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Portfolio of 5000 words on a popular medieval saint of your choosing.
There should be four components to this portfolio:
1. A summary of the historiographical materials relating to your chosen saint (c.1000 words)
2. A commentary on a textual source relating to a miracle resulting from your saint’s intercession (c.1000 words)
3. A commentary on a material or visual source relating to the cult of your chosen saint (c.1000 words)
4. An analysis of the significance of your chosen saint in relation to one of the themes of the module (c.2000 words)

Introduction
Ӕlfgifu, also called Elgiva, was an Anglo-Saxon princess married to King Edmund I of Wessex, by whom he had two sons, the Kings Eadwig and Edgar.[footnoteRef:1] The chronicler, William of Malmesbury, described her as beautiful, kind-hearted, unafraid to intercede on behalf of those wrongly convicted or to be seen being generous to those society is normally inclined to avoid. William also noted her prophetic gifting which, ‘[…] God had lavished on her.’[footnoteRef:2] After her death in 944, she was interred at Shaftesbury Abbey—which she had been a patron of[footnoteRef:3]—and soon after a series of miracles in the area were attributed to her. Sadly, there does not appear to be a surviving Vitas—or Saint’s Life—of her, but this has not stopped her being recognized as a saint, even by the Roman Catholic Church today.[footnoteRef:4]  [1:  Cannon, J. and Hargreave, A., Edmund I, in ‘The Kings and Queens of Britain (2 Rev. Ed.)’, (Oxford University Press, 2009), http://www.oxfordreference.com/view/10.1093/acref/9780199559220.001.0001/acref-9780199559220-e-354?rskey=4m4BD4&result=8, (Accessed: 03/04/2019)]  [2:  William of Malmesbury, Gesta Pontificum Anglorum, (M. Winterbottom, Ed. and Trans.), (Oxford: Clarendon Press, 2007), pp. 293-295.]  [3:  St Elgiva of Shaftesbury, in ‘Catholic Online’, https://www.catholic.org/saints/saint.php?saint_id=3090 (Accessed: 15/04/19); Elgiva, in ‘The Oxford Dictionary of Saints’, http://www.oxfordreference.com/view/10.1093/acref/9780199596607.001.0001/acref-9780199596607-e-538?rskey=kjlake&result=1 (Accessed: 15/04/19).]  [4:  St. Elgiva of Shaftesbury, in ‘Catholic Online’,  https://www.catholic.org/saints/saint.php?saint_id=3090, (Accessed: 03/04/2019)] 


A summary of the historiographical materials relating to your chosen saint (c.1000 words)
Among the items listed for this portfolio is William of Malmesbury’s Gesta Pontificum Anglorum (The History of the English Bishops), a historical record of the English Bishoprics written c. 12th century. He described Shaftesbury, the town which Ӕlfgifu was buried in, as ‘[…] now a town, once a city; it lies on the edge of steep hills.’[footnoteRef:5] Interestingly, he further notes that, ‘An idea of [the town’s] age is given by a stone in the nuns’ chapter house, brought there from the ruins of the ancient wall; it bears the inscription: “King Alfred made this city in the year of our Lord 880, the eighth of his reign”.’[footnoteRef:6] In his account, William attributes the founding of the nunnery to Ӕlfgifu, however this is an error on his part in that he is confusing Ӕlfgifu with Ӕthelgifu, the daughter of King Alfred the Great, who founded the nunnery probably—as William believed—at the same time as the city, before installing his daughter as abbess there.[footnoteRef:7] [5:  Malmesbury, Gesta Pontificum, p.293.]  [6:  Malmesbury, Gesta Pontificum, p.293.]  [7:  The building of the nunnery was part of a rebuilding effort Alfred the Great conducted to restore the monastic life to England after the havoc of the preceding era of Viking raids. Vernarde, Bruce. L., The Old-Fashioned Way: Foundations in the Tenth and Eleventh Centuries, in ‘Women’s Monasticism and Medieval Society: nunneries in France and England, 890-1215’, (London: Cornell University Press, 1997), pp. 19-21.] 

	While not directly relevant to the Saint’s Cult of Ӕlfgifu, there is also a rather interesting, yet brief mention of Ӕlfgifu in the Liber Eliensis, or History of the Isle of Ely, on p. 138: although most of the page is full of griping by the monks over lost land and money,[footnoteRef:8] there is a reference to King Edgar and his wife Ӕlfthryth donating a section of land to St Ӕthelthryth, rather than the monks at the monastery.[footnoteRef:9] [8:  ‘Bishop Ӕthelwold bought three hides at Weeting from Ӕthelweard for six pounds. [Subsequently a man by the name of Steapa brought about by his good offices merely this: that the bishop was deprived of both of two things, that is to say, the land as well as the money.]’ Liber Eliensis, (Janet Fairweather, Trans.), (Woodbridge: The Boydell Press, 2005), p. 138.]  [9:  Fairweather, Liber Eliensis, p.138.] 

Although Ӕlfgifu was hugely significant in her own time and remembered with fondness and reverence, albeit not to the same extent as her grandson, King St Edward, modern day historiography seemingly mentions her only sparsely. For an idea of what her cult endured after the Norman Conquest, Rebecca Browett’s The Fate of Anglo-Saxon Saints after the Norman Conquest of England: St Ӕthelwold of Winchester as a Case Study was consulted. This article was published by The Historical Association in their History Journal and focusses on the treatment of Anglo-Saxon saints after the Norman Conquest. As the title suggests, it focusses on St Ӕthelwold as a case study. This specific saint was chosen as his cult also had multiple, high-profile centres, with each’s Abbot or Bishop reacting differently to his cult. The essential claim of the article is the traditional historian’s attitude of waiting on the fence in that it challenges the works of David Knowles in 1940—who argued that the Normans oppressed Anglo-Saxon saints’ cults—and of Susan Ridyard in 1986—who argued that the Normans accepted these cults.[footnoteRef:10] A further historian, Jay Rubenstein, argued for a case based on how the Norman reforms were perceived, with his assertion being, ‘[…] that [the reforms] focused on the universal, not local, symbols of Christianity. […] This approach offended some Anglo-Saxon churchmen […].’[footnoteRef:11] These studies all depended on looking at a number of saints over the whole of England, yet Browett chose to take a different approach of only looking at how one specific saint was treated across the board. In her summary, Browett wrote, ‘[Walkelin, bishop of Winchester] ignored the cult [of Ӕthelwold] because of his dislike of the monastic community at Winchester.’[footnoteRef:12] This dislike apparently came from disagreements over the function of a monk, as many Anglo-Saxon monks were fulfilling pastoral roles to the laity, an issue that became a strong point of contention.[footnoteRef:13] At the cult centre in Abingdon, however, the saint, although oppressed as he had been know to the Anglo-Saxons, was reprised for the benefit of the Normans, toning down his saintly credentials, although the works, ‘[…] by Goscelin [of Saint-Bertin] establish that Ӕthelwold was still considered a legitimate saint […]’ at Winchcombe.[footnoteRef:14] Since there is little in the way of scholarship on Ӕlfgifu, this work provides viable possibilities concerning what may have happened to her cult initially from the Conquest. With Shaftesbury under Norman control, her cult may have simply been neglected or proactively oppressed, as happened to Ӕthelwold at Winchester or reformed for the benefit of Norman political convenience. [10:  It should be remembered that these two historians were writing in very different eras and this would have influenced their outlooks. Knowles was writing in an era of Imperial ‘cooling off’, as it were and Ridyard was writing in a time of Cold War thawing. Rebecca Browett, ‘The Fate of Anglo-Saxon Saints after the Norman Conquest of England: St Ӕthelwold of Winchester as a Case Study’, in The Journal of the Historical Association, pp. 183-184.]  [11:  Historians Paul Hayward and Tom Licence have questioned whether it is even possible to establish an all-encompassing theory concerning this. Browett, Anglo-Saxon Saints, p. 184.]  [12:  Browett, ‘Anglo-Saxon Saints’, p. 200.]  [13:  Browett, ‘Anglo-Saxon Saints’, p. 191.]  [14:  Browett, ‘Anglo-Saxon Saints’, p. 200. See p. 198 specifically.] 

Concerning the background of Shaftesbury Abbey and its contemporary monasteries The Old-Fashioned Way: Foundations in the Tenth and Eleventh Centuries in ‘Women’s Monasticism and Medieval Society: Nunneries in France and England, 890-1215’ by Bruce Vernarde was consulted and found to be very illuminating concerning the revival of monasticism in Late Anglo-Saxon England after the general turmoil of the earlier centuries of Viking raids and invasion. Vernarde, quoting Rodolf Glaber—an 11th century writer and historian, who died in 1047[footnoteRef:15]—, summarizes this revival in his introduction, ‘“It was as if the world, shaking itself and throwing off its great age, were clothing itself everywhere in a white mantle of churches,” many of them monasteries.’[footnoteRef:16] However, while this was certainly the case at the turn of the millennium for male monasticism, female monasticism seems to have been largely overlooked, with the total monastic houses being only 5% nunneries.[footnoteRef:17] Despite this, there was a major up-turn in the number of ladies becoming nuns and it is the development of this revival that the chapter examines, first in England—before and after St Dunstan[footnoteRef:18]—and then in France on the mainland. This is done by challenging the research of David Knowles.[footnoteRef:19] Writing in the 1950s and ‘60s, Knowles asserted that there was, ‘[…] no organized monastic life in England in the reign of King Aethelstan (924-939).’[footnoteRef:20] His assertion was based firstly on Hagiographical accounts of the 10th century reformers, none of whose vitae were, ‘[…] likely to be particularly scrupulous about details of the period preceding their subjects’ activities.’[footnoteRef:21] Neither is there any mention of evidence from the period c. 895 and 970 to support these claims.[footnoteRef:22] Secondly, ‘[…] Knowles is suspicious of the use of the terms monasterium, fratres, and abbas in the late ninth and early tenth centuries, because often these terms do not necessarily signal the presence of monastic life in this period.’[footnoteRef:23] It would appear that because of this, vital evidence was overlooked. To make his case, Vernarde presents good evidence that while male monasticism was somewhat defunct at the time of King Alfred,[footnoteRef:24] female monasticism, while outstripped by the 2nd Millenium as shown above, nevertheless persisted and thrived.[footnoteRef:25] Two of the examples used are Shaftesbury and Wilton. William of Malmesbury’s account of the founding has been given, but for contemporary sources we sadly only have Asser, King Alfred’s biographer, to tell of it.[footnoteRef:26] However, later accounts—allowing for time lapse and authenticity disputes—are consistent with this assessment.[footnoteRef:27] Wilton, meanwhile, received a pair of grants in the years 933 and 937 during the time of King Aethelstan.[footnoteRef:28] This evidence and more highlighted in the article, proves that nunneries were very well-established in the Late Anglo-Saxon era. [15:  Dominique Iogna-Prat, Rodulfus Glaber, in ‘Encyclopedia of the Middle Ages’, (ed. André Vauchez), (James Clarke & Co.: 2002), http://www.oxfordreference.com/view/10.1093/acref/9780227679319.001.0001/acref-9780227679319-e-2459?rskey=VjVApc&result=2 (Accessed: 16/04/19).]  [16:  Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 18.]  [17:  Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 18.]  [18:  A 10th century reformer of monasticism during his time as archbishop of Canterbury from 959 to his death in 988. His reforms included the reassertion of the Benedictine Rule. St Dunstan, in ‘The Concise Oxford Dictionary of the Christian Church’, (ed. E. A. Livingstone), (Oxford University Press: 2014 [2013]), http://www.oxfordreference.com/view/10.1093/acref/9780199659623.001.0001/acref-9780199659623-e-1802?rskey=KhfDBt&result=1 (Accessed: 16/04/19).]  [19:  A monastic historian and monk from 1914, born 1896, died 1974. David Knowles, in ‘The Oxford Dictionary of the Christian Church’, (ed. F. L. Cross and E. A. Livingstone), (Oxford University Press: 2009 [2005]) http://www.oxfordreference.com/abstract/10.1093/acref/9780192802903.001.0001/acref-9780192802903-e-3878?rskey=hQl2yz&result=1 (Accessed: 16/04/19).]  [20:  Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 22.]  [21:  Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 22.]  [22:  Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 22.]  [23:  Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 22.]  [24:  ‘[…] Asser notes a reluctance on the part of Englishmen to join the monastic life. Before the foundation of Athelney, “for many years past the desire for the monastic life had been totally lacking in that entire race…although quite a number of monasteries which had been built in that area still remained, none held to the rule of monastic life in an orderly way.”’ Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 20. Emphasis added.]  [25:  Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 24.]  [26:  Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 20-21.]  [27:  Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 21.]  [28:  Vernarde, The Old-Fashioned Way, in ‘Women’s Monasticism and Medieval Society’, p. 21-22.] 
Figure 3Map Key showing monasteries of interest in above article. The date provided is the earliest known date of occupation. Except for Malmesbury all information comes from The Old-Fashioned Way. Information on Malmesbury came from ‘Malmesbury’, in Encyclopedia of the Middle Ages,(ed. André Vauchez), http://www.oxfordreference.com/view/10.1093/acref/9780227679319.001.0001/acref-9780227679319, Accessed: 12/04/19
Figure 3Map showing monasteries of mentioned in above article
Figure 3Enlarged version of map showing the monasteries in England


A commentary on a textual source relating to a miracle resulting from your saint’s intercession (c.1000 words)
[image: ]William of Malmesbury’s account of Shaftesbury is not limited to the impact of Ӕlfgifu on Shaftesbury, or her conduct in life, but continues with an account of the demise of Ӕlfgifu’s grandson, King St Edward, on the orders of, ‘[…] his deceitful stepmother.’[footnoteRef:29] While not directly relevant to Ӕlfgifu, this account does offer an insight into some of the scepticism around some relics from his own time. After Edward’s death, he was buried at Wareham before, after three years of miracles being attributed to him, he was relocated to Shaftesbury. These miracles were seen as God vindicating him and this resulted in his being canonized and then translated when, ‘[…] half of the body was taken to Leominster, half to Abingdon.’[footnoteRef:30] This would not have occurred had he not been accepted as a saint and William himself held no doubts concerning Edward’s credentials; he continued his account with, ‘Edward is potent everywhere, and particularly at Shaftesbury, where he shines bright thanks to his own miracles and to a most holy company of virgins.’[footnoteRef:31] This account is interesting for another reason: it demonstrates how even in this era of history people were hypothesizing scientific explanations for miracles. After Edward’s body was bifurcated a lung was retained by the nunnery. This lung William described as, ‘[…] still throbbing with its old vigour unimpaired, though the body as a whole has long since crumbled.’[footnoteRef:32]  This lung was regarded as an incorruptible relic (although it appears that this was not the case for the rest of him), but that assertion did not go unchallenged. In any case, William felt compelled to add, ‘[…] almost every miracle is open to carping, and some put a perverse interpretation on this one, arguing that the organ might well be incorrupt, for lungs when daubed with poison (or so Suetonius[footnoteRef:33] tells us) can resist decay or even fire.'[footnoteRef:34] He continues by asserting that this theory is nonsense on the basis that Edward was killed with a dagger and that although he may have been poisoned, it could not have reached his innards in time.[footnoteRef:35] [29:  Malmesbury, Gesta Pontificum, p.295.]  [30:  Malmesbury, Gesta Pontificum, p.295.]  [31:  Malmesbury, Gesta Pontificum, p.295-297.]  [32:  Malmesbury, Gesta Pontificum, p.297.]  [33:  A Roman biographer of the early emperors through to the time of Nero. He lived from c. AD 70-c. 130. Donna W. Hurley, Suetonius, in ‘The Oxford Encyclopedia of Ancient Greece and Rome’, (ed. Michael Gagarin), (Oxford University Press: 2012), http://www.oxfordreference.com/view/10.1093/acref/9780195170726.001.0001/acref-9780195170726-e-1199?rskey=fnMG4S&result=6, (Accessed: 15/04/19).]  [34:  Malmesbury, Gesta Pontificum, p.297.]  [35:  Malmesbury, Gesta Pontificum, p.297.] 
Figure 4 Section of MS Ff. 1.25.1, Fol. 3r. University of Cambridge, MS Ff. 1.25.1, http://cudl.lib.cam.ac.uk/view/MS-FF-00001-00025-00001/11 (Accessed: 16/04/2019)

The work cited as the basis for Malmesbury’s medical knowledge comes from Suetonius’ work, Caligula i. 2, a biography of the eponymous Roman Emperor.[footnoteRef:36] This is important to note, but not in the context of the Cult of Saints, or of Ӕlfgifu. Rather, because it demonstrates that in the time of William of Malmesbury at least, there was a great deal of knowledge available to the monastic houses. Malmesbury Abbey in particular, where William was trained and became precentor (a Master of Services and Worship[footnoteRef:37]) in his later ecclesiastical career was noted for possessing a library of great significance,[footnoteRef:38] although he admits in the Prologue for the Gesta Ponificum to having fewer resources available to him than for his Gesta Regum Anglorum.[footnoteRef:39] Even so, this library would have been a tremendous asset to him. [36:  See footnote in Malmesbury, Gesta Pontificum, p. 296-297; Hurley, Suetonius, in ‘The Oxford Encyclopedia of Ancient Greece and Rome’, (ed. Michael Gagarin), (Oxford University Press: 2012), http://www.oxfordreference.com/view/10.1093/acref/9780195170726.001.0001/acref-9780195170726-e-1199?rskey=fnMG4S&result=6, (Accessed: 15/04/19).]  [37:  Oxford Living Dictionaries, Precentor, https://en.oxforddictionaries.com/definition/precentor, (Accessed: 15/04/19).]  [38:  ‘The abbey went through a great period of intellectual activity, which coincided with the time of its construction and seems to date from the organisation of a great Library by Abbot Godfrey († 1105).’ Jean-Philippe Genet, Malmesbury, in ‘Encyclopedia of the Middle Ages’, (ed. André Vauchez), (James Clark and Co.: 2005 [2002]), http://www.oxfordreference.com/view/10.1093/acref/9780227679319.001.0001/acref-9780227679319-e-1758?rskey=PsK9I4, (Accessed: 15/04/19).]  [39:  ‘I grope my way through a dense fog of ignorance, and no lantern of history goes before to direct my path.’ Malmesbury, Gesta Pontificum, p. 3-5.] 

Why William wrote the Gesta Pontificum is stated in his Prologue: to not know the history of the Bishoprics would be lazy, especially in light of their ‘[…] knowledge extend[ing] as far as the expenses of India, and any land that lies beyond, facing the limitless ocean.’[footnoteRef:40] His personal reasons beyond that were a desire to, ‘[…] bring to a conclusion a work to which I committed myself long since. When I have done this, I shall […] have put the last touches to something not essayed by anyone before. […] For what is more agreeable than to go back over the grace accorded to our ancestors, so that the reader may learn the deeds of those who accorded him both the first principles of the faith and the motivation it provides him to live well?’[footnoteRef:41] Regardless of his reasons, there does not appear to be a specific reader in mind when he wrote the Prologue, however we do know that the work was very popular among those who could commission a manuscript as a total of 19 copies survive, although the original was amended over time, seemingly, ‘[…] often removing the more scurrilous and potentially offensive comments about his contemporaries.’[footnoteRef:42] [40:  Malmesbury, Gesta Pontificum, p. 3-5.]  [41:  Malmesbury, Gesta Pontificum, p. 3.]  [42:  University of Cambridge, MS Ff. 1.25.1, http://cudl.lib.cam.ac.uk/view/MS-FF-00001-00025-00001/11 (Accessed: 16/04/19).] 







[image: ]A commentary on a material or visual source relating to the cult of your chosen saint (c.1000 words)Figure 5 Folio 5 Recto of the Lansdowne 383 manuscript. Interestingly, while there is no mention of Ӕlfgifu here, St Dunstan’s Feast Day is noted. Retrieved from http://www.bl.uk/catalogues/illuminatedmanuscripts/ILLUMIN.ASP?Size=mid&IllID=5375.

[image: ]	Although there are surviving copies of medieval calendars that record St Ӕlfgifu’s Feast Day, none have been forthcoming. Despite this, The British Library’s Catalogue of Illuminated Manuscripts does contain a manuscript classed as Lansdowne 383, which was commissioned by Queen Adeliza in the second quarter of the 12th century, making it a contemporary of the Gesta Pontificum Anglorum.[footnoteRef:43] The manuscript itself is believed to have been produced at Shaftesbury Abbey and its given title is the Shaftesbury Psalter.[footnoteRef:44] A Psalter is a stand-alone volume of the Book of Psalms from the Bible, with additional material specific to the commissioner or the scribe who wrote it.[footnoteRef:45] It consists of calendars and prayers structured for a lady’s use and is arranged in the fashion of medieval manuscripts for outlining dates and days by the phases of the moon which was used to calculate the date of Easter and by counting down from Kalends, Nones and Ides.[footnoteRef:46] The style of script employed is protogothic, a form used from the 11th to the 13th centuries in Norman and Angevin controlled areas.[footnoteRef:47] with extensive decoration, including, ‘8 full-page miniatures in colours and gold […]’[footnoteRef:48] and ‘3 full borders, in colours and gold […].’[footnoteRef:49] In total, it has 12 calendars, one for each month, ‘[…] with zodiac roundels in colours and golds (ff. 3-8v).’[footnoteRef:50] Beyond this it contains numerous prayers, ‘[…] as well as Canticles, a Litany, Collects, and various longer prayers.’[footnoteRef:51] Along with these are numerous illuminations befitting a royal commission depicting scenes and motifs from the Bible, such as the Tree of Jesse (on Fol. 15r) and a depiction of David’s victory over Goliath (Fol. 57r).[footnoteRef:52] [43:  New World Encyclopedia contributors, New World Encyclopedia, Adeliza of Louvain, http://www.newworldencyclopedia.org/entry/Adeliza_of_Louvain (Accessed: 18/04/19).]  [44:  British Library, Detailed record of Lansdowne 383, http://www.bl.uk/catalogues/illuminatedmanuscripts/record.asp?MSID=8825&CollID=15&NStart=383 (Accessed: 18/04/19).]  [45:  Oxford Reference, Psalter, in ‘The Concise Oxford Dictionary of the Christian Church (3 ed.)’, http://www.oxfordreference.com/view/10.1093/acref/9780199659623.001.0001/acref-9780199659623-e-4755?rskey=DQydMr&result=5 (Accessed: 20/04/19)]  [46:  Khan Academy, The Medieval Calendar, https://www.khanacademy.org/humanities/medieval-world/medieval-europe/v/medieval-calendar (Accessed: 18/04/19).]  [47:  Michelle P. Brown, Oxford Reference, Scripts, in ‘The Oxford Companion to Western Art’, (ed. Hugh Brigstocke), (Oxford University Press: 2003 [2001]), http://www.oxfordreference.com/view/10.1093/acref/9780198662037.001.0001/acref-9780198662037-e-2391?rskey=B8bIQT&result=1 (Accessed: 20/04/2019).]  [48:  British Library, Detailed record of Lansdowne 383, http://www.bl.uk/catalogues/illuminatedmanuscripts/record.asp?MSID=8825&CollID=15&NStart=383 (Accessed: 18/04/19).]  [49:  British Library, Detailed record of Lansdowne 383, http://www.bl.uk/catalogues/illuminatedmanuscripts/record.asp?MSID=8825&CollID=15&NStart=383 (Accessed: 19/04/19).]  [50:  British Library, Detailed record of Lansdowne 383, http://www.bl.uk/catalogues/illuminatedmanuscripts/record.asp?MSID=8825&CollID=15&NStart=383 (Accessed: 19/04/19).]  [51:  British Library, Detailed record of Lansdowne 383, http://www.bl.uk/catalogues/illuminatedmanuscripts/record.asp?MSID=8825&CollID=15&NStart=383 (Accessed: 19/04/19).]  [52:  British Library, Lansdowne MS 383 Fol. 15r, http://www.bl.uk/catalogues/illuminatedmanuscripts/ILLUMIN.ASP?Size=mid&IllID=5381, (Accessed: 21/04/19); British Library, Lansdowne MS 383 Fol. 57r, http://www.bl.uk/catalogues/illuminatedmanuscripts/ILLUMIN.ASP?Size=mid&IllID=9038, (Accessed: 21/04/19).] 
Figure 7 Lansdowne 383 Fol. 4r. King St Edward's Feast Day (18 of March) is recorded in red ink, showing the far greater importance the day was credited compared to the other saints. As for the Twins, the start of Aries’ season is aligned with the representation of the constellation. Retrieved from: http://www.bl.uk/catalogues/illuminatedmanuscripts/ILLUMIN.ASP?Size=mid&IllID=5374
Figure 6 David's victory over Goliath. Lansdowne 383, Fol. 57r. Retrieved from: http://www.bl.uk/catalogues/illuminatedmanuscripts/ILLUMIN.ASP?Size=mid&IllID=9038 (Accessed: 20/04/2019).

Counting the phases of the moon was deeply important as this was the basis for calculating the date of Easter. In addition to Easter were the saints’ days, the priority of which depended on the relevance of the saint to the person who produced or commissioned a manuscript, hence why Ӕlfgifu is omitted from the calendar: either Adeliza or the scribe who produced the work did not consider her worth venerating. Tracking a date by this calendar system functioned by counting down the days to either the next kalend (the first day of the month), the next nones (the ninth day before ides) and the ides itself (the middle day of the month).[footnoteRef:53] Therefore, Ӕlfgifu, if her saint day was recorded on the calendar, would be commemorated on the 15th day from kalends, as her Feast Day was on the 18th of May, whereas St Dunstan, who is recorded on the calendar, would be the 14th day from kalends, as his Feast Day was on the 19th of May. Interestingly, the start of the zodiac season Gemini is depicted on the manuscript with a depiction of the Twins on a line with the 21st and the 22nd of May when that constellation came in season.[footnoteRef:54] [53:  Khan Academy, The Medieval Calendar, https://www.khanacademy.org/humanities/medieval-world/medieval-europe/v/medieval-calendar (Accessed: 18/04/19).]  [54:  Dr Lee T. Shapiro, International Planetarium Society, Inc., The Real Constellations of the Zodiac (1977), https://www.ips-planetarium.org/page/a_shapiro1977 (Accessed: 19/04/19).] 

	While in her lifetime and the early years of her sainthood Ӕlfgifu was held in high regard, her grandson, King St Edward the Martyr, soon eclipsed her in terms of renown and was revered to an even greater extent. That this is true even for Adeliza is evidenced by his own name being mentioned in the calendar on the 18th of March and in red letters, something only the most prestigious of saints were marked out by.[footnoteRef:55] [55:  Khan Academy, The Medieval Calendar, https://www.khanacademy.org/humanities/medieval-world/medieval-europe/v/medieval-calendar (Accessed: 18/04/19).] 

	Lansdowne 383 was commissioned in the second quarter of the 12th century by Queen Adeliza. During her time as queen, Adeliza was renown as a patron of literature and, as King Henry I’s second wife, travelled extensively with her husband, but seems to have involved herself in matters of state rarely, if at all.[footnoteRef:56] Due to his only legitimate son dying in the White Ship incident in 1120, allegedly because the crew was drunk,[footnoteRef:57] Henry married Adeliza in the hope of producing another heir. This hope was never fulfilled, however, leaving Henry to name his daughter, Empress Matilda, his successor. After the death of Henry I and the start of the Anarchy, Adeliza remarried in 1139 to William d’Aubigny, the 1st Earl of Arundel and who previously had been the king’s leading advisor.[footnoteRef:58] During the Anarchy, her husband was a supporter of King Stephen, whereas Adeliza herself was a supporter of Empress Matilda, even going as far as to provide her shelter when she first came to England.[footnoteRef:59] Throughout her second marriage she had 7 children survive to adulthood and was a patron of the church, retiring to Affligem Abbey in her final years before dying at 46 or 48.[footnoteRef:60] [56:  New World Encyclopedia contributors, New World Encyclopedia, Adeliza of Louvain, http://www.newworldencyclopedia.org/entry/Adeliza_of_Louvain (Accessed: 19/04/19).]  [57:  David Richard Bates, Oxford Reference, White Ship, in ‘The Oxford Companion to British History’, (2nd Edition), http://www.oxfordreference.com/view/10.1093/acref/9780199677832.001.0001/acref-9780199677832-e-4495?rskey=uShAql&result=1 (Accessed: 19/04/19)]  [58:  New World Encyclopedia contributors, New World Encyclopedia, Adeliza of Louvain, http://www.newworldencyclopedia.org/entry/Adeliza_of_Louvain (Accessed: 19/04/19).]  [59:  New World Encyclopedia contributors, New World Encyclopedia, Adeliza of Louvain, http://www.newworldencyclopedia.org/entry/Adeliza_of_Louvain (Accessed: 19/04/19).]  [60:  New World Encyclopedia contributors, New World Encyclopedia, Adeliza of Louvain, http://www.newworldencyclopedia.org/entry/Adeliza_of_Louvain (Accessed: 19/04/19).] 

	Who owned the manuscript after Adeliza’s death is not known, the earliest evidence within the text for who owned it is a William Ablard’s scribble on Fol. 2r, which fortunately the British Library has provided a legible transcription of, complete with some wider context for it: ‘“Wm Ablardi De Scendlebi [or Skendleby (?), Lincolnshire] ? 1612” [A William Ablard was baptised at Skendleby, Lincs., on 30 April 1615; his father's name was also William. The latter is presumably the person who wrote in Lansdowne MS 383.]’[footnoteRef:61] After the Ablard family was a Dorothy Berington in 1627 and after her it was in the possession of William Petty, 2nd Earl of Shelburne and 1st Marquess of Lansdowne and one-time Prime Minister.[footnoteRef:62] After Petty’s death in 1805 the British Library purchased a total of 1,245 Lansdowne manuscripts, including Lansdowne 383 in 1807, where it remains today.[footnoteRef:63] [61:  British Library: Digitized Manuscripts, Lasdowne MS 383, http://www.bl.uk/manuscripts/FullDisplay.aspx?ref=Lansdowne_MS_383&index=19 (Accessed: 20/04/2019).]  [62:  Oxford Reference, William Petty, 2nd Earl of Shelburne, in ‘A Dictionary of British History (3rd ed.)’, (eds. John Cannon and Robert Crowcroft), (Oxford University Press: 2015), http://www.oxfordreference.com/view/10.1093/acref/9780191758027.001.0001/acref-9780191758027-e-3137?rskey=RIiWDB&result=9 (Accessed: 20/04/19).]  [63:  Oxford Reference, William Petty, 2nd Earl of Shelburne, in ‘A Dictionary of British History (3rd ed.)’, (eds. John Cannon and Robert Crowcroft), (Oxford University Press: 2015), http://www.oxfordreference.com/view/10.1093/acref/9780191758027.001.0001/acref-9780191758027-e-3137?rskey=RIiWDB&result=9 (Accessed: 20/04/19); British Library: Digitized Manuscripts, Lasdowne MS 383, http://www.bl.uk/manuscripts/FullDisplay.aspx?ref=Lansdowne_MS_383&index=19 (Accessed: 21/04/2019).] 


An analysis of the significance of your chosen saint in relation to one of the themes of the module (c.2000 words).
While in Ӕlfgifu’s own time there was no official canonization procedure beyond the local bishop’s sanction, later generations of the Catholic Church reorganized the system to handle the problem of various people of dubious reputation being canonized. The evolution of this process started long before Ӕlfgifu’s time, however, with the first officially recognized saints of the Christian Church, the Universal Saints of the New Testament. Within the New Testament, however, the term ‘saint’ is used much more broadly than in the medieval context: ‘The Greek New Testament speaks in many places of the hagios (Acts 9:32; Rom 15:25, 31; Eph 1:1; Col. 1:2; Jude 1:3 and others). The Latin Vulgate speaks of the sancti, which is rendered in some English translations as the saints and in others as the holy ones. As St. Peter tells Christians, "you are a chosen race, a royal priesthood, a holy nation, a people of his own, so that you may announce the praises of him who called you out of darkness into his wonderful light."’[footnoteRef:64] In later years the term came to be used more specifically for those who were formally recognized as being welcomed into Heaven and consequently were in a position to intercede with God.[footnoteRef:65] This first breed of saint were the martyrs. ‘Since perfection was conformity to Christ in His death, a process begun at baptism, the martyr (literally, witness) for Christ was seen to have achieved the goal. Thus, during the age of persecution (from Pentecost to 311 AD) esteem for those Christians who had been killed in hatred of the faith (in odium fidei) lead Christians to extol their example of heroic witness to Christ, to guard and preserve their relics (the trophies of victory over death), and to celebrate the anniversary of their birthday into eternal life. The Circular Letter of the Church of Smyrna on the Martyrdom of St. Polycarp (155 AD) illustrates this esteem perfectly.’[footnoteRef:66] As a part of this esteem martyrs were memorialized in Church services. In short, during ‘[…] the early centuries of the Church the popular acclaim of sanctity in the martyrs, the veneration of their relics, the honoring of their names in private and liturgical prayer (with the consent of the local bishop) canonized important witnesses to Christ in the universal, and the local, Church, as examples of the perfect fidelity to which all Christians are called.’[footnoteRef:67] [64:  The quote within the passage is 1 Peter 2.9. Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [65:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [66:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [67:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).] 

With the Edict of Milan in AD 311, a new breed of saint, the Confessors of the Faith, was born. These saints lived out their lives as demonstrations of a holy life to their kindred in the Church. By living out Jesus’ requirement that his disciples die to their own way of life daily,[footnoteRef:68] ‘[…] such Confessors, the witness of whose life had the fame of holiness, began to enter the roles of the canonized.’[footnoteRef:69] This cultus process was a purely local one, unless the fame of the particular saint spread beyond the diocese. Generally, this seems to have gone on at a local level with very few popes being involved in the process, although there are records of the Vatican needing to intervene to curb an abuse of canonization procedure.[footnoteRef:70] [68:  See Luke 9.23-24, 14.26-27; Matthew 16.24-25 for example passages.]  [69:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [70:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).] 

This system of local canonization was employed by the Anglo-Saxon bishops at the time of Ӕlfgifu, as the earliest a formal centralized system of canonization was used was the pontificate of Urban II. Although probably most famous for commissioning the First Crusade in 1095, Pope Urban also directed the bishop of Trani to investigate the sanctity of Nicholas of Trani, also known as the Pilgrim. Despite Urban’s direct commissioning of the inquest, the process persisted over the course of the next several pontificates and even so, ‘[…] seems not to have been concluded favorably.’[footnoteRef:71] The case did, however, seemingly help to develop the process of canonization. Callistus II passed the requirement that canonization had to include with it ‘[…] a critical biography of the Servant of God.’[footnoteRef:72] Alexander III decreed the requirement of the Pope’s sanction for canonization after an incident when a Swedish drunk was nearly canonized as a martyr, although this was not formally incorporated into Church law until 1234 by Gregory IX.[footnoteRef:73] [71:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [72:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [73:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).] 

Owing to the need for stricter procedures for canonization, centralization of the canonization process at the diocese and at Rome both gave rise to the Cause for Beatification and the Cause for Canonization.[footnoteRef:74] Both processes require hard evidence in the form of witness testimonies (as following the William Cragh incident of 1287 in medieval Swansea when the witnesses to the event were interviewed by agents of the Vatican in 1307)[footnoteRef:75] and a biography.[footnoteRef:76] This first process—Beatification—allowed for local veneration, although this did not fully qualify them as a saint. Under these rules, Ӕlfgifu would most likely have been recognized as Blessed Ӕlfgifu—Beatified, but not canonized. Had she been under the 14th century regulations, her case would have been taken to court, almost literally. In this era of history, the office of the Promoter of the Faith, also known as the Devil’s Advocate, would present their case against the Servant of God, and argue for why the alleged saint did not qualify for canonization.[footnoteRef:77] The process has been refined over the centuries, but in the last 50 years, Popes John VI and John Paul II both passed rather significant reforms to the process. In 1969, Paul VI as a part of his reorganization of the system merged the Causes into one Cause for Canonization, with John Paul II eliminating the Devil’s Advocate role from the system altogether.[footnoteRef:78] A further contribution John Paul made was in reducing the time required from the death of a person to their canonization from 50 years to 5, the previous duration being used to guard against fanaticism.[footnoteRef:79] Aside from Mother Theresa and Pope John Paul himself, no one has had the 5 year requirement waived.[footnoteRef:80] Today, canonization functions solely on the gathering of evidence and a ‘[…] review of all relevant historical and personal information that bears on the life and virtues of the Servant of God.’[footnoteRef:81] [74:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [75:  City Witness, The Twice-Hanged William Cragh, (ed. and trans. Harriet Webster), http://www.medievalswansea.ac.uk/en/the-story/the-twice-hanged-william-cragh/#introduction, (Accessed: 21/04/19).]  [76:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [77:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [78:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [79:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).]  [80:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The Process of Beatification & Canonization, https://www.ewtn.com/johnpaul2/cause/process.asp (Accessed: 21/04/19).]  [81:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).] 

Despite the reforms of the Papacy, the medieval era was one of homemade saints and, while St Ӕlfgifu’s supporters would not have needed to meet many requirements for her sainthood to be official, canonization by popular vote was still practiced by the 14th century. This is best illustrated by St Thomas Cantilupe and the case of William the Scabby. Thomas had been elected bishop of Hereford in 1275.[footnoteRef:82] William was a Welsh rebel who was hanged and later resuscitated.[footnoteRef:83] The correlation between these two is that in 1287 William attacked a local castle, killed 13 people and was caught and hanged for it. Thomas, meanwhile, had been dead since 1282 and, within 5 years of his death, was being regarded as a saint throughout England and Wales and it was to Thomas that William had appealed to.[footnoteRef:84] Shortly after his hanging, William, whose death had been witnessed by several people, including a Henry Skinner, who testified that William had indeed been dead because, ‘[…] when he had been hanged, the ladder was taken away from his feet, and he saw the said William, after the removal of the ladder, emit through the lower passages of his body the natural wastes, which he had heard was a sign of death in hanged men.’[footnoteRef:85] Despite this, William recovered from the hanging and afterwards went on pilgrimage to Hereford Cathedral with the de Briouze family, the people who had attempted to dispose of him.[footnoteRef:86] The reason we know these details, including Mr Skinner’s testimony, is that when in 1307 the Vatican was investigating the miracles of Thomas Cantelupe investigators were sent to England to interview the surviving witnesses of the miracle and to record their testimonies. Throughout this process, however, the interviewers and interviewees were both using the term ‘saint’ to refer to Thomas.[footnoteRef:87] While the Vatican had decided that they should scrutinize Europe’s saints like a peer reviewed study group, the rural laypersons were still content to do the same old same old. [82:  David Farmer, Oxford Reference, Thomas of Hereford, in ‘The Oxford Dictionary of Saints (5 Rev. ed.)’, (Oxford University Press: 2011), http://www.oxfordreference.com/view/10.1093/acref/9780199596607.001.0001/acref-9780199596607-e-1529?rskey=We4JyO&result=5 (Accessed: 21/04/19)]  [83:  City Witness, The Twice-Hanged William Cragh, (ed. and trans. Harriet Webster), http://www.medievalswansea.ac.uk/en/the-story/the-twice-hanged-william-cragh/#introduction, (Accessed: 21/04/19).]  [84:  David Farmer, Oxford Reference, Thomas of Hereford, in ‘The Oxford Dictionary of Saints (5 Rev. ed.)’, (Oxford University Press: 2011), http://www.oxfordreference.com/view/10.1093/acref/9780199596607.001.0001/acref-9780199596607-e-1529?rskey=We4JyO&result=5 (Accessed: 21/04/19)]  [85:  City Witness, Henry Skinner,  http://www.medievalswansea.ac.uk/en/statement/8, (Accessed: 21/04/19)]  [86:  City Witness, The Twice-Hanged William Cragh, (ed. and trans. Harriet Webster), http://www.medievalswansea.ac.uk/en/the-story/the-twice-hanged-william-cragh/#introduction, (Accessed: 21/04/19).]  [87:  City Witness, The Twice-Hanged William Cragh, (ed. and trans. Harriet Webster), http://www.medievalswansea.ac.uk/en/the-story/the-twice-hanged-william-cragh/#introduction, (Accessed: 21/04/19).] 

During her lifetime it could have been her beauty that people remembered her for, or it may have been her kindness. But for those who never met her while she was alive, Ӕlfgifu was a saint to be revered, the embodiment of an ideal to be lived, as all saints were meant to be.[footnoteRef:88] Before her own time, monasticism was recovering from a long period of general disarray which did not truly start to recoalesce into order until King Alfred the Great. After her, she was eclipsed by her own grandson, neglected by her foreign royal successors and relegated to the pages of history, albeit with fondness and veneration that still seemed to be continuing in the time of William of Malmesbury. As far as modern-day academia goes, however, she seems to have very little attention. She is noteworthy because of the developments her legacy is a part of and what can be learned from a saints’ cult as microhistory, but unless it is the history of Shaftesbury or her husband’s reign that are specifically being examined, other saints probably would be better subjects of scrutiny. The historical sources that mention her—or that she is absent from—and the academia surrounding the themes that she as a saint intertwines with, however, are very valuable as part of a study of the monasteries of England prior and during the Norman Conquest. From sources such as the Shaftesbury Psalter we can learn the reverence that a specific saint was attributed by a specific person and from the Gesta Pontificum Anglorum we have glimpses into the scrutiny that saints were under, even in the 12th century. [88:  Karol Jozef Wojtyła, The Pontificate of John Paul II, The History of Canonization, https://www.ewtn.com/johnpaul2/cause/canonizationhistory.asp (Accessed: 21/04/19).] 
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