and the Russian daily Novaye Vremya printed a study of ritual murder in
the Ukraine by Nikolai Kostomarov.
The latter half of the nineteenth century also witnessed counter-
i dencies among Russian writers. In the 1860s the

poverty and ivation, Herzl rel ly agreed to Ck s
proposal for a Jewish state in Uganda as a place of temporary asylum.
At the next Zionist conference in Basle this plan was presented for
ratification. When the resolution was passed by a small margin, the
delegates from eastern Europe walked out of the auditorium. During
the next few days the Zionist movement was threatened by schism; at
the end of the proceedings the Russian Jews set off for Kharkov where
they convened their own conference committing themselves to the idea
of Palestine. In England, public opinion was opposed to the transfer-
ence of Uganda to the Jews, and the offer was eventually withdrawn. In
the following year Herzl died, and the Zionist movement was led by a
new President (David Wolffsohn) who attemped to heal the rifts
between competing factions. At the 1907 congress a resolution was
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Slavonic theoretician Ivan Aksakov protested against Jewish eman-
cipation. “The real question”, he stated, “is not the emancipation
of the Jews, but the liberation of the Russians of the south west fromthe
Jewish yoke.” Later the convertJacob Brafman, professor of Hebrew at
the Orthodox Seminary of Minsk, published a series of articles on
Jewish life which were collected in two volumes. In the Book of the
Kahal, Brafman sought to illustrate the procedures by which Jews
excluded other religious groups from trade and industry:

We learn that each Christian landowner is sold by the kahal (Jewish
community) to a Jew. Yes, sold like an investment, both in his person
and in his property. It is, not just a way of speaking, but a legal term
because the transaction is sealed by a special sales contract. Similarly
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villages, whole sections with their inhabitants, are bought and sold.
Under the cover of our civil laws there exists a radically different legal
code, secret and negative, that rules over and subjects to the jurisdiction
of the Jews not only the Jews but also the Russians, without their
knowledge.

In Local and Universal Jewish Brotherhoods, Brafman further explained
the nature of Jewish 1 ization: “The brotherhoods are
the major arteries of Jewish society - . . They link all the Jews scattered
over the globe into one powerful and invincible body.”

For many Russian Jews, including the intelligentsia, the Jewish
presence became increasingly problematic. Thus in the summer of
1879 the writer Fédor Dostoevski, who was undergoing his yearly
cure for emphysema in Bad Ems, complained in a letter to
Pobyedonostzev, the procurator of the Holy Synod, about the number
of Jews he d. “E thing is letely foreign,” he
declared. “It’s unbearable. It is supposed to last five weeks. And note
this. Literally half are Yids. On my way through Berlin I also noticed
that Germany, or at least Berlin, has become Judaized.” In response
Pobyedonostzev asserted that the Jews had become a threatening force
in Russia as well. “What you write about the Yids is perfectly correct.
They have invaded everything . . . They are at the root of the Social
Democratic movement and tsaricide. They control the press and the
stock market. They reduce the masses to financial slavery. They
formulate the principles of contemporary science, which tends to
dissociate itself from Christianity . . . And nobody dares say that here
the Jews control everything.” In the same year Novoye Vremya
published extracts from Wilhelm Marr’s The Victory of Semitism over
Germanism; this was followed in 1880 by the publication of The Yid s on
the March.

Given such a climate of Judeophobia it is not surprising that when
Alexander I was assassinated, Jews were suspected of plotting his
death. As a consequence a pogrom took place during the Holy Week of
1881 in Elisavetgrad, followed by others in Kiev, Odessa and
elsewhere. These events were described by Anatole Leroy-Beaulieu, a
French expert on Russian affairs:

Anti-Jewish riots took place on a set day, almost everywhere in
accordance with the same procedure, not to say the same programme.

174

Modern Images of the Jew in Germany, France and Russia

They began with the arrival by train of a gang of troublemakers. Often,
on the previous evening posters had been hung accusing the Jews of
nihilism and the murder of Emperor Alexander II. To arouse the
masses, the agitators read in the streets or cabarets articles from anti-
Sermitic newspapers . . . the rumour spread that the Tsar had granted
three days to pillage Jewish property. In many localities the negligence
of the police and the indifference of the officials . . . helped to confirm
this legend.

In May 1881 the Tsar assured the Jewish community that he would
protect them from further violence, yet he regarded Jewish exploitation
of the masses as the cause of these disturbances. In the following year
the Tsar issued a series of decrees to protect Christians from such
abuse: the Pale of Settlement was decreased in size and Jews were
forbidden to settle in the countryside as well as in certain cities. In 1884
General Drenteln (Governor-General of the south-western region)
closed the vocational school in Zhitomir, giving as his reason the
privileged position of the Jewish populace: “In view of the fact that in
the cities and localities of the south-west the Jews constitute the
greatest group of artisans and, ly, prevent the lop
of crafts among the native populations exploited by them, a vocational
school for which there is no Christian equivalent becomes in Jewish
hands an additional weapon for the exploitation of the native
population.” Outside the Pale where a number of Jews had managed
to settle during the reign of Alexander II, police raids were aimed to
reduce their numbers. In defence of this policy Alexander Il stated to
ahigh official: “We must never forget that the Jews crucified Christand
shed his precious blood.”

Revolution and Ritual Murder

The pogroms which took place at the end of the nineteenth century
produced a profound change in Jewish consciousness. Beginning in
1881, Jews petitioned the government to legalize emigration, and
articles and letters were published in Jewish periodical i

against this new wave of anti-Semitism. A typical example stated:
“When I think how we were treated, how we were taught to love Russia
and Russian letters, how we were manoeuvred into introducing the
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Russian language into our homes, so that now our children know no
other, and how nowadays we are hunted and persecuted, my heart is
filled with the most corrosive despair.”

At this time a number of young Jews formed a Zionist organization,
Lovers of Zion (Hoveve Tzion), and some of its members settled in
Palestine. Other Jews sought refuge elsewhere, primarily in the United
States. Alarmed by such mass immigration, the US government
commissioned an official report on the plight of Russian Jewry. In the

Tusion of this d the authors ded that a formal
protest be made about Jewish persecution:

Considering the fact that restrictive measures against the Jews in Russia
affect from five to seven million individuals, who are therefore forced to
cmigrate, and who, for various reasons (mostly individual and religious
freedom) choose our country, we have devoted more time to the study of
Jewish emigration than any other . . . Russian emigration is a conse-
quence of official policies. It can be slowed down by an imperial decree
or an official order to stop the persecutions.

Yet despite such disapproval of Russian policies, the plight of Jewry
grew worse.

Although for many Russian Jews emigration served as the solution
to their problems, many young Jews became partisans in the revolu-
tionary struggle. In his Der Antisemitismus in Russland, Ivan Tolstoy
described these young revolutionaries:

Jewish young people who, after graduating from high school, have
acquired the legal right to a university education but are barred from it
through administrative prohibitions, enter practical life deeply frus-
trated, full of resentment and hatred against authorities who deprive
them of their rights. It is these cmbittered groups who organize and
swell the ranks of the revolutionary parties, and the universities
barricaded against their influx, are helpless against their propaganda.

As a result of such agitation, Nicholas II came to identify Jews with
revolutionary ferment.

During this period Russian hostility toward the Jews was intensified
by the tracts which propagated the myth of a Jewish world conspiracy.
After the coronation of Nicholas IT in 1895, The Secret of Judaism
appeared in the files of the police, alleging that in ancient times the
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doctrine of monotheism was known by a small number of Egyptians
‘who refused to enlighten the masses. Yet Moses transgressed this ban
and passed on such teaching to the Hebrews in order to give them an
exalted position among the nations. Later, when Christ sought to
impart divine knowledge to humanity, the Jews crucified him and were
thereby punished. This was the origin of the Jewish plot against
humanity:

The only method within human limitations that seemed capable of
changing the tragic fate of the Jews, punished by God, was to hasten as
much s possible the spiritual evolution of the rest of mankind. This
premise implies two types of activities:

(2) Creative: to contribute to the rapid spread of Christianity through-
out the world.

(b) Destructive: to undermine at all cost the ethical foundation of
Christianity among the believers.

This is the programme that became the cornerstone of the whole
subsequent history of the Jewish people . .. How can we help admiring
a people that was able to subordinate all its thoughts, passions,
enthusiasms, and even every routine detail of ts life to a master plan?

Ten years later, when the situation appeared to justify the dire
predicti ined in this anti-Semitic tract, the Protocols of the Elders
of Zion made its appearance. This forgery was written at the end of the
nineteenth century by an unknown author working for the Russian
secret police. Adapted from an old French political pamphlet by
Maurice Joly (which ascribed ambitions of world domination to
Napoleon III), it alleged that the leaders of world Jewry controlled
the policies of various European states. The aim of this Jewish body
was to achieve world power by reducing the gentiles to slavery. The
purpose of both these works was to enlighten Russian society to the
evil influence of Jewry and their leading role in the Revolutionary
movement.

The ancient Christian accusation of ritual murder accompanied
such charges. On 20 March 1911 the body of a thirteen-year-old boy,
André Lushchinsky, was discovered in the suburbs of Kiev. After the
anti-Semitic press accused the Jews of this murder, an inquest was
initiated. Eventually Mendel Beilis, a foreman in a brickyard near
where the body was found, was accused of the crime. However the
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editor of the newspaper Kievskaya Mpys! embarked on his own
investigation and tracked down the true culprits —a gang of thieves who
killed the child because they feared he would act as a witness against
them. In September a trial took place. During the proceedings Father
Pranaytis, a Catholic priest who had published a pamphlet on ritual
murder, reiterated the medieval legend of the punishment of the
Jewish people and its remedy:

The Jewish people was cursed by Moses, who said: “God will strike you
with all the plagues of Egypt” It is clear that this curse was
accomplished since all European Jews have eczems on their posteriors,
all Asiatic Jews scabies on their heads, all African Jews boils on their
legs, and American Jews a discase of the eyes that drives them insane.
The perverse rabbis have found a cure for these discases. They rub the
affected parts with Christian blood. When Jews kill Christians, they
respond to a triple motive. First, they satisfy the hatred they bear
Christians, and they believe that this crime is a sacrifice pleasing to God.
Second, it allows them to perform magical acts. Third, since the rabbis
are not sure that the Son of Mary is not the Messiah, they believe that by
sprinkling themselves with Christian blood they may find salvation.

Although Beilis was later acquitted of this crime, the trial appeared to
substantiate the charge of ritual murder. Thus the Tsar proclaimed:
“Undoubtedly, there has been a ritual murder, but I am happy that
Beilis was acquitted, since he is innocent.”

CHAPTER FIFTEEN

Prelude to the Holocaust

In the years leading up to World War I, Jews became scapegoats for the
problems afflicting German society. Objections were raised against the
assimilation of German Jewry, and numerous Christian writers
protested against the pernicious influence of Jewish attitudes. Al-
though Germany prospered after the war, over six million were
unemployed between 1930 and 1933 — such a situation led to the rise of
Nazism with its policies of rabid anti-Semitism. In Russia during the
war years Christian anti-Semites accused Jews of espionage and
collaboration with the enemy. With the onslaught of the Revolution,
Russian authorities condemned what they believed to be an interna-
tional Jewish conspiracy, and pogroms occurred throughout the
country. In the years following the war a series of forgeries were
produced to implicate Jews with the Revolutionary movement and
illustrate the existence of a world-wide Jewish conspiracy. During this
period British writers also vilified Jewry for their dishonesty as well as
participation in the Revolutionary struggle. After the war, the publica-
tion of The Protocols of the Elders of Zion reinforced the Christian myth of
international Jewish intrigue. In the United States, Jews were also
subject to discrimination, and a number of Christian writers blamed
the Russian revolution on the involvement of Jewish activists. In
response, the American Jewish Committee and the Anti-Defamation
League were established to protect Jewish interests. French Judeo-
phobia was similarly animated by the perception of the Jewish
influence on world affairs: once the Bolsheviks were successful, the
French press blamed the Jews. Such images of a universal Jewish
conspiracy paved the way for the growth of Nazism and the horrors that
were to follow in the years of Nazi rule.
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The German Reaction

On the evening of 4 August 1914 when the British government
abandoned its neutrality, the German Jewish poet Ernst Lissauer
wrote “The Hymn of Hate Against England”:

And some day we will sign a peace treaty.

But you, we will hate you with an enduring hatred.
Never is our hatred going to abate.

Hatred on the sea, hatred on land,

Hatred of the head, hatred of the hand,

Hatred of the blacksmith, hatred of the prince,
Ferocious hatred of seventy million.

United in love, united in hate,

They have only one enemy,

England.

Although Willhelm II decorated the author, a number of anti-Semites
attacked Lissauer because of his racial origins. Thus Houston
Stewart Chamberlain criticized Lissauer for belonging to a people
who have always cultivated hatred. Such antipathy was symbolic of
the age: once the realities of World War I had become evident, Jews

f«nm:.o the un»vmmcmﬁ for all the ills afflicting German society. In this
bia the philosopher Max Hildebert Boechm
in the Jahrbiich ing against Jewish

m_‘wmmm a bill om

Ina article, “1 as Will to Power
in Modern Jewry”, he declared: “Nowadays, they, the cosmopolitan
Jews, hold the ::?nnmm in the palm of their hands, and they have no
intention of letting go.” Dostoevski’s visionary eye had already seen
that their power would grow during a great European

Prelude to the Holocaust

Even when the Jews consider themselves members of the host country
and share in its destiny, as was the case in most countries in 1914, in
reality they do not live this event as their own destiny, but they side with
it, judge it as interested bystanders, and the ultimate meaning of the
struggle must for this very reason remain incomprehensible to them .
The belief in the inevitability of this mutual mi Fumm
finally to a frightening hatred, deeply concentrated in the blood,
attaching itself to symbolic signs such as race, lifestyle, profession,
language, which leads both sides to bloody explosions.

During the last days of World War ], the assembly at Weimar drafted
2 new constitution which transformed Germany into a federal republic.
Immediately this new regime faced opposition from the extreme right
and left. During 1922-23 there was massive inflation, but for the next
five years there was greater stability as well as important intellectual
and cultural developments. This period of prosperity was followed by
the Great Depression — over six million were unemployed between
1930 and 1933. As a consequence the communists and the Nazis
gained considerable support. To cope with this crisis, the government
began to rule by presidential decree. After several ineffective conserva-
tive coalitions, Field-Marshall Paul von Hindenburg appointed Adolf
Hitler as Chancellor of Germany on 30 January 1933.

According to Hitler, the Jews are parasites and degenerates.
Germany, he believed, had lost the war because of treachery by Jewish
socialists, liberals and pacifists. Further, he argued that the Bolshevik
revolution was part of a world-wide Jewish plot. Such a fusion of anti-
Jewish i and anti ism provided a justification for the
belief that the Germans were entitled to greater living space in eastern
Europe: the Jews had taken control over the Slavs and therefore the
struggle against communism (defined as Jewish Bolshevism) was
with the attack on Jewry itself. Hitler saw himself as the

“Like a vast, tightening net, the power of assimilated Jewry stretches
over the whole world, and no matter where we set foot, we are caught
in it... We must struggle to our last drop of blood against the
5!&9& Judaization of Europe, and especially of Germanism.”

Other writers echoed similar fears. In The Decline of the West,
Oswald Spengler contrasted “Faustian nations” (pre-eminently
Germany) and “Magian nations” which included the Jews. According
to Spengler, there can be little comprehension between these two
peoples:
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leader of an heroic battle against a malignant part of Europe — an Aryan
victory would provide Germany with control of an empire which it
rightly deserved. During the 1920s Hitler’s party was a minor force in
Germany. In November 1923 the Nazis attempted a coup in Munich,
which failed. But the Depression wm:.nn_ Hitler the support of mn<n—m._
sectors of society: German i i who feared

those who were insecure about their social positions; and boisterous
youth. In 1928 the Nazis achieved 810,000 votes; in 1930 they had
6,380,000; and 14,000,000 in 1932. On 5 March 1933 the Nazis won
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44 per cent of the vote. These events were the prelude to catastrophe
for European Jewry.

Russian Hostility

At the beginning of World War I, many Russian Jews proclaimed their
allegiance to the Fatherland. Hence in 1914 the Jewish deputy
Friedmann declared to the Duma: “In spite of the discriminatory
legislation that governs s, we have always felt like citizens of Russia,
and we are faithful sons of the fatherland. No force on earth can
separate the Jews from the fatherland, from this land to which they are
bound by ancient links. The Jews are going to defend it, not only out of
a sense of duty, but also because of deep affection.”

Prelude to the Holocaust

asserted, “Russian Yids exhausted every trick to keep from par-
ticipating in the defence of the homeland. Anger and hatred will then
find an outlet infinitely more dangerous for them than the risks that
they run by fulfilling their military obligation, and popular resentment
will turn ot only against those who through their criminal behaviour
helped the enemy but also against their relatives and innocent
children.”

In their antipathy to the Jewish people, the Russian authorities
invoked the spectre of an international Jewish conspiracy. With the
onslaught of the Revolution of 1917, pogroms broke out in provincial
cities and excesses took place elsewhere. In Ekaterinodar a “Slavic
Group” was formed to carry out an anti-Semitic campaign in the
countryside, and the Ukraine witnessed widespread anti-Jewish
activity. So extensive were these hostilities that in June the regional

Despite such protestations of loyalty, Christian i-Semit
accused Jews of espionage and collaboration with the enemy. Fre-
quently traditional Jewish customs were misinterpreted to support
allegations of treason. As one report of the period stated:

It is an old Jewish practice to keep in the synagogue of small
communities a piece of wire or a rope long enough to surround the
whole village on Saturday. When an area is thus roped off, everyone is
allowed to carry his usual possessions on Saturday, that is to say, the day
of rest. According to a convention of Jewish law, a city surrounded by a
rope is considered a courtyard. The soldiers, not understanding the
function of that rope, believe that its function was to telephone the
enemy.

In this atmosphere of suspicion it was not uncommon for Russian
officers to foster hatred of Jews. Such attitudes are reflected in the
instructions given in July 1915 by Licutenant-General Zhdanovitch,
commander of the First Infantry Brigade. “During the present
patriotic war,” he wrote, “all the numerous nationalities that settled in
Russia, with the exception of the Yids, have united so thoroughly that
national differences have been completely forgotten. The Yids could
have taken advantage of this exceptional, historical moment to restore
the reputation of their people, to give proof of their human dignity, and
to obtain equal rights, since they claim to be the object of unfair
treatment.” Yet such aspirations were not Jewish aims. Instead, he
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p of Petrograd h d the need for an anti-pogrom law.
“According to my information,” he wrote, “there is a growing
incitement to riots in the markets and other gathering places of the
public. Itis in Vitebsk and Petrograd that the calls for pogroms are the
loudest. The pogromists insist that the Jews control the militia, the
Soviets, and the District Dumas, and threaten to assassinate certain
political figures.” The Soviets themselves accused the counter-

lutionaries of blind prejudice: “This anti-Jewish militancy, often
marked by radical rallying cries, constitutes an enormous danger, not
only for the Jewish people, but also for the whole revolutionary
movement, for it threatens to drown in blood the whole cause of the
liberation of the people, and cover the revolutionary movement with an
indelible shame.”

For many Russians the Jews were viewed as responsible for the
revolutionary struggle. Added to this charge was the allegation that
influential Jewish capitalists played a central role in these events. Ina
series of forgeries sold in Petrograd by the journalist Eugen Semyonov
to the American diplomat Edgar Sisson, it was claimed that the
Bolsheviks were lled by a “Rhenish-Westphalian syndicate”
through the agency of the Jewish banker Max Warburg and the
Bolshevik Jew Fiirstenberg. Convinced of their authenticity, the
American Government published these documents under the title
The German-Bolshevik Conspiracy in 1918. It was also asserted that the
Tsar and his family had been murdered on the order of the Jew
Jacob Sverdlov and under the direction of the Jews Yurovsk and
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Goloshtshekin. According to the British military attaché, General
Alfred Knox: “There were two camps in the local soviet. One ‘wanted to
save the royal family. The other was directed by five Jews, two of whom
were adamantly in favour of the murder.” In response to such claims, an

i-Jewish d initiated by the Whi ies. The total number
of Jews killed in the Ukraine from 1918 to 1920 numbered more than
sixty thousand.

In the years following World War I, various forgeries were produced
to implicate the Jews with the Revolutionary movement and demons-
trate the existence of a world-wide Jewish conspiracy. Thus in an
alleged secret report of the French government (which was in fact
fabricated in New York by a Russian emigré) a list of Communist
leaders (all of whom except Lenin were Jews) described their plans for
universal Zionist domination: “The Jews have already secured the
formal recognition of a Jewish state in Palestine. They have also
succeeded in organizing a Jewish republic in Germany and in Austro-
Hungary. These are the first steps toward the future domination of the
world by the Jews, but it is not their last attempt.” Another forgery, The
Report of Comrade Rappoport published in May 1920, focused on the
Zionist manipulation of the Russian masses:

After the fiasco of national co-operation, Ukrainian nationalism lost its
economic base. The discount banks runs by our comrades Nazert,
Gloss, Fischer, Krauss, and Spindler play the major role in this case.
The Russian landowning class, frivolous and stupid, wil follow us like
sheep going to the slaughter. As representative of the Poale Zion, I must
acknowledge to my great satisfaction that our party and the Bund have
become centres of activity manipulating the immense flock of Russian
sheep.

The most important forgery of this period was The Protocols of the Elders
of Zion: this text was circulated by propagandists who sought to incite
the general population against the “Jewish Revolution”. After the
defeat of the White armies, Russian emigrés publicized this document
in the West. Thus within and without Russia, Jewry was viewed as a
demonic force, fermenting revolution and chaos.

Prelude to the Holocaust

British Anti-Semitism
At the time of the Dreyfus Affair, the British public was outraged by
French Judeophobia. Yet with the coronation of Edward VIl in 1901,
the climate of opinion in the country began to change. Although the
king’s banker was a German Jew, Ernest Cassel, British officials
attempted to undermine Cassel’s projects, particularly when he went to
Constantinople to reorganize the finances of the Ottoman Empire.
Eventually a journalistic campaign took place in 191 1—12 which alleged
that the Turkish Revolution was due to a Zionist conspiracy.
Additional unrest was caused by a financial scandal (the Marconi
Affair) ing two leading Jewish icians: Rufus Issacs who was
appointed Attorney General in 19og and Herbert Samuels, the first
non-Christian member of a British Cabinet. In 1912 Lloyd George
and other liberals were accused of mishandling funds, as the magazine
Eyemitness reported: “Issac’s brother is the president of the Marconi
Company. Issacs and Samuels have privately arranged to have the
British people pay the Marconi Company a considerable sum of money
through the intermediary of Samuels, and for Issacs’ benefit.”

Although the Jews involved were cleared by a parliamentary
commission of inquiry, the scandal had a profound impact on British
thought. In the wake of these events the writer Rudyard Kipling
dedicated a hymn of hate (“Gehazi”) to the affair. Based on the biblical
story about Naaman’s servant Gehazi, who is portrayed in 2 Kings 5 as
a greedy and crafty character who was punished with leprosy for his
deceit, the poem was intended to illustrate the cunningness of these
Jewish politicians:

Whence comes thou, Gehazi,
So reverend to behold,

In scarlet and in ermines

And chain of England’s gold?
From following after Naaman
To tell him allis well,

Whereby my zcal hath made me
AJudge in Isracl . ..

Thou mirror of uprightness
What ails thee at thy vows?
‘What means the risen whiteness
Of the skin between thy brows?
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The boils that shine and burrow,
The sores that slough and bleed
The leprosy of Naaman

On thee and all thy seed?

Stand up, stand up, Gehazi,
Draw close thy robe and go,
Gehazi, Judge in Israel,

Aleper white as snow!

Such hostility was aggravated by an influx of Jews from eastern Europe
into London. In 1902 the Bishop of Stepney compared this mass of
Jewry to a conquering army that “eat the Christians out of house and
‘home”. With the coming War, suspicions were raised about these
immigrant foreigners. In 1915 the sinking of the Lusitania led to
further anti-Jewish hostility. The Times attributed this war crime to the
Jew Albert Ballin, Wilhelm I’s courtier, and a campaign was launched
to strip Sir Emest Cassel of both his citizenship and his titles. In
response the London Jewish newspapers protested against describing
all Jews as Germans. Despite such Jewish outrage, the dailies and the
weeklies sought to incite racial hatred. In the New Witness for example,
C. G. Chesterton invoked the ancient Christian image of ritual
murder. Mr Thompson in The Clarion claimed that “the Prussians like
the Jews, came from a tiny, rocky and arid land, and they, too,
conquered the place in the sun through robbery. The Prussians, like
the Jews, have a tribal God, whose principles are based on the fear he
inspires.” Again, in the National Review, Leo Maxse argued that the
international Jew, having learned of the departure of Lord Kitchener
for Russia, informed the German High Command. This Jew, he
stated, was a “miserable, calculating creature, without king or
homeland.”

Similar antipathy was echoed by leading figures of the day. Despite
his support for a Jewish homeland, Lord Balfour complained to his
mistress, Lady Elcho:

In Brighton, at the Sassoons, I met Roscbery, Devonshire, and
H. Farquhar. We found out, to our profound indignation, that we had
been invited under false pretences. The Prince of Wales had dedicated
a hospital in the moming, and he stayed at Reuben Sassoon’s until
Monday. The two evenings, we were forced to attend a long, hot and
pompous dinner, crowded with innumerable Sassoon young ladies.
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Although I have no prejudices against the race (far from if) I began to
understand the point of view of those who are opposed to foreign
immigration!

Lord Robert Cecil remarked that the enthusiasm of Chaim Weizmann
“overshadowed his rather repulsive, even sordid, physique”. Joseph
Chamberlain commented to the Italian minister of foreign affairs,
Sonnino, that he despised the Jews. “They are all physical cowards,”
he declared. Reporting on the events taking place in Russia, the British
press accused the Jews of playing a major role in the Revolution. Thus
the Times of 11 September 1917 reported that the Soviet leadership
was composed of Jewish partisans: “The Petrograd soviet is an
organism dited only by tself, d of idealists, th ici
and anarchists . . . most of the time typical international Jews, and
including no soldiers or workers. A few of them are known to be in the
pay of the Germans.” The Morning Post similarly interpreted these
events:

From the very beginning, German influence in the soviet was barely
disguised. Some time ago, we published a list of the members of this
remarkable council who thought it useful to change names, and the
number was considerable. These conspirators were obviously Russian
Jews of German extraction, and we fear that it ill be said that Russian
Jews betrayed Russia. It used to be said that the Spanish Jews had been
expelled from Spain because they opened the gates to the Moors.
Indeed, it would be unfortunate for the Jews of the entire world if it
could be said that Russian Jews have opened the gates of Russia to the
Germans.

Such allegations led to widespread animosity, and in 1918 the Herald
recorded various outbreaks of anti-Semitism:

Ourattention has been called to the terrorism practised against the Jews
and foreigners in some parts of East London. We are informed that all
kinds of mean persecutions prevail, that men with long beards are
insulted in the streets by having their beards pulled, that shopkeepers
are obliged to submit to what is nothing more nor less than organized
blackmail . .. This kind of thing is directly traceable to the free
distribution of incitements, which the police allow to be circulated, and
to the venomous attacks on forcigners appearing in the yellow press.
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After the war the publication of The Protocols of the Elders of Zion
provoked a storm of controversy. On 8 May 1920 the Times questioned
its authenticity, but in terms that suggested that a secret international
organization might exist: “What is this Protocols?” it asked. “Is it
authentic? Did a gang of criminals really prepare such a project and
gloat over their exposition? Is it a forgery? If so, whence comes the
uncanny note of prophecy, prophecy in part fulfilled, in part far gone in
the way of fulfilment? Have we been struggling these tragic years to
blow up and exterminate the secret German organization of world
domination only to find beneath it another more dangerous because
more secret? Have we, by straining every fibre of our national body
escaped a Pax Germanica to fall into a Pax Judaica?” The Morning Post
subsequently printed a series of articles which explored the thesis of a
Judeo-Germano-Bolshevik conspiracy. In defence of Jewry the Jewish
Chronicle attempted to refute such allegations, yet the myth of a world
Jewish conspiracy continued to haunt British Life.

Anti-Semitism in the United States

Despite the general acceptance of the Jewish community in the United
States, the European stereotype of the Jews was not unknown in the
New World. As waves of immigrants penetrated into North America,
discrimination against Jewry became increasingly widespread. Thus in
1876 a New Jersey hotel announced in New York newspapers that it
would not admit Jews. In the following year the hotelier John Hilton
refused to allow the millionaire Joseph Seligman to stay in his Saratoga
resort. At the end of the century such discrimination spread to country
clubs, Masonic lodges and colleges. In response, prominent Jews
publicly protested against acts of intolerance. When, for example, the
librarian Melvil Dewey founded a club in New York which excluded
Jews, 2 number of Jewish notables addressed a letter of complaint to
the State:

More than 750,000 Jews reside in this state. The majority are taxpayers
who fulfil their obligations for the mais of state institutions and
the payment of salaries of state employces, including Mr M

as head librarian. They are proud of this state and its administration.
They strive to raise its cultural level, to facilitate education, and to
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promote the arts, science, and literature. They have worked for the
cause of education as much as any other group of citizens in this
community. They, therefore, feel they have the right to demand that a
man, as a public official representing the whole population of the state,
be prohibited as a state employee from showing the vile prejudice to
which 2 man can stoop.

The Jewish ity also lished to protect their
interests, such as the American Jewish Committee and the Anti-
Defamation League.

In their efforts to defend the rights of American Jews, the American
Jewish Committee fought successfully against attempts to limit Jewish
immigration, and on the international scene pressurized the Russian
government to issue entry visas to Americans of Jewish origin. In
addition, the American Jewish Committee sought to ensure that Jews
were fully accepted as Americans. Such an undertaking was needed to
counter the views of writers such as Madison Grant who argued in The
Passing of the Great Race that the Jews posed a serious threat to the
American populace:

The old-time American is being replaced in many rural regions by
forcigners, just as he is being literally chased from the streets of New
York by swarms of Polish Jews. These immigrants borrow the language
of the original Ameri heir dress, steal their names, and begin
totake their women . . . New York s in the process of becoming a doacs
‘gentim, which will produce numerous and strange hybrids and ethnic
horrors that future anthropologists will not be able to sort out.

With the American entry into World War 1, Jews were viewed as
participants in international conspiracy. In a report, Bolshevism and
Judaism, which appeared in November 1918, it was alleged that the
decision to overthrow the Tsar was made on 14 February 1916 in the
Jewish section of New York by a revolutionary group headed by Jacob
Schiff. Quoting a section of The Protocols of the Elders of Zion, the report
stated that the Elders were convinced that they could stop any rebellion
of the “goyim”. Finally the reportlisted thirty-one leaders - all of whom
were Jews except for Lenin — who ruled Russia. The fears evoked by
these ions were ded by 2 ion of strikes in the
United States in 1919, including that of the garment workers, most of
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whom were Jewish. In response, Citizens’ Committees and Patriotic
Organizations flourished.

Although the Russian revolution was heralded by a number of
Americans, many others abhorred the new system in Russia. In their
condemnation, they spoke bitterly of the Jewish influence on the course
of events. Some witnesses even maintained that the ringleaders of the
revolution were Jews from New York. Thus in a conversation with
American senators, the Rev. George A.Simons of the English
Methodist Church in Russia gave evidence that the Bolshevik
‘movement was aided by American Jews:

Mr Simons: ‘We were told that hundreds of agitators who had
followed Trotsky-Bronstein came from the East
Side of New York. I was surprised to find a great
number of these men going up and down the
Nevski. Some of them, when they learned that I
was the American minister in Petrograd, stopped
me and seemed happy to find someone who spoke
English. But their bad English showed that they
were not real Americans. Some came to visit me.
We were struck by the predominance, from the
beginning, of the Yiddish clement in this affair,
and it soon became evident that half the agitators
were Yiddish.

Senator Nelson:  Hebrews?

Mr Simons: Hebrews. Jewish apostates. I don’t want to speak
of Jews as such. I am not in sympathy with
anti-Semitism. I never was and never will be. I
hate pogroms of any type. But I am firmly
convinced that this business is Jewish.

Senator Overman: Wouldn’t it be remarkable if it turned out that the
Bolshevik movement was born in our country,
financed by Germans?

Mr Simons: 1 don’t think that the Bolshevik movement would
have been successful in Russia without the help of
certain New York elements, what is known as the
East Side.

Such charges encouraged American patriots to defend their country
from the pernicious influence of Jewry. In 1922, after a trip to the
United States, Hilaire Belloc reported on these activities:
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Even in New York, defence organizations are just beginning. (In Great
Britain) a certain proportion of Jews has become generally necessary to
the ruling circles . . . Nothing of the sort in the United States. The Jews
are barely admitted in major country clubs, and most of the time they are
barred. Their talents are rarely used on the General Staff of the army.
They have no real civic standing. They are excluded from I don’t know
how many hotels. As I have just stated, the major country clubs refuse to
admit them. The universies, particularly Harvard, have openly
organized their defences against the invasion of new Jewish students.

In literary circles writers commented on the evils of Jewish
influence. Thus in F. Scott Fitzgerald’s The Beautifil and the Damned,
the character Anthony Patch described the Jewish impact on life in
New York:

Down in a tall, busy street he read a dozen Jewish names on 2 line of
stores. In the door of cach stood a dark, little man watching the passers
by with intent eyes, eyes gleaming with suspicion, with pride, with
clarity, with cupidity, with comprehension. New York — he could not
dissociate it now from the slow upward crecp of this people. The litdle
stores, growing, expanding, consolidating, moving, watched over with
hawks' eyes and a bee’s attention to detail. They slathered out on all
sides.

The most vociferous critic of Jews during this period was the
industrialist Henry Ford. In an interview Ford explained the origins of
his views:

On the ship there were two very prominent Jews. We hadn’t travelled
two hundred miles (when) these Jews started telling me about the power
of the Jewish race and the way they manipulated the world through their
control of the gold supply. The Jews, and only the Jews, could stop the
war. I refused to believe this, and I told them so. They went into details
to describe how the Jews controlled, and how they owned the money.

Having uncovered this Jewish plot, he felt compelled to share such
revelations with others. On 22 May 1920 the Dearborn Independent,
which Ford had purchased two years earlier, denounced the economic
power of the Jewish i b ly, Ford’s

began to quote passages of The Protocols of the Elders of Zion, and an
American version of the text was published in 192 1. In the same year a
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protest against such slurs about the Jewish population was issued by
leading American figures including Presidents Taft, Wilson, and
Harding. Yet despite such objections, anti-Jewish sentiment, drawing
on previous Christian stercotypes, continued to fester beneath the
surface of everyday life, poisoning the body politic of the American
people.

French Judeophobia

Despite the patriotism of French Jewry during World War I, anti-
Semitism persisted during the war years; as in other countries, the
Russian revolution was viewed as inspired by Jewish activists. Thus in
July 1917, when the Bolsheviks attempted to gain power, the Jews were
e accused by La Libre Parole for their role in these tumultous events: “Itis
impossible to understand anything about the great tremors that are
tearing society apart if we neglect the Jewish factor . . . Austro-Boche
or Franco-German Jews will raise the flag of Israel over the ruins of the
vanquished.” A month before the revolution became successful,
L’Heure (basing its information on the Morning Posf) incriminated the
Jews in the plot against the Tsar:

Even those who are not anti-Semitic cannot help making a small
observation on the composition of the Petrograd soviet and the
background of its members. The real name of Chemov, the former
minister of agriculfure, who is now Kerensky's bitterest opponent, is
Feldman. The real name of Stekloy, the well-known author of Order
Number One to the Russian army, the one that abolished discipline, is
Nahinkes, German Jew . . . As for Lenin, everybody knows that his
name is Zederblum.,

Once the Bolsheviks were successful, the French press blamed the
Jews. As Maurice Barrés noted: “Russia is disappearing because it is
infested with Jews.” Added to such allegations were the claims of the
politician Georges Clemenceau who attacked the Jewish population
for their involvement:

Without patriotism, how can there be a homeland? Whatis a people that
1o longer has a homeland? Alas, we can see it in this mob of German.
Jews who, unable to keep the land of their ancestors, appeared at the
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instigation of their brothers in Germany to derussify Russia, whose
first reaction was savage pogroms, the supreme aggravation of all
barbarisms. One must not kill, for killing is not an answer. Among
others, before and after him, the Nazarene proved it. It s sufficient not #
to be led, that is, misled, by the suggestions of a people that once was
great, but now shows itself incapable of creating this homeland that its
atavistic concepts considered secondary, the way the fox of the fable
convinced others to disdain an appendage of which it had been
deprived.

In December 1918, the vilification of the Jews intensified: Jewish
Bolshevism was perceived as a major threat to national stability. In
addition, Zionism was seen as posing a serious danger to the Christian
world. Thus in March 1919 La Documentation catholique stated that the
Jewish “claim to universal domination does not prevent the Jews from
pursuing the reconstruction of their own special kingdom.” Several
months later this publication listed a series of remedies for the Jewish
peril:

We must create a public opinion in Christian countries . .. We must
echo the moving complaint of the Holy Father: we must speak to these
Christian nations of the Christian ideal, of the disgrace of allowing the
cradle of their religion to fall under the domination of the Jews, whether
disguised or not. A second remedy . . . persuade the peasants not (o sell
their land to the Jews by pointing out that this land will increase in value.
A bank that would give mortgages . .. would be extremely helpful.
Finally (I ought o say, above all), union between Christians and
Muslims is required as an essential for salvation.

In May 1920 Le Petit Parisien reported on events taking place in
Russia: “It would be easy to see the organization of the great Asiatic
crusade against the British. The Jew Braunstein (sic), known as
Trotsky, surrounded by his Semitic or Oriental cabal, dreams of
becoming the Napoleon of the East. He is the undisputed head of the
immense international secret society that aspires to overthrow Europ-
ean civilization and expel the British from their possessions in Asia.”
Again, the reporter Albert Londres commented in L Excelsior:

The proletarians are led by the nosc. Who rules, then? The activities of
socialist conventions, the grimy exiles, the moles of the world’s librarics,
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wasting their youth on books dealing with pauperism to find ways to
cope with their material needs, the Siberians, the Mongolians, the
Armenians, the Asiatics, and in the labyrinths of hallways, in the police
stations, under the wastepaper baskets, the king: the Jew. Ah! the
charming little massacre that is brewing on the horizon.

‘The campaign against the Jews continued in the years that followed.
Thus in 1921 Roger Lambelin proclaimed in Le régne d’Israél chez les
Anglo-Sazxons that Jewry was determined to prevail over those among
whom they lived. “The documents I have consulted,” he wrote, “the
examination of English, American and Jewish newspapers and peri-
odicals, testimonies gathered in Egypt and Palestine, and data
furnished by reliably informed correspondents on certain Jewish
manoeuvres have put me in a position to follow rather closely the steps
toward the creation of Jewish rule over the Anglo-Saxons.” Some
observers concluded that the Judeo-German conspiracy had increased
its grip on power. According to André Chéradame:

The people of the Entente arc caught in the formidable pincers held by
pro-German leaders. The first branch of this pincer is represented by
the international financial activities of the Judco-German syndicate
operating on the upper strata of the countries of the Entente to recruit
accomplices through corruption. The second branch is represented by
the activities of the Bolsheviks or Socialists of Bolshevik leanings acting
on the labouring classes of the Allied countries.

Such attitudes paved the way for the horrors that were to follow in the
years of Nazi rule.
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CHAPTER SIXTEEN

The Death Camps

Christian anti-Semitic attitudes of the war years crystallized in Adolf
Hitler’s conception of the Jewish people as an evil race seeking world
domination. Once the Nazis gained power, they instituted a series of

i-Jewish policies culminating in K7 ht (the Night of Broken
Glass) during which Jewish property and buildings were destroyed.
This event was followed by the invasion of Poland in September 1939,
where Jews were massacred. The next stage of Hitler's plan of
extermination took place with the invasion of Russia in 1941. Initially,
‘mobile killing battalions began the devastation of Russian Jewry; this
method of killing was supplemented by the death camps where Jews
were gassed. The first gassing took place in Auschwitz Block I, then at
Birkenau, followed by Chelmno, Belzec, Sobibor, Majdanek, and
Treblinka. As the ion of Jewry d, resist-
ance spread. In the Warsaw ghetto the Jewish Fighting Organization
engaged in acts of sabotage; however in May 1942 this uprising was
suppressed. The final stage of Nazi terror proceeded without pause:
Jews continued to be transported to their deaths as World War If drew
‘to a close. During these years of horror many Church members, within
and without Germany, refused to help the Jews, including those in
positions of ecclesiastical influence. Once the war ended, the Vatican
and others close to it helped a number of war criminals to escape from
the Allies.

Hitler and the Jews

At the beginning of his activity in Munich in 1918, Hitler was allicd
with the anti-Semitic publicist Dietrich Eckart. After his death an
incomplete book was produced under Eckart’s name which contained
Hitler’s views on the Jewish problem. These ideas were developed in
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