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				In the following pages I will set out to recount the research I’ve done during the past months regarding notions of nature in Qatar (the place I’ve called home for the past seven years), and the ways this perceived nature, alien to most of the country’s inhabitants, has come to signify and reflect, on much more than mere ‘nature.’  

				The first time I visited the country was nearly a decade ago. Its transformations, in both scale and speed are astounding. I, as well as all of my informants, and around 80% of the country’s population all live in its capital city, Doha. As place, Qatar is unique and rather extraordinary to both, foreigners and locals. The population is a melting-pot of different nationalities in which Qataris are vastly outnumbered and which continues to grow at an accelerated pace on par with the blooming skyscrapers and football stadiums that seem to spawn overnight from the desert sand. 

				Thinking about nature, both for researcher and informants, is no easy task, partly because, as Timothy Morton says, nature ‘stands at the end of a potentially infinite series of other terms that collapse into it, otherwise known as a metonymic list’ (2007 p.14). When one looks, or tries to look at nature, it is impossible to point at anything in particular and unequivocally state: this, here, I found it. This is probably why, when I posed this question to a series of people, they all seemed to spiral around a variety of topics that all related to, but were never only nature. Its metonymic qualities made people speak of forests back home, the curated appearance of parks here, they spoke of anxieties relating to their kid’s upbringing in a land (and nature) foreign to that of their own, they spoke of obsessive attachments to status, of the material and a distancing to God, or Allah, or the secular spiritual, of work worries, and of missing one’s family, of affluence, of melancholy, of global warming and pollution, of racism and human castes, of nationalisms and cosmopolitanisms. 

			

		

		
			
				As metonym nature seemed to always come accompanied by another, perceived as its dark twin—hydrocarbons. Unsurprising, as hydrocarbons are the thing that sustain almost all of the country’s economy, as well as our livelihoods. However, as metonym, hydrocarbons appeared also in disguise, and as a counterpoint of nature. Their faceted face only showing itself in small bits as greenhouse gases, plastic bottles washed up on the beach, consumerism, the lack of ecological consciousness, or the future lives of our children in a broken world.

				I set out to research nature and found it was already inextricably bound to another—its face, its name changed—both of them constructing the tight interweave of the everyday making them hard to directly point at, and definitely impossible to separate. What I encountered, in this glimmering affluent city was an amalgam proper to our times, not nature—but petronature. 
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				My local guests did the bulk of the work detailed in the following pages. Thanks to our shared conversations, I had the opportunity of thinking and relating to nature in Qatar (and elsewhere) in a way I wouldn’t have been able to do otherwise and for that, I am deeply thankful. My non-local guests, numerous, have done the other half of the research, and participate actively in my everyday dealings. I am intrinsically bound and grateful, even when unaware.

				Luci, my supervisor, guided me during, not only this project but most of my modules throughout the entire programme. She helped me remember a path I had lost sight of some years ago. Like my non-local guests, Luci will continue to resonate in my everyday dealings. 

				I would like to thank non-human Qataris (baffled at this sudden allocation of a national affiliation, but how else to call them?). It has been my honour to see you thrive and create thanks to, and despite everything. May we take your knowledge and the full weight of it before it is too late.

				My family, always and beyond anything I could ever say. Isaura and Amelia, everything.
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				A research project, an anthropology dissertation, is ultimately an inner dialogue a researcher has with authors and informants translated into academic language and expressed through alphabetic writing on screen or paper. It is, in the end, an effort at understanding.

				As a designer, I’ve learned unmistakably: form is also message. As Wendy Wheeler writes, ‘[a]rt, and especially art in language, remains the best place of our hopes of self-understanding’ (in Goodbody 2011 p.276). However, academic writing can and does work as a barrier, to both external audience understanding and internal audience capacities for imagination. Laura Watts considers this a question of stark binaries in scientific identity, ‘[s]orting you and me into boxes: artists over here, scientists over there; women over here, men over there; culture over here, nature over there’ (in Jungnickel 2020 p.20).

				The creative mind of artists, much celebrated by social scientists, is a very common occurrence amongst anthropologists as it involves ‘divergent thinking, which requires a high degree of autotelic motivation and an ability to think laterally across conventional categories and separation lines’ (Zapf in Iovino and Opperman ed. 2014 p.59). My amazement by the monumental creative leaps anthropology has shown me will, I think, forever go unmatched. So why, in anthropology, is its mode of expression not commonly executed on par with its admiration and capacity for said imaginative potentialities?

				Ethnography, Watts writes, has taught her, as well as many of us, ‘the fallacy of just being an observer in the world’ (p.29). By writing one way or the other we make up different worlds, and the possibilities within them (p.29). Inspired by her and others in the same wonderful book (Jungnickel 2020), I intend to make this dialogue explicit and aesthetically congruent with the inner dialogue my informants and different authors/teachers guided me through. Instead of extractively mining texts (and interviews) (Liboiron in Jungnickel 2020 p.95), I intend to make this 

			

		

		
			
				collaboration indeed collaborative, and also sensually perceivable in hopes of honouring and reciprocating with the people and places that have, by my side, built this effort at understanding. 

				I attempt this since (I believe I share with many), a strong ‘drive to do meaningful creative and critical social research through the means and modes most appropriate, sometimes irrespective of disciplinary frameworks and normative edges’ (Jungnickel 2020 p.ix). Furthermore, and going back again to my background in the graphic arts, I believe texts that read more akin to art ‘usually ring much clearer and are more engaging to most audiences than is the discourse of theory’ (Glotfelty in Iovino and Opperman 2014 p.223). Many formats now remain unchanged, they do not to reflect the social worlds to which they belong, thus fail to generate the ‘debate and discussion they deserve’ (Jungnickel 2020 p.6). 

				The writing style will be undeniably perceived by the reader as dotted in more lyricism than traditional academic writing. I am, by far, the first person to approach anthropological writing in such a way. Kat Jungnickel’s Transmissions (2020) mentioned above, elaborates on the many ‘emerging and experimental research transmissions’ (p.vii). As she further writes, in hopes to spark the imagination and to generate new spaces to think and give rise to unexpected ideas (p.viii). I have taken inspiration (mostly, but not 

			

		

		
			
				exclusively) from Anna Tsing (2017), David Abram (2017), Smith and Barrios (2014), and Michael Taussig’s work (2004, 2008, 2020), many times and almost always. 

				What follows is structured as a dialogue. The reader might try to see it as a screenplay where both the authors I researched, my informants, and myself engage in conversation. As in any debate, the exchange of ideas doesn’t follow the linear path of traditional academic writing. There are ebbs and flows, we stray and begin talking about seemingly unconnected things, someone interrupts, and we get back on track. This goes as an attempt to reflect the material realities of my encounters and dialogues with everyone involved, and the never-linear path that tends to lead, more often than not, at the attainment of knowledge. At times, people actually did start speaking of unrelated subjects. At times I was reading and following a particular line of thought and its corresponding authors when suddenly a friend shared a seemingly unconnected book or research article. This initially might have derailed my train of thought but also, and many times, enriched it further on. 

				Some of the interviews were conducted in one stance, some of the interviews were conducted in several ones as I came back to some of my informants with further questions, sometimes relating to what others 

			

		

		
			
				Which includes notes on structure, style, and methodology
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				had told me. This is why, throughout the text, my informants also engage amongst themselves (an event that sometimes did happen in real life), by sharing their thoughts and ideas as a consequence of my initial question and the conversations that ensued.

				Shortly after beginning to write this dialogue, I came upon the realisation of the immense powers—deific indeed (and fictitious, of course)—a screen-player has. In dialogue, one can make others say and do what one pleases, a matter which I took into serious consideration, and which I tried to handle with the strictest sense of respect for my interlocutors. Of course, stylistic issues appeared when trying to structure academic citations into somewhat informal dialogue. I’ve been cautious to not ‘put words in others’ mouths.’ However, and for the sake of keeping the tone conversational, I have added filler quotidian phrases such as: indeed, I agree, since you brought this up, and others, which I believe, have retained neutrality and respect for the other’s opinions and beliefs. As an example, in cases when authors ‘agree’ on something, it is because they have dealt with the same theme similarly elsewhere and are about to comment on it. I have paraphrased but have mostly attempted to retain citations unedited as much as possible to stay true to each person’s tone and mode of expression.

				As aesthetic resource, and as a way of conveying a sense of familiarity, the participants in the dialogue are referred to by their first names except for the first instance in which they appear, and in the case of authors sharing the same name, in which I have written their last names so their citations can be correctly identified. In the single case of Timothy Mitchell and Timothy Morton (the only two Timothys), I have referred to the former as Timothy and the latter as Tim, as my exchanges with him throughout the dialogue are more intense, which makes our relationship more intimate. A glossary of full names is provided in the Guest List on page 8.

			

		

		
			
				In the same spirit of allowing the reading to flow as dialogue would at an informal gathering, publication years for each work are mentioned only once and with each author’s first contribution except for cases in which several publications by the same author are cited. In such cases, the years are typed-in each time to allow the reader to correctly find the citations within the corresponding sources. 

				Hydrocarbons are a structural part of the content in the following pages. The literature used calls them by different names: oil, petroleum, carbon, fossil fuels, etc. However, I have chosen the term ‘hydrocarbons’ as it is the most chemically accurate. Nevertheless, when using compound terms relating to them, such as petrocultures, petroscapes, petrosubjects, and others, I have retained the prefix ‘petro’ as it is the common terminology used by most authors thus retains the topic being discussed within the broader theoretical frame of the energy humanities (Wilson 2017, Szeman and Boyer 2017).

				The first time I visited Qatar was in April 2011. I came on repeated occasions until August 2014, when I moved permanently to the country. Throughout this time I have gathered a large (though rotating) network of friends and acquaintances, as well as a good understanding of this place and its many nuances. The immensely varied and ambulatory composition of Qatar’s population (Qatari’s compose a mere tenth of the total number of people in the country), makes me one of the natives—if not in the traditional sense of native as natality (being born in a certain place), but rather, as that element which conforms an average member of the social fabric. However, in a place like this, one is never native in the traditional sense. Switching from full immersion to participant observation was then, for me, the inescapable methodological option. I have made efforts at conscious awareness to better determine when it was best to immerse myself in situations as a member of 

			

		

		
			
				the community, and when to stand down and engage in participant observation.

				My informants span from the network of friends and acquaintances I have built throughout the years. As much as possible, I attempted to include a selected but haphazardly oriented sample, searching for people with different backgrounds. However, in a country with an immensely varied population (for example, the building floor I live in has 8 apartments, all of which are inhabited by people from 8 different countries), haphazard sampling seemed to fall short (my informant, Ibrahim’s project Faces of Qatar seeks to take portraits of people from all nationalities in Qatar, he is, without too much effort at 100 different countries, and counting). In total, I conducted free-flowing interviews with 9 people from 8 different countries. As mentioned above, some were conducted in one stance, and others in several. All of them turned out to be surprisingly long without much input from my part, and many of them have resulted in an on-going exchange whenever I encounter my informants again, as if the inertia of that initial act of thinking nature keeps branching out into ever new and multiple fields of our everyday lives and experiences.

				Alexandra Lippman writes, ‘[e]thnographic practice inherently exceeds the bounds of text’ (in Jungnickel, 2020 p.224).This is why, as a part of this chosen mode of transmissions, and with the added advantage of my background in graphic design, I have styled the text using digital graphic tools and my knowledge of editorial design to enhance and facilitate reading, and naturally, information transmission. 

				Images are an unmatched mode of experiencing and learning a particular environment (Pink 2006, 2013, 2015, Centre for Imaginative Ethnography, Feral Atlas). As sensory experience, I have added several photos and videos of Qatar, all taken by me throughout the time of research in hopes of better transferring to you, reader, the sense of being present, alongside my guests and me, and engaged in this on-going conversation.
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				‘When anthropology comes home from the tropics in order to rejoin the anthropology of the modern world that is ready and waiting, it does so at first with caution, not to say with pusillanimity’ (Latour 1993 p.100).

				This is what Bruno said to me, which I thought was funny, the way eurocentrism is when it is not tragic—like anthropology, I too come from the tropics.

				He then said:

				‘At first, it thinks it can apply its methods only when Westerners mix up signs and things the way savage thought does. It will therefore look for what most resembles its traditional terrains as defined by the External Great Divide. To be sure, it has to sacrifice exoticism, but not at great cost, since anthropology maintains its critical distance by studying only the margins and fractures of rationality, or the realms beyond rationality’ (p.100).

				Maz Jobrani, an Iranian comedian says, ‘Dubai is obsessed with setting records,’ which can be said to apply to its neighbouring country, my current home. Maz tells the joke, ‘One guy in Dubai was like, Maz come here, my friend Maz—this is the roundest building in the world. He said, a circle 360 degrees, this building, 362 degrees, I swear to God, wallahi’ (2016). 

				The plot twist is, it seems to run the same way with western ideas and the commitment and devotion expressed to Cartesianism, Progress, Modernity, and 
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				Soup

			

		

		
			
				Technology—of which we have enough here to put 18th century French scientist to shame. Which is why I should warn readers, in the following pages you will not find any expected exotic Middle Eastern scenery, narrative or cast. Anthropology, daughter of the Enlightenement, is already home.

				‘However,’ Bruno continued, ‘the great repatriation cannot stop there. In fact, by sacrificing exoticism, the ethnologist loses what constituted the very originality of her research as opposed to the scattered studies of sociologists, economists, psychologists or historians. In the tropics, the anthropologist did not settle for studying the margins of other cultures. If she remained marginal by vocation and method, and out of necessity, she nevertheless claimed to be reconstituting the centre of those cultures: their belief system, their technologies, their ethnosciences, their power plays, their economies—in short, the totality of their existence’ (p.100). 

				This is what happened: I set out to study one topic, like a single stone at the edge of a cliff, which, when I took out of its dwelling place for closer inspection, brought about the collapse of the entire cliffside, which avalanched over my body, my ideas, and my beliefs. 

				I feared, and rightly so, my argument, my single stone, suddenly appeared to encompass everything that encased, sustained, and piled on top of it. My research, abruptly, appeared as having to do with absolutely everything, as, according to Bruno, is the way study goes about in the tropics—straight to the ‘centre’ and far away from the margins. But the nerve! 

			

		

		
			
				These are not savage tribes, but the cartesians of the cartesians. Do we do this to our kin? 

				Bruno answers in riddle:

				‘If she comes back home but limits herself to studying the marginal aspects of her own culture, she loses all the hard-won advantages of anthropology’ (p.100). 

				My dear CEO countrymen: I, thus, have to take the risk. 

				I do so hesitantly, with caution, and great humility. My argument may seem broad to some, and it is, but only as a product of necessity, and only, because today, 23rd of April 2021, a year into a pandemic and the world aflame—both of anthropogenic origin—it seems more urgent than ever to take heed to what David (Graeber 2004) told all of us:

				‘I think anthropologists […] have tools at our fingertips that could be of enormous importance for human freedom. Let’s start taking some responsibility for it’ (p.105).
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				Abdulrahman32 years old. Qatari. Airplane pilot and sportsman.

				Alex34 years old. British. Chemist. 4 years in Qatar. 

				Delphine43 years old. French. Mother. Vegan. Second time around in Qatar. Currently 6 years.

				IbrahimBritish/Libyan photographer and businessman. 35 years old. 5 years in Qatar.

				James36 years old. Canadian. Father. Architect. 8 years in Qatar.

			

		

		
			
				Guestlist

			

		

		
			
				Juvy51 years old. Filipina. Mother. Freelance house cleaner. 10 years in Qatar.

				Rehan33 years old. Indian. Environmentalist. Over 20 years in Qatar.

				Susana35 years old. Mexican. Mother. Anthropologist and Graphic Designer. 7 years in Qatar. 

				Vero41 years old. Argentinian. Mother. Psychologist. 6 years in Qatar.

				Vineeth34 years old. Indian. Environmentalist. Over 4 years in Qatar.

			

		

		
			
				Anna TsingAnnelise RilesArthur MasonBernard FreamonBruno LatourDeborah DanowskiDonna HarawayEduardo Viveiros de CastroFernando CoronilHannah AppelHannah ArendtHannah KnoxIan HodderJakob Von UexküllJamie CrossJason MooreJean BaudrillardJeffrey CohenKaren BaradMaria Puig de la BellacasaMario BlaserMarisol De la CadenaMichael WattsPhilippe Descola
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				Rober VitalisSerenella IovinoSerpil OppermanSheena WilsonSlavoj ŽižekSolon KimballStacy AlaimoThomas HyllandTimothy MitchellTimothy Morton
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				I’ve gathered a cohort of minds in my home. Imagination and the wonders of the written word allow it. As I type, I can see the spectres of people pacing the room. Some sit by my side. Some look at the window. Some partake in conversation. Some pet my cat.

				I set this stage for you, reader, as an ongoing effort at horizontality—an approach to knowledge imbued in reciprocity. Dialogues will happen. Imaginary yes, but no less fruitful. Whenever I read something, I try to talk back to the written words—I fold pages, write notes on the edges, or decorate paragraphs I find especially beautiful. I try to interact with the knowledge I am gaining access to. I am using this as an opportunity to live out this fantasy and hopefully to transmit, to the best of my abilities, the research and knowledge I have gained throughout the conversation I am about to retell.

				It all starts with a question I pose out loud at my soirée of participants:

				What is nature, then? And what, especially, is this nature here?

				As initial answer, I get silence. The blurry shapes turn to face the window: the city of Doha.

				I follow suit.
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				Qatar is a small country located in the Persian/Arab Gulf. Its capital city Doha, our current location, is home to around 80% of all the country’s inhabitants who span from all corners of the world. Its booming economy, based greatly on the extraction of hydrocarbons, keeps attracting people from all over the world. However, this accelerated and rather voracious demographic explosion gives way to an uncommon distribution of population in terms of gender, origins, and age.

			

		

		
			
				*The government doesn’t make certain information public. The numbers in Priya de Souza’s report, as well as the information in De Bel Air’s 2014 report are non-official (and in the latter case, a bit dated), however they help paint a picture and remain the best and only information I was able to find.
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					Women0.74 million27.8%

				

			

			
				
					Men1.93 million72.13%
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				sponsor waves legal powers and is under obligation of providing the sponsored with basic needs such as housing, a salary, and access to medical services. Thus, employers sponsor their employees, who, in turn, sponsor their spouses and children. The moment a work contract is terminated, the employee usually has little choice but to leave the country alongside the family members under his sponsorship as residency permits are tied to this contract.

				This transitory and dependent state applies to around 90% of the country’s population, which naturally affects its structure in both material and perceptual terms. Most of us are, after all, transitory dwellers. Qatar is, up to a point, experienced as one of Marc Augé’s non-places (1995). For him ‘a place can be defined as relational, historical, and concerned with identity’ (p.77). A non-place, a product of supermodernity, on the other hand, cannot. These non-places, he argues, appear in a world where ‘transit points and temporary abodes are proliferating under luxurious or inhuman conditions’ (p.78). This status of Qatar as a country/non-place is reinforced by the kafala system since a user of a non-place, ‘[a]lone, but one of many […] is in contractual relations with it or with the powers that govern it. He is reminded, when necessary, that the contract exists’ (p.101). Like a shopping centre or an airport, this is a place of transit, anonymity, and feeble relations.

				There is a second approach which also seems relevant when thinking about Qatar (as experienced by non-labour workers). Though presumed obsolete in most parts of the world, a likeness of Kate Brown’s plutopias (2013) seems to have attained new life enabled by the materials and intentions shaping the land. Progress, as per the living-dead imaginary of the postwar, is revitalised by the possibility of keeping environmental and social threats at the gates. It is as if the fantasy of suburban safety—the ‘good life’—never left, along with its corresponding sets of relations. 

				Most initial overseas work contracts are made with men, which leaves many women sacrificing or pausing their careers in pursuit of this newly found economic affluence. This gives way to couples being able to afford children earlier and/or in larger numbers. The nuclear family model is thus, heavily reinforced by local laws and the geographic, social, and economic model. Unmarried couples cannot legally cohabit, the law forbids premarital sexual relations and punishes 

			

		

		
			
				Some of these nationalities are comprised of almost exclusively male workers who come, work, and live in ‘labour camps’ far from residential or commercial areas. Their active participation in city life is close to none as public transportation is scarce and not-linked to many of these housing complexes. This leaves most labour workers dependent on scheduled company buses whose routes take them exclusively from their residential complexes to their working sites and vice versa (De Bel-Air 2014).

				The gender gap, 1 woman for every 2.6 men, and the nationality disparity is not experienced as starkly as numbers would suggest since life outside the camps is lived in a, still unbalanced, but more even ratio. A similar thing happens with nationalities. Although intrinsically cosmopolitan, the city sees little exchange or relation across people coming from different countries, and especially different cultural affiliations or geographic locations. National enclaves are the norm. Furthermore, average soujourn times in the country tend to be short, which further diminishes the possibilities of creating close-knit and diverse communities. By 2010 soujourn duration for half of foreign residents in Qatar was less than two years, for one-third it was of five years or more, leaving 8.4% of the non-national residents as being in the country for more than 15 years (De Bel-Air 2014).

				The system by which foreigners are permitted to come and remain here, the infamous kafala system, is better understood when addressing it as a sponsorship system. Everyone who comes to the country is, in a way, the responsibility of whoever sponsors them. A 

			

		

		
			
				with jail a pregnancy out of marriage, furthermore, a divorce means the unemployed party (usually women sponsored by their husbands) loses their sponsorship and hence, their residency rights. This country, like Brown’s plutopias, is built as a family-centered, consumer-oriented community with visions of middle-class prosperity (p.4). The population resembles the ones she describes: ‘young, affluent, fully employed and medically monitored’ (p.7). It is picture-perfect. A place which, by definition, necessitates ecological devastation and brutal inequalities, but which, in equal substantial measure, produces happy childhood memories where children roam free, no one locks their door, and unemployment, indigence, and crime is inexistent (p.3).

				Everything is new. The old downtown, dating to the 1970s, was entirely demolished and turned into an impressive work of urban planning from scratch, now a hyper-luxurious ghost city with fountains that dance in the scorching midday heat, and stoplights that change from red to amber to green—for no one. Shopping malls only seem to get bigger and more luxurious: a likeness of the Louvre with its own glass pyramid, another with Venetian canals and gondolas, another with snow dunes and a full attraction park.

				To keep up with neighbouring countries islands were, and continue to be built. Palaces and skyscrapers now perch on top of human-made banks of sand. A replica (a recurrent theme) of Venice is a whole neighbourhood traced on top of the ocean’s surface with its own Rialto and a stairway that, with every climbed step, plays a piano note from the score of the movie Love Story (1970).
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				Doha’s non-stop building and urban development works make it seem like a different place from the city I first visited in 2011. A feeling shared more intensely by its more aged dwellers. Great efforts at urban ‘greening’ have been made and remarkable parks have taken shape throughout the capital city and beyond it. Highways going around the country are lined with bougainvillea, desert roses, and palm trees irrigated through an underground system with desalinated water (Qatar averages 75mm of rain per year). 

				I have seen urban renderings of entire neighbourhoods come to life exactly as the imagined drawing of themselves, a matter which, is perceived and has been described to me by many as a movie set or Disneyland. Like Baudrillard’s simulacra (1994), it gives the feeling of a ‘play of illusions and phantasms: the Pirates, the Frontier, the Future World,’ (p.12) or in local terms, the Louvre, Venice, baroque marble palaces, or Caribbean resorts. 

			

		

		
			
				But now, let’s go back, reader, spectres. I had to give those of you who just landed some context, a quick visual tour of the landscape before asking again.

				What is nature, then? And what, especially, is this nature here?
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				‘So, what is nature?’ Ibrahim is the first to speak. ‘I think it is that thing—it’s a physical thing around us, but we are part of it. […] personally speaking, whenever I go for a walk in the woods, in the forest—obviously not in Qatar, back home, ‘cause there’s no forests here—honestly it helps me. But whenever I go home and I go for a walk in the forest next to the house or I’m just alone in nature, there is a certain calmness that cannot be achieved through any other avenue.’

				‘Yes,’ Vero agrees, ‘here there are parks, yes there are parks, but I evidently don’t experience them in the same way. I think of myself sitting in Buenos Aires, in, what do I know, a park or a more untamed thing. It’s true here, everything is more cultivated, everything is more “perfect,” it’s as if, nature is more controlled. And for me things that are a bit more out of control, or more natural, that seems to me to be more like nature.’ 

				Vineeth, adds. ‘Qatar is an extremely curated park. […] This is a kind of consequence of modernity, you know, because in modern societies having a park, and having children living in that kind of curated park is a kind of a sign of progress and growth and while Qatar has become a kind of cosmopolitan city and it sort of wants to respond to that kind of demand […] people who come here as landscape artists they’re looking for, pretty much a modernist perspective, like you 

			

		

		
			
				Local Contributions

				List of ingredients

			

		

		
			
				know, they’re not looking from a naturalist or holistic perspective.’ 

				I say, ‘When you mention this, Vineeth, it makes me think of a kind of contemporary aesthetic colonialism.’

				‘Yeah, we have this ecological imperialism […] And, you know we’ve been needing exactness, everything needs to be in order, there is nothing… We don’t keep anything chaotic because chaos represents poor, underdeveloped, chaos means underdeveloped. And organic is underdeveloped.’

				Ibrahim adds, ‘I’m—I’m looking outside the window and describing what I see and it’s just concrete everywhere. So, there isn’t much nature here. So that’s why I think, metaphysically we were detached from nature. Whereas the people who still live amongst nature, people living in the mountains, people living in the countryside, people living in valleys, they are still very much in touch with nature because they see it every day and they live by it. […] And, I don’t know, actually if you are researching history as well, but like if you look at the past 100 years of human development, it’s almost as if the last 100 years were lived on fast-forward because it was very much about consumerism, it was about—it was about buy, buy, buy, buy, consume, consume, consume, consume.’

				‘Basically,’ Abdulrahman, goes back to the original question, ‘Qatar is…we don’t have a history, big history like other countries, especially European countries, or maybe like old stories surrounding countries like Saudi Arabia or Oman, they have more nature and they have also bigger history records. So, we have two groups of people nature in Qatar: sea or desert. 

			

		

		
			
				Yes, so, the Bedouin are famous of the desert side, the citizens, we call them the hadhr. Bedu and hadhr. Bedu is like people they travel for finding the wells and the grass, and they travel from place to place with a tent. So they are bedu. And then the hadhr is like a modernised people who lived near the cities, they dived for pearls, they did trade, you know, international trade. So those are called hadhr. And their houses, the hadhr, is like built, is not like tent, it’s like made of clay and stones and bricks, you know. This is the difference. So now is, the nature in Qatar, it’s become two. Sea and desert.

				So when we divide it into two groups now: some people they lived or they become the city people and some people they just continue as they were, traveling from place to place. Nothing much to say about those bedouin who travel from place to place. […] For example, we are lucky in Qatar, we are most the citizens. In Qatar we are hadhr, we are more citizens. […] And some of people like they are not living by seaside, so they are living inside the desert, you know. So then they still keep the mentality of bedu […] Why is it different? Because well, before the technology I’m talking about, it was not easy for them to learn, or to be exposed to national changes, you know. Although also in Qatar we were, the city side, the city people, they were not exposed to those changes, but still, people they were learning from those who they came out, from different experience like for example, the British colonisation, they were, I mean, when they come to Qatar, the British, how can I say? Expeditions, or teachers, they come to the city, they don’t go to the desert, so that’s why the city people are a little bit more educated than the desert people because they have the link when the international changes happened.’

				‘What do you think?’ I ask Juvy, who has remained quiet.

				‘Nature in Doha? It’s hard because it’s hot, but it’s ok, I’m used to it. […] It’s also hard to go to nature, to beaches, because if you don’t have a car, if you don’t have big money it’s very hard to go in the beaches because it’s far in the city. So, nature in Doha is just like work, work, work. There is a nature in Doha, but it’s different, how can I tell it…because there is a restriction here. Like the car, like the clothing…’

				‘And what about nature in general? What would that be for you?’ I ask.

				‘It’s things, it’s living things, isn’t it?’ 
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				‘Sand?’

				‘Sand? I don’t know where it came from actually, but it’s created by God, isn’t it? So it’s nature. Because, when we come live on the earth, it had sand already, it had stone. No people create that one, isn’t it? When we were born, there were already trees, mountains, like this, like that.’

				‘For me, nature is not that which is made,’ adds Delphine, ‘but that which is created.’

				‘By God?’

				‘Goodness, no’ she scoffs, ‘by a vital force.’

				Vero then says, ‘For me, religion goes hand in hand with the spiritual, and the spiritual is the counterpoint of the material, and here the material goes before everything.’ 

				Ibrahim, a devout Muslim, hasn’t stopped discussing consumerism, and so begins to speak of Prophet Mohammed, of his detachment from the material, of the old Islamic philosophers, of Rumi, of their closeness to nature. Delphine and Vero engage. For Delphine, the matter at hand is the morality of our acts towards nature—she has just become a vegan and worries about climate change and pollution. For Vero, the issue is with the kind of spiritual education her children will get in a context such as this, in her opinion, obsessively attached to the material goods, and how this will impact the way her children will relate to the environment in the future.

				Meanwhile, Alex makes his first contribution, ‘Well, for me nature is also horrible, you just need to look at evolution, for example, nature is not this nice cuddly thing. […] Yes, we’re still very much a product of nature but we are now having a bigger influence on ourselves and maybe what nature is doing, so we are still definitely in that evolution part, for example, we’re still definitely an adapting species. But are we adapting from things that nature is throwing at us, or are we adapting to things that we are throwing ourselves? Reality is, the further down time we go, 

			

		

		
			
				we are adapting more and more to our own stimuli, so in that sense yes, we can probably argue that we are widening the gap. But I wouldn’t say we have escaped nature, that we have escaped that cycle, we have just effectively—we are influencing that cycle, and changing the direction of that cycle from our own stimuli, but we haven’t escaped that cycle as such.’

				‘And here, how is it any different here?’ I ask.

				‘Yeah, we basically just put our finger up to nature and said screw you, we can do what we want. The whole economy here is based purely on, effectively hydrocarbons and keeping that industry going and it really does kind of bring out the worst of it, it does make it very very open, it’s there in front of your eyes, you can’t deny it, you can’t hide from it. If you’re in the UK for example, and kind of middle-class suburbia you can look at everyone putting the recycling out… But you can easily fool yourself. In somewhere like here, it’s not so easy to fool yourself, I have to come up—probably accept reality because it’s right there in front of you.’ 

				Vero and Delphine keep talking, now about sustainability and the future lives of our children. Vero and I attended a composting workshop last weekend, a product of me reading Maria Puig de la Bellacasa’s wonderful book Matters of Care (2017) and sharing some of its insights with her.

				She adds, ‘Well, it’s important for them to learn how to care, right? The other day I was listening in La Nación, a well-known newspaper in Argentina, and it spoke of the pandemic and its relationship with biodiversity, right? And then they gave these numbers, I don’t remember, but that from now on a few years the planet will collapse. I mean my children when they grow up… How scary is that? And to say, why do people not become more conscious?’

				‘Yeah, for example, the desert is an ecosystem too.’ Says Rehad, ‘Here. It’s a part of an old ecosystem, and this is some thing which people don’t get. This is what I heard from many people. “What environment are you fighting for Rehad? There isn’t an environment.” 

			

		

		
			
				This is what people think. “What climate change? There is nothing to lose, there is no forest to get forest fire.” People don’t get there is also an ecosystem here. […] And people’s mindset, is always this, “Oh we are all transient people, we will come and go [from Qatar],” I mean, that’s what every human being does on this planet. You come and go!’

				Alex, who is not someone I’d call an environmentalist, interrupts my thoughts.

				‘But we’re just as bad and we’re just as guilty, we’re also part of that system. We are, of course we are. We use cars, we use fuel, we use planes, we use however much energy for our air conditioning. We’ve got—’ He points at our phones on the coffee table, ‘not the latest iPhones, but we’ve got iPhones. We’re part of the system and we’re not separate, and we eat from the mass farm food that gets flown out here. How are we any different from anyone else? We are a part of the system.’

				Everyone nods in agreement. A phrase here used as a figure of speech, and which, in its real-life sense means: every one of my informants, through different paths, reached a point of critique and mild personal crisis after being confronted with the question: ‘What is this nature here?’

				Tim (Morton 2007) has been taking notes and slips me a piece of paper. I read it in silence and mark it up. I think it will be useful later:
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				Morton 2007, p.1
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				This system Alex speaks of, is, in fact, one to which I, you reader, and some of my guests (the living ones that is) all form a part of. After some of my informants expressed these kinds of feelings I guided the conversation towards the following question.

				‘If we all know our implication within this system, especially here where, as Alex says, we “can’t fool ourselves,” then how do we justify it?’

				‘The answer is very selfish, really.’ James says, ‘I mean, I excuse myself with the kids, I mean, if I was single, I’d have no excuse. But yeah, if I have to feed my kids, I have to be as protected as possible in professional terms so I don’t lose that, right? So, it’s like the perfect excuse, but still… And also, if it wasn’t me it would be somebody else.’

				‘So, what do you think,’ I ask, ‘about this thing Alex says? About how this “system” is experienced more directly or intensely. What’s different about this place?’

				‘I dunno, I dunno I guess, it’s like a human nature thing that comes out more?’ James was just on a call: brief, loud, and hostile. ‘It’s, it’s like this.’ He points at 

			

		

		
			
				his phone. ‘There’s more like, aggression here in the workplace I think. And like hierarchies. Like who’s the boss and all that. Like this morning, the client called my boss yelling, so my boss is—his reaction is—he calls the other project manager and asks, “Why is this not finished?” So the project manager goes and barks at the subcontractor who goes and yells at the labour worker. And it sort of…infects everyone. I mean, I kind of understand why these guys do it. I don’t justify it, but I can understand it. But what sucks is that it infects other guys who aren’t—who don’t need that. That’s what sucks. It’s like, I’ve already been told this by several project managers. They tell me, “Man I love my job but I want to quit tomorrow because not a day goes by that I don’t wake up and the first thing that pops into my head is, “Who am I gonna fuck today?” I mean, that really got me because I heard it from quite a few of them in the same month. And these guys, multimillionaires, I get the reason they start it, or they’re like that because they also have to be that way to survive, I mean, if they are not that way, they don’t survive up there. I think. But the fact that they cascade it unto people who are just making a living, that’s wrong. I mean it really sucks because you have to, you know, I mean you want to live a normal life and these guys they’re like—the devil, they—they tempt you.’
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				The Conversation

				Main Course

			

		

		
			
				The blistering sun hangs high. The bay of Doha, teal and cerulean blue, glistens. It is 48 ºC outside, but here, we sit comfortably at 24 ºC. The A/C hums. 

				Tea?

				I have everyone’s attention. Or rather, my informants have everyone’s attention. 

				Let’s go back to our initial question.

			

		

		
			
				Susana

				Amongst the many challenges posed by doing anthropology in a cosmopolitan context such as this is the lack of a homogenous background amongst its inhabitants. For this research I did not set out to interview an easily locatable small tribal group from the Amazon, or even, at least an identifiable group such as Indians from Kerala, or French from the Languedoc region and their idea of nature after coming to Doha, but rather, I set out to research as much of a random sample as I could of different people’s notion’s of nature and the ways being in Qatar had or hadn’t changed them. 

				I spoke to the people I had access to (alas, my ethnographic research was set to begin at the time the Covid-19 pandemic broke loose in the country, which further narrowed down my possibilities). My sample is skewed, of course, and despite my efforts. My informants, for the most part, share a similar economic present, geographic location, and average soujourn time and time expectancy in the country, and we are all within a relatively narrow age range. However, everything else differs: we come from different countries, speak different languages, practice different religions and spiritualities, work in different areas, and live in different family structures. Nonetheless, our notions of nature touched similar points: dualisms, many time contradictory ones (as Ibrahim said ‘nature is a physical thing around us, but we are part of it’), us and otherness, greenness, lushness, not-the-desert, the living and non-living, stone and leaf, the created versus the made, the counterpoint of whatever artificial is, inequality, economic worries, mastery of nature, human hubris, Allah, God, a vital force, spirituality, status and its relation with violence, and anxiety over deep ethical and moral issues.  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				Different as we all seem, nature, in a traditional sense of ‘generic field or forest’ appeared as the common known. Though insightful, the answers regarding nature were, up to a point, homogenous, expected. 

				Philippe

				Descola, 2013 p.236-237

				Well, I would say all of you share a naturalist ontology, where, and relating to nature ‘[h]umans constitute a strange species whose members are hardly distinguishable physically and are without question included in nature’s great register, yet turn out to be differentiated in so many ways once one examines how they make use of the world and give it meaning. […] So in this mode of identification, in contrast to animism, what takes precedence, given the heterogeneity of relations, is the material continuity of its terms’.

				Susana

				The material terms, in this case, I’m thinking a beige sand landscape at 48 ºC versus a verdant green one at a cool 18 ºC, is also constitutively sensual.

			

		

		
			
				 Tim

				Morton, 2007, p.2

				‘Aesthetics thus performs a crucial role, establishing ways of feeling and perceiving this place’. 

				Susana

				Aesthetics—a desert as opposed to a forest in this case, and furthermore, relating to what Vineeth, Ibrahim, and many others have said, is perceived through a certain lens. There is an expectation for nature to be visually green, European, or North American. We are all naturalists yes, I agree. This commonality reminds me also of Thomas’ (Hylland 2016) concept of ‘global grammar,’ (p.17) which speaks of sameness, a contemporary kind of sameness, I believe, is worth discussing.

				 Thomas

				Hylland, p.153

				Yes well, ‘[c]ultures are not becoming the same everywhere, but they develop, in unprecedented ways, nodes of contact, points of convergence, grey zones of negotiation, shared references and overlapping understandings of the world’.

			

		

		
			
				Bruno

				Latour 2002, p.13

				We can also speak of the modernising west that ‘with truly admirable magnanimity, […] gave everybody, whatever his or her ethnic group of origin, the chance to become universal like itself. Through the mediation of scientific objectivity, technical efficiency, and economic profitability, anybody could join this fatherland without ancestors, this ethnic group without rituals, this country without borders; this country of reason, able to access unifying nature through the hard work of criticism and rational discussion.’ 

				Susana

				Exactly, I’ve sensed, even with the same informants, when in conversation about other topics, the big gaps dividing our views and experiences are evident. However, when we spoke of nature, I did not get the same feeling of strangeness I’ve felt when talking about food, or family traditions, or the ways we conceive the afterlife. There was no new cosmology opening up for me. We were the same tribe. Nature was, for the most part, the same as it is for most of us from Malmö to Montevideo: out-there, other, frightful yet frail, and, most importantly, unthought-of.
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				Fernando

				Coronil 1997, 1p.21 2p.23 3p.26

				Borges said: ‘the absence of camels in the Koran reveals the book’s authenticity as it has roots in a culture where camels are taken for granted. This is also true about the natural resources upon which modern life depends on’ 1. James knows it well perhaps, ‘in societies in which business practice has come to define the commonsensical aims of existence, nature is taken for granted’ 2. ‘If one conceptualises society and nature from the outset as distinct but unified. […] Nature can be recognised as given and yet as made into a “second nature” by human beings.’. So perhaps, ‘[h]istorising rather than ontologising’ nature in this context is worth considering 3.

				Tim

				2013, 1p.58 2p.112

				Perhaps you’re right, as I believe indeed ‘[t]here is no ‘pristine,’ no Nature, only history’ 1. ‘You can scour the earth, from a mountaintop to the Marianas Trench. You will never find Nature. It’s an empty category looking for something to fill it’ 2.

				Susana

				History then, shortly and for its more recent part includes the development of Qatar as a dominant oil state in the Gulf. The economic boom, product of successful drilling and finding of oil and especially natural gas, came around the 1950s while it had the status of British protectorate. Qatar gained its independence quite recently, in 1971. However, international economic interests remain influential and well anchored in local affairs and policy decisions. 

			

		

		
			
				Timothy

				Mitchell 2011, p.108

				I’ve also learned, from Robert (Vitalis), about the centrality race took on to the organisation of oil production back when foreign powers began their exploits in this part of the world.

				Robert

				Vitalis 2009, p.xiii

				Quite right. The development of Saudi Arabia after the exploitation of oil by foreign powers set the script for its neighbouring countries. It is important to consider, operations were founded initially, and for a very long time (arguably to the present day), on a ‘set of exclusionary practices and norms that were themselves legacies of earlier mining booms and market formation in the American West and Southwest. This was a system of privilege and inequality, which we know as Jim Crow in the United States, as Apartheid in South Africa, and as racism more generally’. 

				Timothy

				1p.207 2p.84

				Indeed, ‘imperialism deployed a widely accepted principle of political, moral and intellectual organisation to create its social order: racism’ 1. ‘The industrialised world brought into being with the energy from coal was also a colonising world’ 2.

				Susana

				A colonising world of, to use Anna’s term, ‘spectacular accumulation’ (Tsing in Appadurai 2001 p.185).
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				Anna

				Tsing in Appadurai ed., 2001, p.186

				‘[And it] does not call out to be imagined as new. It is self-consciously old, drawing us back to the South Sea bubble and every gold rush in history. In contrast with flexible accumulation, its power is not its rejection of the past but its ability to keep this old legacy untarnished’.

				Slavoj

				Žižek, 2008, p.79

				And, of coures, one can relate all this to capitalism, as ‘although it is global and encompasses the whole world, it sustains a stricto sensu “worldless” ideological constellation, depriving the large majority of people of any meaningful cognitive mapping. Capitalism is the first socio-economic order which detotalises meaning: it is not global at the level of meaning (there is no global “capitalist world view,” no “capitalist civilisation” proper—the fundamental lesson of globalisation is precisely that capitalism can accommodate itself to all civilisations, from Christian to Hindu or Buddhist, from West to East.’

				Jason

				Moore, 2016, p.85

				You’re right to bring economy to the fore Slavoj, but what if we thought of capitalism as something much more profound? What if, and linking it back to ‘nature,’ we thought of the rise of capitalism as a new way of organising nature, and so, a new way of organising the conditions of life itself? ‘Instead of capitalism as world-economy, then, we would start to look at capitalism as world-ecology’.

			

		

		
			
				Susana

				So, we can say capitalism appears as the inescapable corollary of colonisation and frontier accumulation (Appadurai 1995, Kimball 1956, Mitchell 2011, Moore 2016, Parker 2005, Vitalis 2009, Watts 2012), further intensified by the material conditions of this context as, again, a frontier (Parker 2005) abounding in the most valuable of contemporary commodities. So if we are to envision capitalism as world-ecology, it is one which has been recently introduced in this geographical space which was, up to less than a century ago, a small fisherman’s village without even its own currency (the Qatari riyal was issued until the 1960s, prior to which, the Indian rupee was used throughout most of the Gulf states). Thus, we are looking at an idea of nature that is historically and ideologically western in origin. This intrusive world-ecology appears at hyper-speed and is made possible by the unparalleled powers of its enabler: petrocapitalism. If the conditions of life are arranged, as Jason says, by it, how is this manifest in our lives and everyday experiences?  

				I think this calls for a reprise:

				Ibrahim, you spoke mostly about consumerism, which is deeply intertwined with an economic model of infinite growth, which is, here, even more unbridled than elsewhere as a consequence of its relation with the hydrocarbon economy.

				Vero, you spoke of not caring for nature as a consequence of not knowing how to care for each other, of being too attached to material things. Of the distancing to the spiritual this causes, and of the 

			

		

		
			
				environmental devastation that ensues. All, as you see it in this context, a product of the economic expansion following the discovery of the gas fields.  

				Delphine, you spoke similarly, except, you focused on human cruelty towards the natural world, especially to industrial animal farming, a product of industrialised societies, products themselves of human reliance on industrial petroeconomies. 

				Vineeth and Rehad, you were already preoccupied with the environment and understand well the crux between nature and hydrocarbons, you speak of it often. In particular, Rehad, you spoke of people’s unawareness to Qatar’s ecological interrelatedness with the rest of the world. And you, Vineeth, spoke of the ideological understructure sustaining all this, namely colonialism and human hierarchical relations, also a topic you bring up often in conversation when speaking of Qatar in general, not only of its nature.

				Abdulrahman, you spoke of two-nature people in Qatar: sea and desert. Of the advantages of being hadhr, of the ones who ‘learned from the British.’ This contact with western powers has dictated most of the history and changes in the land your grandparents, parents, and yourself have grown in. A relation that, from its start was, and continues to be enabled by the extraction of hydrocarbons from the depths of your homeland.

				Juvy, you spoke of a lack of access to nature, a consequence of economic disadvantages. You talked about work and money worries dictating your access to nature, a relationship ultimately mediated by the 
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				enabling or dis-enabling powers of capital: Moore’s world-ecology.

				Alex, you understand too well perhaps the mess we’re in, and you were quick to mention it. You notice an intensity here, an intensity in the perception of this whole process of parsimonious human environmental destruction. 

				And James, you know better than most, the inherent violence to these capital-capacious work relations, further enabled by the economic prosperity hydrocarbons bestow upon this place and the economic disparities they’ve given way to. This, of course, is exacerated by the sets of conditions (the kafala system and extended condition of migrant to the majority of the population) that further fuel inequalities and potential abuses of power. 

				By starting out with thinking about nature, and further arriving at seemingly unrelated topics, it was like whatever we had at the back of your minds manifested. As if nature, like the moon, had a dark side we hadn’t been able to see before, and this dialogue served as the circumnavigating satellite that allowed us to look around its entire perimeter

			

		

		
			
				Tim

				2013, 1p.1 2p.130

				‘I coined the term hyperobjects to refer to things that are massively distributed in time and space relative to humans’ 1. Hyperobjects have numerous properties in common. They are viscous, nonlocal, and involve profoundly different temporalities than the human-scale ones we are used to.

				‘As we enter the time of hyperobjects, Nature disappears and all the modern certainties that seemed to accompany it. What remains is a vastly more complex situation that is uncanny and intimate at the same time’ 2. 

				Bruno 

				2017, p.34

				‘We can understand that the humans whom we are going to ask to define their relations to the world will find themselves in an uncomfortable situation if they understand such a request as meaning: “Can you please spell out the way you belong to nature?” If they answer, they are headed for the confusions pointed out earlier, as they seek to obtain an indisputable peace agreement with notions that are all exceedingly polemical’.

				Susana

				Mentioning nature as a thing in itself is, at present, also mentioning ecology as relations between things become more and more manifest in our daily lives—even if some of us still perceive this as an irruption to the expected order of things.. 

			

		

		
			
				Bruno

				2017, p.36 my emphasis

				‘Only if we place ourselves inside this world will we be able to recognise as one particular arrangement the choice of existents and their ways of connecting that we call Nature/Culture and that has served for a long time to format our collective understanding (at least in the Western tradition). Ecology clearly is not the irruption of nature into the public space but the end of “nature” as a concept that would allow us to sum up our relations to the world and pacify them. What makes us ill, justifiably, is the sense that that Old Regime is coming to an end. The concept of “nature” now appears as a truncated, simplified, exaggeratedly moralistic, excessively polemical, and prematurely political version of the otherness of the world to which we must open ourselves if we are not to become collectively mad—alienated, let us say’.

				Timothy

				2013, p.43

				Try thinking of nature as a hyperobject. ‘The more I struggle to understand hyperobjects, the more I discover that I am stuck to them. They are all over me. They are me. I feel like Neo in The Matrix, lifting to his face in horrified wonder his hand coated in the mirrorlike substance into which the doorknob has dissolved, as his virtual body begins to disintegrate. “Objects in mirror are closer than they appear.” The mirror itself has become part of my flesh. Or rather, I have become part of the mirror’s flesh, reflecting hyperobjects everywhere’.
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				Susana

				Yes, it stirs something—the unconscious you mentioned on your note?—it brings to the foreground the things that were in the background and unthought-of. 

				Tim

				2007, p.1

				‘It stops being That Thing Over There that surrounds and sustains us. When you think about where your waste goes, your world starts to shrink’. 

				Susana

				Exactly. The anxieties manifested were equal parts existential and material. As if nature out-there—the nice forests and parks—suddenly becomes the nature in-here—the waste, the greed, the rising seas. By saying nature, we pull the curtain and realise we are standing on the same set as weeping figs and cicadas and igneous rock, but also plastic bottles, and ecocidal CEOs, and anthropogenic viruses and hydrofracking. 

				Everything, ultimately, takes me back to petrocultures (Wilson 2007). To the enabling properties hydrocarbons grant unto humans to create places like this. Every time I spoke of nature, in the background, bubbling, I saw black oil rising to the surface of our mouths. Yet, its presence is veiled, dark—seldom explicit.  

				Tim

				2013, 1p.74 2p.54

				This is what I mean by hyperobjetcs, even though they stretch through vast expanses of space and time, ‘we can only experience somewhat constrained slices of them at any one time’ 1. If you’re sensing oil everywhere, you are probably right as ‘[i]n some sense, modernity is the story of how oil got into everything. Such is the force of the hyperobject oil’ 2.

			

		

		
			
				Jamie

				Cross 2019

				I agree, Susana, if you’re seeing carbon everywhere, it’s because it is everywhere.

				Sheena

				Wilson 2017, p.407

				This is why I keep saying, ‘[w]e need to understand oil to understand everything else’. Tim mentioned the unconscious, and I concur. ‘[T]he material and infrastructural unconscious that constitutes these petroscapes must be taken into account’. 

			

		

		
			
				Michael

				Watts in Watts and Peluso 1999, p.189

				Yes, ‘I take seriously the idea that the biophysical properties of nature, of a natural resource, matter in both material and analytical ways’. 

				Susana

				Qatar was and is being built on the economic powers hydrocarbons granted its government.

				Our environment, our nature, seems to materialise when we sit down to discuss it: becomes our cruelty towards animals, our avarice, or our distancing from god. A nature taken for granted—our eyes blinded 
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				by gold-gilded domes, glistening skyscrapers, and polished marble palaces—remains in the unconscious, out of focus. However, uttering the word ‘nature’ serves as an incantation, it makes it visible by forcing us to look into the lens. The blurry image seems shapeless, but then you say nature once more, your voice, your thoughts begin a journey. 

				Nature (Am I a part of this?) Nature (And god?) Nature (Are we betraying his creation?) Nature (We don’t have nature. We don’t have history.) Nature (What we do to animals is monstrous.) Nature (What will happen to our children?) Nature (There is nothing we can do.) 

				The image loses its blur, first imperceptibly, then, slowly, taking shape. Objects sharpen their contours. We see a beach: tangled plastic waste and seaweed. Or: a construction site. Dozens of tower cranes dance in unison. The sun blisters our skin. The noise deafens our ears. Or perhaps, we see a palace that looks like Versailles but it is in the middle of the desert, surrounded by stray cats.

				What we see is otherness. A thing even more outside ourselves than our forests, or mountains, or rivers. Even more foreign than the nature we already thought of as ‘out there.’ We recoil in ignorance, fear of the unknown, and proclaim: this is not nature.

				As Phillipe mentions, we, as naturalists, have an understanding of the world in terms of material continuity. We open our eyes to the city, and what do we see? 

			

		

		
			
				Sheena

				A petroscape. 
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				Susana

				A petroscape that confronts us with our own notions of what nature is. If, we take one of the most common ideas that came up and summarise it into something like, ‘nature is that which has not been touched by humans,’ then what is this place built only by humans and for humans? Anti-nature? But how can that be if we are also nature? 

				When we think about nature, we realise there is no straight answer, and, in the case of long interviews such as these, conversation and the mind wander. The inconsistency of its conceptual frontier makes itself evident, and more so, the people engaged in the conversation realise the borders are porous.

				John and Marianne

				Law and Lien in Blaser andDe la Cadena ed., 2018, p.148

				‘So the boundary between nature and culture may be multiple, complex, and not particularly coherent, but is also persistently reproduced[?]’ 

				Susana

				Exactly.

				Tim

				2007, 1p.14 2p.18 3p.19

				But of course. ‘Nature, [is] a transcendental term in a material mask, [and] stands at the end of a potentially infinite series of other terms that collapse into it, otherwise known as a metonymic list: fish, grass, mountain air, chimpanzees, love, soda water, freedom of choice, heterosexuality, free markets . . . Nature’ 2.

			

		

		
			
				‘Of all things, nature should be natural. But we cannot point to it. What we usually get is a suggestive effusion on something’ 2 ‘We discover how nature always slips out of reach in the very act of grasping it’ 3.

				Susana

				We think of nature as everything that surrounds us, but also, as something that only exists in that forest over there, across the sea. When we look out the window we are not faced by our proverbial mountains, but a landscape of human-made things, non-nature then? I guess, as Jamie says, we do see (hydro) carbon everywhere as it has enabled everything before my eyes—the petroscape outside the window. 

				Jamie

				We see it because it is there! ‘The most pressing political, scientific and public debates about the reproduction of human, animal and plant life on earth today are, fundamentally, about our relationship with carbon.’ So, back to what Sheena and Michael (Watts) said, I’ve argued for a ‘carbon anthropology.’ Yet, our relationship to this material continues to attract scant attention from our discipline. Just to name one example as noted by Kim Fortun in an analysis of Bruno’s Modes of Existence (Latour 2013), carbon isn’t mentioned once, even though it is the element that gave rise to the modernisation the same book examines!

				Philippe

				p.101

				This is a situation familiar to ethnologists. ‘[People appear to regulate their actions as if these were 

			

		

		
			
				dictated by cultural imperatives that they are nevertheless not able to express’. 

				Annelise

				Riles 2010, 1p.4 2p.2

				In cases such as this, it happens because we are already ‘inside’ the Network and must develop tools to access what we already ‘know,’ so that we can critically engage ‘with the place of informational practices in our lives and with the fantasies, academic and popular, that they inspire’ 1.

				All too familiar phenomena resist interpretation because of their familiarity. Yet, they deserve the same ethnographic attention because they are equally indigenous to the subjects in the study and to the tradition of social science studying them 2.

				Thomas

				p.43

				It is true that ‘the relationship of energy to the human condition remains understudied’. 

				Hannah

				Knox, p.405

				This is a timely conversation. Anthropologists need to ‘interrogate the infrastructures, materialities, and economics of energy as a key dynamic in the formation of contemporary forms of social and political organisation’. 

				Sheena, Imre and Adam

				Wilson, Szeman, and Carlson, in Wilson ed 2017, p.9

				‘The question might be posed: If energy was so important, why hadn’t we noticed before now?’
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				Michael

				Malouf in Wilson, 2017

				Its presence is naturalised. Aren’t train, car, and plane amongst the first words and toys, presented to children? And what about their ubiquitous presence in kids’ movies? Think about Pixar’s franchise Cars, or wall-e? 

				Susana

				It is the thing at the back of your minds— 

				Sheena

				p.217

				…whose, ‘material properties […] come to articulate existential anxieties’. 

				Susana

				Anxieties regarding practices of exploitation and mis-relation to both, humans and non-humans. All of these, in our case, linked (though not explicitly expressed) to existing notions of this nature, and of its corresponding geography and history, as Fernando, Timothy, and Robert have pointed out. 

				Mario and Marisol

				Blaser and De la Cadena in Blaser and De la Cadena ed., 2018, p.3

				Many ‘such practices manifest the contemporary colonial ontological occupation of territories by what John Law has called the one-world world: a world that has granted itself the right to assimilate all other worlds and, by presenting itself as exclusive, cancels possibilities for what lies beyond its limits’.

			

		

		
			
				Susana

				So, by this unified idea of nature we reveal ourselves as agents of this one world world, in turn it seems, and irrespective of our heterogeneous origins, as agents of a one nature nature. A nature which is further far out-there, a nature further enclosed for the rich, further damaged, further humanised, further industrialised, urbanised, petrolised…

				Ian

				Hodder, 2012, 1p.86 2p.71

				Here, humans are caught in a co-movement with materials, in dependency, and ‘[t]hings unleash potential in humans’ 1. Since you’re dealing with energy here, think about this, ‘the fickleness of fire, its tendency to go out, created the need for human labor and for social regulation and self disciplining. Both Prometheus and humans had become bound’ 2.

				Serenella and Serpil

				Iovino and Opperman ed., 2014, p.6

				‘What lies behind the nodes of the ecological crisis—pollution, mass extinctions, poverty, enslavement of humans and animals, and many other forms of oppression—are tangles of natures and cultures that can be unraveled only by interpreting them as narratives about the way humans and their agentic partners intersect in the making of the world’.

				Susana

				This nature and these materials co-create and bring about a reality limited by their own peculiarities. Such as, and borrowing Sheena’s (and others’) terms: petromodernity, petroeconomies, petrocapitalism, 

			

		

		
			
				petrolives, petroscapes, petroliteracy, petrosubjects… When we thought of nature we were quick to speak of green landscapes and fecund plant-life, but also of hydrocarbons and their many derivates. Nature and hydrocarbons kept branching out of our mouths like a strange creeping weed—I daresay, a petronature. 

				A petronature can be hard to describe as it appears as a contradiction in terms. Like ‘natural plastic’ or ‘the living dead.’ A petronature is filled with things that have died as a product of it, and moreover, it is filled with things that pollute, poison, contaminate—potential killers. A petronature is conceived as anti-nature, as nature is commonly conceived as life, green lushness, created, not made, untouched by humans, fecund. Anti-life, anti-nature, is non-living things, an empty land, a desert, a hyper-human landscape. Anti-nature is the tide washing up the lifeless bodies of turtles choked on plastic: petronature. Anti-nature is concrete, a city where the only animals we’ve seen for months are humans: petronature. Anti-life, a place where plants don’t just grow, they must be cultivated. Petronature is a place we must leave to approach nature: anti-nature. 

				Petronature. Twice-removed, like a distant cousin, by both, human history and the aesthetic qualities of this geography.

				Nevertheless, petronature must remain within nature’s broader scope. It might seem outside of what we think nature is, however, it is outside only in appearance. Metonym nature is, at times, living things. But metonym nature is too everything that makes up the world, and that must include headphones and jet fuel 
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				and supermarket trolleys and literally anything else we can think of. 

				What to do with this hyper-humanly-altered petroscape? How to conceive of it? Could this happen in the middle of the jungle? We can consider places like Nigeria of Venezuela whose past histories and contemporary realities as petrostates resemble very little those of their desert homonyms. What makes them different?

				A desert carries its own symbolic history. It can be both the place of illumination, or the place of death. The Gulf States would not be the Petro Gulf States if they were tundras or rainforests.

				If one is to consort successfully with a certain kind of material, one must speak its language, synchronise its dance moves. This is partly why these Gulf countries, in a certain sense, work as better petrostates than say, Ecuador or Angola. Reza (Negarestani 2007) might agree with me, the Middle Eastern desert and the agentic powers of hydrocarbons over humans lives create a unique set of material relations amongst the actors involved. Our modernising intentionality finds here fertile ground (however ironic that is) since capitalist spectacular accumulation already stands on a mental hyper-human desert. 

				This is not to say this desert is empty or barren (in the way human-caused desertified landscapes are—the way it might soon be—although I confess, being my first time living in a desert, and undoubtedly influenced by my history and education, this was indeed my first impression of it. However, I’ve learned over time, this desert pulses with stories and lifeforms, alien yes, but no less indigenous to this world as crawfish from the Mississippi Delta, or river otters from the Amazon Basin. Non-human Qataris taught me: no matter what, life is too creative and resolute to end—ever. And ever since, I bow my head in awe.

			

		

		
			
				Nevertheless, for many of my informants, and most of the people I’ve encountered here, the initial notions of barrenness and strangeness of the land, never go away. Racism plays an important part, as this desert is seen as an inferrtile land of the uncivilised (‘bedouins’ is often used as a derogative to refer to Qataris by everyone, including citizens of the other Gulf countries, and Qataris themselves towards their less-hadhr cousins). This desert is further undermined by the history surrounding it. People come to Qatar to make money, reliving, as Anna says, colonialist fantasies of every gold-rush in history (Tsing in Appadurai, 2001 pp.155-188). Most do not expect to establish a relationship with the land, the history, or the people.

				Solon

				Kimball 1956, p.477

				Back in the 50s, in the American Aramco camps of Saudi Arabia, the ‘outstanding positively affirmative statement one [heard was] “I’m here for the same reason as everyone else—the money” ’.

				Susana

				That’s right, a statement that prevails to this day. I go back to Marc’s concept of non-places. Who takes care of those? ‘Well, not me,’ we all answer, and it’s true. Non-places are utilitarian, they get scant attention and null care from those in transit—be they, train stations, or freeways, or, in this case, entire countries.
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				Rehad

				‘Yeah, if I compare myself to my country man who lives here they’re never so much connected here because they don’t feel like, oh my home, why should I do this and that, they’re always pushing me, Rehad why are you putting so much effort?’

				Susana

				Exactly. This landscape, its apparent barrenness, as Rehad said, makes people think ‘What nature?,’ and it is tied up with a history of portraying nature in a certain way, a certain green way, which only applies to certain global regions which (surprise) have not only dictated what nature looks like, but what development looks like, or education, or the civilised, or whatever we might consider desirable.

				There is a place north of the country where artist Richard Serra placed four massive planks of metal along a small ridge. The sculptures, set some 500 metres apart, are surrounded by desert and relentless wind. It’s been surprising how this was the first thought that came into my mind, and has been repeated independently by several other visitors to this place. ‘You feel you’ve arrived’—with uncanny precision—to Mars. Always Mars. The placeholder name for not-a-part-of-this-world.

				Many others, myself included too, have described their initial impression of Qatar as oneiric, surreal, dream-like. As an intense feeling of estrangement from what is known and what is conceived as belonging to the realm of the ‘real.’ However, this nature, this foreign and hot desert, along with its eccentric skyscrapers and Renaissance-reminiscent neighbourhoods, is part of, as Levi Bryant says, our ‘hominid ecology’ (in Cohen 2014 p.294). 

				How to make sense of it? Nature, so far, seems to be everything and nothing, at times encompassing 

			

		

		
			
				humans, at times completely detached. We keep, taking from Marisol’s idea of recursive knowledge, borrowing the pen that drew the landscape. We continue to trace Tim’s metonymic nature. 

				So now, if nature is a metonym, then, is its shadow, the encroaching hydrocarbons, also one?

				Hannah, Arthur, Michael

				Appel, Mason, Watts 2015, p.10

				We would say so. ‘It is perhaps a testament to oil’s demiurgic power that social science has almost always approached it as a metonym […] at once unintelligible and the explanation for everything’.

				Susana

				Indeed. When I—when you say ‘oil’—we seldom actually say ‘oil,’ because, as a metonym, it is called by many names. In the same way that, in reverse, every one of you who spoke of nature began by stating this one name and then proceeded to use its many other names, to discuss its many other faces.

				If, as Ian says, after encountering fire, Prometheus and humans were bound. Then so too, if we fully acknowledge the existence of humans as nature, we can begin to see how humans, how nature and hydrocarbons are bound as one and the same in what I’m here calling petronatures. However, to speak of a petronature is hard because the common accord is that hydrocarbons and what humans do with them (even more than humans themselves) are, in fact, the one thing that could ever be outside of nature. The indigestible products of human deific powers of creation.

				Jean

				Baudrillard in Fleming and Lotringer 1983

				‘Is it not man’s miracle to have invented, with plastic, a non-degradable material, interrupting thus the cycle 

			

		

		
			
				which, by corruption and death, turns all the earth’s substances ceaselessly one into another? A substance out-of-the-cycle; even fire leaves an indestructible residue. There is something incredible about it, this simulacrum where you can see in a condensed form the ambition of a universal semiotic.’

				Susana

				The universal semiotic, the one world world. In the past, only gods have been granted the powers to turn things from one plane of existence into another—like life into anti-life, or viceversa. Think of the rib of a man becoming a woman named Eve. Or a drop of blood from a Gorgon that became the winged horse Pegasus. How will the secular west justify then the mystically transmuted status of liquefied prehistoric algae into say, absolutely-out-of-nature rubber ducks?

				If nature serves as a metonym for that thing that is everywhere, even scratching the surface reveals it has, for some time, been metamorphosing into hydrocarbons, which, as we continue to extract from their underground worlds, envelop us more and more. The petronature becomes perhaps, conceptually probelmatic, yet very very real. 

				Ian

				1p.75 2p.86

				Humans come to depend on things, and in turn, get drawn into specific behaviours 1.

				‘It might be argued that humans, ever since the first shift to a broad spectrum economy in the late Pleistocene have been on a long-term program of increasing diet breadth as they adopted yet new forms of energy and nutrient capture that required yet more intensive processing, conservation, and management. […] The challenge posed by things, as in the current debate over global climate change, becomes ever larger and more intractable. Indeed it could further be 
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				argued that humans become regulated and disciplined in their interactions with things in all their complexities and falling-apart uncertainties’ 2. 

				Karen

				Barad 2007, 1p.128 2p.206

				‘[W]e should understand phenomena not as objects-in-themselves, or as perceived objects […] but as specific intra-actions’ 1. ‘Phenomena are not mere human or social constructions (and they are surely not mere constructs); we don’t simply make the world in our image. Human practices are not the only practices that come to matter, but neither is the world (at least as it currently exists) independent of human practices. The question is what role human practices play’ 2. 

				Fernando

				p.22

				Ok, so we’re speaking about an oil state and its materials, nature, ecology, and relations in general. Its current position as a node of international power exchange and the most valuable contemporary commodity. You must then consider ‘the destruction of nature [takes] place at the very centre of the capitalist system. The available information […] provides a disturbing image of the devastation of nature that has occurred in neocolonial nations in which a colonial culture of plundering nature continues to inform present-day practices’.

				Michael

				Watts in Watts and Peluso 1999, p.189

				And in terms of ‘human practices,’ we can look at the material conditions of how oil comes to form a part of human life as I believe there is a kind of ‘violence that 

			

		

		
			
				so often attends particular sorts of resource extraction and, [in this case] the extraction of petroleum—arguably the most important resource of the twentieth century.’ In this sense, we should ‘consider both ecological violence perpetrated upon the biophysical world and social violence—criminality and degeneracy associated with the genesis of petro-wealth’.

				Susana

				So nature turns from green to black, engulfed by hydrocarbons. It becomes a petronature via the relations humans establish with some materials as opposed to others. Oil, in this case, as Ian suggests draws humans into behaving a certain way. For you, Michael (Watts 1999), the extraction of this substance is attended by a kind of violence. When you first said this I thought, but this is not war-torn Nigeria! However, I overheard James who has been on the balcony for the past hour, chain-smoking and yelling at someone. I thought of the utter disregard and destruction of this desert ecosystem. The way machines break the ground every day, all day long, shaking the ground below our feet and inundating the air around us in black smoke and loud constant banging. I saw pipes, like nets, spreading over the desert sand, connecting this practice of subterranean extraction and its consequences to every corner of the world. 

				I think of the implicit caste system, the historical legacy of systems set in place since the beginning of the oil boom in the Middle East, as Robert and Timothy have pointed out, and which are today, alive and in full form, regulating every single interaction by nationality and cultural affiliation. A system that only 

			

		

		
			
				holds through daily, minute expressions of violence which remind everyone of where they belong. I want to emphasise this point especially. The intensity by which castes are kept is a constitutionally enabling aspect for the existence of this petronature, allowing resources (capital) to flow swiftly to where they always have, and most importantly leaving the status quo unaffected. It is not war-torn, no. But it is violence-imbued.

				Bernard

				Freamon, 2021

				I agree with you, Susana, as I keep arguing ‘[t]he glittering city-states of the Persian Gulf fit the classicist Moses Finley’s criteria of genuine slave societies.’ What you’re describing, is a racialised workforce, and a place ‘where slavery [is] an essential aspect of the society’s self-definition.’ Although non-official, the data gathered is indisputable evidence of this (Ijmā’).

				Susana

				It seems naturalised, embedded in every interaction in such a way it does not need to be mentioned or explained to anyone—another commonality in our global grammar. As if, regardless of where we come from, we all know the rules: we expect a Bangladeshi single man to be poor, and a British single man to be rich, or at least comfortably middle class. Thus is the natural order or things in a petronature whether we come from Uruguay, Namibia, or Kazakhstan.
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				Tim

				2013, p.176

				And you must not forget the other oppressive consequences of this merry partnership with oil. Let’s think of global warming now, let’s ‘[t]hink of global warming as something like an ultra slow motion nuclear bomb. The incremental effects are almost invisible, until an island disappears underwater. Poor people—who include most of us on Earth at this point—perceive the ecological emergency not as degrading an aesthetic picture such as world but as an accumulation of violence that nibbles at them directly. 

				Nixon 

				2011, p.2

				This is exactly what I’ve called ‘slow violence.’ It is a kind of ‘violence that occurs gradually and out of sight, a violence of delayed destruction that is dispersed across time and space, an attritional violence that is typically not viewed as violence at all’.

				Tim

				2014, p.72

				‘Tis ‘[t]he human caste system’ which, without a doubt, oppresses most humans today.

				Slavoj

				1p.2 2p.13

				Yes! ‘[O]bjective violence is precisely the violence inherent to this “normal” state of things’ 1. ‘[T}his violence is no longer attributable to concrete individuals and their “evil” intentions, but is purely “objective,” systemic, anonymous’ 2.

			

		

		
			
				Jeffrey

				Cohen in Iovino and Oppermann ed, 2014, p.x

				This is why I argue, material ecocriticism can open up the possibility of hope in ‘catastrophe’s wide wake’ by conceiving differently our interactions and by demanding an ‘ethics of relation, entanglement, and wonder’. 

				Stacy

				Alaimo in Iovino and Opermann ed. 2014, p.189

				In this case, by ‘acknowledging how human bodies participate in global networks of harm’.

				Maria

				Puig de la Bellacasa 2017, p.44

				Think, Susana, ‘[w]hat worlds are being maintained and at the expenses of which others?’

				Susana

				I know, like you, Maria, told me, ‘the neglect that has been put into the world, continues in circulation in the world’ (p.220). In this sense, reliving every gold rush in history, and in this case, by spectacular accumulation bound by a certain material and its well-known attributes and consequences, is a kind of neglect that has been, and continues to be consistently, objectively violent. 

				Tell them, Slavoj, the story you told me the other day.

				 Slavoj

				p.9-10

				‘In 1922 the Soviet government organised the forced expulsion of leading anti-communist intellectuals, 
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				from philosophers and theologians to economists and historians. […] Prior to his expulsion, Nikolai Lossky, one of those forced into exile, had enjoyed with his family the comfortable life of the haute bourgeoisie, supported by servants and nannies. He “simply couldn’t understand who would want to destroy his way of life. What had the Losskys and their kind done? His boys and their friends, as they inherited the best of what Russia had to offer, helped fill the world with talk of literature and music and art, and they led gentle lives. What was wrong with that?”

				While Lossky was without doubt a sincere and benevolent person, really caring for the poor and trying to civilise Russian life, such an attitude betrays a breathtaking insensitivity to the systemic violence that had to go on in order for such a comfortable life to be possible. We’re talking here of the violence inherent in a system: not only direct physical violence, but also the more subtle forms of coercion that sustain relations of domination and exploitation, including the threat of violence. The Losskys and their kind effectively did “nothing bad.” There was no subjective evil in their life, just the invisible background of this systemic violence’.

				Timothy

				p.5-6

				This is what I wanted to say to you also Susana, that it not only pertains to this place. ‘The leading industrialised countries are also oil states. Without the energy they derive from oil their current forms of political and economic life would not exist. Their citizens have developed ways of eating, travelling, housing themselves and consuming other goods and 

			

		

		
			
				services that require very large amounts of energy from oil and other fossil fuels. These ways of life are not sustainable, and they now face the twin crises that will end them’.

				Susana

				Yes, but you know Timothy, I believe here Stacy’s words ‘global networks of harm’ feel especially timely as, in this cosmopolitan city-airport we are within one of the most active nodes of the global network. Of harm? Yes, of course, as Alex says, we are also a part of it, except here, the intensified activity makes it more visible. We can’t fool ourselves: petronatures are global networks of harm. 

				And, back to what Alex said. Here we can’t—we shouldn’t—be able to fool ourselves here. This should precisely be the place of awakening, the place where the petronature shows its face and stares us in the eye. Except it seems like quite the opposite. How is this thing all around and within us not a concrete thought of our everyday, but the unconscious, the thing we can’t quite point at? Even if, when summoned, nature peeks from the corner of our eyes, both as pristine forests and oil pipelines (or oil pipelines running through pristine forests). Regardless of how fast we turn our eyes towards it, it manages to outrun our gaze.

				Mario and Marisol

				p.6

				You have to consider, ‘knowledge is recursive: knowledge reveals itself by making its objects (conceptual or material) through procedures that need to be recognisable (as knowledge) by the community 

			

		

		
			
				that practices it. What the community of knowers does not recognise as knowledge is displaced along with its reality-making possibilities’.

				Tim

				2014, 1p.5 2,3p.43

				You’re looking at a ‘twelve-thousand-year structure, a structure that seems so real we call it Nature’ 1. Listen, ‘[t]he nature-culture split we persist in using is the result of a nature-agriculture split’ 3. Agrilogistics. ‘The humanistic analytical tools we currently possess are not capable of functioning at a scale appropriate to agrilogistics because they are themselves compromised products of agrilogistics’ 3. 

				Susana

				We can’t think it?

				Donna

				Haraway 2016, p.36

				I’ve turned to Hannah’s (Arendt) ‘analysis of the Nazi war criminal Adolf Eichmann’s inability to think’ recently, and I believe some of my own thinking on it might be insightful to your research. Consider this subject: ‘a human being unable to make present to himself what [is] absent, what [is] not himself, what the world in its sheer not-one-selfness is and what claims-to-be inhere in not-oneself. Here [is] someone who [cannot] be a wayfarer, [cannot] entangle, [cannot] track the lines of living and dying, [cannot] cultivate response-ability, [cannot] make present to itself what it is doing, [cannot] live in consequences or with consequence , [cannot] compost’. It is commonplace, ordinary thoughtlessness. ‘This quality [is] not an emotional lack, a lack of compassion, […] but a 
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				deeper surrender to what I would call immateriality, inconsequentiality, or, in Arendt’s and also my idiom, thoughtlessness. [This subject is] astralised right out of the muddle of thinking into the practice of business as usual no matter what’. 

				Hannah

				Arendt

				Thoughtlessness—yes. Eichmann indeed suffered from it. Donna is describing a ‘type of criminal, who is in fact hostis generis humani’.

				Susana

				Or indeed, hostis generis vitae.

				Slavoj

				p.27

				‘The exemplary figures of evil today are not ordinary consumers who pollute the environment and live in a violent world of disintegrating social links, but those who, while fully engaged in creating conditions for such universal devastation and pollution, buy their way out of their own activity, living in gated communities, eating organic food, taking holidays in wildlife preserves, and so on’.

			

		

		
			
				Deborah, Eduardo

				Danowski, Viveiros de Castro 2017, p.108

				Let us imagine ourselves ‘watching—or rather, acting in—a sci-fi B movie in which the Earth is taken over by an alien race pretending to be humans, whose goal is to dominate the planet and to extract all its resources, after having used up their own home planet to the full. Usually, the aliens in such films feed on humans themselves: their blood, mental energy, and so forth. And now let the reader imagine that this has already happened, and that the alien race is, in fact, “we ourselves.” We were taken over by a species disguised as human, and they have won: we are they. Or are there in fact two different species of human, as [Bruno] suggests - an indigenous and an alien one? Maybe it is the species as a whole and each one of us individually that is split in two, the alien and the indigenous living side by side in the same body: suppose a small shift in sensibility has suddenly made that self-colonisation visible to us. We would thus all be indigenous, that is, Terrans, invaded by Europeans, that is, Humans; all of us, of course, including Europeans, who were after all the first Terrans to be invaded’.4

			

		

		
			
				Bruno

				2013, p.63

				I agree with both of you. And it seems now that within our species some ‘are readying themselves to live as Earthbound in the Anthropocene; others decided to remain as Humans in the Holocene’.

				Susana

				The Holocene—the time of Tim’s agrilogistics—is the time of stark divides and of the ever-expanding Human intake of ever-more-concentrated sources of energy. If nature is, in some sense, that thing that keeps us alive and is everywhere, then hydrocarbons, at present, also tick all the boxes.

				We have built a world in which we all, one way or the other, through shorter (as in Qatar) or longer networks (as in Alex’s British middle-class suburbia) depend on them to nurture our bodies and to keep us alive. The ingestion of an energy source is ultimately, the most basic driving force for any life-form. 
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				Thomas

				p.44

				That’s right, and ‘access to energy is related to social life and social form in fundamental ways’.

				Susana

				Exactly, here it becomes even clearer how our association and closeness to hydrocarbons, our energy source, in a very literal and real way, determines our access to other resources and the possibility for us, and our descendants, to stay alive. The more, the better. How could we ever break our partnership if we depend on them for survival, at least, as Humans unable-to-compost—as petrohumans? Which is at this point, all of us to different extents. 

				How would, for instance, a bee become aware the ever-more-effective pollen she has just found, will, in the end, exterminate the entire colony? How could she know even if the forest around her withered and died, if, in her immediate experience, the pollen kept appearing regardless of the disappearance of everything else? 

				I think with Jakob (Von Uexküll 2010) and his search images, the anecdote of a toad… 

				Jakob

				p.117

				I was thinking along the same lines, yes. So, our umwelt is our perceptual life world, the perceptual experience particular to each animal which determines the way they become aware of the world around them. There are perception signs and search images proper to each animal and to its evolutionary 

			

		

		
			
				path—the semiotic web of meaning that has allowed said species to endure through time by making it possible for it to communicate correctly with its corresponding surroundings. 

				In that regard ‘[t]he following has been said of the toad: A toad that eats an earthworm after a long period of hunger will also seize upon a matchstick, which bears a certain similarity in shape to the earthworm. One can conclude from this that the worm it just ate serves the toad as a search image. […] Now, we do not by any means always search for a certain object with a unique perception image, but far more often for an object that corresponds to a certain effect image. We do not look around for one particular chair, but for any kind of seating, i.e., for a thing that can be connected with a certain function [Leistung] tone’.

				Susana

				As human animals, we have also developed, within our umwelt, the corresponding perception signs and search images that have allowed our species to live, and indeed, to thrive, over the course of millennia. However, and I believe (until recently and not yet in every corner of the world), we have come under the impression that we are the only animal too smart to confuse search images. 

				If the toad gets confused and thus eats the matchstick, its wellbeing will not be the same as if it ate the worm. If we live by burning the occasional wood-log, or by the scattering of oil refineries across the land—it is a whole different story. As Ian’s former reference, Prometheus was bound by fire, then by hydrocarbons we are bound. But the difference, in their effects and 

			

		

		
			
				consequences towards our species, and all living and non-living entities existing in the world, are quite different from those of fire. The search image might be ‘energy ingestion,’ but the difference falls on the agential force this energy source acquires over us, and through us, over all life on earth. 

				Hannah, Arthur, Michael

				Appel, Mason and Watts 2015, p.13

				‘In this rendering, oil can be construed as a form of Foucault’s ‘biopower […] a resource central to the life and management of populations and to the constitution of forms of security’.

				Michael

				Watts 2012, p.439

				Yes, I’ve said this before, oil is a form of biopower as it is ‘a resource central to the life of populations and to the management of populations […] oil actively constitutes a particular “regime of living”—but also […] a regime of death, of bare life.

				Susana

				As biopower, it is within hydrocarbon’s capacities to mediate life and death—much like nature, creator of fertile fields and volcanic explosions alike. Save, the amalgam of a petronature stays true to contradictory form, both able to sever relations from all sides, yet extend its network throughout the world, to be everywhere present yet out-of-mind, to give the sense of ever-abundant lives by pledging our unwavering allegiance to them while eliminating the possibility of having a livable future if we do. 
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				Donna

				p.35

				It is tricky to think ‘in times of urgencies […] when every fibre of our beings is interlaced, even complicit, in the webs of processes that must somehow be engaged and repatterned’.

				Susana

				That’s the thing, Donna, we think we can think nature, but when we try, we realise we are interlaced—no, more than that—we are caught in the webs of ‘commonplace thoughtlessness,’ yes, like Hannah’s Eichmann, but longer still, in ‘global (thoughtless) networks of harm.’ Thoughtless because of conscious neglect, and also thoughtless because they are too large to hold in mind. In short, confused, like a toad with a matchstick.

				Perhaps we were never really able to think nature, and now we realise we are further less capable of thinking petronature as its contradictions and inescapable questions of morality (or what we think morality is) overwhelm and overpower us. It is a blow to our Human ego no doubt, to think we think better than all, to think thinking is our special power, only to realise we’ve been outthought by a slimly, black, thick underground ocean of goo.

				Reza

				p.20 

				Indeed, I tend to conceptualise oil as an ‘anorganic body with its own agendas’ as a ‘blob’ with an ‘agentic function on the journey “up-river” ’.

				Susana

				Petronature: foliage, fur, and feather soaked in oil, dance partners made intimate by human perseverant deep drilling of the earth. Materials that would not, in a million years touch each other, indeed did not—until now. The deep hot biosphere (Gold 2001) joining 
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				hands with the superficial one as a product of a handful hominin intentionalities. How to make sense of this strange union? 

				Tim

				2007, p.21

				‘It is ironic that indigenous societies often refer to nature as a shape-shifting trickster rather than as a firm basis’ (p.21).

				Susana

				It would perhaps, do us good to think of our petronatures as such—tricksters. An environment you should be wary of. An environment capable of rendering you inarticulate and thoughtless, clinging to past impossibles. An environment dripping in a substance capable of transmuting into forms of power and affluence able to ensure your survival—if only for so long. And, yet as James says, an environment which also ‘infects’ with its own kind of ingrained, piecemeal violence. ‘Like the devil’—the ultimate trickster. 

				Alex

				‘As humans, I think we’ve created these beasts. As individuals you’d need literally everyone to change their tune. The trouble is this beast is its own separate entity, we can’t just cut its head off. But I think almost, we’ve created these demons and they’ve already gotten too much power over in their own rights, I think it’s almost—I wouldn’t say they’re separate entities but—’ 

				Susana

				They have an agency of their own.  

				Tim

				2014, p.42

				‘Ecological awareness is disorienting precisely because of these multiple scales. We sense that there are monsters even if we can’t see them directly’ (p.42).
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				bicycles or scooters. Mothers pushing around prams. Everyone I see is young, and married and has children, or will do so eventually. I see nannies too. So many nannies. So many women I will never meet but know are from the Philippines, or south-east Asia, or Africa, but not from Germany, or Canada, or Australia.

				What I don’t see is the desert sand except far out in the construction site, where it will be swiftly covered with a shopping complex and symmetrical planters. I don’t see desert bushes or endemic sidra and samr trees. I only see foreign trees that grow bright coloured flowers: trumpet trees, golden showers, frangipani, flamboyants.

				I see Kate Brown’s (2013) good life taking shape as if it was the 1950s. I see affluence and happy childhood memories being formed alongside the appropriate relations of privilege and inequality essential to their functioning. I see, and sense, the safety of the enclosure, of the fantasy. I search but fail to see the dispossessed, the eroded earth, the cascades of toxic waste that make this kind of life possible. 

				I get a sense of traveling back in time where the old dualisms: civilised/savage, male/female, nature/culture, good/evil, divine/material, ruled uncontested. A time where the reassurance was: things will only get better if we keep the tunnel vision of going forward, always 

			

		

		
			
				higher, faster, better. A time that is also now, this present.

				I get a sense of traveling forward in time too. Is this not a city of the future? A time when these same dualisms will, by the force of Eduardo and Deborah’s Humans, the natural environment’s sudden otherness, and our ever-growing energy consumption, be reinforced exclusions, set truly in stone. Or in this case, eternal plastic, eternal CO2 haunting the air inside our lungs. The inescapable destiny of Humans.

				The first way of seeing it, the past, is the Terran within me. Is it past? The last enclave of Progress and Modernity? Could it ever be? I can only hope.

				The second way of seeing it, the future, is the Human within all of us. The stubborn pushing forth of the Holocene, and with it, the inevitable expansion of the one nature nature until the whole world unifies into the petronature. This future, under this light, is imperative, unavoidable. A future Humans, all of us within the global networks of harm, will continue to strive to the death to bring about. If only, like Eichman, by our commonplace thoughtlessness, and perhaps too by our incapacity to think on par with the trickster, the devil—the petronature.

			

		

		
			
			

		

		
			
				Susana

				Here, where we sit we realise ourselves surrounded by the petroscape. Like Ibrahim, I too see concrete everywhere. I see buildings topped by pastel-coloured pointed domes in impeccable order surrounding a perfectly circular bay where people leisurely kayak or paddle-board. I see yachts and jet-skis. Far-off in the horizon, I see a set of private islands, one for each member of the royal family all crowned by ever more extravagant palaces. I see a street where a parade of bright coloured sports cars makes its daily round. The roar of their engines soaks the air. 

				At the far edge, I see an empty plot, a fenced-off construction site. Tower cranes move about like giant, lethargic insects. There are only men there. They all wear full-body cerulean blue suits with reflective patches, gloves, thick boots, construction hats, sunglasses, and scarves covering their necks up to their noses and ears. Their bodies are invisible underneath their work clothes, which makes for a bleak metaphor. They stand waiting for a bus that will take them back to the place they will call home throughout their two-year contract. The labour camp. 

				The rest of the street reverberates with the sound of car engines and human voices. I see perfectly trimmed bushes and a pest control company truck keeping the scant insect life forms in line. I see fountains: the head of a lion spitting out a waterfall. Young families. Kids in 
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				Appendix 1

				Timothy Mitchell (2011) tells the story of how, after foreign intervention and oil extraction, the Gulf countries amassed enormous amounts of wealth. This wealth was divided between local ruling families and foreign benefactors, enablers of the technologies and knowledge used for said successful extraction. When the amounts of wealth became too large, the ruling families had trouble finding ways to spend their money since, ‘[t]he purchase of most goods, whether consumable materials like food and clothing or more durable items such as cars or industrial machinery, sooner or later reaches a limit where, in practical terms, no more of the commodity can be used and further acquisition is impossible to justify’ (p.156). Weapons appeared as the most practical choice since they can be stored and have become so complex and expensive, they are perfect compact vehicles of wealth storage. However, amassing wealth in the form of weapons comes with its own symbolic implications.

				In Doha, airshows are a common occurrence, and sophisticated military air-jets can be seen and heard passing above the city on any given day. The country, as its neighbours, invests large sums in sophisticated weapons, as military power constitutes an important part of the national identity. Qatar’s army was founded in 1971. One of the most important events at the National Day Parade is the display of the most recently purchased military technology. Children wear traditional clothing for this festivity which includes, besides traditional thobes and abayas, kid’s military uniforms as well.

			

		

		
			
				Appendix 2

				A few years ago I went on a tour organised by Qatar Museums Authority towards the abandoned town of Al Zubara, and led by a German archeologist leading excavations on the site. Al Zubara is located at the north-west edge of the country and faces directly the island of Bahrain. The site is composed of a heavily restored fort and scattered ruins along the sea. The coast is long and shallow. The sandy beach gives way to rock at the edge of the water. According to my guide people used to live here probably because several ocean currents converge in this passage making the waters particularly rich in sea-life. Up to today, a few odd curved stone shapes can be seen far into the water, which served the old dwellers of Al Zubara as fish and mollusc traps. Although the town has been abandoned for over two centuries, the same tides keep rising and falling on its shores—and also the same currents keep arriving—regrettably now, carrying what is currently abundant in the sea. The water that used to bring fish and crab, now carries along plastic waste from across the Gulf making this one of the most polluted beaches in the country.

				The archaeologist told this story while standing on the surface of the water, on top of rough black rock. Too black, I thought. Perhaps some kind of algae or lichen? He bent down and ripped some of it from the surface of the stone and said, ‘This is tar, brought by these same currents from Kuwait during the Gulf War.’ A war, I thought, the violence of a war fought 30 years ago and in another country came to beach here, and now remains. But then, he flipped the piece, and underneath, countless little limpets clung to it. And they have learned to thrive all these years, under the tar.
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				Appendix 3

				These are images shared to me by a kind acquaintance recommending the agency she used to hire her live-in nanny. Alongside this one, I was able to find several public social media accounts providing the same kind of information on their services and their employees. My acquaintance, as well as most people I know who have hired these services, come from countries and a citizenry with historic legacies and current political presence in terms of the protection of the universality of human rights.

			

		

		
			
				Appendix 4

				Bruno Latour proposes using the terms ‘Earthbound’ and ‘Human’ to highlight two different contemporary conditions of humanity. The Earthbound, engage with the anthropocene, or current epoch, with a deeper understanding of ecological interconnectedness and homo sapiens’ humble place within the order of life and earth processes. Humans, in Latour’s account however, are guided by stark cartesian divides between humans and nature, thus engage anthropocentrically (and destructively) with the world, its lifeforms and materials. Eduardo Viveiros de Castro and Deborah Danowski depart from Latour’s idea, but choose to use the denomination ‘Terrans’ instead of ‘Earthbound’.
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function onMouseDown(element, event) {
if (event.target && event.target.__id_touched) {event.target.__id_touched=false; return;}
if (hasAppearance(element, '_idGen-Appearance-Click')) {
addClass(element, '_idGenStateClick');
}
var actions = element.getAttribute("data-clickactions");
if(actions) {
eval(actions);
}
event.stopPropagation();
event.preventDefault();
}
function onMouseUp(element, event) {
if (event.target && event.target.__id_touched) {event.target.__id_touched=false; return;}
removeClass(element, '_idGenStateClick');
var actions = element.getAttribute("data-releaseactions");
if(actions) {
eval(actions);
}
event.stopPropagation();
event.preventDefault();
}
function onMouseOver(element, event) {
if (event.relatedTarget) {
if(isDescendantOf(event.relatedTarget, element)) return;
}
if (hasAppearance(element, '_idGen-Appearance-Rollover')) {
addClass(element, '_idGenStateHover');
}
var actions = element.getAttribute("data-rolloveractions");
if(actions) {
eval(actions);
}
event.stopPropagation();
event.preventDefault();
}
function onMouseOut(element, event) {
if (event.relatedTarget) {
if(isDescendantOf(event.relatedTarget, element)) return;
}
removeClass(element, '_idGenStateHover');
removeClass(element, '_idGenStateClick');
var actions = element.getAttribute("data-rolloffactions");
if(actions) {
eval(actions);
}
event.stopPropagation();
event.preventDefault();
}
function onTouchStart(element, event) {
if (hasAppearance(element, '_idGen-Appearance-Click')) {
addClass(element, '_idGenStateClick');
}
var actions = element.getAttribute("data-clickactions");
if(actions) {
eval(actions);
event.target.__id_touched = true;
}
event.stopPropagation();
event.preventDefault();
}
function onTouchEnd(element, event) {
removeClass(element, '_idGenStateClick');
var actions = element.getAttribute("data-releaseactions");
if(actions) {
eval(actions);
event.target.__id_touched = true;
}
event.stopPropagation();
event.preventDefault();
}
function handleMSOStateParentOfObject(element) {
var prev = element;
var parent = prev.parentNode;
var found;
while(parent && !found) {
var cn = parent.className;
if(cn && cn.indexOf('_idGenMSO') != -1)
found = true;
else
prev = parent;
parent = prev.parentNode;
}
if(found) {
var nextState = prev;
var mso_states = parent.children;
for (var i = 0, state; state = mso_states[i]; i++) {
var cn = state.className;
if (cn.indexOf('_idGenCurrentState') != -1 ) {
handleMediaInMSOState(state);
removeClass(state, '_idGenCurrentState');
addClass(state, '_idGenStateHide');
removeClass(nextState, '_idGenStateHide');
addClass(nextState, '_idGenCurrentState');
return;
}
}
}
}
function onMediaStart(id, time, startDelay) {
setTimeout(function() { onStart(id, time) }, startDelay*1000);
}
function onStart(id, time) {
var myMedia= document.getElementById(id);
if(myMedia) {
handleMSOStateParentOfObject(myMedia);
myMedia.currentTime = time;
myMedia.play();
}
}
function handleMediaInMSOState(element) {
/*This function is used to stop playing media present in current state when we move from current state to another state.*/
var descendants = element.getElementsByTagName('*');
for(var i = 0; i < descendants.length; i++) {
var e = descendants[i];
var tagName = e.tagName.toLowerCase();
if(tagName == 'video' || tagName == 'audio') {
if(!(e.paused)) {
e.currentTime = 0;
e.pause();
}
}
}
}
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