The Epistle to Diognetus 6.1-5
In this paper I translate several lines from The Epistle to Diognetus chapter 6, commenting on the lexical and philosophical connotations of the text. All translations given are my own unless otherwise noted. 
The provenance of the epistle
The Epistle to Diognetus, sometimes hailed as the earliest Christian apology and a fine example of Greek rhetoric[footnoteRef:1], is a brief and eloquent tract explaining what the author saw as the genius of the Christian faith vis-a-vis paganism and Judaism. Although the writer identifies his audience as Diognetus, scholars have arrived at no consensus on the identity of this Diognetus or of ‘Mathetes[footnoteRef:2]’, the author. Neither can we affirm the date of the epistle, though scholars have suggested dates ranging from pre-70 A.D. to the early third century[footnoteRef:3].  [1:  Jefford, 2013, p. 3, 14]  [2:  The name means ‘disciple’ and is likely to be a pseudonym.]  [3:  For surveys of these questions see C and Hefele, 1852, pp. 175–78; Jefford, 2013, pp. 1–8, 15-19. Palmer, 1983 argues for a third century date.] 

The argument so far
Mathetes opens his letter by proposing to explain to an interested reader the religion of the Christians as distinct both from pagan practice and Jewish ritual. In chapter 2, he indicts the worship of images as a lack of intellectual seriousness with arguments that reflect the logic of Psalm 115 and Isaiah 44. In chapters 3 and 4, he likewise dispenses with Jewish rituals as offensive to the character of the one God, whom both Jews and Christians confess. Transitioning to the description of Christians, Mathetes warns the reader: “the mystery of their own devotion do not expect to learn from man”[footnoteRef:4]. [4:  Math., Diog., 4.6] 

Having described the morals and beliefs of Christians to his pagan audience, Mathetes considers the relationship of this “new kind” of human (καινὸν τοῦτο γένος)[footnoteRef:5] with the old order that exists in the κόσμος. [5:  Ibid. 1.1. See also 2.1: ‘Become as at the beginning a new man’. Mathetes sees Christianity as a new race in ethos, but ontologically a restored one.] 

	
	Greek Text[footnoteRef:6] [6:  Math., Diog. I have used the 1965 edition by Marrou.] 

	Translation
	Commentary

	6.1
	Ἁπλῶς δ’ εἰπεῖν, ὅπερ ἐστὶν ἐν σώματι ψυχή, τοῦτ’ εἰσὶν ἐν κόσμῳ Χριστιανοί.
	To put it simply, what the soul is in the body, this Christians are in the world.
	Ἁπλῶς δ’ εἰπεῖν
[but to say simply] This might be read “[The discussion of chapter 5] all comes down to this…” So Ehrman: “To put the matter simply…” and Cox et al: “To sum up all in one word.”
ὅπερ… τοῦτ’
[that which… this] Mathetes[footnoteRef:7] chose not to write ὡς… οὗτός (as… so), thus offering a deliberate statement: Christians’ role in the κόσμος is not merely like that of the soul in the body; it really is the same role. Whether or not this is hyperbole remains a question.  [7:  I refer to the author of the epistle as ‘Mathetes’ throughout. Although I do not assume that this was the proper name, it provides convenient shorthand and serves as a reminder of the author’s self-identification as a learner in the Christian community.] 

ψυχή
[soul/life] A broad and powerful term carrying a similar breadth of meaning to the English word ‘soul’. Ψυχή includes the animating force within a human or beast as well as the emotional, intellectual, and spiritual center[footnoteRef:8]. [8:  Plato, Cra., 399.9-400.10; Reis, 2009, p. 566] 

In this context, Mathetes writes that Christians are infused throughout the larger kosmos. Perhaps, too, he suggests that Christians invigorate the society.
ἐν κόσμῳ
[in the world] As in the NT[footnoteRef:9], Mathetes uses this term to mean both the orderly creation[footnoteRef:10] and the society of earth that is arrayed against God[footnoteRef:11]. Both senses apply here; Christians are geographically dispersed and inhabit the cities organized by societies[footnoteRef:12].  [9:  John 3.16, 1 John 2.15]  [10:  Math., Diog., 10.2]  [11:  Ibid. 10.7]  [12:  Ibid. 6.2] 


	2. 
	Ἔσπαρται κατὰ πάντων τῶν τοῦ σώματος μελῶν ἡ ψυχή, καὶ Χριστιανοὶ κατὰ τὰς τοῦ κόσμου πόλεις.
	The soul is sown in each limb of the body, and Christians are sown in the cities of the world.  
	Ἔσπαρται (σπείρω)
[has been sown] Ehrman: “spread”. Cox et al: ‘dispersed’. At root, this verb refers to scattering seed. At times, it is used of scattering other materials such as ashes[footnoteRef:13]. In this case, it is perhaps better to read it literally ‘sown’; the soul is dispersed throughout the body in order to give life to the entirety. Justin Martyr, who may be from the same era in Christian history, conceived of the church as seed[footnoteRef:14]. [13:  Crat., Frag., 228]  [14:  Bradford, 1908, p. 67, n. 1] 

κατὰ τὰς τοῦ κόσμου πόλεις
[by the cities of the world]
That is, Christians are spread in the world city by city. Ehrman translates ‘throughout the cities of the world’; BHC reads ‘[pervade] all the cities of the world.’ Mathetes emphasizes the universal spread of the church and the transcendence of its society: Christians are coterminous with general humanity but distinct in essence from it. 

	3.
	Οἰκεῖ μὲν ἐν τῷ σώματι ψυχή,
οὐκ ἔστι δὲ ἐκ τοῦ σώματος· καὶ Χριστιανοὶ ἐν κόσμῳ
οἰκοῦσιν, οὐκ εἰσὶ δὲ ἐκ τοῦ κόσμου.
	The soul inhabits the body, but it is not of the body; so Christians inhabit the world, but are not of the world.
	oἰκεῖ/οἰκοῦσιν
[Inhabit/inhabits] That is, the body is the house of the soul, and the world is the house of Christians. See the note on 6.4 regarding Paul’s typology of the body and soul. Lona believes that this verb contributes to a parallel structure used by chapters 5 and 6[footnoteRef:15]. In chapter 5, Mathetes writes, ‘They inhabit their own homelands, but as aliens[footnoteRef:16].’ Even if the parallelism seen by Lona is not accepted, his argument draws attention to the way chapter 6 serves as a philosophical commentary on the Christian social relationships described in chapter 5.  [15:  Lona, 2000, p. 33]  [16:  Math., Diog., 5.5] 

ἐκ τοῦ σώματος/ἐκ τοῦ κόσμου
[of the body/of the world] The Epistle here echoes the words of Jesus: ‘ἐκ τοῦ κόσμου οὐκ εἰσὶν καθὼς ἐγὼ οὐκ εἰμὶ ἐκ τοῦ κόσμου’[footnoteRef:17]. Mathetes demonstrates a familiarity with NT writings, but he is does not directly quote the words of the gospel. Rather, he connects it to a concept shared broadly in Greek philosophy: the relationship of the soul to the body[footnoteRef:18]. He is particularly interested that Christians be understood to share basic interests of general society while deriving their existence from a higher source.  [17:  John 17.16]  [18:  Reis, 2009, p. 566: ‘As a well-known metonym for the true self, psyche had a pedigree in antiquity’s cultural archive’.] 


	4.
	Ἀόρατος ἡ ψυχὴ ἐν ὁρατῷ φρουρεῖται τῷ σώματι· καὶ Χριστιανοὶ γινώσκονται <μὲν ὄντες> ἐν τῷ κοσμῷ, ἀόρατος δὲ αὐτῶν ἡ θεοσέβεια μένει.
	Invisible within the visible, the soul is guarded over in the body; Christians also are known (to be) in the world, but their devotion for God remains invisible.
	φρουρεῖται τῷ σώματι
[bookmark: 743][guarded by/in the body] Paul described the body as housing (or clothing) for the soul[footnoteRef:19], but here Mathetes seems to cast corporality in a more restricting role reminiscent of unnamed sources quoted by Plato: ‘For some say that the body is the grave of the soul which may be thought to be buried in our present life.’[footnoteRef:20] [19:  2 Cor. 5.1; Bradford, 1908, p. 67 thinks that this and 2 Pet. 1.13-14 are the sources of this imagery. ]  [20:  Plato, Crat., 400.12-13. See also Plato, Phd. 62.b.4: “ἔν τινι φρουρᾷ ἐσμεν οἱ ἄνθρωποι καὶ οὐ δεῖ δὴ ἑαυτὸν ἐκ ταύτης λύειν οὐδ’ ἀποδιδράσκειν”] 

<μὲν ὄντες>
[They being] This gloss was supplied by transcriptionists for a lacuna in the text. Whatever the original reading may have been, this gloss is a safe one since it adds very little meaning. The text can be read with sense without the additional words: Christians also are known in the world.
Θεοσέβεια
[reverence for God] The word denotes both a respect towards deity and the practices that reinforce this attitude and are formed by it[footnoteRef:21]; Bradford translates it ‘religious life’. In the Epistle, this refers to the Christians’ religion as distinct from the competing religions of the κόσμος[footnoteRef:22].  [21:  Xen. An. 2.6.26, John 9.31, 1 Tim. 2.10,]  [22:  Math., Diog., 1.1] 

ἀόρατος… μένει
[remains invisible] Mathetes stresses the other-ness of Christianity. It cannot be learned in the normal human-to-human system of education[footnoteRef:23]. This may be why he describes it as invisible; it comes from out of this world and it cannot be seen (and thus learned) from the κόσμος[footnoteRef:24]. [23:  Ibid., 4.6]  [24:  So Bradford, 1908, p. 48] 


	5.
	Μισεῖ τὴν ψυχὴν ἡ σὰρξ καὶ πολεμεῖ μηδὲν ἀδικουμένη, δίοτι ταῖς ἡδοναῖς κωλύεται χρῆσθαι· μισεῖ καὶ Χριστιανοὺς ὁ κόσμος μηδὲν ἀδικούμενος, ὅτι ταῖς ἡδοναῖς ἀντιτάσσονται.
	The flesh hates the soul and wars (against it), being wronged in nothing (by the soul), because the soul hinders the use of the pleasures; and the world hates the Christians, being wronged in nothing (by them), because they are set against the pleasures (of the world).
	σὰρξ
[flesh] In the Epistle, ‘flesh’ stands in as an abstraction for physicality; Mathetes first refers to the body, then switches to ‘flesh’. This word in the NT refers to humanity, especially in its corporeal aspect[footnoteRef:25] and often with the moral corruption of the physical faculties in view[footnoteRef:26].  [25:  Mat. 19.6, 24.2, 1 Pet. 4.2 are a few examples.]  [26:  Gal. 5.17-19] 

μηδὲν ἀδικουμένη/ἀδικούμενος
[in nothing being treated unjustly] The opposite of righteousness and justice is ἀδικία, injustice. Mathetes stresses that Christians do not oppose but rather promote the flowering of society, an argument he will expand on in 6.6.
κωλύεται
[hinder, prevent] Although the warfare of the flesh and spirit is a Christian theme[footnoteRef:27], Mathetes here presents a naturalist argument. He assumes that a pagan who values philosophy, as he conceives his audience to do, will accept that the soul exercises discipline over the body. [27:  Gal. 5.17-19 ] 

ἀντιτάσσονται
[they are arrayed in opposition] If the verb is considered to carry the middle voice, it may reflect a position in which Christians place themselves: Bradford translates ‘they set themselves against its pleasures’. If it is read as passive, it may emphasize the divine source of this opposition: Christians have been so placed by their Lord. 
More than hindering the pleasures that comprise non-Christians’ lives, Christians are arranged against them like an army for battle. 


Conclusion
In the sixth chapter of his Epistle, Mathetes does not soften the distinction between Christians and the societies around them. However, he delineates the position of Christians in the world in a manner accessible to the philosophical constructs of the Hellenistic Roman Empire. 
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