
What makes a civilisation?
To answer this, I shall apply some of Childe’s criteria to the Mayan Civilisation. Firstly, he considers that systems for recording information are a key component of a civilisation. The Maya recorded much through hieroglyphic text on codices, recording observations about astronomy and the calendar. “Many pages of these books also contain lists of numbers that allowed the Maya to predict lunar and solar eclipses, the phases of the moon, and movements of Mars and Venus.” [1]. From this, ritual dates were set, and the wrong day could alter destinies for the Maya. There were many iterations of the calendar, with the most well-known being the Long Count calendar. This was used for periods/events that lasted more than a 50-year period, “including 5 cycles of time” [2]. Similar to the Gregorian Calendar, it had a fixed starting point at roughly August 11th 3114 BC. Astrology was central to the Maya. Foster agrees stating: “These [planetary and cosmological] patterns shaped the Mayan universe within which all things had to fit. The Mayan recognized these patterns and actively sought to define their space within the cosmos and the supernatural realm.” [3]. The solar system to them was the ultimate expression of a being, and if they could achieve harmony and knowledge of that system, then their place as a society would be consolidated. 
Additionally, Childe envisions a ‘legitimate’ civilisation to have monumental architecture. This is arguably one of the most defining aspects of the Maya, many sites remain, accredited by UNESCO. Testament to this is the materials that they were made from like local stones. However, in the case of the Indus Valley culture, many buildings were mudbrick and suffered from erosion and cultural vandalism. The significance of architecture to the Maya was multi-faceted. Houston notes: “the Maya regarded some, if not all, temples as animate entities” [4]. They often reflected personification of the gods, like “Bishop De Landa recognised Kulcakan (feathered serpent) at Chichen Itza, Mani and Mayapan” [5]. As people were said to be descended from the gods, this in turn meant some temples represented a centre for their heritage. Alfred Tozzer looks at this: “Lineages had their own gods, and families had their own sanctuaries” [6]. It seems temples really were a ‘bridge’ between the gods and the people, with the king and nobles being the intermediaries. Within these groupings there often faced internal strife between centres, and this is one reasoning for the cessation of building at Tikal. (Martin and Grube 2008) [7]. I agree with Lisa Lucero’s synopsis thusly: “Maya temples clearly served as a beacon to attract the surrounding populace; and as the case is worldwide, the people donated goods and labor to maintain sacred buildings. Thus, those who were in charge of temples stood to gain in terms of material support.”  [8]. 
[bookmark: _GoBack]Lastly, Childe talks about the primary producers that gave surplus to a deity or divine ruler. This would have occurred in the Mayan world, a continuation of praising the gods. Indeed “Maya commoners undoubtedly continued as they long had – growing their corn, rendering their tribute and service; honouring their guardian of fields, forest and family”. [9]. It seemed to be a cyclical pattern of devotion to the deities. Moreover, “the majority of trade took place in the form of local exchange of utilitarian products and food resources amongst the commoners.” [10]. However, Sharer, suggests that socioeconomic forces only brought people together more, and that it was in fitting with cosmology that there be a balance between individuals. “A social economic network, elite subculture, and a common ideology integrated Mayan civilisation….. Mayan rulers were also concerned with preserving the cosmological order as they understood it…balance pragmatic needs and desires.” [11] It seems overall then that the people in all ranks wanted to appease their gods. Those that could produce, continuously produced surplus. Perhaps the populace was not so opposed to this, as they realized that it was for the greater good, and the reciprocal effect was to achieve the overall balance in their world. 
In conclusion, Childe’s vague, anachronistic synopsis is an insight into previous theories, and acts a basis that we could build on. I feel that it is ultimately limited by its ambiguity. There are far more aspects to a civilisation that have been omitted. It is now evident to me that the cosmology role was more than simple acknowledgment but was an actual guide that they shaped their lives around, as a pervasive ideology.
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