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Did Babylonian astrology die out in the classical world?
Word Counted 3046

Introduction 
The aim of this essay is to answer the questions Did Babylonian astrology died out in the classical world by defining of the nature of Babylonian astrology and marking of the transmitted and preserved astrological practices and philosophical believes among the astrologers and scholars in the ancient Greece and Rome, Hellenistic Egypt, medieval Europe and in modern times. This essay identifies some of the preserved elements of Babylonian astrology among astrologers in the ancient Hellenistic world, such as the exaltations, dodekatemoria, and the trigon aspect, to reveal that the Babylonian astrological tradition was not lost, forgotten, and dead in the Classical world.
Astrology began its development in the roots of Babylonian astrology and was studied and in its entirety historically, and the practices transmitted in Hellenistic astrology are an important factor that Babylonian astrology has not been lost and sharply replaced. We cannot speak of the process of dying in the development process and the change and upgrading of methods and interpretations, as well as of the abandonment of other techniques and beliefs, but of the process of refinement and improvement of astrology over the centuries since its inception. As Babylonian astrology builds upon the various periods of its development from astrology of omens and signs through the empirical methods of astronomy, the deep common root between the two is alive, so is astrology in its general historical plan of development and the formation of different forms of astrology on the basis of religious concepts, scientific and cultural influences, the development and refinement of methodologies and influence due to a particular philosophical context. There is a tendency among some modern astrologers to rediscover and re-evaluate the authentic heritage of Babylonian astrology, following the practice of the ancient astrologers, scholars, and mystics of the Classical world and the Middle Ages. They support the thesis that without the missing parts of ancient Babylonian astrology, modern astrology is not complete and comprehensive without revealing the mystical connection with the cosmos, but also for predicting events globally and personally divination, as astrology is practiced only to its psychological, social, and cultural form of public and personal interest.
The Nature of Babylonian astrology
It is well documented that the Babylonians tracked the planets and associated each with a deity.[footnoteRef:1] The origin of western astrology can be traced back to the time of the ancient Assyrian-Babylonian Empire, inhabiting the lands of Mesopotamia. The earliest evidence of practicing astrology is from the 3500 BC cuneiform tablets, which depict the heavenly deities. In its ancient form, astrology is astrology of omens. Through direct observation of the sky, the movement of the Sun, the Moon and planets are described and predicted events[footnoteRef:2] astrology is the form of reading and interpreting the signs of the sky. The heaven-earth connection is considered to be one whole and inextricably linked.[footnoteRef:3] This connection is in accordance with the laterally formed hermetic principle 'as above, so below'.  [1:  Campion, Nicholas, ‘A History of Western Astrology. Volume 1. The Ancient World.’ Bloomsbury Publishing, 2015, London, New York, p. 45, 55]  [2:  Campion, Nicholas, ‘Astrology and Cosmology in the World Religions’, New York University Press, 2012, p. 124]  [3:  Campion, Nicholas, ‘A History of Western Astrology. Volume 1. The Ancient World.’ Bloomsbury Publishing, 2015, London, New York, p. 49] 

In the beginning, Mesopotamian astrology is an astral cult, astral religion and magic subject to omens or signs, a deification of heaven, stars, and planets.[footnoteRef:4] By systematic observations of the sky for unusual and impressive phenomena, perceiving them as a signs of changes in the state order, accumulating observed data, and description of a number of cyclical phenomena the ancient Assyria-Babylonian astrologers used mathematically scientific and empirical approach based on observation of the positions of the planets and the segments of the sky were locked between known constellations. In fact, these are sidereal coordinates (versus the stars), but they are not yet a zodiac. They did not have a fixed circle of characters or a starting point for their countdown. [4:  Campion, Nicholas, ‘A History of Western Astrology. Volume 1. The Ancient World.’ Bloomsbury Publishing, 2015, London, New York, p. 47, 55, 60-62 ] 

What sets them apart from other cultures, in which such astral cults also naturally originate, is the beginning, from the early stages of their history, of very systematic observations of visible celestial phenomena and of describing a number of cyclical phenomena, as well as experiences to be related to specific areas of people's lives. The largest collection of omens is Enuma Anu Enlil, which was composed, which was compiled in the early 2000 BCE.[footnoteRef:5] Another important collection of omens whose dating is controversial is the Ammisaduqa Venus Tables. They consist of systematic observations of the phases of Venus combined with their changes. Using the data from these tables, it is concluded that they were made on the basis of observations during the period 1702-1582 BCE.[footnoteRef:6] Mul.Apin (the Plough-star) text  reached its final form in around 1000 BCE, written down in about 700 BCE, known as, reveals astronomical foundations of Babylonian tradition.[footnoteRef:7] [5:  Barton Tamsyn, Ancient Astrology. Sciences of Antiquity, London and New York, Routledge, Taylor & Francis e-Library, 2003, pp.12-13]  [6:  Barton Tamsyn, Ancient Astrology. Sciences of Antiquity, London and New York, Routledge, Taylor & Francis e-Library, 2003, pp.12-14]  [7:  Barton Tamsyn, Ancient Astrology. Sciences of Antiquity, London and New York, Routledge, Taylor & Francis e-Library, 2003, p.13] 

For Babylonians, the stars have shown the true will of the gods here and now, and this is the reason that pushed them into the deep observation of the sky and the birth of astrology. Babylonian astrology evolved and underwent various stages of astronomy of the omens during the Old Babylonian period, later astrology was based on the zodiac in its present form, although there is no personal astrology at this stage. This intermediate phase dates from 630-450 BC. At this stage, however, there are no homes yet and the zodiac used is sidereal. The third stage is the horoscope astrology in the late Babylonian period.[footnoteRef:8] [8:  Ulla, K.-W, ‘Mesopotamian Astrology. An Introduction to Babylonian and Assyrian Celestial Divination’,  University of Copenhagen, CNI Publiations Museum Tusculanum Press, 1995, pp. 32-36] 

Characteristics of the late Babylonian astrological literature are basically two elements, namely the zodiac and nativities, and the personal predictions of celestial phenomena during birth.[footnoteRef:9] This is a significant departure from the canonical tradition of Babylonian celestial divination, imposed by the Enuma Anu Enlil series of omens. In the fifth century, the appearance of horoscopes from astrological cuneiform, including the zodiac, recording the positions of the seven planets on the day of birth, reading celestial phenomena for personal forecasting and based on astronomical calculations.[footnoteRef:10] [9:  Rochberg-Halton, F., ‘Babylonian Horoscopes and their Sources’, Nova Series, Vol. 58, No. 1, PGB Press Gregorian Biblical Press, 1989, pp. 102-123]  [10:  Rochberg-Halton, F., ‘Babylonian Horoscopes and their Sources’, Nova Series, Vol. 58, No. 1, PGB Press Gregorian Biblical Press, 1989, pp. 102-123] 


Transmission of Babylonian astrology to Ancient Greek
Hesiod in his poem ‘Works and Days’, written in about 700 BCE, indicated of Greek interest in the sky for the first time in which the rising of certain constellations is related to the farmer’s year. Greek versions of Babylonian and Mesopotamian myths contained in his Theogony and the ‘Works and Days’.[footnoteRef:11] The influence of Babylonian astronomy and astrology is clearly present at the beginning of Greek cosmological conceptions. The Greek scholars translated Babylonian star-names as early as the sixth century. Plato reveals the connection between astronomy and philosophy and his contemporary, Eudoxus was who can first use the zodiac by drawn on Babylonian data to describe the constellations, Proclus made solid reference to Greek knowledge of Chaldaean horoscopy.[footnoteRef:12] Hipparchus used Babylonian astronomy and contributed to popularising astrology in the second century and compiled the first comprehensive star-catalogue. Babylonian priest Berossus transmitted the Babylonian astrological legacy from the East and established astrology school on Cos according to the treatise on architecture written by Vitruvius.  Berossus wrote a work giving a general account of his own country, the lost Babyloniaca, dedicated to the Seleucid ruler Antiochus I in about 280 BCE. The historian Josephus referred that Berossus revealed  Chaldaean astronomy and philosophy to the Greek world.[footnoteRef:13] [11:  Barton Tamsyn, Ancient Astrology. Sciences of Antiquity, London and New York, Routledge, Taylor & Francis e-Library, 2003, p.22]  [12:  Barton Tamsyn, Ancient Astrology. Sciences of Antiquity, London and New York, Routledge, Taylor & Francis e-Library, 2003, pp.23-25]  [13:  Barton Tamsyn, Ancient Astrology. Sciences of Antiquity, London and New York, Routledge, Taylor & Francis e-Library, 2003
] 

The omen-literature of ancient Mesopotamia included matter concerning the heavens, and when it was combined with the astronomical data derived from attempts to construct a calendar, horoscope astrology developed in the fourth century BCE. With the increased contact between this area and the Greek world after Alexander’s conquest of Persia, both the zodiac, in the fourth century BCE, and Babylonian data and methods in astronomy and astrology, in the following centuries, were absorbed by the Greeks.[footnoteRef:14] Nechepso and Petosiris in Ancient Egypt wrote similar to Mesopotamian omen-literature and Egyptian contribution of the development of Hermetic astrology was points out.[footnoteRef:15]  [14:  Barton Tamsyn, Ancient Astrology. Sciences of Antiquity, London and New York, Routledge, Taylor & Francis e-Library, 2003, pp. 27-28]  [15:  Barton Tamsyn, Ancient Astrology. Sciences of Antiquity, London and New York, Routledge, Taylor & Francis e-Library, 2003, pp. 29-30] 

The Mesopotamian texts are religious, in that they concern messages from the gods to humans. In the Hermetic texts, astrology is represented firmly religious interpretations also. Тhe nature of Babylonian astrology and its elements as omens, divination, revealing celestial signs on earth's life through astronomical calculations, provoke consideration in some historians to not classify Babylonian astrology as sufficiently scientific, based on empirical analyzes, but refer to it as daily superstition. These historians suggest that the scientific and sophisticated ancient Greek mind developed astrology as well as astronomy and Babylonian astrology had no significant role in this development.  Other scholars have argued that astrology, as we know it today, originated in Egypt or Hellenistic Greece, and devalued the influence of Babylonian astrology on the Hellenistic world. 
Ptolemy, who doubted the predictive elements of astrology for individual horoscope purposes in his Tetrabiblos favors astronomy as affirmative in the Almagest, as well as empirical philosophy fashioned by Aristotelians, challenge the scholars of the influence of Babylonian astrology among the Hellenistic world. Neugebauer suggests that this influence is greatly overstated and that Babylonian astronomy and astrology are not entirely based on a scientific and mathematical approach, although he acknowledges the inherited and learned practices of Babylonian astrology by ancient Greek astronomers and astrologers, as well as Ptolemy.[footnoteRef:16] Ptolemy affirmed astrological predictions for the earth as a whole, planetary positions on the weather, astrological geography, and the effects of eclipses. Ptolemy treated astrology as the same manner as he did astronomy and geography as strictly theoretical science to explain the interconnections between celestial and terrestrial phenomena and can trace the cause-effect relationships between the stars and the earth. Ptolemy's theoretical approach to astrology is in sharp contrast to the approaches of the other astrologers. As a contrast, the other ancient astrologers as Vettius Valens, Firmicus Maternus, Dorotheus can be identified as practicing astrologers.[footnoteRef:17] While Greek scholars gave the geometric structure and scientific nature of astrology, Greek philosophers discovered in the Babylonian astrological tradition a model for the spread of their religious concepts around the world. Deeply influenced by the astral religion of Mesopotamia, the Greeks accumulated Babylonian star deities with their own Olympic pantheon of gods and goddesses. The development of Babylonian astronomy influenced Greek scholars but the popular conclusion by historians is that the Greeks contributed the ‘scientific’ elements to astrology.  [16:  Riley, Mark, Theoretical and Practical Astrology: Ptolemy and His Colleagues, The Johns Hopkins University Press, Transactions of the American Philological Association (1974-2014), Vol. 117 (1987), pp. 236-237  ]  [17:  Riley, Mark, Theoretical and Practical Astrology: Ptolemy and His Colleagues, The Johns Hopkins University Press, Transactions of the American Philological Association (1974-2014), Vol. 117 (1987), pp. 236-237 ] 

Elements of Babylonian astrology preserved in Hellenistic Astrology
The influence of Babylonian astrology on development is evidenced by numerous references to the "Chaldeans" in connection with astrology and astronomy conveys scientific literature from the Hellenistic period, as well as from estimates based on cuneiform sources.[footnoteRef:18] [18:  Rochberg-Halton, F. , ‘Elements of the Babylonian Contribution to Hellenistic Astrology’, Journal of the American Oriental Society, Vol. 108, No. 1, 1988,  pp. 51-52 ] 

Three basic elements, such as planetary exaltation, the micro-zodiac (dodekatemoria), and the trine aspect, which are characteristic of Greek astrology, are of proven Babylonian origin.[footnoteRef:19] [19:  Rochberg-Halton, F. , ‘Elements of the Babylonian Contribution to Hellenistic Astrology’, Journal of the American Oriental Society, Vol. 108, No. 1, 1988,  pp. 53-55 ] 

The term refers to planetary omens in Enuma Anu Enlil and in late Babylonian astrological text and represents a particularly propitious appearance for a planet.[footnoteRef:20]  [20:  Rochberg-Halton, F. , ‘Elements of the Babylonian Contribution to Hellenistic Astrology’, Journal of the American Oriental Society, Vol. 108, No. 1, 1988,  pp. 51-55] 

Evidence from a Seleucid Babylonian planetary text supports that the Babylonian bit nisirti in the same zodiacal signs as the Greek hypsomata and is identical with the Greek hypsomata in the text lists the signs in which the planets rise helically: Jupiter rises heliacally in Cancer, Venus in Pisces, Mars in Virgo, Saturn in Libra, Mars in Capricorn. The exaltations are located in the zodiacal signs in which the planets have their most potent influence according to Hellenistic astrology.  The term hypsoma is presupposes waxing and waning influence and is the point of greatest influence and the opposite point. Also Firmicus Maternus refers to planetary exaltations to a Babylonian astrology tradition "The Babylonians called the signs in which the planets are exalted their 'houses'.  There is evidence that Greek hypsomata is equal to Babylonian planetary bit nisirti  for the sun, moon, Jupiter, Mars, and Mercury.
Dorotheus also described planetary exaltations in his ‘Carmen Astrologicum’ but included with exact degrees. ‘The ascent of the Sun, which is its exaltation, is in nineteen degrees of Aries, of the Moon in three degrees of Taurus, of Saturn in twenty-one degrees of Libra, of Jupiter in fifteen degrees of Cancer, of Mars in twenty-eight degrees of Capricorn, of Venus in twenty-seven degrees of Pisces, and of Mercury in fifteen degrees of Virgo. The descent of each one of them is opposite to its ascent.’[footnoteRef:21] [21:  Dorotheus, ‘Carmen Astrologicum’, Translated by David Pingree, BSB B.G. Teubner Verlagsgesellschaft, 1993, 2013, p. 162, [I.2], A chapter.’ The exaltation of the planets’, www.skyscript.co.uk/dorotheus1.pdf, last access 30.03.2020] 

Ptolemy in his ‘Tetrabiblos’ described exaltations and provided detailed explanation refer to the elements of the planets and their opposite positions and relations to the signs.[footnoteRef:22]  [22:  Ptolemy, Claudius, ‘The Quadripartite Mathematical Treatise, or Tetrabiblos of Claudius Ptolemy’, Translated by Frank Egleston Robbins, Book 1, Chapter 19, ‘Of Exaltations’, p.30] 


The use of dodekatemoria or the parts of the micro-zodiac in Babylonian astrology is well known in Seleucid tablets from Uruk, for example, there is an omen concerning a lunar eclipse in Virgo is followed by the iconographic representation of elements refer to the omen and below the drawing is a register divided into twelve parts in which the names of the zodiacal signs are inscribed." Astrological Greek texts provide evidence that they used similar method of computing dodekatemoria based on the method reflected in the cuneiform material. In Greek astrology the function of dodekatemoria was to modifying the influence of a planet, its influence determined not only by its location in a particular sign of the zodiac, but also by its location in the sign of the dodekatemorion.[footnoteRef:23] [23:  Rochberg-Halton, F. , ‘Elements of the Babylonian Contribution to Hellenistic Astrology’, Journal of the American Oriental Society, Vol. 108, No. 1, 1988,  pp. 58-59 ] 

Robert Hand refers Neugebauer in the introduction part on dodekatemorion in ‘The Anthology Book 1’ written of Vettius Vallens that suggests that dodekatemoria had strictly Babylonian origin and can be traced to the Babylonian sources and Babylonian 13th harmonic type is original as contrast for some reference that Hindu form dwadasamsa type is a degenerate. Vittius Valens as well as Paulus Alexandrinus used dodekatemoria as legacy by Babylonian astrological tradition. [footnoteRef:24] Firmicus Maternus was familiar with Babylonian tradition and also used dodekatemoria as predictive technic and it is found in his ‘Mathesis’ and the practice was similar as Marcus Manilus ‘lots’.[footnoteRef:25]  [24:  Vettius Valens,’The Anthology’, Book 1, Translated by Robert Schmidt, Edited by Robert Hand, The Golden Hind Press, 1993, ‘The Introduction, The Dodekatemoriom’]  [25:  Zoller, Robert, ‘The Arabic Parts in Astrology. A Lost Key to Prediction’, Rochester, Vermont, Inner Traditions International, 1989, pp. 221-224 ] 


Babylonian astrology used the only trine according to cuneiform sources and some describe the position in the zodiac of the eclipsed moon, and in the same sign also the planets Venus and Jupiter, grouped with the positions of Saturn and Mars in two other zodiacal signs exactly as well as Greek trine.[footnoteRef:26] But the Babylonian method of a grouping of three signs in triplicity is based on schematic correspondences and associations between elements of twelve zodiacal signs into four groups of three elements each, and not as a result of a geometrical relationship. Ptolemy provided detailed explanation and used trine aspect in his Tetrabiblos[footnoteRef:27] as well as Vetius Valens in his ‘The Anthology Book 1’.[footnoteRef:28] [26:  Rochberg-Halton, F. , ‘Elements of the Babylonian Contribution to Hellenistic Astrology’, Journal of the American Oriental Society, Vol. 108, No. 1, 1988,  pp. 60-61 ]  [27:  Ptolemy, Claudius, ‘The Quadripartite Mathematical Treatise, or Tetrabiblos of Claudius Ptolemy’, Translated by Frank Egleston Robbins, Book 1, Chapter 18, ‘Of the Triangles’, p. 28
]  [28:  Vettius Valens,’The Anthology’, Book 1, Translated by Robert Schmidt, Edited by Robert Hand, The Golden Hind Press, 1993, Chapter 20 ‘Commixture of Three Stars’, p.51-60] 

The astrological literature of the Hellenistic and Roman period provided evidence that Greek astrologer continued to use the zodiac and the norming points as its original Babylonian tradition settled on the basis of cuneiform documentation. The Babylonian elements which can be marked as valuable contributions to Greek astrology, especially the planetary exaltations, the dodekatemoria, and trine aspect represent significant features of the later system.[footnoteRef:29] [29:  Rochberg-Halton, F. , ‘Elements of the Babylonian Contribution to Hellenistic Astrology’, Journal of the American Oriental Society, Vol. 108, No. 1, 1988,  pp. 51-53 ] 

Rediscovery of the ancient Babylonian tradition in astrology in the modern world
A huge volume of ancient astrological heritage was lost during centuries and inaccessible to astrologers and science until the mid-17th century due to various historical factors, including the declination of astrology and the prohibition of its practice because of religious dogma. The doctrine of the so-called 'Arabic parts' is very ancient and there is little evidence that their origins are strictly limited.[footnoteRef:30] However, Robert Zoller argues that the origins of 'Arabic parts' could refer to ancient Babylon and ancient Egypt or at the roots of Hermeticism. Zoller argues that the esoteric character of these traditions can be easily linked to any of the ancient astrological schools, which in their understanding of the earth planetary realm relationship and planetary influences on events affecting human life, have established a profound mystical and esoteric concept, the principle of 'as above so below'. [30:  Zoller, Robert,  ‘The Arabic Parts in Astrology. A Lost Key to Prediction’, Rochester, Vermont.  Inner Traditions International, 1989, pp.8-11] 

Even though it is of uncertain origin in the Babylonian astrological tradition, certainly Babylonian astrologers were familiar and used ninety-seven parts, as did Egyptian astrologers, according to the testimony of Arab astronomer AlbuMassar. Firmicus Matternus, Manilus, and Vittius Valens used part of the 'Arabic parts' and the conclusion could be made that as successors to the Babylonian astrological tradition, they also accepted the doctrine of the 'Arabic parts' from the ancient Babylonian sources. Ptolemy also describes some of the 'Arabic parts' of Tetrabiblos, but as Zoller argues, Ptolemy is more of a recorder rather than an innovator, and he basically repeats astrological knowledge from Chaldean and Egyptian sources.[footnoteRef:31] [31:  Zoller, Robert,  ‘The Arabic Parts in Astrology. A Lost Key to Prediction’, Rochester, Vermont.  Inner Traditions International, 1989, pp.7-8] 

The concept of rediscovering considered the lost "Arabic parts" and their in-depth study by modern astrologers can be a tool to reviving the most ancient roots of astrological tradition, the legacy of Babylonian astrology and its understanding of the magic of the art of understanding and awareness of the language of the celestial luminaries, as well as revealing the true connection of human nature with the guidance of the planets, in a similar manner as the ancient Babylonian astrologers as well as in tune with the development of astronomy and science of course. As Zoller stated ‘that the prerequisite for getting into magic, from the traditional point of view, was to have a thorough understanding of astrology first.’[footnoteRef:32]  [32:  https://www.skyscript.co.uk/zoller.html, last access 15.04.2020
] 


Conclusion 
This essay answered the questions Did Babylonian astrology died out in the classical world, defined the nature of Babylonian astrology, and marked the transmitted and preserved astrological practices among the astrologers and scholars in the ancient Greece and Rome, and Hellenistic Egypt, medieval Europe and in modern times. This essay identified some of the preserved elements of Babylonian astrology among astrologers in the ancient Hellenistic world, such as the exaltations, dodekatemoria, and the trigon aspect and the conclusion is that the Babylonian astrological tradition was not lost, forgotten, and dead in the Classical world. Babylonian astrology and its practices were transmitted in Hellenistic astrology and represent an important factor that Babylonian astrology was not lost and sharply replaced. Instead of the process of dying this was the process of development and the change and upgrading of methods and interpretations, as well as of the abandonment of other techniques and beliefs, process of refinement, and improvement of astrology over the centuries since its inception. Although some parts of the legacy of Babylonian astrology were forgotten and lost there is a tendency among some modern astrologers to rediscover and re-evaluate the authentic heritage of Babylonian astrology, following the practice of the ancient astrologers, scholars, and mystics of the Classical world and the Middle Ages. They support the thesis that rediscovering of the missing parts of ancient Babylonian astrology, modern astrology can reveal complete and comprehensive the mystical connection with the cosmos, and also for predicting events globally and personally divination, as the purpose of astrology is not limited to a psychological, social, and cultural form of public and personal interest but mainly to reveal the deep understanding of the human nature and connection with cosmos.
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