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A Critical Comparison of Two Secondary Sources
Word Count: 2500
Introduction (141/375)
This essay critically compares and contrasts Jenny Blain, 'Speaking Shamanistically: Seidr, Academia and Rationality', Diskus, vol. 6 (2000), and T. L. Brink, ‘Inconsistency of Belief among Roman Catholic Girls: Concerning Religion, Astrology, Reincarnation.’ Review of Religious Research, vol. 20 (1978), pp. 82-85. 

Context
Both papers engage notions of religion and belief. Blain’s paper was published in a journal for an audience interested in the academic study of religions.[footnoteRef:1] Brink’s paper was published in a journal for an audience concerned with sociology and psychology’s connection to religious research.[footnoteRef:2]  [1:  The Journal of the British Association for the Study of Religions, ‘Welcome to DISKUS’, The Journal of the British Association for the Study of Religions "http://jbasr.com/basr/diskus/index.html#1-6" [accessed March 14, 2021]. ]  [2:  C.G. Jung Institute of San Francisco, 'Jung Journal: Culture & Psyche', C.G. Jung Institute of San Francisco "http://www.sfjung.org/jung-journal-culture-psyche/" [accessed November 14, 2020]. ] 


Summary
Define Seidr! Blain’s paper examined the shamanistic ‘seidr’ practice through both the ‘insider’ perspective of the practitioner and consider the lens of academia as well. Methodological concerns were discussed along with descriptions of seanses and events. Ultimately, this paper addressed concerns between practitioner and academic in the concept of ‘going native’.[footnoteRef:3]  [3:  Jenny Blain, 'Speaking Shamanistically: Seidr, Academia and Rationality', Diskus, vol. 6 (2000), <http://jbasr.com/basr/diskus/diskus1-6/blain.txt>, [accessed 1 March, 2021]] 


Brink’s paper explored the religious attitudes of 227 junior and senior female students of a Catholic high school, particularly in the areas of astrology, reincarnation and religious attitudes. Brink found that the results of his study demonstrated an attitude inconsistency among his participants. He concluded that these inconsistencies hedged against confusion and uncertainty and provided security.[footnoteRef:4] [4:  T. L. Brink, ‘Inconsistency of Belief among Roman Catholic Girls: Concerning Religion, Astrology, Reincarnation.’ Review of Religious Research, vol. 20 (1978), pp. 82-85] 


Theme One: Methodology 
This theme will examine the methodologies employed by Blain and Brink. First, it will examine how their choices of methodologies serve their projects to varying degrees. Next, it will discuss to the degree the authors relied on evidence. Lastly, this theme will examine the extent they integrated reflexivity in their methodology.

Claim 1.A (109/100)
Both Blain and Brink’s papers are well written and structed accordingly to their respective methodologies employed, although their methodologies very greatly. Blain’s aim was to explore both the shamanistic seidr practitioners but academia’s concerns with ‘going native’.[footnoteRef:5] Blain employs qualitative research using the vehical of narrative accounts from two practitioners as well as herself.[footnoteRef:6]  Clifford Geertz claimed that ‘ethnography is thick description’ and that in research one must contend with ‘complex conceptual structures’ often interwoven with one another.[footnoteRef:7] Given the complex relationship between academia’s expectations and concerns of adopting beliefs of the culture the researcher is investigating and the evaluation of objectivity, Blain’s qualitative choice of methodology appears appropriate. [5:  Blain, 'Speaking Shamanistically']  [6:  Blain, 'Speaking Shamanistically'
]  [7:  Clifford Geertz, The Interpretation of Cultures (New York: Basic Books, 1973), pp. 9-10] 


Claim 1.B (169/100)
In contrast to Blain’s ‘thick’ qualitative approach, Brink’s paper did not engage qualitative concepts. His aim was to examine the hypothesis that ‘simultaneous belief in Roman Catholic doctrine, astrology, and reincarnation is logically incompatible, and conflicting beliefs would be rejected amongst students.[footnoteRef:8] Brink briefly mentions his methodology includes a ‘functionalist perspective’ but does not define this concept.[footnoteRef:9] He employs quantitative methods through administering a questionnaire to his participants, analyzes the data and makes a number of conclusions including that ‘confusion and uncertainty of [teenage] developmental stage accounted for the non-rejection of what he termed as ‘incompatible beliefs’.[footnoteRef:10] Robert Stake claims that the quantitative method ‘operationally bound the inquiry’ with effort to ‘define… variables’ and often involve an aim towards a ‘grand theory’ at the expense of ‘[nullifying] context’ for generalization.[footnoteRef:11]  It appears that by avoiding a qualitative approach for quantitative methods, Brink was unable to examine the root of the results. His data in the form of questionnaire responses could not reveal the relationship between beliefs of the students. [8:  Brink, ‘Inconsistency of Belief', p. 82]  [9:  Brink, ‘Inconsistency of Belief', p. 82]  [10:  Brink, ‘Inconsistency of Belief', pp. 83-84]  [11:  Robert E. Stake, The Art of Case Study Research (London: Sage Publications, 1995), pp. 39, 41] 



Claim 2 (240/200)
In their papers both Blain and Brink relied on evidence for their claims to varying degrees. Throughout the paper, Blain claimed that there exists a ‘double standard’ of expectations between native informants and academics where the first group is able to ‘speak and theorize from within “irrational” discourses’ while the later holds a ‘reluctance’ for those ‘constructions’.[footnoteRef:12] She cites her evidence from her own experience giving papers and her concern for losing credibility when tackling the subject of belief.[footnoteRef:13] Brink’s evidence, on the other hand, emerges solely from the questionnaires, justifying his results by embedding his interpretations in the phenomenom of relativistic counter culture and marginality, and notions of a distressed ego’s reinterpretation of conflicting belifs.[footnoteRef:14] There is a tension between these methodologies and the resulting findings. According to Monique Hennink, Inge Hutter and Ajay Bailey researchers employing a hypothesis formed by empirical data are bound to evaluating their evidence based on the hypothesis, whereas the analysis of qualitative allows for the interpretation of experiences and thus ‘meanings’ are formed from the evidence of the participants’ own experience’.[footnoteRef:15] Blain’s evidence is from her own experience, but it has gained meaning since she is a participant as well as an anthropologist, despite her limitations of focusing heavily on her own interpretations. In contrast, Brink, as revealed by Hennink, Hutter, and Bailey, limited his results by focusing only on empirical data. His research would have been better served integrating a qualitative approach.  [12:  Blain, 'Speaking Shamanistically']  [13:  Blain, 'Speaking Shamanistically']  [14:  Brink, ‘Inconsistency of Belief', pp. 83-85]  [15:  Monique Hennink, Inge Hutter and Ajay Bailey, Qualitative Research Methods (London: Sage Publications, Ltd., 2020), pp. 14-15, 212] 


Reflexivity (187/200)
The issue of reflexivity (or its absence) plays a substantial role in both papers. Blain is overtly reflexive in her approach, stating ‘I seek to understand the construction of seidr and it’s community… by understanding [myself] as part/not part of that community’ and the contentions of academia.[footnoteRef:16] In contrast, Brink did not employ a self-reflexive section. Charlotte Davies claimed researchers should be aware of the ‘implicit assumption’ that they are able to objective investigate ‘something “outside” of [themselves]’ and stated that ‘researchers are to some degree connected to the object of their research’.[footnoteRef:17] Additionally, reflexivity could be aided by the buttressing of approaches to methodology. Bell and Waters claimed that triangulation, a strength of a mixed methods qualitative and quantitative approach toward the collection of data aids the researcher in a ‘more comprehensive understanding of the topic’.[footnoteRef:18] Because there was so much narrative detail and her aim to examine both worlds, reflexivity about her positioning was done well, and inclusion of quantitative research could have balanced out the heavily reflexive points through triangulation. Triangulation of the qualitative and quantitative approach could have served Brink as well. [16:  Blain, 'Speaking Shamanistically']  [17:  Charlotte Aull Davies, Reflexive Ethnography: A Guide to Researching Our Selves and Others (London and New York: Routledge, 1999), p. 3]  [18:  Judith Bell and Stephen Waters, Doing Your Research Project: A Guide for First-time Researchers (London: McGraw-Hill Education, 2018), pp. 24-25] 

. 

Theme Summary
Restate theme intro. Claim 1 – my statement. Claim 2 – my statement. Reflexivity claim – my statement.

Theme Two: Insider/Outsider Continuum
Both Brink and Blain's projects were shaped by the unique positions of the researchers on the insider/outsider continuum. This theme will discuss their respective positions, challenges and how notions of belief are handled along this continuum. Additionally, this theme will examine ethical issues involving the researchers and participants.

Claim 1 (240/200)
Blain and Brink engage very different positioning from one another along the insider/outsider continuum. Blain was very aware that she was both insider and outsider.[footnoteRef:19] She stated that her choice was to ‘enter the world of the seidworker, as a native-speaker… but… ‘going native’ is not enough’. Instead she sought to under the community by understanding herself as ‘part/not part’ of it.[footnoteRef:20]  Brink did not distinctly mention his positioning along the insider/outsider continuum, but appears to be an outsider based on the study’s parameters and outline of the of the participants (teenage, Catholic students).[footnoteRef:21] David Hufford urged that researches must be careful to distinguish ‘between the scholarly voice and the personal voice’ when they are involved with the participant.[footnoteRef:22] Additionally, Hennink, Hutter and Bailey mention the term ‘verstehen’ which involves understanding the issues from an ‘interpretive framework’ of a population versus understanding from the ‘researcher’s own interpretative framework’.[footnoteRef:23] Both Blain and Brink had different areas to contend with along the insider/outsider continuum. It could be that for Blain, the tension between the scholarly and personal voices made her very much aware of her positioning along this continuum, and the nature of how she understood her participants by reflecting on herself as a participant. Brink, on the other hand, appears limited by his position as outsider as will be discussed later in this theme and doesn’t attempt to mend the gap of understanding the participants’ points of view in the study. [19:  Blain, 'Speaking Shamanistically']  [20:  Blain, 'Speaking Shamanistically']  [21:  Brink, ‘Inconsistency of Belief', p. 83]  [22:  David J. Hufford, 'The Scholarly Voice and the Personal Voice: Reflexivity in Belief Studies', Western Folklore, vol. 54 (1995), p. 65]  [23:  Hennink et al, Qualitative Research Methods, pp. 16-17] 


Claim 2 (243/200)
Both Brink and Blain engage issues of belief along the insider/outsider continuum. An example of Blain’s dealing with notions of belief his from her not wanting to be patronizing towards the community while navigating the western rationalist audience within academia[footnoteRef:24]. Instead of discussing belief of spirits within the seidr community, or saying that spirits are real because the community believes them to be, she looks towards the relationships of the community with the spirits.[footnoteRef:25] Brink dealt with the results of the beliefs of the students by acknowledging the failure of his hypothesis with the viewpoint that there is a ‘tendency of some subjects’ to hold inconsistent beliefs.[footnoteRef:26] In discussing objectivity, Martyn Denscombe stated that researchers ‘have no way of standing outside’ their own ‘culture, social background and personal experiences’, and that their conceptual tools used to understand their objects of research can never be ‘neutral… instruments of discovery’.[footnoteRef:27] Brink’s study could have been aided with research in the overlap of beliefs in astrology, Catholicism and reincarnaiton between participants. It is possible that through interviews, he could have discovered there might be overlap between these belief systems, but the conceptual tools he used to engage the student’s responses did not allow for these neuances. Blain’s handling of believe is situated within her own dualistic culture of being participant and anthropologist. She does not look beyond her own ideas of belief and admits to side-stepping the subject in order to navigate the academic world.[footnoteRef:28] [24:  Blain, 'Speaking Shamanistically']  [25:  Blain, 'Speaking Shamanistically']  [26:  Brink, ‘Inconsistency of Belief', p. 82-83]  [27:  Martyn Denscombe, Good Research Guide: For Small-Scale Social Research Projects (Berkshire: Open University Press, 2014 [1998]), p. 134]  [28:  Blain, 'Speaking Shamanistically'] 


Ethical Issues (115/200)
There are ethical concerns embedded within Blain and Brink’s research methods. Despite Blain’s overt reflexivity regarding her own positioning, there is no indication of the opinions or protections towards the participants regarding their desire for her involvement within the seidr community or their concerns of her operating within dual roles.[footnoteRef:29] Brink, in dealing with minors, does not indicate if the students had a choice regarding the extent of their participation.[footnoteRef:30] Linda Tuhiwai Smith claimed that it is important to ask ‘what processes are in place to support the research, the researched and the researcher’.[footnoteRef:31] Neither Brink nor Blain highlight any processes to protect their participants. This is the largest weakness of both of their papers.  [29:  Blain, 'Speaking Shamanistically']  [30:  Brink, ‘Inconsistency of Belief', p. 82]  [31:  Linda Tuhiwai Smith, Decolonizing Methodologies: Research and Indigenous Peoples (London: Zed Books, 2012) p. 176] 


Theme Summary
Restate theme intro. Claim 1 my statement. Claim 2 my statement. Ethical claim my statement.
This theme established how…

Theme Three: Literature 
This theme will explore the literature Blain and Brink integrate into their respective papers. This theme will also examine how their choice of literature reflects their personal philosophies. Lastly, this theme will determine if their literature supports their projects' aims.

Claim 1 (145/175)
The field work data both authors collected for their projects relate to literature in the larger academic framework in limiting degrees of success. Blain relies significantly on her own previous publications. Additionally cites other authors in anthropology but not to give competing arguments, rather to promote her own perspective. Lastly, she does not engage the literature some of the authors in her bibliography.[footnoteRef:32] Brink cited no religious, astrological or reincarnation sources. Moreover, the literature he cited was from social sciences with half a dozen sources given at the beginning of his work that never get discussed later.[footnoteRef:33] According to Hennink, Hutter and Bailey, developing a conceptual framework for a project is facilitated by literature, as existing literature allows you to ‘identify where it may add new knowledge,’ and focus within the wider field of study.[footnoteRef:34] Both authors engage in literature to limiting degrees.  [32:  Blain, 'Speaking Shamanistically']  [33:  Brink, ‘Inconsistency of Belief', p. 82]  [34:  Hennink et al, Qualitative Research Methods, pp. 33, 36-37] 


Claim 2 (135/175)
Additionally, the authors’ choices of literature reflect where their philosophies are embedded. Blain contended were she was placed on the insider/outsider continuum so her literature reflects that, as most of her citations are her own work.[footnoteRef:35] She stated that to her the ‘shaman becomes a metaphor for the ethnographer… moving through… worlds [and]… between levels of analysis’. [footnoteRef:36] Given his literature, it is evident that Brink’s philosophy is notsomuch concerned with religion, afterlife or astrology, but the consistency of belief. Bell stated that a hypothesis in research is substantiated through data collect, but the researcher must be vigilant that their ‘own opinions’ or aims towards particular answers may demonstrate ‘unintended bias’.[footnoteRef:37] There is bias in the authors’ literature that upholds their philosophies but appropriately support their aims given the scope of what they introduced.  [35:  Blain, 'Speaking Shamanistically']  [36:  Blain, 'Speaking Shamanistically']  [37:  Bell and Waters, Doing Your Research Project, pp. 11-12
] 


Ethical Issues
Claim Intro - Both Blain and Brink… Blain evidence. Brink evidence. Secondary sources. My statement. 

Theme Summary
Restate theme intro. Claim 1 my statement. Claim 2 my statement. Ethical claim my statement.
This theme established how…


Conclusion 
Restate Essay aim: This essay critically compared and contrasted two secondary sources. Theme 1 Summary. Theme 2 summary. Theme 3 summary.
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