Throughout this work satan will be referred in the lower-case, due to ha-satan not being a personal name. Within the Septuagint ‘sometimes abbreviated LXX which is the name given to the Greek translation of the Jewish Scriptures.’[footnoteRef:1] The word ha-satan ‘was translated more directly as, ‘one who obstructs’ or ‘diabolos’ (opponent).’[footnoteRef:2] The etymology of the word ha-satan derives from ‘Ha’ meaning ‘the’ and by using this ‘prefix with the definitive article before it’  Kelly suggests the term ha-satan is more of a job title rather than a specific name.[footnoteRef:3] The Hebrew term for satan is ‘a common noun meaning “the adversary”.’[footnoteRef:4] A detailed analysis of the role and character of the satan in the books of Job and Zechariah will be explored to discover how ha-satan fulfils the role and character of being an opponent or the adversary.  [1:  Unknown author, ‘Septuagint and Reliability’ (Septuagint.net, 2002) https://www.septuagint.net/ [Accessed: 20/02/18]]  [2:  Kelly. Ansgar. Henry, ‘Satan A Biography’ (United Kingdom at the University Press, Cambridge, 2006) Pg. 31]  [3:  Mason. Rex, ‘The Cambridge Bible Commentary on The New English Bible: The Books of Haggai, Zechariah and Malachi.’ (Cambridge University Press, Cambridge, 1977) Pg. 50 and also referred to in Kelly. Ansgar. Henry, ‘Satan A Biography’ (United Kingdom at the University Press, Cambridge, 2006) Pg.28]  [4:  Kelly. Ansgar. Henry, ‘Satan A Biography’ (United Kingdom at the University Press, Cambridge, 2006) Pg. 31] 


The book of Job ‘begins with a prose Prologue of two chapters.’[footnoteRef:5] Unearthing how Job found himself in his ‘unfortunate situation, followed by a long-versified debate between the afflicted Job and various interlocutors, beginning in chapter three and continuing to the end.’[footnoteRef:6] Job questions why people suffer (which supports a historical interpretation on this scene as to why God had allowed people to suffer in this way when Jerusalem toppled).[footnoteRef:7] Job suffers the loss of his assorted property of cattle and servants, children, as well as his health.  This is also ‘…the first time in the Old Testament that the fundamental issue of suffering and why a good God allows it is addressed.’[footnoteRef:8]  With ha-satan being the cause of Job’s suffering due to this cosmic wager between God and ha-satan which enabled the satan to act against Job. [5:  Kelly. Ansgar. Henry, ‘Satan A Biography’ (United Kingdom at the University Press, Cambridge, 2006) Pg. 21 ]  [6:  Ibid.]  [7:  Stokes. E. Ryan, ‘Satan, YHWH’S Executioner’ JBL 133, no.2:251-270 (Southwestern Baptist Theological Seminary, Fort Worth, 2014)]  [8:  Stanford. Perter, ‘The Devil A Biography’ (Arrow, Books, London 1996 reprinted 2003) Pg.43] 

Verses one and two are of most interest when considering the character of ha-satan due to the scene shifting from Job to talk concerned with the heavenly realm;  
6One day the heavenly beings came to present themselves before the LORD, and Satan also came among them. 7 The LORD said to Satan, “Where have you come from?” Satan answered the LORD, “From going to and fro on the earth, and from walking up and down on it.” 8 The LORD said to Satan, “Have you considered my servant Job? There is no one like him on the earth, a blameless and upright man who fears God and turns away from evil” (Job 1:6-8; cf. 2:1-3). [footnoteRef:9] [9:  University of Wales Trinity Saint David ‘Satan in the Hebrew Bible Presentation’ Lecture one ] 


When analysing this chapter, the role and character of ha-satan is clear, this section of Job commences when ha- satan ‘appears as an angel, a “son of God” (Bene ha-Elohim), a term that, in Hebrew idiom, often means “one of the divine beings.”’[footnoteRef:10] The satan’s role is to be included and counted among one of the heavenly beings.  The Lord is not surprised when he asks where ha-satan has come from, God expects ha-satan to come before Him. As Stanford states about one of ha-satan’s major characteristics ‘satan is absolutely loyal to Yahweh but has taken upon himself the role of chief antagonist to humankind.’[footnoteRef:11] Ha-satan’s role is not to go against God.    [10:  Elaine Pagels ‘The Origin of Satan’ (Vintage Books A Division of Random House, Inc. New York, 1996) Pg.41]  [11:  Stanford, Perter, ‘The Devil A Biography’ (Arrow, Books, London 1996 reprinted 2003) Pg. 42] 

The response from ha-satan ‘from going to and fro on the earth’[footnoteRef:12] possibly denotes a restless aspect to ha-satan’s character, never being idle. This line has received detailed consideration from religious historians such as Elaine Pagels who notes a similarity ‘between the Hebrew satan and ‘shut’, the Hebrew word to roam suggesting that the satan’s special role in the heavenly court is that of a kind of roving intelligence agent.’[footnoteRef:13] This strong suggestion of a patrolling function is also proposed by Lods (1939) he ‘finds that ha-satan resembles a widespread figure in the human governments of the time, namely the official inspector and informer employed by the central authorities.’ [footnoteRef:14] Many Jews would have known and been aware of ‘the King of Persia’s elaborate system of secret police and intelligence officers.’[footnoteRef:15] [12:  Bible, Job 2.2, New International Version]  [13:  Elaine Pagels ‘The Origin of Satan’ (Vintage Books A Division of Random House, Inc. New York, 1996) Pg.41]  [14:  Kelly. Ansgar. Henry, ‘Satan A Biography’ (United Kingdom at the University Press, Cambridge, 2006) Pg. 26]  [15:  Elaine Pagels ‘The Origin of Satan’ (Vintage Books A Division of Random House, Inc. New York, 1996) Pg.41] 

Continuing on with Lods explication of both the book of Job and Zechariah three, he explores the role and function of ha-satan’s character in Zechariah three; claiming, 
Zechariah’s vision of the Satan accusing the high priest should not be taken, therefore, as implying a permanent prosecutor but rather the activity off one of the field inspectors who returns to court to make occasional accusations as his “research” warrants. [footnoteRef:16] [16:  Kelly. Ansgar. Henry, ‘Satan A Biography’ (United Kingdom at the University Press, Cambridge, 2006) Pg. 26
] 

Lods concludes that the role of ha-satan can be observed from a historical context, placing the satan’s role as that of ‘Eyes for the King.’ [footnoteRef:17]  [17:  Kelly. Ansgar. Henry, ‘Satan A Biography’ (United Kingdom at the University Press, Cambridge, 2006) Pg. 27] 

At first appearance ha-satan imposes various levels of suffering on Job for example in verse 2:7, when Job receives sores all over his body from ha-satan. On further consideration, ha-satan is not solely responsible, as he would not have taken this course of action if God had not made ha-satan aware of Job in the first instance. According to Morgan in his book ‘The Answers of Jesus to Job’ the use of language is significant, 

Considered is a strong word.  It means have you been watching Job, have you been examining him?  Have you been going round and round the citadel of this man’s mind trying to find some way to break in.?[footnoteRef:18]  [18:  Mr G. Campbell Morgan, ‘The Answers of Jesus to Job’ (Grand Rapids: Baker Book House, 1973) ] 


Morgan’s argument again reinforces the strong suggestion of ha-satan’s role being that of a patroller and if need be someone who tests. It is significant to note for understanding of the character and role of ha-satan that it was not ha-satan who initiated the conversation about Job; it is God. The natural dialogue, demonstrates God and ha-satan are familiar with one another, ha-satan’s function is to have a close working relationship with God. In the book of Job, ha-satan is merely an occupation title ‘the adversary’ in this instance and God is aware of the role and character ha-satan plays.[footnoteRef:19] The role of ha-satan is to carry out actions for God, this can be seen when ha-satan replies to God ‘From going to and fro from the earth.’[footnoteRef:20]  This suggests the role of ha-satan was to be responsible for checking and keeping watch on the inhabitants of the earth.  [19:  Bramblet. Philip, ‘Satan in the Book of Job – Satan’s Character’ http://philipbramblet.awardspace.com/Papers/satan_in_job.htm [Accessed: 20th February 2018]]  [20:  Bible, Job 2.2, New International Version] 

Some commentators seem to portray the adversary of Job as not all that bad.  For instance, Driver and Gray view him as ‘just another of the "sons of God" who opposes and accuses men before God but has not yet developed his later (New Testament) character.’[footnoteRef:21] The character of ha-satan is not malicious or one who acts independent of God; as he asks for God’s permission to harm Job. God holds ha-satan accountable for his actions against Job; within the first half of the text he is told from God not to harm Job. Only a hint of mischievousness can be found in ha-satan’s character during the book of Job. He is not the personification of evil. The beginning of ha-satan’s development can be understood in this book. [21:  Bramblet. Philip, ‘Satan in the Book of Job – Satan’s Character’ http://philipbramblet.awardspace.com/Papers/satan_in_job.htm [Accessed: 20th February 2018] ] 

However, Atkinson in ‘The Message of Job’ takes a different stance on the character of ha-satan.  According to Atkinson by ‘the satan  taunting God’ and offering to test the faithfulness of Job, by taking away all that God has provided, so Job will eventually  curse God, ‘shows his [ha-satan’s] preoccupation with wrongdoing and has produced a cynicism which is destructive.’[footnoteRef:22] An alternative stance on this is that ha-satan is not destructive, Ling states the opposite and warns not to read too much into the character of ha-satan in the book of Job as ‘he is a regular member of the heavenly council, a sort of public prosecutor, bond to scrutinise every human claim to piety.’[footnoteRef:23] Only fulfilling his role not out of malice as he is neither good nor bad but simply doing what is required of him in his given role.  [22:  Atkinson. David and J.A.Motyer,  ‘The Message of Job Suffering and Grace’ (Inter-Varsity Press Leicester, England Downers Grove, Illinois, USA, 1991) Pg.21]  [23:  Ling. Trevor, ‘The Significance of Satan’ (London S.P.C.K. 1996) Pg.5] 

Therefore, it could be interpreted as ha-satan’s role being one who slanders believers in God, such as Job who he falsely accuses of only being ‘blameless and upright’[footnoteRef:24] due to all the blessings he has received. Ha-satan’s role is possibly to be used in the testing of faith. By assigning ha-satan the prominent features of being a patroller with the responsibility for the testing of Job, Stanford notes it could be ‘an allegory for those [sufferings] of Israel during the exile and heaped, not a Yahweh’s door, but at that of his mischievous servant.’[footnoteRef:25]  [24:  Bible, Job 1:8, New International Version ]  [25:  Stanford, Perter, ‘The Devil A Biography’ (Arrow, Books, London 1996 reprinted 2003) Pg.43] 

Continuing the analysis into the role and character of ha-satan leads this work onto examining the book of Zechariah. This is a prophetic text, both the book of Job and Zechariah are suggested to date within approximately a similar time frame, either the exilic text or the postexilic textual period.[footnoteRef:26]  The introduction of Zechariah chapter one features no mention of the character ha-satan. Though reference is made to several characters who appear to have the same function as the character of ha-satan within the book of Job.  [26:  Stanford, Perter, ‘The Devil A Biography’ (Arrow, Books, London 1996 reprinted 2003) Pg.43] 

Zechariah’s first vision contains numerous riders on horses, these riders are the riders who the Lord has sent to patrol the earth. The riders speak to [Zechariah and the angel] and express ‘low the whole earth is at peace.’[footnoteRef:27]  Indicating that these are angelic beings that function to patrol earth and are able to subsequently report all earth is at peace. Throughout the vision in book one, angels fulfil a similar function as that of ha-satan, echoing ha-satan’s words when he states, ‘going to and fro’.[footnoteRef:28]  Although no explicit mention of ha-satan is made it offers an interesting parallel. This suggests that these angels have a duty or responsibility to report back to God, when the world is not at peace, with the angels having the same patrolling function as ha-satan from the book of Job.   [27:  Bible, Zechariah 1:11, New International Version ]  [28:  Bible, Job 2.2, New International Version] 

Zechariah chapter three will be a point of interest in this discussion as it assists in providing a detailed analysis of the role and character of ha-satan in the book of Zechariah. In chapter three Zechariah first introduces the character of ha-satan. The following lines will be evaluated further to discover the character and role of ha-satan, 

Then he showed me the high priest Joshua standing before the angel of the Lord, and Satan standing at his right hand to accuse him. And the Lord said to Satan, “The Lord rebuke you, O Satan! The Lord who has chosen Jerusalem rebuke you! Is not this man a brand plucked from the fire?” (Zech. 3:1-2)

The above vision shows a court scene, once more introducing the character of ha-satan within the Hebrew Bible. As in the book of Job verse one and two, ‘ha- satan is the figure in the council of Heaven who has the role of counsel for the prosecution.’[footnoteRef:29]  The angel of the Lord acts as the judge. Perhaps the position of ha-satan to the right-hand side of the angel of the Lord is noteworthy, as it implies a position of power.  [29:  Mason. Rex, ‘The Cambridge Bible Commentary on The New English Bible: The Books of Haggai, Zechariah and Malachi.’ (Cambridge University Press, Cambridge, 1977) Pg. 50] 

[bookmark: _Hlk508960607]The function of ha-satan is to be the accuser, it is ha-satan’s responsibility to bring an accusation or a charge against those who ha-satan believes should be tested or held accountable. Ha-satan’s role ‘…[to] work to patrol through the length and breadth of the earth evidently looking for faults to report for punishment.’[footnoteRef:30] Once more ha-satan takes on the role of celestial prosecutor or accuser as seen in the book of Job.[footnoteRef:31] However, it is worth noting that the character of ha-satan moves away from being described as a ‘Troublemaker’as seen in the book by Wray and Mobley 'The Birth of Satan'.[footnoteRef:32] Within the book of Zechariah ha-satan does have legitimate cause to prosecute, this will be explored later in this work. [30:  Eaton. J.H, ‘JOB’ (JOT Press for the society for Old Testament Study, Sheffield, 1985) Pg.1]  [31:  Eaton. J.H, ‘JOB’ (JOT Press for the society for Old Testament Study, Sheffield, 1985) Pg.1]  [32:  Mobley. Gregory and Wray. T.G, ‘The Birth of Satan: Tracing the Devil’s Biblical Roots’ (Saint Martin’s Press, 2005)] 

It would perhaps be beneficial to place this verse in a wider historical context, to understand the significance of Zechariah’s dream and the role ha-satan has in it. As Tiemeyer explains, although no nature of the accusation is specified. [footnoteRef:33]  ‘Joshua [may personally be] guilty or his guilt may represent that of the priesthood or even that of the whole providence of Judah.’[footnoteRef:34] Further explained by Zechariah’s vision which gives an account according to commentators such as Pagels that, [33:  Mason. Rex, ‘The Cambridge Bible Commentary on The New English Bible: The Books of Haggai, Zechariah and Malachi.’ (Cambridge University Press, Cambridge, 1977) Pg. 50 ]  [34:  Mason. Rex, ‘The Cambridge Bible Commentary on The New English Bible: The Books of Haggai, Zechariah and Malachi.’ (Cambridge University Press, Cambridge, 1977) Pg. 50 ] 

‘reflects conflicts that arose within Israel after thousands of Jews – many of them influential and educated – whom the Babylonians had captured in war (c. 687 BCE) and exiled to Babylon, returned to Palestine from exile.’[footnoteRef:35] [35:  Elaine Pagels ‘The Origin of Satan’ (Vintage Books A Division of Random House, Inc. New York, 1996) Pg. 43-45] 


In using this historical interpretation, it becomes clearer to appreciate ha-satan’s role in this scene. ‘Ha-satan speaks for the rural inhabitants who accuse the high priest of being a worthless candidate’ (Zech 3:1-2)[footnoteRef:36] It has been observed that ‘the prophet Zechariah had depicted the satan inciting factions among the people.’[footnoteRef:37] As this was ha-satan’s function, to be the one to accuse Joshua, although the satan is mistakenly acting on behalf of God, as he has no knowledge of God’s intentions to forgive Joshua. Ha-satan is simply fulfilling his divinely designated role. According to one source, ‘in Judaism ha-satan does not make evil, rather points out to Yahweh the evil inclinations and actions of humankind. In essence ha-satan has no power unless humans do evil things.’ [footnoteRef:38] [36:  Elaine Pagels ‘The Origin of Satan’ (Vintage Books A Division of Random House, Inc. New York, 1996) Pg. 43-45]  [37:  Elaine Pagels ‘The Origin of Satan’ (Vintage Books A Division of Random House, Inc. New York, 1996) Pg. 43-45]  [38:  Unknown Author, ‘Ha Satan’ (Unknown Publisher and date) http://www.yahuahkingdom.com/uploads/8/3/6/9/8369443/satan.pdf [Accessed:27th March 2018] ] 

[bookmark: _GoBack]Joshua is forgiven by God and ha-satan is rebuked, demonstrating the slight tension arising between God and ha-satan. Just as ha-satan’s role was formerly to antagonise God into testing Job, ha-satan role in the book of Zechariah is to be the accuser opposing God’s judgment. According to Wray and Mobley ‘Ha-satan’s role, we must assume, has been to act as ‘Devil’s advocate’ to probe and to test, to dig up whatever dirt he could on the candidate for high priest.’[footnoteRef:39] This is because the book of Zechariah is important due to ‘Zechariahs prophecies being densely coded apocalyptic commentaries on the restoration program underway in Jerusalem following the exile.’[footnoteRef:40] [39:  Mobley. Gregory and Wray. T.G, ‘The Birth of Satan: Tracing the Devil’s Biblical Roots’ (Saint Martin’s Press, 2005) Pg.65]  [40:  Mobley. Gregory and Wray. T.G, ‘The Birth of Satan: Tracing the Devil’s Biblical Roots’ (Saint Martin’s Press, 2005) Pg.64] 

This is why ha-satan has the position of being prosecutor. Though ha-satan’s character still holds no power or authority in his role as he is rebuked twice for his accusations. The satan’s character is simply that of an accuser, ‘he has limit to his knowledge and power.’[footnoteRef:41] Ha-satan did not know God was going to forgive Joshua as he is not aware of how God will respond. In God giving forgiveness to this Jewish community, this man of Jerusalem he was essentially saying that he forgives all that has taken place previously. ‘In the depiction of the divine council proceedings, the scene includes a human being named Joshua, the very priest whom Zechariah hoped would serve as coregent in the new, postexilic regime.’[footnoteRef:42] This is why ha-satan must test Joshua. [41:  Unknown Author, ‘Ha Satan’ (Unknown Publisher and date) http://www.yahuahkingdom.com/uploads/8/3/6/9/8369443/satan.pdf [Accessed:27th March 2018] ]  [42:  Mobley. Gregory and Wray. T.G, ‘The Birth of Satan: Tracing the Devil’s Biblical Roots’ (Saint Martin’s Press, 2005) Pg.64] 

Zechariah book three reinforces the notion of judgement not only from the character of ha-satan but with the use of language. The question asked to ha-satan ‘Is not this man a brand plucked from the fire?’ holds significance as the Hebrew word for fire equates in the Hebrew Bible to judgement.[footnoteRef:43] Joshua is being weighed against God’s standard. Initially Joshua is in filthy clothes and an accusation has been brought by ha-satan.  [43: Bible, Zechariah 3:1-2, New International Version ] 

3Now Joshua was clothed with filthy garments and standing before the angel. 4 He spoke and said to those who were standing before him, saying, “Remove the filthy garments from him” Again he said to him, “See, I have taken your iniquity away from you and will clothe you with festal robes…” (Zech. 3:4-3)

The filthy clothes might be suggestive of sin on the part of Joshua therefore the role of satan is to be the accuser and the filthy clothes might be indicative that there is some sin on the part of Joshua that needs to be judged. [footnoteRef:44] It is still ha-satan’s role to judge, making ha-satan’s role not obsolete just because God has forgiven Joshua, his role will always be to bring forth those who should be tested. Joshua’s clothes when he is forgiven are replaced by clean robes representing forgiveness. [44:  University of Wales Trinity Saint David ‘Satan in the Hebrew Bible Presentation’ Lecture one 
] 

To conclude as Ling notes within his book the ‘Significance of Satan’ ha-satan should not be seen ‘… in too favourable light [as] the traits which will develop into the kind of character which he possesses in New Testament times can already be dimly discerned.’ [footnoteRef:45] Whether being the one who inflicts suffering in Job or in Zechariah being the one who challenges God’s judgment ha-satan is developing his character. Yet throughout the two books ha-satan is still obedient to God. Ha-satan fulfils the role of being an adversary in both.  Equally God either allows ha-satan to bring forth an accusation against Joshua or ‘gives satan the freedom to try Job out. God sets the bounds.’[footnoteRef:46] It is clear from Atkinson’s writing that ‘there is evil here [in the character of ha-satan], but not [a Zoroastrian religious influenced dualism], and perhaps we need to pause to register that fact.’[footnoteRef:47] [45:  Ling. Trevor, ‘The Significance of Satan’ (London S.P.C.K. 1996) Pg.6]  [46:  Atkinson. David and J.A.Motyer,  ‘The Message of Job Suffering and Grace’ (Inter-Varsity Press Leicester, England Downers Grove, Illinois, USA, 1991) Pg.21]  [47:  Atkinson. David and J.A.Motyer,  ‘The Message of Job Suffering and Grace’ (Inter-Varsity Press Leicester, England Downers Grove, Illinois, USA, 1991) Pg.21
] 
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