[bookmark: _Int_gQuzmVFo]In considering the practicalities of the reconstruction of ancient household activities and organisation from the archaeological record in a Chalcolithic and Bronze Age Cypriot context, the overriding telos must be just that – an appreciation of practicality. This is not to neglect or minimise the importance of symbolic and non-materialistic context for select subjects from this record, but rather to situate such contexts within the broader framework of a society defined by scarcity, limited resources, and the tangible importance of prestige. In such a framework, these contexts are not devaluated in importance, but rather understandable as a sort of psychic scaffolding that at once shapes and is shaped by the  fundamental subordination of Cypriot society during these periods to scarcity, and its response to that condition.
[bookmark: _Int_Th3ZdNU8][bookmark: _Int_RGL92i4S][bookmark: _Int_LD4HbJom]A useful case study in this regard is the analysis of material unearthed at the Kissonerga-Mosphilia Chalcolithic site in The Archaeology of Fertility and Birth: A Ritual Deposit From Chalcolithic Cyprus by Diane L. Bolger. On one level, the material concerns itself with elements of Chalcolithic-Cypriot life that seems, upon initial inspection, divorced from the material condition of the average Chalcolithic-Cypriot, with Bolger’s analysis in particular focussing on the “Chalcolithic figurines”[footnoteRef:29780] and their possible utility as ritual objects (though the possibility of their being “children’s toys”[footnoteRef:3693] is briefly mooted, Bolger does not seriously entertain this circumstance).  [29780:   (Bolger, 1992)]  [3693:  (Bolger, 1992)] 

Bolger, drawing on the research of Peltenburg and Goring, accepted that it had been established “without question”[footnoteRef:9625] that the figurines are fundamentally connected with “fertility and birth”[footnoteRef:29286], and, proceeding from that basis and with the use of cross-cultural comparison with more contemporaneous “traditional societies”[footnoteRef:24282] (largely the Bantu and Ashante), argued that the ritual use of the figurines as objects is likely as aids to the procreative process. As such, the contribution of the archaeological record via these items seems, as it is currently understood, a distinctly religious or even magical (in the sense of the ritual practice thereof) function, with little reference to the social utility required by a society defined by physical scarcity and the economic vitality of “fresh blood” to power largely manual domestic jobs in a household-based economy. Indeed, given the natural bias of the archaeological record in favour of those elements of society affluent enough to boost the odds of their possessions surviving the wear and tear of time, it would seem highly plausible that these figurines might be elite items for women of a higher social “class” (as far as that concept might be applied to such a remote period).  [9625:  (Bolger, 1992)]  [29286:  (Bolger, 1992)]  [24282:  (Bolger, 1992)] 

[bookmark: _Int_aOxy94yM][bookmark: _Int_7m4b8oR5][bookmark: _Int_L8LiGe8R]However, on a real level, the social utility of such figurines – even considered purely as placebos – is both informed by and a palliative to the situation of often socially-insecure women in a context of profound scarcity, and the social consequences implied by such. While the study of human reproduction cited by Bolder is considerably antiquated by modern academic standards, the alienation experienced by most childless women throughout the world is a real phenomenon, seemingly resulting from cultural strands themselves shaped by a relation to scarcity. It is a commonplace that fertility is negatively correlated with affluence, but no less true for it – one need only compare the birth rate in Tanzania (4.8. births per woman) to that in Japan (1.34 births per woman). This is a practical outcome of and response to the realities of high-scarcity society – as less offspring are liable to survive childhood (infant mortality being as negatively correlated with scarcity as affluence is with fertility), the birth of larger groupings of children is a practical expedient against depopulation and a means of ensuring the long-term health of the household in an unforgiving environment. Accordingly, it may be surmised that the more high-scarcity (or “traditional”) the society, the greater the taboo against childlessness in women. In such a context, therefore, ritual aids such as the figurines do not constitute a mystical diversion or purely private spiritual function, but rather a practical expedient for a safe and potent rise in personal fertility, with its advantages of social prestige, greater labour available to the family unit (equating to reduced scarcity), and, in the long term, carers in the precarious condition of old age in a high-scarcity society.
[bookmark: _Int_dopxOnCk]In this context, a strict division of Chalcolithic- and Bronze Age-Cypriot life between the religious and the secular is not useful for the purposes of scholarly analysis, and indeed constitutes a sort of anachronism. For a woman unable to or experiencing difficulty in conceiving a child, the social odium she was subject to for this perceived failing (“While medically those women may not have been infertile, culturally they were judged to be at fault”[footnoteRef:25611]) was not the principle root of her misfortune, but rather a symptom of the arbitrary physical misfortune of a lack of fertility, lack of virility, or simple bad luck in a high-scarcity society that penalised women unable to contribute units of labour to eventually fulfil the household’s needs. For the woman experiencing the social odium and anxiety resulting from this, the functional difference between her specific misfortune and the physical aspect of the problem (difficulty in conceiving a child, or, a very rational anxiety, fear over the likelihood of death in childbirth) would not appear to be of very great interest. The secular and the religious, in this context, are not separate, but intersect. An appeal to the divine does not constitute a private personal interest in a rationalist-capitalist societal consensus, but rather a practical effort to negotiate an issue both personal (as it pertains to the survival of the woman experiencing childbirth, her likelihood of conceiving a child and so on) and communal (regarding the household’s need for a surplus of fresh children in a society where high infant mortality and scarcity demand a certain level of unsentimental, even ruthless practicality).  [25611:  (Bolger, 1992)] 

[bookmark: _Int_oOvFhCbH]Undergirding this framework is an overwhelmingly practical understanding of the divine that goes against the prevailing (secular) understanding of the religious sphere in the Western academic tradition. The divine is transcendent, but its utility is not purely supplementary. In a high-scarcity, high-mortality society, the figurines unearthed at Kissonerga-Mosphilia may be considered analogous in function (if not in role or outcome) to going to a professional for aid in conceiving a child. It may not as a solution constitute a certain success, but then for many couples neither is seeing a professional today. Indeed, for a less secular comparison, one might take the pilgrimages made by many European families in the Middle Ages to holy sites to pray for the intercession of saints for the improvement of their own fertility or virility – while the mechanism is hallowed, it is in practice subordinated to the pressing material need to reproduce and thus maintain the social fabric of the household if not the community, which is itself an outcome of scarcity. Further, as Bolger notes, the Cypriots at Kissonerga-Mosphilia demonstrate a decidedly unsentimental approach to fertility rites that failed beyond a certain frequency: “The failure of the practices attested here to continue into the succeeding periods of the settlement suggests that the deconsecration and ceremonial burial of the vessels, figurines, and other objects at approximately 3000 B.C. signaled the demise of long-held beliefs about man's relationship to the supernatural”[footnoteRef:19717]. To put it more bluntly, although the care with which the deconsecration was conducted rather puts paid to any notion of an incipient late-Chalcolithic atheism, if the doctor seen by the community proved ineffectual, the community would find or manufacture other solutions. In order to properly reconstruct the Chalcolithic household’s organisation and activities, an understanding of that household’s role as the basic unit of not simply the economy, but Cypriot life overall is a key – as such, any framework which fails to take into account the practical lack of sentimentality shown by Chalcolithic households to religious solutions to a lack of fresh labour to power those activities and their economic by-products is necessarily flawed. [19717:  (Bolger, 1992)] 

Another useful example can be found in Edgar Peltenburg’s Settlement Discontinuity and Resistance to Complexity in Cyprus, ca. 4500-2500 B.C.E. Setting aside the segment concerned with Neolithic Cyprus, the primary thrust of Peltenburg’s work lies in his analysis of the evidence supplied by the archaeological record as it pertains to the dynamics of power and ‘complexity’ in the relevant periods. Charting the development – or lack thereof – of Cypriot society over time, Peltenburg, citing the research of Feinman and Neitzel, argues that, far from existing in a state of “sociopolitical homeostasis”[footnoteRef:17263], Chalcolithic-to-Early Bronze Age (and, less germanely, Neolithic) Cyprus in fact experienced "fluctuating asymmetric political relationships”[footnoteRef:13615] rather than the binary between evolution and homeostasis centred by more Western-centric “evolutionary” models of social complexity. Key to Peltenburg’s analysis is the erosion of extant resistance to the stratification – itself associated with complexification – of Cypriot society over time, and the mechanisms of power associated with this process.  [17263:  (Peltenburg, 1993)]  [13615:  (Peltenburg, 1993)] 

[bookmark: _Int_ex4dqV7D][bookmark: _Int_Dvm9GEcs][bookmark: _Int_PogRo1Od][bookmark: _Int_081AIJPK][bookmark: _Int_9NE6dYu2][bookmark: _Int_b8ViFu3y][bookmark: _Int_019NxFRC][bookmark: _Int_EjSwYffa][bookmark: _Int_BMwydsi8]In analysing these mechanisms, the fundamental primacy of the material in a high-scarcity society wherein the domestic environment is the key unit of the economy once again asserts itself. For example, take the use of – possibly sacral – feasting. As Peltenburg notes, “[...] conspicuous largesse has often been associated with the supernatural”[footnoteRef:17710]. Once again, the archaeological record points (at first) to a seemingly mystical and decidedly non-secular mechanism of social influence – one that can, much like the votive figurines, be deemed a “magical” function. However, once again, the fundamental context for such a mystical association remains scarcity. In a high-abundance context, food becomes mundane, with its symbolic power, if any, being rooted in its regular delivery – take the Christian prayer “Give us this day our daily bread” in the context of the Roman grain dole, for example. In a high-scarcity, high-precarity environment with insecure and fractious authority over a relatively small area, however – one analogous to the fractured fiefdoms of Chalcolithic and early Bronze Age Cyprus – the capacity to provide a regular supply of food becomes not a basic priority of the state, but a positive boon. In such a context, therefore, a ruler’s provision of an outright abundance at select occasions – especially if infused with sacral meaning from a member of the priestly caste – becomes a sign of supernatural favour. Once again, the sphere of the secular blurs with that of the sublunar, material needs are met with spiritual solutions, and the archaeological record points to a means of control that subordinates occult means (at least in presentation) to eminently material ends. As Service notes, "One of the most powerful of the new politically integrative ingredients [of chiefdoms] is ideological: The hierarchy of the authority system has become supernaturally sanctioned in mythology”[footnoteRef:11996], a verdict Peltenburg considered “widely agreed [upon]”[footnoteRef:235] in the academic community at the time. By answering material needs with a solution that, if not actively ”magical”, was presented as such, the material power of the executive was shored up, enabling the further entrenchment of their position.  [17710:  (Peltenburg, 1993)]  [11996:  (Service, 1975)]  [235:  (Peltenburg, 1993)] 

[bookmark: _Int_mrhXZ32J][bookmark: _Int_wZwvmEjS][bookmark: _Int_irxJ8pLy][bookmark: _Int_sSaIB8yZ]However, this scarcity, while highly important and fundamentally informing much of the lens through which Cypriot society understood itself, was not static, and fluxed. Another of Peltenburg’s works, Text Meets Material in Late Bronze Age Cyprus, illustrates this via his synthetic analysis of both the archaeological record and surviving evidence of communications between contemporary heads of state during the period, and his resultant conclusions on the role and mechanisms of the state. Noting a disconnect between the forms and styling used by the Alašiyan monarch in communication with contemporary heads of state and the practical realities implied by the archaeological record’s very lack of “palatial centres, dynastic regalia and iconography of a ruling ideology that would more convincingly sustain the argument for a centrally administered state [...]And yet, an entity that was internationally recognised in documentary sources as a highly ranked kingdom, the equivalent of what by convention are called states elsewhere, did exist on Cyprus”[footnoteRef:3845]. Peltenburg, drawing on the language of his era, analogises the Cypriot monarch in function as an executive that ”acts like a CEO”[footnoteRef:18868], though he notes that the ”institutions we refer to as “palaces” and “temples” were mainly organised along the metaphor of the household. Relationships between these institutional households were framed in terms of kinship, rather than the rational bureaucratic terminology most often used in archaeological and epigraphic reconstructions”[footnoteRef:995].  [3845:  (Peltenburg, 2012)]  [18868:  (Peltenburg, 2012)]  [995:  (Peltenburg, 2012)] 

[bookmark: _Int_F8SZaka8][bookmark: _Int_Yfs34PNb][bookmark: _Int_x0cfYVIL]Herein is the key insight in Peltenburg’s work. Even in a period as removed from the scarcity of the Chalcolithic as the Late Bronze Age – one wherein Cyprus as the Alašiyan monarchy is internationally acknowledged as worthy of the diplomatic address appropriate to a high-ranking power – the conceptual grammar of its social organisation is fundamentally couched in the language of the household. While, relatively speaking, the Cyprus of the Late Bronze Age is a monumentally different beast to that of the Chalcolithic, existing on the other side of a yawning gulf of prosperity, influence and awareness of the world around it, the thoughts of its rulers remained couched in the language of the household or family unit (though a decidedly non-nuclear variation thereupon). Beyond the terms of address common between heads of state at the time (father, brother and so on), this metaphor of kinship pervaded a functionally corporate-mercantile social model even in conditions of comparative super-abundance. Cypriot society, well into the Late Bronze Age, still thought in the grammar of scarcity, still considered the household the basic social unit, and, indeed, came to organise their society along the lines of a principle of economic "survival of the fittest” - as, to quote McGeough, “the palace operated not as manager of a state-economy but as the biggest household in a network of households”[footnoteRef:22473]. There being no formal separation between polity and economy in the political economic social structure, this grammar of the household, of the domestic - which, in its conception of the world with its roots identifiable in the Chalcolithic culture studied by the likes of Bolger, must also be considered a grammar of scarcity – the Late Bronze Age Cypriot-Ališiyan state may be considered the principle of the subordination of societal purpose to the material (i.e. the profit motive) made manifest. In an international system positively abundant with divine monarchies, the leadership of some of which were so profoundly abstracted from scarcity that their monuments to their own divinity are ubiquitous images to the broader public today (i.e. the Pyramids), the Late Bronze Age Alašiyan Cyprus revealed by the archaeological and textual synthesis of Peltenburg is thus a kind of sociopolitical mutant. While utilising the forms of an international community whose dominant understanding of international legitimacy was that of divine monarchy (a Cypriot society that, owing to its overwhelmingly textual basing in the source, may be said to exist on-tablet if not on-paper), the Cypriot society indicated by the archaeological record and the ”exceptional commercial tenor of its Amarna letters”[footnoteRef:3380] is one evidenced to, once again, subordinate mystical ends to the needs of a materially-oriented social system, one that indeed understood the business of state as another domestic activity. Just as with Bolger’s votive figurines, or again the ovens that spurred Peltenburg’s analysis of feasting, the apparently mystical in the context of a high-scarcity society proves a practical measure for ameliorating, enhancing or otherwise affecting distinctly material means, motives, and ends, resulting in their common empirical framework, in-tune with the fundamentally material-subordinated outlook of the Cypriots themselves and the evidence of the archaeological record, emerging as the most efficient means of reconstructing the overall Cypriot lifeworld. [22473:  (McGeough, 2009)]  [3380:  (Peltenburg, 2012)] 

[bookmark: _Int_WJCKRH5C][bookmark: _Int_2KXOgc1B]The archaeological record itself, across all three cases and indeed throughout human history, may be considered an embodiment of this principle. Whatever the objective, inspiration or telos of the human who initiates the process that leaves this record, and whatsoever the particulars of that process or the form the record takes, what is left is, in a word, material, and reflective of the frailties, needs and physicality of the human species. Whether the votive figurine, the oven, or the remains of a household, the materiality of each is informed by the circumstances of their construction, which, however particular, is informed by the bounds and limits of human experience – whether seeking to defy the fundamental limits imposed by entropy, as with a pyramid, or to make use of it, as with ovens for the purpose of sacralised eating, or to simply address and ease the pain of childbirth. This is more obvious than usual in the case of the periods of Chalcolithic and Bronze Age Cyprus, which both – albeit much moreso with the former than the latter – constitute high-scarcity societies. In such a context, the priorities of a society may be judged considerably closer to the base of Maslow’s hierarchy of needs than its peak. The utility of the archaeological record as a source, at least in part, depends on a frank and anti-Gnostic acknowledgement of the subordination of the abstract to the immediate, the mental to the physical, the Platonic world of forms to the world of the concrete. In short, the theoretical framework must be subordinated to the evidence.
[bookmark: _Int_sZekB6bh]To conclude: in analysing the archaeological record of Cyprus in the Bronze Age and Chalcolithic, primarily through the extant scholarship surrounding it, analysis shows a framework rooted in an appreciation of the practicalities of a high-scarcity environment is best suited to consistent evidence of the subordination of ostensibly supernatural, mystical, even divine means to eminently human and material ends. Whether in the use of votive figurines, the supernatural connotation of abundant feasting or the discrepancy between the international styling and domestic mechanics of the Cypriot state, the overriding motif is the practicality of the Cypriot approach and the entirely human characteristic of the needs addressed by each portion of the archaeological record subjected to scrutiny. Accordingly, Cypriot society in the Chalcolithic and Bronze Age periods can be summarised, based on the archaeological record and the extant scholarship, as subordinating religious means to secular ends. As such, the most useful framework for the reconstruction of household activities and the “daily life” they collectively construct is one that accounts for this fundamental practicality.
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