How do social groups maintain order (4 examples, 1500 words).?
Societies throughout the world are characterized by their ability to maintain order and promote group cohesion within their respective groups. Although achieved in a variety of different ways, these methods to control human behaviour are established through social rules, whether verbalized or intrinsically internalized. Social groups maintain order through a variety of different ways, but four common methods of implementation include words, values, examples, and beliefs. 
The first method of behaviour to be examined in this piece is through the discourse of human interaction. Through words, the ¡Kung San of Kalahari frequently maintain social order by partaking in a practice anthropologists refer to as “insulting the meat”, where a hunter’s kill is often ridiculed by his companions before it is consumed (Giddens, 1996). 
The !Kung employ a leveling mechanism, called "insulting the meat, which deters the successful hunter from developing an attitude of arrogance and pridefulness. This is a pattern of rudely criticizing a hunter for failing to bring in more and better game, regardless of how much and excellent the catch might be. Lee's analysis assumes that if a man is successful in the economic sphere of hunting he will almost certainly enjoy the respect of the others, so differences in hunting ability should normally lead to a hierarchy of social honor among the !Kung. But this does not happen because of the leveling mechanism (Hatch, 1989, 342)
In addition to the exchange of words being an important aspect of maintaining behavioural control through the outlet of hunting for the ¡Kung, routine discussion among members is essential to upholding standards of everyday living. Richard Lee, an anthropologist who studied the ¡Kung for an extended period of time, relays, “The San do not fight much, but they do talk a great deal. Much of this talk verges on argument […] accusations of improper meat distribution, improper gift exchange (hxaro) […] Often they are followed by a group split, as one or both of the principals leaves the camp for a cooling-off period […] only to recombine the following season” (1979, 372).
	Through these examples, “It is argued that, in playing itself out in San sociality, orality both underscores the looseness and ambiguity of San society and ideology and mitigates these characteristics. It does so by acting as a social and expressive mechanism of culture that engages people and resolves issues and conflicts, creates diversion and enjoyment, and shapes people's understanding of the world” (Guenther, 2006, 241).
	Another way in which social groups maintain order is through means of valuation. The Trobriand Islanders are known for their participation in the Kula ring: a system of exchange among islanders that displays the important of relationships, giving, and social status among tribal members (Hage, Harary, James, 1986). In essence, 
The Kula is a system of symbolic exchange in which objects are traded for social prestige. Social law keeps the pattern of exchange going and creates a system of relationships and hierarchies among people. The Kula ‘welds together a considerable number of tribes, and it embraces a vast complex of activities, interconnected, and playing into one another, so as to form one organic whole’, which results in the creation of social order among otherwise unrelated islands” (Erickson, 2017, 145).
	As these values are instilled in the community, social order is routinely maintained as individuals continue to participate in the ritual of the Kula ring. Thus, members of this unique society are “protected by these social relationship which are stabilized by the ceremonial exchange of gifts” and create a sustainable network of transaction between these island groups (Hechter, Opp, &Wipple, 1990, 143).
	Further analysis of the function of the Kula ring by Singh Uberoi, suggests that, “Kula gift-giving, therefore, does not only establish peace; it establishes the peace of the marketplace” (Uberoi, 1971, 140). By use of the Kula ring as a means for exchange, the maintaining of inter-island relationships, the promotion of status, and the encouragement of a giving mentality, the Trobriand Islanders cultivate a system of social governance that is based upon a series of principle values of island life. 
	A third method of maintaining social order among groups is through the use of example. The Kogi of South America are evidence of such a society in which an object is used as a means of reminding individuals of social expectation and custom. For the Kogi, the use of a spindle inserted into a small hollowed out gourd (poporo), along with coca and lime substances are used a metaphor for behaviour in Kogi life (Moore, 2017). 
	While preparing the shells to be made into lime to be used in the poporo, Mama Fitzgal relates, “When you are doing this work, preparing the shells you, shouldn't be using the poporo, and you shouldn't be thinking about anything else at all. A Great Mother told us we should never quarrel with women and we must always treat them well, because women, the Mother, taught us this” Through this lesson, it is evidenced that the Kogi use the poporo as an example through which individuals may be reminded of socially accepted behaviour, and through this, a mechanism of maintaining order within this society (From the Heart of the World).
	Accounts of the Kogi from additional sources convey, “All groups dress in white (with differences), wear woven bags (mochilas), chew coca leaves and use the lime gourd (poporo or suggi), have similar houses, living patterns and social organisation, and are led by Mamas” (Witte, 2017, 19). The poporo, then, is used as an example of patterning individual and group social behaviour. By following the actions of other Mamas by using the poporo, men from the Kogi tribe are assimilating themselves into a cultural institution of collective order and group conduct. 
	A fourth mechanism of maintain social control is belief or an understanding of the way the world is structured. For the Yanonmamo, this presents itself in the form of a belief in spirits or Hekura that cause changes in their spiritual landscape (Chagnon, 1968). Chagnon relates, “Thus, every day in every village, the shamans gather […] contact their hekura […] and wage spiritual war with the spirits”, empathizing the important role the belief in Hekura has in constructing group identity and social behaviour for the Yanomamo (Chagnon, 1966, 127).
	Additionally, the Semai use their understanding of the world as a mechanism for social control and as a means of maintaining order in their society. Within this society, children are taught to be wary of outside influence and “Stories also rationalize the fear of strangers and celebrate traditional social ties by detailing the woeful effects of violating them”(102)  In one particular story an ominous python “intervenes when Semai have not lived up to their traditional obligations; yet the explicit function of telling the story is to keep children xenophobic, making them fearful and aware of their dependence on the storytellers, and safe” ( Dentan, 2001, 105).
	In “Learing to Fear: A Case Study of Emotional Conditioning”, author Clayton Robarcheck discusses the Semai’s socially conditioned response to the outside world:
Dangers of all sorts are ubiquitous in the Semai world. They fear strangers, supernatural beings, storms, and animals; virtually everything in their culturally constituted environment (emphasis added)  is viewed as actually or potentially threatening. Even that gentlest and most harmless of nature's creatures, the butterfly, may bring disaster and death if not dealt with circumspectly. Behavior in all areas of life is rigidly circumscribed to avoid precipitating the dangers inherent in this universe (Robarchek 1977a). There are, moreover, no cultural values, no expectations of bravery to inhibit the direct expression of these fears. Men, women, and children readily admit to being afraid, and no onus is attached to such admission (Robarcheck, 1979, 152).
[bookmark: _GoBack]	For the Semai, fear serves to connect the group by outlining socially acceptable behaviors. “In conflict situations, strong emo-tions-fear, anger, jealousy- may be induced, and for a Semai this affective arousal is in itself threatening. Conflict also disrupts the in- dividual's relationship with his fellows,” Additionally, “Because the residence group is a major focus of strivings for nurturance and affiliation, this disruption, too, is threatening, because of its potential for leaving one isolated and helpless, shorn of nurturance and security in a hostile world,” As, “ Finally, conflict runs counter to fundamental Semai values and calls into question both the cultural ideal and the carefully nurtured image of one's self and one's fellows” (Robarchek, 1979, 111).
	Through these examples, it is evidenced that order is something that is continually striven for by many groups of individuals in order to maintain a socially sanctioned community structure. By employing the use of words, values, examples, and beliefs many civilizations construct a system of living based on cultural traditions and individual member roles. By adhering to these established principles, individuals within these societies act together to create a balance of thought and behaviour that adds a methodology of regulation and control to their respective societies. 
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