This essay will examine to what extent, the person of Christ as explained in Cur Deus Homo[footnoteRef:1] forms a contribution to our understanding of the Doctrine of the Trinity. [1:  Anselm. Cur Deus Homo (Oxford World Classics). Chapter1 1-15 and Chapter 2 1-7] 

Within this essay, the Doctrine of the Trinity is identified as the entity of God being in three parts, Father, Son and Holy Spirit, each divine, and each equal.
Cur Deus Homo?[footnoteRef:2] is a narrative written by Anselm of Canterbury between 1094-1098 CE.  Anselm had been invited to the Council of Bari, 1098, in Italy, by Pope Urban II.  Whilst there are no specific records of the actions of the Council, it seems likely that the meeting had been called against the backdrop of the Great Schism of 1054 which had grown between Eastern and Western churches over the centuries and had now become an increasingly problematic power struggle caused by differing opinions on theological issues including the nature of the Triune God.  Anselm completed his narrative after attending the council and whilst in Bari. [2:  Anselm. Cur Deus Homo (Oxford World Classics). ] 

This narrative was offered to contribute to the very debate that had likely been a key question at the Council of Bari and was intended to be read by theologians on both sides of the church schism.  The complete narrative addresses whether Jesus Christ was born human or had necessarily been born divine, which had been a bitter source of argument and latterly division within the Church since at least the 4th Century CE.   The Western Church held that Jesus Christ had been born flesh, whereas the Eastern Church believed that Christ had always been divine.  Both sides held that the other’s view was blasphemous.
The source may be argued to have been written as an inductive argumentation, designed to prompt a detailed interrogation of the subject matter, in that none of the premises that form the basis or conclusions of the argument could objectively be considered fact.  However, in reviewing an argumentation where the participants clearly believe without doubt that their basic understandings of Christ are factual, then it may be unfair to classify it in any sense further than an argumentation.  In fact, in the selection itself, Anselm describes his narrative as an investigation, and notes that “Since investigations, which are carried out by question and answer, are thus made plainer to many, and especially to less quick minds, and on that account are more gratifying, I will take to argue with me one of those persons who agitate the subject”[footnoteRef:3] [3:  Anselm. Cur Deus Homo (Oxford World Classics). Chapter1 1-15 ] 

However, to an extent in this section, and more strikingly later in the narrative, it is clear that Boso is offering a friendly reception to Anselm’s thoughts, with no cross questioning.  Indeed the response from Boso to Anselm’s statements is generally only one of gratitude and reverence.
Tanner notes in her Chapter on Jesus Christ[footnoteRef:4] that whereas the early Church had concentrated on the necessary form Christ needed to offer mankind salvation, in the Medieval Church the focus switched to the nature and manner of salvation as a theological topic in its own right. Further, Hart[footnoteRef:5] notes that the discussion on redemption came to its most influential and sophisticated form to date, within Anselm’s work, particularly in terms of his development of the idea of Christ’s death being made as a sacrifice for human sin. [4:  Jesus Christ, Tanner K. In: The Cambridge Companion to Christian Doctrine, edited by C. E. Gunton, Cambridge University Press 1997 p245]  [5:  Redemption and fall, Hart T. In: The Cambridge Companion to Christian Doctrine, edited by C. E. Gunton, Cambridge University Press 1997 p198] 

A further possible significance of Anselm’s work is that having attended the Council of Bari only that year, it is possible, that he was writing down for publication the conclusion of the council.  
Whilst both, Father, Son, and Holy Spirit are mentioned in the Bible; with the Holy Spirit mentioned much less, our first clear evidence for the three elements being formally engaged as a form of Triune God was only established during the time of Tertullian, in the 2nd Century CE, and it is recorded that his statements received considerable opposition.  By the fourth century CE, Athanasius is confidently closing his treatise on De Incarnatione Verbi Dei[footnoteRef:6] with his invocation of the Holy Trinity at the end of his work. [6:  De Incarnatione Verbi Dei, Athanasius, CreateSpace Publishing ] 

What does it say about the Doctrine of the Trinity?
This limited selection from Anselm’s work does not significantly add to our understanding of the Doctrine of the Trinity other than to confirm that questions regarding the legitimacy of God becoming man to obviate the sins of mankind were still prevalent in the Medieval period.  It is also clear from this section of the narrative that Anselm intends to discuss his argument for the redemption of mankind through Christ.  
It is clear from the title of the narrative; Cur Deus Homo?[footnoteRef:7] or God become man? that Anselm doesn’t seek to justify each element of the Triune God, but rather to concentrate on the central question of the extent of Christ’s humanity in terms of his relationship with God.  In fact, the term Triune God is only used once[footnoteRef:8] within the entire narrative piece, and with the Holy Spirit being referenced only three times throughout the entire work[footnoteRef:9]. [7:  Anselm. Cur Deus Homo (Oxford World Classics). Chapter1 1-15]  [8:  Chapter XV111 (b) p142]  [9:  Chapter IX page 24, Chapter IX page 98, and Chapter XV111 (b) page 142.] 

It is clear from this section that Anselm based his theological argument principally around faith, rather than interrogation.  “This they ask, not for the sake of attaining to faith by means of reason, but that they may be gladdened by understanding ……. on those things which they believe.”[footnoteRef:10] This is reminiscent of Jesus’ instruction that our faith should be based on trust, like that of a child, rather than on clever interrogation:  “Truly I say to you, unless you turn and become like children, you will never enter the kingdom of heaven”[footnoteRef:11].  [10:  Anselm. Cur Deus Homo (Oxford World Classics). Chapter1 1-15 ]  [11:  Matthew 18:3] 

Indeed, Gunton[footnoteRef:12] notes that Anselm bases his theology on faith, and that on that basis, that Christian faith has to be the essential foundation of theological understanding. However, Gunton goes on to note that the real flaw in the argument of Anselm is the insistence that his arguments for a rational understanding be based on faith. [12:  Historical and Systematic Theology, Gunton C. In: The Cambridge Companion to Christian Doctrine, edited by Gunton CE, Cambridge University Press 1997 

] 

In conclusion, the limited section from Anselm’s work demonstrates firstly, that the question of how, or in what form Jesus provided redemption of mankind was still a spirited matter of debate within Medieval times.  Secondly, we can see that Anselm has positioned his work as an “interrogation” with an intention of using that form to provide a useful and strong description of question of redemption.  Thirdly, it is evident that Anselm is intending his discussion to be based on his faith, with that being in his mind, the logical basis of theology. 
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