Inventory: temples and shirines

Figure I114.3. View of garden shrine T35.21, at house T35.20 In the North Suburb. {After EES negative 30.A.44.
Reproduced courtesy of the EES).

with a depiction of Sekhmet, and a statue of the house
owner, one Neb-Re, the commandant of the fort {Snape
2001; 2002k,

Figure k14,4, View of the garden shrine to the Figure 1.14.5. The elaborate garden shrine at house
south of, and possibly associated with, house T35.9 T34.1 n the North Suburb. (After EES negative

in the North Suburb. {After EES negative 30.A.2. 30.A.109. Reproduced courtesy of the EES)-
Reproduced courtesy of the EES),
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Part lll. Discussion



Liscussion: prologue

Prologue: Ideas, inspiration and conduct

Archaeological approaches to any aspect of past Hives
inevitably create a division between practice and
thought: what did they do, and why did they do it?
Often, a satisfactory level of conciusion can be reached
with little direct engagement with the latter question,
or the subject is suitably pragmatic so that we are
comfortable in relying upon ‘common logic’ to steer
us to the answer. Religion is largely an experience of
the mind that only at times intersects with the materiat
world, and the question of ‘what was in their minds’
furks at the edges of any study that engages with it. At
the sama time, it is probably not helpful to focus too
ciosely on the question of ‘why’ because it implies, to
some extent, rational, thought-out responses by the
participants. In Part lli, | seek to extrapolate a picture
of the structure and meaning of the private religious
landscape at Amama from the evidence presented
in Part i, Meaning is approached largely in terms of
ideas: what were the underlying ideas that shaped the
landscape, whose ideas were these and how many were
new to Amarna?

Littie, if any, of the Amarna material can be identified as
having been leftin situ as a result of religious behaviour,
and so the site offers very limited opportunity to study
individual occurrences of cult. Far from being unigue in
this aspect, though, Amarna’s archaeciogical record is
probably typica of settlement sites ganerally, in Fgypt
and beyond. A side-effect of this situation is that it
forces discussion beyond cult, which is so often a focus
of archaeological approaches to religion, but in the end
only one facet of it. Amarna demonstrates that religion
beyond cult can be recovered archaeotogically,

The best approach to the material seems to be a
combination of case-study and broader distribution-
based analysis: 2 simultaneous lengthening and
tightening of focus, In the discussion that foliows, the
broad agenda issues above are broken down into a
serles of more focussed research questions that are
betler suited to examination via material cuiture:

© What was the impetus for the manufacture of the
material components of religien at Amarpa, and
under what conditions were they praduced and
acquired?

* How was religicus conduct structured, and where
did it take place?

* What was the nature and identity of the
transcendental forces involved?

' Who were the human participants?
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+  What was the desired outcorne or motivation
behind the conduct?

For the most part, the issues of ‘what’ and ‘why’ are left
intermingled, but in the concluding remarks | seek to
extract something of the meaning and shape of the
ideas that guided religious conduct. This was a time,
presumably, of more focussed or condensed religious
thought, but which drew upon the same set of ideas
that shaped the broader religious landscape; it opens a
small window directly onto the latter.



Discussion; acquisition

1.1, Acquisition

Design

What was the impetus for the manufacture of religious
items at Amarna? What were the ideas that gave the
materiai forms their shape?

The set of ideas surrounding the manufacture of
religious material was potentially distinet, In both
shape and source, from that which guided its use, This
distinction is an important one, hot the least because
It can manifest itself as differences between relfigious
ideat and reality. Both sets of ideas could be sourced
from accesstbie contemporary thought, conceivably
with a long history and cften obscured meaning, or
from new and emerging ldeas. Thelr source may have
heen humnan - the manufacturer, Intended owner or
user, or a third party - or in somea cases perceived as
a divine or transcendental being. The person, or force,
who guided the design of an object or emplacement
did not necessarily cuide its use. In practice, the
archaeclogical record offers little opporiunity to
identify elther group of ideas, et alone to distinguish
between them, although at some levet they are implicit
in the notion of ‘traditiory’ as applied to material culture,
The continuation of a tradition of form or style does
not of course imply centinuation In meaning - of these
ideas that lent an object its shape during manufacture,
and fater its significance during use - but theve is a
relationship between the two.

Comparing the Amarna assemblage directly with that
of other sites ends up a largely subjective exercise. Any
kind of quantitative comparison is largely meaningless
because of the different excavation histories and
standards across these sites. Comparing the Amarna
assembiage with that of Deir el-Medina (Bruyére 1939;
Meskell 1998} gives the impression that the former
is deficient, particularly in its range of insciptional
material, elaborate domestic cult emplacements
and variety of stelae. But, in contrast, the quality and
variety of material presented recently from the New
Kingdom levels at Kom Rabi (Giddy 1999) conveys an
immediate sense of continuity to anyone familiar with
Amarna objects. The same s true of the material from
sttes such as Gurob {Thomas 1981}, Malkata (Hélscher
1939; Hayes 1951; 1959; Hope 1989; Kozloff in Kozioff
and Bryan 1992), Deir el-Ballas {Lacovara 1990) and
Sesebi (Blackman 1937; Fairman 1938; Peterson 1967
FVlOrkot 1988). Typical of these assemblages are jewellery
items, figurines, and eccasional decorated vessels, Cult
emplacements such as altars are simple and unadormed,
and domestic reliefs, statues and stelae are rare. Deir

el-Medina is the exception. On the whole, the Amarna
matarial can be positioned welt within the ‘traditiony’ of
the late Fighteenth and early Ninsteenth Dynasties In
terms of the types of abject attested, the range of motifs
represented, and the relationships between object type
and motif. This is an important paint if Amarna is to be
viewed as a type site for the archaeology of private
religlon; and one returned to in Part 1.4,

it is difficuit to identify true innovations’ amongst the
Amarna material. On the one hand, there is a lack of
well-recorded artefact corpora from earlier settlement
sites; what appear to be first atiested at Amatrna may
simply be unidentified or destroyed elsewhere. The
site provides the earliest contexted amulets in the
form of anthropold busts, for example, but were they
an innavation of the Amarna period? No two pieces
from the site are identical. A period of occupation of
20 years was presumably adequate to generate this
diversity, but it couid also reflect production before the
move to the city. The Amarna corpus also includes both
anthropoid busts and seated statuettes of non-royal
figures. The latter have been suggested as fore-runners
to the busts (Schulman 1986, 307-8). If this is correct
- and it is not certain - the transition in form might well
have occurred at Amarna, So too, I it difficult te gain
a measure of what differences are significant. Browsing
the Xom Rabki®a object report (Giddy 1999} is not the
same as browsing the City of Akhenaten velumes, but
the differences between object types are not great.
Can we put them down, largely, to regional traditions?
if anthropoid busts were an innovation of the Amarna
period, did this arise simply from an interest in the bust
as a sculptural form, or were there shifts of meaning
here?

One feature that sets the Amarna corpus apart, of course,
is its royal imagery, which cccurs more frequently
than before and seemingly amongst a wider range of
objects and contexts. ltems such as royal-family stelae
and statues are not unknown from settlement remains
prior to the late Eighteenth Dynasty, but they are more
frequent at Amarna. Domestic decoration probably
incorporated royal motifs more often, and the garden
shrines with royal iconography from Amarna are as yet
unigue, Amongst smatler items, pendants in the form of
the squatting youth' probablyincorporated the features
of the king for the first time during the Amarna period
(Samsort 1978, 81-2; Feucht 1984, 404-5), jewellery
items and small amulets with the name of the Aten are
similarly known almost exclusively from Amarna, So,
here, pre-existing iconographies - the royal imagesAten
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- are applied to an expanded reperioire, begging the
question of how much this reflects the development of
existing ideas or suggests new ones, This, of course, is
one of the central research questions of Amarna-pericd
studies. A case for considerable continuity here will be
put forth later,

Procurement and manufacture

The Amarna objects and emplacements represent the
employment of a range of manufacturing processes
and raw materials, under a variety of conditions. Some
reflect relatively stralghtforward modes of procurement
and manufacture, Hand-modelled mud figuines, for
instance, used a readily avaflaible raw material, couid be
shaped by hand by 2 single individual and, apart from
being leftto dry, reguired no secondary treatment. Most
items, though, required more involved sourcing and
manufacture, and the production of religious material
was undoubtediy integrated intc broader networks of
procurement and production.

Amarna offers a range of archaeclogical, and to a lesser
degree representational, evidence for craft praduction,
aithough our understanding of this aspect of city
life remains far from complete. A prominent feature
of the excavated city is the workshops identifiable
archasologically by manufacturing  debris  and
installations. Often, craft productionseems to have been
undertaken cutdoors tn open of semi-open courtyards;
the label ‘courtyard workshops' is often appiled to
these spaces, Sculptors” workshops Q4736a, 047.20,
P47.1-3 and P49.6, noted in Part |1.4, are ameng the most
readily identifiable. They lie largely in the north-eastern
part of the Main City {8orchardt 1913, 28-3G; Kemp
1972, £73; 1989, 308; in ARV, 56~63; Borchardt and Ricke
1980, 83100}, All were excavated In the early twentieth
century, work that produced weli-known coliections of
scuiptural pieces, largely of the royatfamily. in the 1980s,
the EES excavated another courtyard workshop, Q484
on the very eastern fringe of the Main City. It served the
production of ceramics, glass and falence (and perhaps
stone sculpture: see page 121}, It seems to have been
tinked into the supply system for the Workmen's Village,
although it was probably not the only workshop that
supplied the villagers, and could itself have had other
clients, it exhibits two main phases of use, The first saw
a focus on pottery production, probably alongside
faience and glass manufacture, whilst in its second
phase it had a more domestic character, although the
production of glass and falence may have continued
{Kirby in AR V; Nicholson in AR V; Kemp in AR Y; Rose
in AR V). The second phase, and possibly the first,
can be dated in part to the reign of Tutankhamun, on
the basls of ring bezel inscriptions (Kirby in ARV, 23,
46). Further workshops for faience, glass and pottery

have been identified south of the Central City, and
excavated predominantly in square 045 {Petrie 1834,
25; Nicholson 1995; 1996; Shortland 2000z, 7, 66, 80-
11 The distribution of pottery moulds suggests that
at least six more glass and faience workshops were
scattered through the residential areas, primarily in the
Main City, but with one possibie example in square T35
inthe North Suburb {Kemp 1972, 673; Janssen 1983, 278,
Boyce in AR Y, 161-2; Shortland 20004, 66-70}.

A range of material relevant to the present study has
been found at courtyard worlshops, Statues and
statuettes of the royat family coour in great guantity
(see Part 114}, but they also vielded a statue of Thoth
{Pendlebury 1933, 117-18; Haynes in Freed et al. 1999,
258, no. 185), a possible fragment of a Bes-image
statuette (obj, 32~3/236}, and a fragment of a standing
falcon-headed figure (AMP 21190). Complex 049.14,
possile workshep, yielded two sculpture fragments
recorded as parts of Jsis statues, and a base fram a statue
of Ptah {Kemp 1972, 673; Borchardt and Ricke 1980, 253).
At least one private anthropeid bust was recovered
from the workshop of the scutptor Thutmose, aithough
from an area of the complex that seems to have baen
primarily residentlal {Borchardt and Ricke 1980, 102; see
page 129}, The output of these complexes was probably
not limited to statues, though. Finds from sculpture
workshops 047,163, 047.20, P47.1-3 and P49.6 included:

+ 10 stone and pottery monkey figurines (ohj.
12/13.06, 12/13.362, 32/37, 32/89, 32/103, 32/139,
32/152, 32-3/186, 33/159, 33/167);

a stone and a pottery cobra figurine (obj. 32/144,
12/13.496);

+  sixanthropomarphic figurines in store, faience,
pottery and clay - one probable male, two
female plagues, one possible forsigner and two
of unstated form (obj. 12/13.1357, 32/118, 32/14%,
32-3/208, 32-3/215, 32-3/244);

a probable stela depicting royal figures (obj.
327122
+  apottery vessel with Hathor heads {ob}. 3311781

and vatious pieces of faience jewellery and pottery

meulds.

At least two of the stone monkey figurines and e

stone cobra were unfinished and we can be confident
that at least these pieces were found at their place @
anufacture. It is less certain that items of pottery and
faience wers fired, at least, at sculpting workshoPs
because of the apparent lack of suitable qvens/kif
atthough the number of fired clay moulds they ha“z
yielded suggests that faience manufacture wasin 50'“&
way connacted to themn (see Kemp in AR V; Shortland
2000a, 69-70, 72; 2000k, 131-2). :
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The most important source for the manufacture
of pottery items Is Q484. Finds from this complex
inctuded a smalt number of faience pendants and many
fragments of figurines, some of which were identifiable
as animals, and many of which were parts of pottery
fertility figurines. At least 30 fragments of the latter
were recovered, afmost all from deposits associated
with the earlier phase of use as a pottery workshop,
This number is far in excess of concentrations of such
figures elsewhere across the city and, allowing for the
fact that the complex was excavated more carefully
than most, certalnly points to Q484 as a place of
manufacture for ferdlity figurines. One, in fact, was
: upﬁfed {ohj. 8902), This piece was found in a brick-lined
ﬂlf sunk into the gebei - probably a storage bin - along
: With five unfired clay vessel sherds, an alabaster vessal
‘and‘ ancther unfired dlay figurine, probably a tion or
-Sphinx {obj. 8503; see Kirby in AR V, 303, The workshop
50 yielded sixteen unfired fragments of wavy-rimmed
obra t?owls, including a cobra head (Rose in ARV, 91-7,
--ag. 4.9~k; see also Kemp 1989, 308-9). An interesting
spect of the Q48.4 assemblage of fertility figurines
the close simifarity of some examples, particulariy
group of relatively large figures with the left arm
gSSed aver the chest, and long wig lappets, to pieces
r;‘ _the Wo_rkmen's Viillage (Figure 1L3.3), This genaral
o '!:s certainly not restricted to the Workmen's Village
oy igufre !!.'3..7). Hovyever, a notable aspect of the
. suSh?[ fe!‘tf'lt.y ﬁgurme_s from the site as a whole is
e de tle varfatxor) in form, size and the scales of any
o Slg_n ty.pe (Figure 16.1,2 i%lustrates this well), The
Plesin Figure lIL1.1 are so close in both design and
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Figure I1l.3.1. Fragmentary fertiity figurines from the
Workmen's Village (top row) and workshop Q484 (bottorn
row). The similarity of the two groups further SuUpports
the identification of Q48.4 as a supply centre of pottery
cultiterns for the village. Clockwise from top left: ok,
7424, 21712, 8902 and 8429, {Photographed by the author.
Courtesy of the EES). .

scale to suggest the very definite paossibility of & shared
production context, even to the level of a commen
mould. They offer a rare glimpse of detail at a site
typified by generality.

Material attested directly at courtyard workshops
thus includes stone statues, stone monkey and cobra
figurines, pottery fertility figurines and lion/sphinx
figures, and cobra bowls, Extrapolating, we can identify
s_uch workshops as a suitable production context for
similar ltems I similar materials, such as stone stefae,
and many of the metal and wooden ftems, too, can
probably be added to this group. Neither the wood-
nor metal-working industry is at all well understood at
Amarna. Judging from the quality and intricacy of some
wooden items, though, the wood-working industry
may have found a parallel, in part, in high-end stone
sculpting, It is impractical to Imagine metat-working
occurring without some lavel of specialisation, and
perhaps also isolation fram a domestic environment

both conceivably found in worksheps. ’

Much of the material documented in Part If, therefore,
may have been suitable for production in ‘courtyard’ or
_s;miia: workshops which, judging from the rofe of Q48.4
in supplying the Workmen's Village, could possess a
_éegree of officlal status. There was some level of state
frwolvement in the production of everyday suppiies,
including those with a refigious purpose. Aithough
Q48.4 may have been in operation largely towards the
end of the Amarna period, there is little reason why it
shauld not reflect general patterns of craft preduction
:already in existence at the city; indeed, the date of
its phase | operation may well extend back into the
reign of Akhenaten, Yet manufacture in general at
Amarna was certainly not restricted to such courtyard
workshops‘ These can be best viewed as accupying
an intermediate level on a sliding scale of production
contexts, somewhere between formal instinstionat
workshops and production in what were essentially

domestic contexts see Kemp 1989, 56--7), each differing

aat simply in terms of setting, but also personnel, scale

of production, Internal organisation, and networks of

procurement of materials and distribution of goods.
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How far did the production of religious items extend
beyond these ‘middle level’ contexts?

Evidence for formmal institutional workshops is limited,

but they probably occupied significant areas of the

Central City (see Kemp in AR V, 56-7). The presence of

manufacturing debris in the grounds in front of the

Great Aten Temple, and in association with bakerles at

buildings P43 and 2 south of the Smail Aten Tempie,

might indicate that formal termnple workshops were

located in these areas (Pendiebury 1932, 147; Kemp and

Garfi 1993, 55-6, 58, 61, 68). The material found in front

of the Great Aten Tempie, extending into the area north

of the Great Palace, comprises primarily fragrments of
statues and trial pleces (Pendiebury 1936, 197-8, pl.

X5, 6; CoA I, 81, pl. LXIVQ, 2, 4-6; Kemp and Garfi

1593, 58). A wider varlety of finds was recoverad from

P43.1 and 2, inciuding trial pieces, but alsc: fragments

of at feast one faience statuette of a foretgner; a smafl

stela with indeterminable design; falence jewel!gry;
pottery moulds; pottery animat figures, in¢luding nine
fragments of cobra figures; a fragment of a fe‘rtlhty
figuring; a pottery “ear’; and ‘miniature saucers {obj.
317438, 31/440, 31/482, 31/488, 31/494, 31/508, 31/525,
31-2/480; Pendlebury 1932, 147, pl. XVELY; CoA W, 101-2,
103, pls LXXV.3, LXXVL3, LXXXV.3; Kemp and Garf 1993,
8). Excavation of waste heaps from the earlier EES work
in this area also produced material deriving from glass
or faience production (Kemp and Garfi 1993, 68), There
is no direct indication that this material was deposited
into the archaeological record whilst in the process of
manufacture, but this must remain a possibility. The
state apartments at the Great Patace also ytelded two
blocks, seemingly trial pieces, with the heads of Bes;
ane had the head of the king on the other side (CoA i
63, 70, pl. LXX1.5). These may, however, have been trials
for decoration carved on an official building ~ perhaps
even royal birth scenes in the Great Palace itself - rather
than for items of public consumption.

Thereareglimpsesofevidencefromsitesbeyondﬁmarna
though to suggest that private cult accompanu_‘nents,
particularly votive offerings, were included_ in the
output of state-run workshops. Manufacturing by-
products, usually small-scale pieces such as pf:ttery
moulds for amulets and unfinished jeweliery items,
have been recorded from state temples, sometimes in
possibie workshops (for example, Hall in Naville 1913,
13, 17; Hayes 1959, 355; Mahmud 1978, 13; Pinchs 1993,
327; Jaritz et al. 2001, 162}, The nature of the finds
could indicate that manufacture at tempie complexes
extended beyond the constyuction and maintenance of
temple buildings to supplying the components of cult.
There is & passing textual reference to workshops at
Djeser Djeseru {Brovarski 1976, 67-8; Pinch 1993, ;-}27},
although their purpose is unfortunately unciear. f’mch
{1993, 329) has cited the resemblance of private faience

votives of the New Kingdom to material found in royal
tombs and state foundation deposits as evidence that
the former possessed an element of offical status,
and were probably manufactured in workshops with
a degree of state control. She sees, in fact, most New
Kingdem private votive materfat as having been maqe
in temple or other state workshops because of its
overall uniformity. Just now closely uniformity of design
was linked to state-controlied preduction is difficult
to ascertain, though, and this issue is given further
consideration below.

in practical terms, there was almost certainly sto?e
for the production of many ftems also in contexts with
an overriding domestic aspect. This is an %mportapt
point when asking whose ideas shaped the material
components: having ideas is one thing, but was there an
outlet to express them? Heating/firing emplacemen.ts,
pottery moulds and industrial debrls ave fa!_rly
widespread amongst domestic areas at Amarna, whilst
tomb scenes {largely from sites beyond Amarna) show
various forms of domestic craft production in progress
{Kemp 1989, 30%; in AR Y, 561, Small-scale domestic
industry may have included the production of pottery,
faience jewellery, glass and frit items, sculptgre and
textiles (Kemp 1972, 673; 1981, 85-6; 1989, 309; in ARY,
56; Boyce in AR VI, 358-60), although in order o place
the production of religious items here, we need 0
extrapolate largely from indirect evidence,

One source of evidence is magic spelis, which mention
avange of materials used as accompaniments to verbal
incantations (a good selection is provided in Borghouts
1578). Some are objects, but others are i?etter
considered concoctions. They include parts of ansm:als,
such as vulture plumes, or their faeces. Plant materials
are often prescribed, sametimes made into forms such
as brushes or ‘arrows’ Images drawn on finen are'also
comemon. This range of material accompaniments IS al
but unattested in the archaeological vecord, _bo?h a}
Amarna and Ingeneral. Evenwhei material of this ksrfd i5
preserved, it is usually impossibie to isolate its fgnctlohﬂer
particularty because much of it does not fall into t_ i
reatm of ‘manufactured’ geods: it Is often just matend
that has been collected and modified. in this respect; it
is unlikely to have been channelied through a wqush_opn-
it is concelvable, though, that part of its modtﬁcaﬁo0
was magical - involving ‘activation rituals’ - and Sai
it was channefted through individuals with mag‘éd
knowledge; magiclans, or perhaps the poorly atles
awise woman' of the Delr el-Medina texts
1999, 114-15). As with other professionals, magiciat
seam to have specialised, and some mayhavesgec p
n manufacture: the sa'y, o7 ‘amulet-man’ (Gardme; ’
33), perhaps counted the actual creation of amu

. s e i HHE
his. This introduces a level of potertial restriction n
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manufacture of magicat items, and refigious equipment
generaily, on the basis of refigious knowledge. The issue
of the level of the fatter within the broader cormmunity
is a contentious one. Direct evidence for ‘activation
ritials’ undertaken on refigious items is very limited.
Elements of the Opening of the Mouth ceremony couid
be incorporated into the manufacture of items such as
statues in order to make them ‘effective’ {see Lorton
1999, 153}, but it is not clear how widespread this was.
The funerary steia of a Middie Kingdom artist named
Iritisen expounds his knowledge of magic and success
as 2 craftsman {Barta 1970). The text implies that the
two attributes are associated, but tells us little about
how restricted such skills ware, Archaeological material
from Amarna and other settlement sites potentially has
much to contribute to this issue, If these sites {ndicate
widespread manufacture of religious items beyend
farmal werkshops, this implies that either rituals were
not ‘required to accompany the production of such
itemns, or that such rituals were known by many.

Returning to the issue of domestic production at
Amarna, the guestion of whether there was a distinction
in manufacturing technologies used in domestic and
other manufacturing environmants can be asked, The
corpus of igutines can be divided into hand-modeited

i and moulded pieces; did moulding technology perhaps
- typify workshop production, with hand-modeliing
. more prevalent in the domestic realm? The distinction
~ was probably not that straightforward. Warkshop

G484, for instance, was evidently producing hand-

- modelled figures; some, but not all, for appiication to
1. pottery vessels, Conversely, moulds for small faience
- ems, particularly jewellery, are widespread across
. the site, suggesting that moulding techfology was
i widely accessible, at least for faience Jewellery. Oniy
- two moulds for pottery figurines are racorded, bath for
. fertility figurines, One was found at N48.18 in the Main
. Clty (obj. 11/12.1005; Borchardt and Ricke 1980, 176}, a
+ complex suggested by the excavators as a workshop,
- Pieces of two fertility figurines were also found here. Tha
- other mould originated from T36.86 in tha North Suburb

obj. 30/431; CoA ll, 57), part of a badly preserved cluster
of houses and courtyard spaces. Square T36 vielded
a shight concentration of jewellery moulds, raising

- the possibility that it was alse a ocus for production
- (Kemp 1972, 673; Janssen 1983, 278; Shortiand 20004,

66-703, althaugh if 56 it should probably he positioned
More towards the domestic or less format end of the
Manufacturing spectrum, certainly in comparison to the
Workshops around the Centrat City, Moulds themselves
Were probably quite easy to produce. Those of the
highest quality were perhaps formed around a stone
riginal (aithough there appear to be no examples of
Stane fertility figurines from Amama that may have
Served as such), but athers could have been reproduced
Smply using an existing pottery figurine, as was often
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done with moutded terracotta figurines of the Roman
Period. Many of the Amarna fertility figurines have
indistinct features that could have fesuited from use of
a mould that was either dulied with re-use or not sharp
to begin with. Importantly, these include examples
from workshop Q48.4 (see Figure 11,2}, so the use of
dufled moulds was not restricted to non-workshop
sattings, if moulding technology was indeed empioyed
in the latter. There is no need to assume that figures
with dulled features therefore represent hememade, or
‘pirated’, copies of workshop-produced pieces.

Quatity was conceivably a broad distinguishing factor
between domestic and workshop production. The
stone stelae are of interest here. These fall into two
broad groups: larger pisces with relief-work decoration,
often but not always scenes of the royal family, and
pieces which are both smalier and bear only painted
decoration. The quality of production of the latter is
generaify lower. This could certainly be due to thelr
manufacture in settings less formal than workshops
such as that of the scuiptor Thutmose. Perhaps the
tasks of stone-carving and painting, conceivably
divided for high-quality stelae, were here undertaken
by the same persan. Still, it may be misleading to place
the production of items such as the smatll stelae in too
widespread a domestic arena. Despite the low quality
of the stelae, the images upon them are, usually,
identifiable. None displays evidence of a grid, implying
the painter was working free-hand. tThe absence
of this methad could itseif be an indicator of a less
formal production context, but it also implies a certain
naturai aptitude: some pecpile are better at producing
recognisable images than others. It may be that certain
tasks gravitated to individuals within neighbourhaods
who possessed particutar skills without nacessarily
being specialised’, a situation that could itseif have had
a reguiating effact, Also of interest is the colour scheme
empioyed on the stelae; on simple uacarved examples,
often only red and black is used (or, at feast, survives),
Certain pigments, particularly the cobalt aluminate
used to decorated blue-painted pottery vessels, are
thought to have reguired a levet of state intervention
in their procurement, and presumably their subsequent
distribution, although the fevel of such intervention is
uncertain {see Hope 1980, 55; 1991, 18; Lee and Quirke
2000, 111). Some pottery figurines bear similarly simple
colour schemes, although it is not uncommon for them
te bear blue paint {for example, obi. 12/13.519 (AMP
28760), a cobra head from house P48,2: Borchardt
and Ricke 1980; and obj. 7853, here from workshop
048.4}. Canversely we cannot, of cousse, rule out the
possibility that some skilled craftspersens who worked
in workshops did not also undertake commissions from
their own homes, so that some high quality pieces were
being made beyond workshops.
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Finaily, there is the difficult question of confor_mity, or
standardisation of material: how can this be linked to
production context, and what does it mean in terms of
freedom of expression? Within the Amarna corpus there
is a mixed sense of uniformity and diversity, in terms,
on the one hand, of the level of adherence to formal
artlstic standards, an aspect of particular relevance
for figurative motifs. The fertility figurines and fermnale
plaques iltustrate this well; the former confomf! well to
artistic standards, and the plaques less so. it is of interest,
though, that the figurines do not reflect the e.xtren?e
style of Amarna art. There was evidently a reiatmn:lsh:lp
between their appearance and the formal aHSIS'EIC
canon {see Pinch 1993, 359), but it was not 0 élfect
that changes in the latter were reflected immediately
in the figurines. it may even be that dusing the'Amama
period the iconography of the fertility ﬁgu;_mes fed
back into that of the royat female image, a pom.t taken
up in Part 1.3 The presence of fertility figurines at
(48.4, and probably the moulding technotogy used
to produce them, suggests that workshops were gt
least their primary manufacturing context, whilst in
contrast the very simple technology appiied o the
ferale plagues - hand-modelled frem Nile silt, and-left
unfired - seems well suited to domestic prcdu_ct;on.
This confirms what we might expect: conformity to
artistic canon was more jikely to be found in wq:kshcps.
Stil, using standardisation alene as an indicator ‘of
manufacturing context is probably inadequate. Qw{_e
what its significance is in terms of religious freedom is
also difficuit to grasp, and it is probably easy to over-
interpret here; the female plagues were not necessartly
‘underground’ versions of the figurines, for example.

A similar, but subtier, trend underlies the imagery on
stefae. Whendeitlesappearonsmallhand-paintedstelae,
they are usually in their animal forms, whilst on larger
high quality stelae they appear as anthropomorphic
images, Compare, for instance, the large stela s‘how%n_g
the Elephantine triad Khnum, Satis and Anukls, all in
anthropamorghic form, with the smal group of roughly
made stelae showing sacred rams {pages 1389, ?41}.
Something stmilar is attested amaongst private offenngs
10 Hathor, where divinities are usually represented _m
animat form. This could be due to restrict‘ion_s in social
or religious decorum (Baines 1987, 82, 91; Pinch 1993,
348). Anthropomerphic forms, though, were prqbably
also more difficult to represent in a readily identifiabie
manner than animal forms. Distinctions between
different deities in thelr anthropomorphic forms were
often made by quite subtle elements such as head-
wear, hard to show accurately on a small scale. pgua!iy
the painters seem not to have had recourse towritdng to
identify thelr artwork, with very few of the small stolsia_e
inscribed. Sa, it might smply have been a case of artistic
short-hand: animal forms easter to produce, and re'ad.
The problem (as we see it} of one animal representing

several deities was seemingly a lesser concern, if indeed
a concern at ali, Something similar occurs in the corpus
of pottery figurines, which inciudes animat and.h'u:.'n.;:m
forms, but does not extend to human forms of divinities
Pinch 1993, 216 has argued convincingly against_thg
fertility figurines representing Hathor directly). Tha? is
in no way restricted to Amarna but must be reﬂggtlng
something more broadly about production conditions,
and probably the functien of such items.

We can also consider artefact groups in terms of thejr
overall uniformity, or group coheslon, towards which
there is also a strong tendency amongst the Amarna
corpus. Object groups that display the greatest
uniformity include fatence jewellery 'stem§ }and‘the
pottery fertility figurines, which is unsurprising since
they were formed using a technology based upon the
reproduction of the same image, The empioymgnt of
this technique of ‘'mass production’, well established
before the move to Amarna, is of interest in itself for
suggesting a reasonably large market for s_uch‘items‘
In part presumably spawned by popularity, in the
case of faience jeweallery a single necklace or coilar
required multiple pendants, sometimes hulndreds, and
a quick method of produding standard ‘;mages was
advantageaus in terms of both productiveness and
aesthesic finish, Standardisation of form is not restyicted
te moulded three-dimensional images, though, but
evident also amongst hand-modelted ﬁgurinels, su.ch as
the pottery cobras and ‘monkeys’, Whilst each is unique,
there is certainly an undarlying biue-print at wor!<. £ven
iterns such as the 'female plaques’ exhibit a certain !eyei
of uniformity in shape, scale andtherange offiecoratl'\fe
motifs employed, Such objects are alsa consistent with
those from approximately contemporary settlement
sites, Some of the hand-modelled pottery Bes—ﬁg.ures,
for exampte, belong to the same tradition as peces
from Hermopolis and KV55 {see page 81), the %‘atter, at
teast, presumably sourced from a workshop wx:?f state
ties, Whilst, again, it is a reasonable progressicn 10
relate standardisation to centralised production, ther

is stili no clear cut-off point between propHiation of

form through ‘formal’ workshops, perhaps 8 Himited

eventual ownerfuser could have gained input into the
form of an item. The higher quality and more costly
goods such as the royal-family statues and stelae are the
most likely candidates for commissioned pieces. Just as
the owner may have desired input into the design, the
considerable outlay of the craftsperson may have led
them to secure a client prior to production, assuming
demand for such goods did not outstrip their supply,
An Impartant context for commission may have been
the giving of prestige gifts by officials tc the king, on the
accasion of ceremonies connected with kingship, and
probably at the New Year {see Aldred 1969; Kemp 1995,
34-5}. The tomb scenes and inscriptions documenting
sach activity indicate that these officials were not
ali overseers of workshops, Implying a reat sense of
personal intervention. Gifts from Amarna officials from
suburban workshops could have helped 'fit out’ many
of the ceremonial buiidings at the clty; this may have
been the path by which the collections of bronzes (page
192) found their way to the Great Aten Templa (cf, Kemp
1995, 35}

We can only dentify, with any confidence, the specific
chient base of cne workshop, again Q48.4, which
seems to have supplied the Workmen's Village., In this
particular case, the option of commission may have
been restricted, with direct contact between client and
workshop probably fimited at best. Pinch (1993, 326},
in her study of votive offerings to Hathor, identifed
commissioned votives as those of refatively high
quality with the name of the donor marked carefully,
distinguishable from lower guality pieces with names
added, which she suggested were acquired ready-
made. The Amarna Taweret stela {CAM 1921.279) has
columns for an inscription, presumably the name of the
owner, which seems never to have been added. Was it
acquired from standing stock, the owner not bothering
to add their name becausa the stala was here to be
used as a domestic icon rather than a votive pieca? Ar
the time of its manufacture, the exact function of the

stela seems not to have been set and the option of use

s avotive offering to Taweret or a related deity was left
Spen ~an intriguing idea i the piece was manufactured

nurmber thereof, and via collective conscioushess in the
broader community. ltems such as the fertiity piaqdl{etz
may reflect the latter, whilst the Q48.4 workshop, aﬁ.ﬂ'es
assemblage of moulded and hand-modelled ﬁguﬂlo
and cobra bowls, is important for pinpointing a leve
stapdardisation typical of at least one workshop.

&t Amarna. The blank columns of the stela are unigue
atthe site, although a small number of others preserve

fracés of inscriptions, probably once names (see Part
1.5}

inthe mortuary sphere it was necessary for iters such as
Stelas o be suitably ‘perscnalised’, and commission was

Leaving open the possibitity of manufacture of religiows - :Perhaps more common, The group of six stelag found in

"
v el
{tems in contexts thai were not, foremost, ‘“d‘ésgomg

Jeaves also scope for private intervention I th
of the materiai, and increased potential, perhaps ;
overlap between the ideas that shaped the f?ﬁ:

the material and its subsecuent use. A related is5

. ich tiie
that of commission, an alternative means by whic
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& tomb of the official Any, and dedicated by six of his

SSociates (Davies 1908a, 9-1 1, pls XX-XXII; Corteggiani

%87 108-9: Kemp 1989, 304) are presumably
Ommissioned places. The inscriptions, which name Any
dthe donors, are integrated with the decaration, and
% Scenes themselves are ‘individualised” so that the
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figuresrepresented correspond with those mentionedin
the text. The stelae fall into two groups in terms of styie
and quaiity, and may represent two group commissions,
probably to different sculptors and perhaps under
different constraints of time or resources (see afso
pages 313, 325-6). We can speculate that two stelae
found in recent excavations at the private cemetery in
the wadi beside the South Tembs (obj. 37581 and 37640;
Kemp forthcoming a) were also commissionad plecas,
although almost nothing survives of their decoration.
Both have pointed tops (obj, 37640 is triple-pointad)
with relatively deep recesses in their front, They are
badly weathered but were potentially of high quality
originally, and are also quite large; the taltest, abj, 37581,
measures 46 cm in height. Kemp (forthcoming a) raises
ihe possibility that they were infaid with a decorated
plague of wood or metal. Such investment in time spent
on manufacture and materials adds some weight to the
idea that they were commissioned, and suggests that
commissions could be entered into by those beyond
the elite. Some of the donors of the Any stelae, too,
were simply members of his household staff, although
they evidently had social ‘connections’

Despite the overall tendency of object groups towards
uniformity, elements of diversity are intermixed, The
context of the manufacture of religious items was not
devoid of creativity. The coliection of fertility figures
from Q48.4, for example, includes larger pieces with
their left arm crossed over thelr chest, shorter and
narrower figures with thelr right arm crossed, and
slightly plumper figures with both arms flat against
their sides (see Figure #l1.1.2). There is little sense that
lndividuaiworkshopswereproducing'signature’shapes
[ am reluctant to view the diversity of figurine types at
Q484 as evidence of the amalgamation at the Amarna
workshops of formerly regional styles): it is not clear
whether Akhetaten itself had a signature styte, Overall,
the fertility figurines also display a range of painted
decorative styles, and this is the case with the painted
designs applied to pottery figurines generally. There
was no standard template for their decoration, Some of
the cobras, for exarnple, exhibit quite elaborate painted
designs, such as detailed collars, whilst others are
much simpier in their decoration, as was noted above.
Bes-image pendants, similarly, exhibit a striking array
of moulded designs, more so than any other pendant
form. This richness of design ts prabably connected
with intensive producticn, spawned from popularity
at any one time and/or manufacture over a prolonged
period; functional differences between motifs seem
less fikely. Interestingly, the corpus of pendants in the
shape of a 'squatting king’, whilst smalier In number,
is also quite diverse (see page 45}, perhaps reflecting
the special interest in the motif at the site. One context
that may have spawned particular variation was in the
stringing of collars and necklaces. Thers were certainly
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ili i 1 fvers . Top row, left to right: obj.
Flgure I11.1.2. Fertility fgurines from Q48.4: note the diversity of styles and scales :
8329, 8902; reididle row, Jeft to right: ob. 8312, 8795, 8998, 7655; bottomn row, ieft to right: 8037, $061, 9155, B644.

{Photographed by the author. Coustesy of the EES).

some standard coliar types (see Boyce in AR Vi), but
there may also have been the cpportunity for free-style
design. Tomb scenes, such as those in the Theban tomb
of Rekhmire, seem to show the stringing of collars in
workshop environments {Davies 1943, pl. LIV), although
such activities may not have been restricted to these
areas,

It is tempting to view these moments of diversity as
reflactions of personal input into the manufacture
of small-scale items, although it is difficuit in the end
1o know haw far such diversification was bore from
something other than spontanecus creativity on
behalf of the manufacturers. It is important not to
dismiss the potentially powerful magical side-effects

of colour and material cholce, but it may be tel%ing that
there is little obvious sign of attempts 0 phy.smaﬁy
personalise objects, either in terms of identity ©f
individual circumstances. Few female figurines were
made holding chitdren, although they must often have
been used by women who were mothars

. 5
may be difficult to recognise. 50 few pieces have names
added to them, for instance.

N iecjOns
Although there are no written recoids of comm.iS;' e
preserved at Amarna, those from Deir e%-Me!diﬂDk.m
brief. ‘Please send it to me very quickly, today: L°
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d
concelvably identified with the figures when they US;_ _
them. Stmilatly, there is little indication of the pfhls'
manufacture modification of objects, although 15

it! A figure of Monthu seated on a throne and a figure of
the scibe Penta-Weret kissing the arth before him, in
draft’ runs one commission from this viliage, here for a
stela (O DeM 246; McDowell 1999, 98, no. 70). Such texts
were probably intended to communicate just the basics
of the transaction, leaving scope for more detailed
verbal negotiation. Yet on the whole, the available
design framewark, which in the case of representationat
weligious art’ was highly formuiaic, seems to have met
with general satisfaction. There s, at feast, no overt
sense of dissatisfaction with the material compaonents
af religion reflected in intervention in manufacture,
or post-manufacture modification, and this is almost
certainty not exclusive to the Amarna material record.
Instead, there may have been considerable recourse
to verbal recitation and religious Imagination, not
nacessarily to express dissatisfaction with the material
accompahiments of religion, but to enhance them and
create a fiving religious landscape.

Exchange and Distribution

The practicafities of trade and exchange In the New
Kingdom are poorly understood, and this is true also
for Amarna, Transactional records from Deir el-Medina
are important sources of evidence for trade within
this small community, and indicate that most goods
were exchanged through direct interactions between
individuals, or occaslonally via middle-men. But how
transactions at a vitlage levet ~ although here trading
more broadiy with western Thebes and beyond - relate
to trade on a larger city-wide scale is not clear.

If structures dedicated to exchange existed at Akhetaten,
they seem to have lacked a signature architectural
style that aliows them to be identified amongst the
city plans, although this Is an aspect that may repay
more systematic study. Exchange of goods probably
took place often in multi-purpose spaces, or outdoors.
Many goods, particularly those that were not readily
portable, are likely to have been obtained direct from
their source, S0, the workshops, and perhaps those of
sculptors in particular, probably doubled as points of
exchange. Riverbanks seem generally to have served
a5 a focus of trade (see Kemp 1989, 252-3; McDowell
1994, 46), and this can be assumed for Amarna, but so
00 could the street spaces and open squares within
the city itself have served stalls, and vendors on foot,
Much potentiat religious matertal is small and portable,
and in this respect suitable for distribution in this way.
__The earlier excavators were less reticent in assigning
- functions to spaces and occastonaily identified amangst
the rerains ‘khans’ (Pendiebury 1931, 234; CoA It 45, 70,
WS VIE, X; CoA 1, pl, %X, including two courtyards in
he North Suburb, T33.9 and T36.39. These ate indeed
distinctive, riamely in thelr possession of mud column
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bases laid out in a grid formation, suggested to have
supported wooden poles and possibly an awning.
Similar columned courts occasionally appear In large
kouse compounds (for example, T361: CoA I}, 23-4,
pl. IV}, but T33.9 and T36.39 are not clearly associated
with residences. Their identification as market areas is
an intriguing, if improvable, suggestion, and it is worth
noting in passing that finds from these spaces included
a hippopotamus figurine, a fertifity figurine, a fragment
of a possible Sekhmet figuring, jeweltery with various
motifs, and a mould for a gd-pillar amulet (Pendiebury
1931, 235; CoA I, 46, 79, 85, pl. XL.8).

To imagine markets and vendor-trading s usually to
conjure up images of individuals negotiating in cne-
to-one transactions in a flexible system, but one bound
by underlying rules and social corventions. It is unclear
how much of this can be transferred to New Kingdom
Egypt, but there does seem to have been a directnessin
exchange, reflectedinthe Deirel-Medina texts, invelving
haggting and individuals striving for the best deal. We
might imagine amongst the sellers ‘neighbourhood’
craftspeople  venturing beyond  their workplaces
{perhaps their homes} to increase the market for their
goods, or representatives of larger workshops. Some
were perhaps middie-men {or women} not involved
in manufacture themselves, or individuals wishing to
rid themselves of certain personal possessions. Whiist
manufacturers may have had the partial security of
direct commissions, many traders were probably on
less secure ground, and there was probably an element
of satesmanship in thelr work, We can imagine, perhaps,
wares spread out, visible and on display: the care taken in
the decoration of some items, such as pottery figurines,
may have been in part to increase their saleability, Both
at the workshop interface, and at markets, the purchaser
would often have been the eventual owner or user of
an item, At Deir el-Medina, transactions for items such
as donkeys were sometimes done through middle-
men, raising the question of whether middle-men were
ever used to purchase religious iteras, If so, this would
suggest perhaps a sense of pragmatism on behaif of
the owner, Whilst people were probably very aware
of the range of items available, and had a sound sense
of what they wanted, how often were they talked into
a transaction? And were religious items stifl grouped
according to material and manufacturing origin at this
time, or did assemblages of objects begin to form? The
presentation and grouping of cbjects at the sale point
potentially had an influence on how objects were used,
and which objects were used together. It s impossible,
from this distance, to define anything but a very crude
sense of the general ‘character’ of the Egyptians. Were
people reticent, for instance, about publicly airing
their problems, or were such issues sccepted as public
knowledge? Such factors will have greatly affected how
people negotiated the purchase of religious items, The
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market-place, today at least, is a very public setti»ng. If
there was any sense of competitiveness o relilgmn,
or social pressure, this is one arena in which uF may
have been played out. The influence on the religious
landscape of early ‘marketing) and peer-pressure,
shoutd not be dismissed.

There was conceivably alink betweenspaces designatec{
for cuit and those used for exchange. The sculptors

warkshops in the Main City, In particular, He close to the
possible public shrines P4730 and P48.4. The prasence
of neighbourhood shtines conceivably pr_orr.lpted some
workshops to add votive offerings, and s!mliar, e tbeu
repertoire, Some of the smail stone animal figurines
-~ snakes and monkeys ~ from the sculptor's worksh‘ops,
whilst weil carved, have less than perfect proporiions;
they are often toonarrow, inparticularitis as_thoughthey
were manufactured from oddly shaped chips of stone,
perhaps off-cuts from statues and stelae. Perhaps the
manufacture of such items generated supp%ement_ary
‘income’ for workshop personnel - a means‘cnf profiting
from piety. Closer to cult places, more specialised stalls
were perhaps erected Lo sell votive items.

The Deir el-Medina texts Indicate that certain types of
cult equipment were well integrated into the exchange
system at this village, items such as wooden ftatues
appear as commodities, exchanged for a variety of
often mundane items such as baskets, grain, and metal
vessels {for example, McDowell 1999, 85). Statues
were, unsurprisingly, relatively costly items, the most

expensive probably those made of stone or metal -

(Janssen 1975, 246-8). We have littie indication of the
status, or value, of other religlous items in terms of the
extent to which their acquisition was prioritised over
that of other goods. There is a difference, of course,
between what an item is inherently ‘worth' within any
cultural-economic framework, and what someane is
willing to pay ot exchange for it. There would‘often
have been considerable emotional investment in the
use of religious material - not necessarily berne from
a sense of piety, but due to the problem-solving nature
of much religious practice - and this may h‘ave fed back
into the circumstances of its acquisition, it s easy to fall
here into the trap of over-valuing refigion. Twe relate§
fssues arise: did people work to the upper fimit of thelr
means in acquiring religious items, and what was the
threshotd for an ‘adequate’ product?

The latter Is likely to have been judged not only in terms
of religious-effectivenass, but also valuewfo.r~m0§9y
and social apprapriateness, When dissatisfaction with
a commissioned religious item is attested amangst the
transactionial records from Deir el-Medina, the root of
the issue is often economic for example, HG 222 =0
Gard 3; McDowell 1999, 82-3, no. 53). It is difficult not to
read an eiement of social display Into some of the very

high quality pieces from Amama, such as stelae and
statuss. It was probably important that you possessed
items suitable to your social position, especially when
there was opportunity for open religious display or
performance involving such items. The group ofbronzas
recavered from the Great Aten Temple may illustrate
the latter: the offering of high quatity private votives
o the king/Aten, as noted above (see Kemp 199_5,' 35
also page 265). There Is little sense of piou§ asceticism,
although there were limits to this kind of display. When
fertility igurines appear in state contexts, they are not
gold-plated. Temple cult statues may have been made
from costly materials when at all possiple, but they were
small (which also aided, of course, their concealmer.nt
and portabilityl. Once the layers of sodoe-economic
expectation were stripped away, it was perhaps a
fairly forgiving system, in which aesthetic quality was
not eguated with functional adequacy. There.seems
to have been a certain fevel of artistry requwgd to
form an identifiable image, but in some cases this was
auite low, as dlustrated by the smal‘l Amarna stAefae.
Adaptation was alse possible, judging from pieces
such as the hawk statue from the Workmen's Village,
formed from a natural bouider, Other factors may Ijxave
included the antiquity of an item, or association with a
particutar Individual; 2 renowned magician or healer,
perhaps, or the output of a particular craftspe@on. In
the end, quite what wouid deem an item funcngnaﬁ)r
unsatisfactory Is not clear, and may have beer_x d:fﬁcuft
also for the ancient Egyptians to define, particularly if
deliberate ‘activation’ rituals were not the norm. Much
might have come down to an item’s grack record, Fora
society with a group betief in lucky and .unlucky days,
it was probably not a great leap te imagine that some
objects were juckier ~ more effective - than others.

Beyond transactional exchange, materia! {n#ght hgve
been acquired through award or gift giving, mo eSf
of acquisition that raise questions about the level Uh
initiative and devotion of its eventual owner. Items sUC
as the royal-family stelae have often been suggastedga;
rawards to joyal officials (see for example, Arnold.19 ta‘
100}, and faience rings with royal names seen as gigtsch
the public during such festivals and celebrations s:
as the accession of a new monarch (Hayes 1951., .
Shaw 1984, 132; see also Shortiand 20003, 72). 115 @ 5m
conceivable that certain goods were distributed fro
the state as cornponents of saaries. The rgguia e
and extra provisions documented at Deir el-Meﬂéﬂ'
are predominantly food-stuffs {(Janssen 1975, 455
Overtly religious items do not figure aa_‘ncm?
lists, although it may be that multi-functionat ite” ey
distributed, such as baskets, sometimes found ‘he'ém-
into the reilglous domain, Perhaps some f’f the "
material found its way to the Worlmen's Vilage 8P
of regular state supplies.
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A propoertion of the materiat that remains at the site -
certainly unquantifiable - will aiso have been imported.
items were presumably brought in by residents upon
their initial refocation to Amarna, and probably acquired
frem beyond the city subsequently, There is almost
no means of isolating this materlal, but occasionally
a nor-Amama or pre-Amarna period origin can be
suggested. The most obvious import Is the pendant
in the form of a Hittite god from the 'Crock of Gold
hoard in the North Suburb, the composition of the
metal pointing to Anatolia as its likely origin (Bell 1988,
145-6). 1ts find context, amongst  selection of metal
that seems intended for remelting, could indicate that
It by-passed religious use entirely at Amarna and was
only ever viewed as a source of metal, A small number
of pleces show stylistic attributes typical of the reign of
Amenhotep |k the menat counterpoise with Image of
Isis is one {see Wildung in Freed et al. 1999, 234, no. 95;
page 36), and the incomplete scribe statuette from Q47.7
another (see Peck 1978, 74~5; page 128). The smaller of
the two seated statuettes of non-royal figures is also of
a pre-Amarna period sculptural style, and was perhaps
brought to the site (Freed in Freed et al. 1999, 255, no.
173). Kozloff (in Kezloff and Bryan 1992, 386-8; 1998,
108) suggested that the glass fish vessel from N49,20
was produced at Malkata because of the similarity of its
technology and fabric to vessels from this site - aithough
his justification on the basis that ‘animal forms were
not welcome in Atenist lconegraphy’ is problematic
given the occurrence of fish and other animal motifs on
arange of material from Amarna. Here, of course, the
unresofved guestions concermning Amenhotep Il's date
of death and presence at Amarna arise, along with the
possibility of the shifting of artisans to Akhetaten {cf.
Peck 1978, 74~5). There Is some evidence for the latter.
- Simifarities between ceramics from Thebes {especially
Malkata) and Amarma, for instance, couid indicate that
. these were produced by the same group of potters
{Hope 1980, 44; 1991, 18} and itis possible - although the
. @videnceis somewhat ambiguous’= that the inhabitants
© of the Workmen’s Village, at least, were transplanted
from an earlier workmen's community (Kemp 1987,
44-8). in a somewhat different category is a limestone
figure of a female with truncated lags {obj. 30/452}
Excavated at $33.1 in the North Suburb (CoA i, 68). This
S unique at Amarna and, as a form known primarily
from Middie Kingdom contexts (see Pinch 1993, 226-7),
s€ems to greatly pre-date the late Eighteenth Dynasty,
Perhaps It was 'rediscavered’ by an Amarna resident and
‘elumned to circulation at the city, or even passed down
8 an heirfcom through genetations. We may have a

- 3% here, of antiquity imbuing an item with particular
- Potency,

b discussing the level of ‘innovation’ amongst the
MDA corpus, it was noted that whilst Amarna
Preserves the ecarliest provenanced examples of
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anthropoid-bust amulets, the diversity of designs could
reflect a period of manufacture of longer than 20 yeats.
Sorne could have been brought in to the site. This recalis
two particular aspects of the corpus of fertility figurines,
&lso already noted: the diversity of moulded designs,
and the low number of recovered moulds. The former
seemns at odd with the latter, Perhaps the excavated
corpus represents a mixture of material manufactured at
the site, supplemented by pieces brought In, although it
is probably wrong to view this as organised importation

0 supplement gaps in the local market, at feast on a
wide scaie,

Much material probably came in to the site during the
original settlement of the city. Parkin (1999) discusses
the various roles served by objects taken by refugees in
flight; some are taken to serve an immediate practical
purpose but ethers, unsueprisingly, are selected because
they embody personal background and memories. The
latter, these 'mementoes of sentiment and cultural
knowledge’, serve to ‘re-establish or re-define parsonat
and collective origins’. The plight of the refugee (Parkin
draws largely upon cases of people fleeing war zones
and genocide) can only be parallaled so far with the
settlement of Amarna in terms of the levet of personal
threat, time available for relocation, knowledge of
the fate of what was feft behind, and future security.
Nonethefess, resettiement of this kind was certainly
not a regular or expected occurrence in an anclent
Egyptian life and was undoubtediy a time of upheaval,
on a personal and community level, In most cases, it
was probably not possible to bring the entire contents
of the household to the new city and we can expect
processes of selection to have occurred. Much refigious
tmaterial fits into this category of portable and personal
iterns suitabie for relocation - and in its magical or
protective aspect, it may alse have been seen as having
an immediate practicat benefit, There may have been
uncertainty about how long it wouid be before new
suppfies would be available. The idea that some of these
items were used to subsequently redefine identities is
an intriguing one, and highlights how little we know of
regionailsm in religlous conduct, and also of personal
identification more generally, Consistency between
corpora of items such as figurines, jeweliery and similar
across sites such as Deir ef-Medina, Amarna and Kom
Rabi‘a suggests a common religious ‘language’ was in
use across the country. But regional cults are also well
attested. Regional religious ‘dialects’ could have been
actively maintained through portable material culture.
The stela showing the Hephantine triad, erected in
shrine P48.4, could be an exampie of this.
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li.2. Structures of conduct

Several basic forms of religlous conduct can be
suggested, aithough identifying them at Amarma
comes only in part by reading the material remains,
and probably as much by knowing of them from other
sources. We would be very lucky, in other words, ta be
aple to identify new modes of conduct from the material
record. The range suggested presumably falls short of
the variety actuatly undertaken, and it shouid not be
assumed that one mode of conduct was necessarily
carried out exclusively of another - there is clear scope
for their interconnection.

Offering rituals (including iibations}

The act of offering liquids, foodstuffs, natural objects
and non-perishable items was central to religious
performance generally in ancient Egypt. Offerings may
have been intended to sustain a cult image; or as votive
gifts to a divinity as "thanks' for assistance received or
hoped for, or to remind or reinforce a request. Soma
were possibly connected with foundation rituals, in a
slightly different category to offerings, but difficult to
distinguish archaeologically, is the use of materials to
purify cult images, spaces or participants; purification
was also a central component of ancient Egyptian
religion, achieved often by the libating of water and
burning of incense (Blackman 1918).

Included tn the corpus are structures and chjects
that seem suitable for use as emplacements for both
perishable and non-perishable goods. Offering-tables,
pottery vessels and stands, stone basins, benches such
asthose in the hafls of some private chapels, and perhaps
domestic aftars could alt have served as such. There is
iittle direct evidence of what these might have held or
teceived, although one exception is the resinous traces
found on some smali (Group 6) bowls, suggesting their
use as incense burners. They may sometimes have been
used with the tall offering-stands (pages 191-2), best
fepresented at the private chapels at the Workmen's
Village. Chapel 571 yielded evidence that the stands
Sometimes held goods other than incense {or foed,
3t shown in some tomb scenes) in the form of small
fragments of blue faience found In and around one
stand and its attached bowl, A cluster of probable olive
teaves was also found near offering-stands here (Hulin
in ARY, 172; Bomann 1991, 15-16, 60). The pottery stands
Are also identifiable from a small humber of domestic
Contexts, possibly in assoclation with a domestic aitar
' one case (Borchardt and Ricke 1980, 24, 263, The fatter
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could peint to the combined use of brick altars and tall
pot stands, perhaps with different bus complementary
functions, at least in this one context,

Just how extensive the burning of incense was in
domestic contexts is difficuit to determine, in large
part because of the lack of attention paid to the surface
weatment of vessels in the early excavation reports,
although it may have been quite widespread. Many
sherds with resinous residue were recovered from the
extramural area at the Workmen's Village in the 1970s
and 80s; and note the recovery of a burnt, although
resin-free, Group 6 bow! from a domiestic assemblage
within the village {Rose in AR IV, 135). Some of the resin-
coated wicks {page 193} from a rubbish deposit at the
village were potentially from domestic contexts {Serpico
in Kemp and Vogetsang-Eastwood 2001, 229). Recent
excavations in square N50 in the Main City (excavation
grid 12) vielded over 60 sherds with resingus residue,
in most cases probably incense, from a range of vessel
forms: bowis, Canaanite amphorae, hearths, bread
platters, a pligrim flask and jars (Kemp forthcoming b),
some at |east suitable for the burning of incense,

Several emplacements and receptacles seem suitabie
for liquids, such as the smalf offering-tables with runnels.
Some have in-built basins designed to collect overfiow;
the others were presumably positioned with their
rurnel above portable basins, or perhaps an absorbent
surface, None, to my knewledge, displays visible traces
of residue. A small number of larger tables, with legs,
had circutar depressions that were perhaps used to hold
liquid offerings; and note again the limestone biock
incorporating bowls containing ‘grease’ from T36.71
(see page 196). A parailel might be provided by the
benches with gypsum-coated receptacles in Building
528 at the Workmen's Village, possibly used to hold
ritual liquids or oils (see Kemp In ARIL 43-5, 50, figs 4.1-5;
Bomann 1991, 19, 61). The whitewash surviving on some
domaestic altars could have communicated ritual parity,
but perhaps glso represents attempts to waterproof the
brick against liquld libations poured directly onto them,
or into vessels placed on them. Might they have been
recoated periodically to temove traces of cid libations,
an act that itself may have been rituaily structured or
patterned according to refigious events? The record of
these structures is, unfortunately, not detaifed encugh
to indicate whether multiple coats of whitewash were
ever present. The builders of the Second Intermediate
Period to New Kingdom shiine in the house of Meryka at
Askut solved the problem of liquid run-off by inserting
a pottery drain at the base of the sloping altar (Smith
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2003, 129-30, figs 5.26, 5.29), but none of the Amarna
altars have obvicus drainage facilities, Stone basins, and
vessels in variouis materials, were also conceivably L!SEd
for offerings, the former perhaps for receiving libations
and the latter often, but not necessarily always, for
delivering them.

Libating was perhaps the fundamental Fomponent c?f
religious ritual In ancient Egypt. In practical terms, this
would have reguired something to pour water from and
into or onto, the latter not necessarily a receptacle: ‘may
everyone love him if he is spreading wat:er upon the
leaves before my statue..” runs the invocation on a stela
from Deir ei-Bahri (Spiegelberg and Newberry 1908,
7-8). The 'resinous varnish’ recorded on the ancestor
stela from the Workmen's Village (obj. 22!181,—» page
145) is perhaps the remains of libations poured dlregtly
anto it. Within any one flibation ritual, the liquid offering
may have intersected with various physical contexts;
consider, for instance, the following suggested cycles:

vassel - vessel

vessel — offering-table ~ inbuilt basin

vessel - offering-table ~ vessel

vessel - offering-table - surface?

vessal - object {icon?, offering?) - surface

vessel - ohject ficon?, offering?) - surface - vessel
vessal - ustration slab? - vessel

vessel - justration slab? - surface

Note the scope for liquid to have been coliectad at
the end of the ritual, raising the question of whether
it was ever understood to be imbued with particular
properties, and kept,

Inciuded in the list are the lustration siabs’ preserved

in approximately 40 houses, and once probably mare
numerous at the site. Might these have served as in-
built offering-tables? it is an improvable suggestion,
but certainly worth considering. A strange aspect of the
material record is the concentration of small offering-
tables at the Workmen's Village. At least 20 were found
here, more than four times the number recorded from
the rest of the city. Pethaps these represent smali-scale
alternatives to the large stone slabs, which are .not
attested in the small Workmen's Village houses, possibly
because they occupied too much space or the workec'll
stone was less readily available. The ‘whitewashed "altar

on a lustration place’ recorded at T35.6 {CoA I, 42, pl.
Vil may be of refevance toc. ttis an intriguing, although
very poorly recorded, find. It is not clear whether the
altar was a built construction or a portable pom?ry
stanid, but the former is perhaps more in keeping with
the description. A possible paraliel can be found‘ in the
rectangular'whitewashed brick construction buiit on a
stone slab in the central room of U371 (see Table [113.7).
An ‘altar’ at U35.25 was made of mud brick laid as a %gw
platform, with at least one raised pedestal; the entire

construction again white-washed {see again Table
1.13.5). Might these constructions sépresent hybr_ids
of the ‘lustration’ siabs and altars? An explanation
could He in the greater suitability of the stone slabs,
for receiving liquid offerings. Perhaps the cwners of
the smali number of houses that contained both stone
slabs and domestic altars were altempting to separate
wet and dry offerings. An argument against the slabs
functioning as offering emplacements is the apparent
lack of iconography assoclated with them. In no case
was the surrounding wali decorated, for example. The
physical relationship between the emplacementsis aiso
somewhat disjointed, and the participant would have
had o turn away from any imagery in place on the altar,
tack of {surviving} adornment, though, is something
of a feature of certain ritual items and emplacerments,
Feam what can be determined, the mud-brick altars
were simply whitewashed, decorated oﬁeri‘ng%ables
are rare, and the stone basin with the offering figure
from P47.17 is the anly decorated example from the site
fand note that there was no Justration sleb pfese_rvec? at
p47.17 — did the basin serve here as an alternative libation
point?l. Wall niches positicned above basins, !ust{ation
stabs and altars may have playad a far more prominent
role than can now be ascertained, but, regardless, tackof
adornment does seem a common feature amongstitems
used foremost as practlcal ‘interfaces’ within religious
contexts. Amarna is probably not alone in this respect:
it is Deir el-Medina that stands out. There is a remmdgr
here of how easily material can remain unidentified if
it doas not communicate to us religious signiﬁcanse
hrough its form, find context or iconography, The basin
decorated with an offering figure, for example, cc_wuid
be read as an example of the modification, for rel‘sguous
use, of an item that was Targely secular in funcuon. _by
means of decoration, but equally opens the posslbthy
that many undecorated basins were regularly used in
religious contexts,

An important element in transforming the simple act

of pouring a liquid, most often probably water, f“f.o
samething ‘religious’ was verbal recitation, potentialy

including an element of ‘prayer’ or ’request". [i§ ]TVH; :
be that, within the home, a basic but effective 1eV&

i ith
of religious performance could be maintamedhvice
ligtle more than a vessel or twe, I order 1o enid

|-
the significance or effectiveness of the act, thauzghe :
suitable symbaiism may have been employed upon

receptacles or surfaces used, or in the a_ccnmpang”;’f
tableau of portable images {icons), It is t_heSe_f mg
of course, that we have most chance of jdentify

archaeologically. This is one possible usage contex

ita: ernoh
some of the decorated vessels at the site: the :; il

type bowls, perhaps, and some of the vesse
modelled animal figures. The pottery cobra
conceivably combined a divine image Wi.th
for offerings in a single object, The wavy rim 0

bow!

fthe how
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s for

a receptade

is suggestive of liquid, so perhaps water libations were
poured over the figure untfl it was partially submerged,
recalling marsh imagery (and possibly a connection
with a goddess such as Wadjel: see page 292). Another
possible candidate is the shallow stone bowl decorated
with one or more Hathor faces found in Long Wall
Streel 9 at the Workmen's Village. No offering-table
was found in this house, although one was recovered
in the stzeet opposite; the bowl perhaps served the role
of an offering-table here, Stone may have been chosen
over pottery to give a sense of permanency, enhanced
tmportance, and perhaps cleanliness.

Faience bowls seem sometimes tohave been used as
containers for offerings and libatiens, conceivably of a
range of substances: wine, milk, water, flowers, fats, oils
and amuiets have ali been suggested (Bruyére 1937b,
87-90; Straul 1974, 66-8; Milward in Brovarski et al.
1982, 14%; Schutman in Rothenberg 1988, 129-31; Pinch
1993, 3314}, Large blue-lotus cups are often depicted
in front of defties, suggesting that they andfor their
contents were being presented as offerings. Sometimas
they contain plants {Nagel 1938, 202-6; Tait 1963, 98-
9}, Bomann (1991, 63) suggested that a goblet-shaped
bread mould found in Chapel 556 at the Workmen's
Viillage may have been viewed as a kind of lotus cup,
and used as a contalner for small plant offerings. Often
these and other vessel types may have been used simply
as a means of presenting offerings, fiquid or ctherwise,
with the actual filling of the vessel afferded little or no
tual significance,

The large Hathor and Bes jars are generally viewed as
storage jars, for wine In particular (Hope in Brovarski et
al. 1982, 87: Kozloff in Kozioff and Bryan 1992, 410, no,
11). Their contents couid have been used as offerings, an
interpretation favoured by Bruyare (1939, 103) inrelation
to the Delr el-Medina examptes, but whether they ever
had & more active role in offering rituals is unknown,
They were certainly too farge to be used for the pouring
of offerings, but could the filiing, for example, of Hathor
Jars have been perceived as making an offering to the
Goddess? Associations of this kind belong to a religious
Adscape contained within human minds, which whilst
tersecting with the material world, is now barely, If at
al, accessiple through it.

An intriguing category of vessels is the figure vessels, Up
elght seem to represent horned bovid-like animals
Pottery, with the remainder, excluding ‘rattles’

prising two or three alabaster female figure vessels,

Possible Bes-image vessel, and a glass fish vessel (see

FLILB). Apart from the glass fish, none are compiete.

€ animal figures were spouted at the mouth, but

Y have incorporated another inlet, probably in their
cks. The female figures probably had an inlet/outlet

the top of their heads, and in at least one case bore a
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hole in the base. These were probably easy to stopper/
seat and may have been suitabie for the storage of
liguids, perhaps mother's milk, ointments or urine {(see
page 183) - o the liquid by-products of offering rituals?
Perhaps the spouts of the animal figures could be
similarly seated, The form of the vessels, particutarly the
spouted animals, does imply the specialist function of
pouring, though, and these must be good candidates for
vessels used to dispense liquids during offering rituals,
The repeated occurrence of bavid {and pethaps caprid)
imagery is a striking feature here, and could indicate
an association with a deity such as Hathor, and/or the
storage or pouring of milk. Cattle offerings were also
prominent n the Aten cult, and a particularly interesting
find is the fragmentary bull vessel from an auxiliary
building at T41.1, the house of the High Priest Panehasy
beside the Great Aten Temple (Frankfort 1927, 212: CoA
I, 27, pl. LXI1.6-9; page 173). Panehesy held as one of
his tities ‘Superintendent of the Cattle of the Aten” he
oversaw the preparation of cattle offerings for the god.
The early EES excavators observed that castie remains
were particularly common during excavations at this
complex, and suggested thatitserved the preparation of
sacrificial animals {Frankfort 1927, 212}, The dumps from
the EES excavations have themseives been Investigated
recently with aview to testing this theory {Payne in Kemp
forthcoming a). Surely the overlap between Pa nehesy’s
occupation and the imagery of the figure vessel here
Is too great for them not to be associated. The vessel
was perhaps used with the domestic altar decorated
with the images of the royal family found in the central
room of his house. Might the pouring of fibations from
a hull-shaped vessel before a temple-shaped altar have
reproduced, on a reduced scale, the offering of cattle at
the Great Temple? An argument against this is the fact
that the fragments were not found within the housa
itself. They may have come from an area where cattie
offerings were being prepared, and perhaps the vessel
was used to colfect sampies of by-products such as mitk
or blood, perhaps for rituat reuse, or to anoint the cattle
themselves, Might it even have beenh a piece of cult
equipment from the Great Temple?

Several other vesseis with images of animals or deities
were recorded from houses with cult emplacements,
Vessel fragments with probable Hathor images were
recovered from four complexes with garden shrines,
one of which also contained a domastic altar {Coh 1,
79; Borchardt and Ricke 1980, 70, 241, 282). At least one
cobra vesset was found at a house that had a garden
shrine, R44.2 (Griffith 1924, 302; Lacovara in Freed ot
al. 1999, 258, no, 187, Rose forthcoming), whilst vesseis
decorated with fish were found in a compiex with a
garden shrine, N48,1, and ancther with a domestic
shrine, T35.17 {CoA 1, 46, pl. XLViN.2; Borchardt and
Ricke 1980, 175). A few possible fragments of lotus
goblets were also found at houses with garden shrines
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{CoA I, 88; Hope 1991, 29), These are worth noting for
the possibility they were used at these structures, but
the number of such examples is certainly too low to
suggest any broader pattern here.

If a deity was represented on, for example, a vessel used
as part of an offering ritual, did they necessarily nféed
to be named in any accompanying verbal recitation?
Could, in contrast, detailed invocation have sometimes
compensated for simple unadormed accompaniments
{remembering the simplicity of the offering-tables and
similar}? Interplay between verbal recitation and the
physical components of religion may have spaw.necl
subtle variations in offering rituals - and religious
practice more generally - across the city. The kinds
of items considered suitable as offerings themselves
could have been highly flexible, meaning much of the
material presented in Part |t had potenttal use in offering
rituals, Isoiating individual exampies used as such is
almost impossible. Occasionally, cult spaces yielded
small coflections of items suitable for use in offering
rituals (the vessels have already been noted above),
but few in siti collections of potential offerings, not
dumps of ex-votos, can be recognised. Offering did not
necessarily involve permanent cult spaces, of course,
and just as materia! found at such complexes can rarelly
be identified as offerings with confidence, ner can this
function be excluded for that found elsewhere,

The private chapels at the Workmen's Village yielded
a small amount of material, primarily offering-stands,
stelae and statuary fragments. A small number of
ohjects such as figurines, and at least two ostraca w%th
anthropomorphic images, were also recovered, with
several further examples from the extramural area (see
CoA |, 102-8; Bomann 19%1). A fragment of a ‘female
figure in grey stone’, perhaps a kind of ‘fertility figuring,
was found in building 534, which may have functioned
in association with Chapel 535 (CoA 1, 106; Bomann 1991,
33}, Amongst the ceramic assemblage were offering-
stands and Group 6 bowls with out-turned rims, some
of which bore traces of gypsum and incense {Hulin in
AR §; Rose in AR Hil At the Main Chapel, gypsum-coated
vessels were found largely within the chapet proper,
whilst the smalt number of bowls with traces of incense
and burning also originated overwhelmingly frem the
Sanctuary and Cuter Hall/Side Chapel (Rese in AR,
111). It is possible that votive refuse was also cleared out
from the chapels in antiquity; if so, it has been obscured
by the intermingling of refuse from the village (see
Hecker in AR IIl, 87; Rose in AR 1L, 99; Kemp 1987, 20},

An important find from the chapels was the articglated
hind-leg of a goat wrapped in linen, This originated
from a deposit of packed marl, efther detiberate il or
compacted rubble, between the walls of Chapels 570
and 57% {see Kemp in AR, 38, fig. 3.2: Hecker in AR |, 16%;

also Bomann 1991, 35, 59-61). Otherwise, the numbey of
animal bones from EES excavations at the chapel area
in the iate 1570s and 1980s was relatively fow, with little
indication of 'ritual’ treatment {see Hacker in AR |, 161;
whether this was also the case when the chapels were
first excavated is unknown). The chapels did, however,
yield possible tethering stones- {for example, Kemp in
AR 1, 38), whilst some of the gypsum-coverad reoms of
the chapels and their annexes were conceivably spaces
used for the ritual slaughter of animals (see Bomann
1991, 35, 59-61). Little comparable faunal material has
been recorded elsewhere In the city (see page 209),
and although the early excavators generally paid
limited attention to faunal remains they are unlikely
to have overlooked wrapped pieces. The offering of
actual joints of meat may not have been common in
domestic contexts. 1t is worth noting that gypsum-
coated spaces were, however, probably more common
than they appear, and not confined within the house
to bathrooms'. For example, the front room in one
of the small houses, N50.37, recently excavated in the
Main Clty {(Kemp forthcoming b) bore poorly preservad
patches of gypsum wail plaster. This room was largely
featureless, although it did yield the burial of an infant
of uncertain date (see page 210} Some reoms amongst
buildings of the so-called ‘government offices’ between
the King's House and Great Aten Temple bore whi.te
plaster on their floors and walls, sometimes heavily
apphied. Most of the nearby ‘clerks’ houses’ were
whitewashed intemally, and white-washed chami?ers
and bins were encountered amongst the magazines
near the 'mitltary quarters’ {see CoA H|, 114, 116, 122,
131). Greater frequency of whitewashed rooms could
pe read as the proliferation of dean ritual s;}?ces;
uniikely, within houses at least, to have served the ritual
slaughter of animals. It could also Indicate & greater
range of functions for this finish beyond thfat of cult.
it may often have been preferred over alluvial plaster
because it improved lighting within a room, whilst the
fact that it was lass readily obtainable than the latter
might have lent it also a sense of prestige.

The Workimen's Village also yielded a group of mud
maodels, seemingly representing joints of meat, from
Site ¥i. Whilst an administrative purpose has been
suggested for these (Kemp 1980, 9), so mlght'ﬁ“?g’
have served as offerings, substituting for actual joi "
of meat. Not attested at the Workmen's Yillage, but 0o
uncommon elsewhere, are faience plagues in the s

with their legs trussed. Those in the shape ©
ducks alsa cccur, but less frequently. They are un f
to have served as inlays, hut are very ocFaSI;?ﬂ;éV
pierced, perhaps for suspension. All are of anima Sn .
attested in offering-scenes at Amarna and they CaﬁWO‘
read as portable, smail-scate versions of 'fhefie] e
dimensional offeriags. Similar plagues, particutarly *
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of bovine heads, legs and occasionally compmtfg:h'“;;d :
fikely -

khepesh pleces, are also well known from foundation
deposits elsewhere, although none of the Amarna
examples are recorded from distinct deposits, buried
or otherwise. Were they simply substitutes for those
unable to afford actual meat offerings? The offering
of cattle to the Aten In the state temples could offer a
slightly more complex framework for their yse: perhaps
thay were tokens exchanged for actual meat during the
publie redistribution of meat offerings (for which, see
Kemp 1994, 138-45), distributed, even, during public
gatherings at the temples, This might help explain their
absence at the Workmen's Village, the villagers pethaps
excluded by their location from participation in such
activities, It is activities of this kind ~ the reversion of
offerings’, with its relatively immediate and material
autcomes — that illustrate the great scope for overlap
in the Egyptian context between religious frameworks,
here iargely state-based, and the pragmatic concerns
of everyday life. Did those on the receiving end of such
offerings ever address this issue in their own religious
lives — by offering prayers or votives in thanks, for
instance - or did they conceive this chain of distribution
within a wholly pragmatic mindset?

Within the Main City a very small, but potentiaily votive,
assemblage was recovered from probable shrine P47.10:
afertiiity figurine, a possibie animal figurine, a ring with
wadlt-eye, a fragment of a kneeling captive figure in

o faience, and four fragments of stone vessels (Borchasdt

. and Ricke 1980, 112; Kemp 1995, 30: the details in these
- sources here supplemented by personal observation
- of the finds). The only cbject recorded from buliding
. P48.4, the other possible Main City shrine, was the stela
¢ depicting the Elephantine triad {Borchardt and Ricke
- 1880, 222, Kemp 1989, 305),

Elsewhere across the city, complexes with identifiable
cult structures (namely, garden shtines and domestic
altars} also yielded a range of material sultable for use
as offerings (see, for example, Tables lIL2.1 and .2.2.
The material was not particularly distinctive from that
found at compilexes facking such structures. Only rarely
Were objects recorded In close association with the cult
| $ructures; the lack of detail of find contexts in the early
Excavation records is to be particularly regretted here,
Theonly ohjects recorded near altars were the fragments
of lamp stands' found neas that in the square room in
house 0461 (Borchardt and Ricke 1980, 24, 26). Very
ttle material was recorded even from the 5arne room as
My of the altars: only a bezel depicting a ‘goat and disk’
PTobably actually a gazelle o cow) from the front hall
florg Wall Street 10 {and the identification of the altar
Ereis very uncertain: CoA, 85) and an unfinished statue
fthe queen found on a mastaba in the central hali of
8.2 (Borchardt and Ricke 1980, 2203, The association
*tween a few domestic altars and vessels buried in
e flooy, conceivably receptacles or storage points for
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cfferings, has been noted (page 232). Amama is often
cited as offering clear evidence for the use of fertility
figurines at domestic altars (not necessarity as offerings:
see Pinch 1993, 216; Rabins 1996, 29), but the evidence
has on occasion been exaggerated to suggest a much
closer and more frequent link than is the case. Fartility
figurines are recorded from five different houses with
domestic altars (obj. 8424; Borchardt and Ricke 1980, 26,
31,37, 134, 220), but there is no Indication that any were
found in the same room as these emplacements, The
most compieliing evidence for their association remains
the collection of fertility figurines, Taweret stela and
maodel beds from the staircase cuphoard at N4g.21
(pages 88, 144, 247), despite the spmewhat uncertain
identification of the altar in this house (see Table 1.33.1).

On a more general level, houses with domestic altars
yielded further examples of figurines, jewellery and
statues, along with vessels and a small number of
stefae. Some could have been used at the altars,
although almost half of these houses also possessed
garden shrines, another potential usage context for the
materlal. it should be noted that none of the stelae from
the site, or indeed any other objects, preserve the ir
formula often used to denote votive objects (see Pinch
1993, 169), Although care needs to be taken in drawing
too close a link between stela form and function {note
the apparent fack of distinction in terminclogy applied
to stelae used for different purposes in texts from Deir
el-Medina: Demarde 1982), many of the stelae are,
nonetheless, of a type consistent with those found as
part of votive deposits elsewhere, These are often small
and round-topped, with an image of the divinity being
inveked and occasionally inscriptions and prayers (see
Schulman 1963, 596-7), Most examples of this type at
Amarna bear images of traditional deities, including
possible private ancestors, although a few do show the
Aten and royal family,

There is slightly more scope to investigate the material
found at the garden shrires becagsa occasionally they
were assignedtheir own building unit number, although
this sometimes inciuded the courtyard in which they
were Jocated. This is the case for shrines P47.32, 73512,
T35.19 and T35.21, whilst some of the material from
house complexes N48.1, Q441 and R44.2 was also
pinpointed as belng from the garden shrine or courtyard
containing i, The material recorded from these units
includes  animal  and anthrepomorphic  figurines
{primarily fertitity figurines), a range of Jjewetlery, a few
vessels, including a small collection of miniature vessels
from T35.21, a faience plague deccrated with a falcon
and “nf, and a small guantity of fragmentary reliefs
and statuary, most of which seem to represent the
royal family (see Table 1121}, A wider range of marterial
occurred, ursurprisingly, across all building complexes
containing garden shrines, including: several smail
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Table 12,1, ‘Religious’ material recorded within garden shrines, or shrine courtyards

a

obj. 23/a47; CoA W, 47,82, 8

Jewellery &small | Deities: Aten, Bes-image, Hathar, ke 1980, 175
e 3 CoA |l 82; Borchardt and Ricke
Animals: fish, frog, scarab o g
82; Borchardt and
Royal names: Amenhotep IV, Akhenaten, 8 '(q::ac,?(:,‘ ;g’g 1'471',75
smenkhkare, Tutankhamun e
oAt
Hieroglyphs: nfr, w-feather, wdt-eye LE] e
i i i i? 3 obi. 5 2 , 40,
Figurines/madels | Anthropomorphic: fertiliry igurines, shaby s 33
i i obj. 23/29C; Coh I, 47, 82, ph
Animals: monkey, unidentifiable 3 o2
i ; 1989, 90;
3+ Griffith 1931; tkram ,90;
Statues/statuettes | Probably royat S che 1980, 175
i 1 Borchardt and Ricke, 1980, 175
e S 2 Borchardt and Ricke 1980, 174-3
Totrai cup 17 CoA Ik, 47
ofus
Z CoAll, B2
e 1 Borchardt and Ricke 1986, 174
Figurative plagues | "n}-sign and falcan

Takle UL2,2. Mater
number unjess less

ial in house complexes
than 0.5}

e

. haole
Incorporating garden shrines {averages/percentages rounded to closest who

MP {no accession numbersk

l 49 A
Jewellery & | Deities: Aten, Tag 1 20 _rob]‘ ino accession pumber
smail amulets | Bes-image, Hathor, i 0%, ?7:
ot ph. XLV1..3; Borchardt and i%lcxe
1980, 26, 122, 133, 174-5 209,
220, 241, 248, 307
X 93
body |3 01 2 5 CoAl, 20, ph. Xill.5; CoA 4,81,
Anthropeid &body N
parts: king, youthful
king/god =
'g i id, | 40 1 22 34 Cohl, 17,29, pls X3 Xéhardt
Anirnals: bivd, bc:v.; , o on -
cat, cobra, crocodile, a0, 767,29, 0:!
e g%jze"f!/ 122,129, 133, 375, 209, 220+
ibex, scarab, turtle, ISt
unidentifiable
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porating garden shrines {averages/percentages roundad to closast whole

Jewellery & Royal name: 30 1 15 37 CoAi 17: CoAll, 1314, 40, 42,
small amulets | Amenhotep 47, 50, 65, 68, 82, 84; Borchardt
1, Akhenaten, and Ricke 1980, 26, 69, 129, 175,
Smenkhkare, 219, 291
Tutankharnun
Hierogiypis: “na, 63+ 15+ 19 45 obi. 21/17; CoA L, 20, pl. X.3;
dd, sw-feather, wis- CoA#, 78-84, 93, 95; Borchardt
sceptre, wdt-eye, and Ricke 1980, 26, 112, 129,
fr 209, 214, 248
Inanimate objects: |6 0.15 5 12 CoAll, 42, 81, 95; Borchardt and
tunar disk, shell, Ricke 1980, 26, 122, 129; Boyce
vase in ARV, 351
Figures/ Deities: Bes-image, |4 01 2 5 AMP 25389; obj. 32608; CoA
madels Sekhmet, Taweret li, 42, 85, pl. XX1X.2; Borchardt
and Ricke 1980, 247 Haynes in
Freed et al. 1999 257, no. 180
Anthrepoid 24+ + 12 iy AMP 25063, 25063, 25100,
& body parts: 30913, 30915, 30930; obj.
fertility figurines, 23/443, 29/376; 8424, 8575;
female figures & CoA i, 40, 45, 79-B0, 82, 85;
plaques, shabtis, Borchardt and Ricke 1980, 26,
unidentifiable 55, 68, 175, 209, 220-1; kram
1989; Pinch 1993, 232
Animals: 8+ T4 7 4.5 UC 24505; AMP 25025, 25071,
bovid, cobra, 25087, 25090, 25092, 25095,
dog/fox?, hawk, 25130, 2875960, fand no
hippapctamus, accesston numbers); obj.
mankey, 23/290; CoA |, 29; Pendlgbury
unidentifiable 1931, 235; CoA ¥, 46-7, 50, 68,
: 78, 80, 82, B4, pis XXX1.5,8,
XL.8; Borchardt and Ricke 1980,
26, 29, 69, 121-2, 124, 175, 208,
221, 241, 307
Inanimate objects: 7 9.2 7 7. AMP 25149, 28747, obij. 23/234,
balls, furniture, 29/392; CoA 1, 42; Borchardt
throwsticks and Ricke 1986, 26, 130, 209,
220, 241
Statues/ Royal 12+ 0.3+ 9 22 AMP 25734; Griffith 1924, 302,
Statuettes pl XXXIV.1; 1931; Frankfort
1827, 217, pl. L CoAll, 13, ol
XXXKIK; Borchardt and Ricke
1980, 55, 70, 122, 175, 209,
279-20; lkram 1989
Private 1 302 H 2 Griffith 1931, 183
Miscellaneous & 7+ 0.2+ 10 24 Griffith 1933, 182; Borchardt
unidentifiable and Ricke 198, 27, 70, 122, 130,
209
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Tabbe 11.2.2 cont. Material in house compilexes incorporating garden shiines {averages/percentages rounded to closest whole
number urless less than 0.5)

. Griffith 1924, |
: o 14 10 CoAl, 17, pl. X.1; Griffith 1924,
TME“ Groyalfarmiy |4 302; 1926, 1-2; CoAdl, 46, pl.
XL.7; lkram 1989; Bryan in
Bryan and Kozioff 1992, 213;
Andrews in Freed et al. 1999,
254, no, 189
it ities: 0405 2 5 CoA W, 65, pl, XXXV.3; Borchardt
1;Gdtl:0ﬂai detles : and Ricke 1980, 248; Bossa-
¢ Griffiths 1984, 747
e 002 1 2 Grithtn 1924, 302; Aldred 1973,
e ' no, 141; Der Manuglian In Freed
et al. 1999 256
' a1 2 5 AMP 25258 AARC 24/520,
Unt‘:idi';t::taehd‘e ¢ ' 24/540, 24/545; Borchardt and
e Ricke 1980, 55
i thes: 0.02 1 2 Brunnes-Traut 1958, 80, pl. XXX
O_stra;:a & friat 2:123 ram {of H e Rk 1680, 174
ece!
" Animats: falcon, 2 .05 3 7 Borchardt and Ricke 1980,221,
goose, monkey 241
Inanimate objects: {1 0.02 1 2 CoAd, 11
vessel —
ities: 6.2 & 15 CoAl, 79-80; Barchardtan
Vessels Deities: Hathor 14 o, 311, 203: o
1994, 40
i 1999,
i : 01 3 7 Lacovara in Freed et al, .
Animals;cobra,feh | 2 258, no. 187 Rose ferthcoming
; dt and Ricke
2 005 2 5 CoA ll, 47; Borchar
Lotus goblets o120
Royai name: 2 0.05 2 5 Borchardt and Ricke 1980, 174
Akhenaten, :
unknown
Mintatures 2 0.05 1 2 CoAli, 82 "
<t and Ricke , 20,
ing stand 4+ 0.1+ 2 5 Borchar
Offering stands o
} 80, 174
Figurative fh-sign and falcon | 1 0.02 1 2 Borchardt and Ricke 19
plagues —

i i X 1 5 CoA L, 109, ph XXiH.4 )
Do_mestac Aten & royal family | 2 0.05 o ke 1980, 12k
“t—::frfi;tg;cns fkram 1989, 91 —

Misceflaneous & 9 0.2 5 12 Coh §, 80; Borchardt and R;;ke
Identifiable 1980, 24, 27, 122, 129-30, 24%
anee 307, 344
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emplacements

pl. I; Newton 1824, 292, pi.
XXV CoA L 12,50, 68, pls il
EX-X, XX.6; Borchardt and Ricke
1980, 24, 132, 208, 219, 280,
306, Hauspline 2, 60, 63, 93, I
10%; lkram 1989 i

stelae, inciuding two with Thoth images, cne with an
image of the Aten, and one with a group of men and
wamen; and a few figurative ostraca {see Table 13.2.2,
which indudes the material in Table #1.2.1}. Several of
these houses also had domestic altars.

Maoving into the Central City, inds from the House of
the King's Statue Included pieces of a wooden shrine
decorated with rearing uraei; fragments of statues,
including those of the royal family: stone and falence
vessals, including a possible faience fish bowl; faience
jewellery with motifs such as Bes-images, hiercglyphic

. signs, and the name of Amenhotep Il a pottery model
- {ruit; a pair of bronze tongs; and a painted papyrus with
. a battde scens, possibly connected with a royal cult
- {CoA I, 141-2, pi EXXIX.7, 9; Kemp 1989, 2834, fig. 95;
# Schofield and Parkinson 1994), The ceramic assemblage
= Included fragments of Group 6 bowls, hearths and
- offering-stands, and & pottery vessel with applied
_gazelle oribex heads {CoA I, 236; Rose in AR IV, 123, fig.
. 94 Hope 1591, 48-9; Kemp and Garfi 1993, 63).

The Great Aten Temple yielded perhaps the clearest

example of an i situ votive depositin theformof a group
of bronze situlze and a bronze offering-stand found in
the foundations of the Sanctuary. One bore the name of
the standard -bearer Ramose (CoA I, 12, pl, L X.7, 8; Kemp
1995, 35). The group seems consistent with a private
deposit, connected perhaps with a phase of building/

tebuiiding, and perhaps a private gift to the king fsee

2ge 265) not all items need to have been donated by

] Bamose. The Sanctuary of the Great Temple also yielded
- femains of [a] foundation deposit!, not published but

sted on a registration card in the Amarna Archive {obj,
3-4/16}. The illustration on the registration card seems
0 show a small mass, measuring some 6 x 3 cm. its
Cmposition is not recorded, but it may have been resin
I'similar, It is registered with ‘some flakes of gold feaf”
he Great Aten Temple was also the find spot of severai
Fthe ‘trial pieces’ with royal images, some seemingly in

foundation trenches of walls {see page 156, An offering
functionis possible for these pieces, their significance to
be found perhaps not only in their imagery, but in thelr
testimony to the productiveness of the state. One piece,
from a wall trench in the Gem-Aten, was decorated on
one side with the head of Nefertiti, and on the other
with a male figure kneeling in a posture of worship (obj.
32/100; CoA NI, 19, pl. LIX.2, 3). It recalls a fragmentary
stela found in the north harem at the Great Palace (obj.
34/42; CoA U, 45, 232, pls LXXill.8, 9, CVI1.2, 3; CVIII; see
page 131). On the reverse of the stela, a man wearing
an elaborately pleated kilt, fillet, perfume cone and the
‘gold of honouy’ kneels with arms upraised; a scene of
the royat family appears on the front face. Too little is
preserved to confirm that the figure appears alone, but
this is likely, the remainder of the scena probably taken
up with aninscription thatis partly preserved above him.
The figure can presumably be identified as the owner,
and perhaps dedicator, of the stela. The relegation of
the figure to the reverse face seems to be reflecting
rigidity, in terms of social decerum - inappropriateness
in showing a private person in the company of royalty
- of simply in the approach to stela design, Part of a
simifar figure appears also on a possible stela found
during the 1924 season (see page 150, Figure [1.5.26).
The trial piece from the Gem-Aten seems unlikely fo
have been a commissioned votive piece {it might be
expected that the name of the owner was marked, and
would a stela not have been preferred?) but perhaps it
was Intended to imitate these rare double-sided stelae.

The large quantlty of statues of the royal family from
the Central City is alse noteworthy for the possibility
that some were private votives. Not all were large-scale
pieces, Several of the scuipture fragments from the
House of the King's Statue were from statuettes, some
probably representing a king (CoA 1, 141, pl. LXXIX.6;
Kemp 1989, 284-5, £g. 95). Other fragmenis of wnaller
royat statuettes were found elsewhere, including at the
Great and Small Aten Temples for example, CoA 11}, 18,
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99). Object 31/435, a painted limestone statuette of a
king, found without its head and lower legs but only
approsémately 10 cm high from cutside the south-west
wall of the Small Aten Temple seems a good candidate
for a votive piece ({CoA i, 100, pl. LXXV.4-6}, Glven the
fragmentary state of the Central City sculpture, it i3
also prematisee to dismiss the possibility that statues of
private individuals were amongst these.

The major temples have yielded little else in the way
of potentiat offerings. A small quantity of jewellery
was excavated at the Great Aten Temple, within and
outside the western entrance to the temenos, in the
vicinity of the southern offering-tables, and in the Gem-
Aten (CoA H, 18-20). The motifs include cartouches
of the royal family, images of or references to deities
such as Harakhty and Bes, and hierogiyphic motifs.
Ohjects excavated within the confines of the Smali Aten
Temple include a small number of figurines and models,
inciuding possible hawk images, a possible ostracon
depicting a sacred cow, and several falence pendants
and plaques with images such as animal figures, Bes,
Hather and Taweret, hieroglyphic signs, an anthropoid
nust, and cartouches of the royal family (obj. 21503,
31304 Pendlebury 1932, 147, pl. Xiv.3; CoA ill, 98-,
103-4; Boyce In AR V, 166). This material was found
throughout the complex, from around the entrances
through the first pyion, at the second pylon, at the
Priests’ House, and in the Sanctuary. Whilst it is fikefy
that further such small-scaie items were overlooked
by the early excavators, it is unlikely that the temp_ies
yielded much in the way of potentlal votive material.
But might such items have been cleared out of the
temples in antiquity? The buildings of the Central City
were interspersed with areas of refuse. Some of these
have been excavated, but many have been subject only
1o surface survey, particularly for pottery (Rose in ARIY;
in AR V; Kemp and Garfi 1993, 63}. They include Petrie's
‘palace waste heaps’ on the eastern edge of the Central
City (Petrie 1894, 15-17; Peet 1921, 170, 182-5; Kemp and
Garfi 1993, 63-4), a dump south of the temenos wall of
the Great Aten Temple, and areas of ancient dump near
the Small Aten Temple, particularly in the region west
of the Clerk’s Houses (Rose in AR 1V, 118}, between the
temple and the ‘magazines' to its south (CoA |}, 94, 100),
and between the temple and the ‘offices’ in square Q42
1o its east {Kemp and Garfi 1993, 62, 65). Pinpointing
the source of the refuse is difficult. Pendlebury {CoA
Hl, 94, 100} suggested the dump south of the Smalt
Aten Temple, which included fragments of statues,
originated from the destruction of the temple sanctuary.
The nearby ‘magazines’ {possibly rather a centre of
manufacture: Kemyp and Garfi 1993, 61) could provide
a further source, Much materiat within the Smali Aten
Temple dumps may derive from general manufacture
and storage, activities that were probably promirent
in the surrounding area (Kemp and Garfi 1993, 65, but

religious activity at complexes such as the Temiple itself
or the House of the King's Statue must remain potential
sources. Little of immediate interest has been recovered
from the Smatl Temple dumps, but the dump south of
the Great Aters Temple has offered a litle more. Finds
here inciuded many miniature pottery vessels, a stone
monkay figurine, a pottery head of a hawk figuring,
at least one head of an anthrepomorphic figurine
{possibly a foreignen), a small stela with ‘meaningless
lings', a pendant with the cartouches of Akhenaten,
a faience plague in the form of a cow fore-teg, and a
fragment of a faience Bes pendant or figure (CoAHl, 13,
20, pls LXIL5, LXXIX.12), The matgria is consistent witha
votive assemblage - not a particuiarly strong argumant
for its use as such given the ‘non-speciaiised’ nature
of most votive material ~ but worth noting. The dump
is thought to contain material from both the period
in which the temple was in use, and of its destruction
(Petrie 1894, 18-19; CoA lll, 11-13; Rose in ARTY, 11%; Kemp
and Garfi 1993, 52-3), More systematic investigation of
the dumps may prove fruitful on the question of public
participation in cult in the Centrat City. An unusual
aspect of the Great Aten Temple, and particularly the
Gem-Aten, though, is that it does not contain storage
areas suitabie for temple equipment and, conceivably,
votives. Perhaps the chance to offer votives here was
restricted largely 1o phases of construction, of to items
such as statues that could be incorporated permanently
inte ternple furpishings.

Actions such as breaking, burning and burial are al
known to have accompanied certain offering rituals,
although thelr extent in ‘everyday’ religlous contexts
is nat ciear. Best attested is the occasional breakage of
objects, particularly vessels, in mortuary contexts as
part of the ritual of ‘breaking of the red pots’ {Grinsell
1961, 481; van Dijk 1986; Ritner 1993, 144.-53), Vessels
found in offering deposits at temples, in houses and in
association with tombs at Tell el-Daba showed signs
of deliberate breakage. This site also yielded buried
deposits thought to have derived from ritual mgalsr
largely within houses and of Second intermedfate
Period date, but a foreign inflizence on both practices
is possible here (Miiller 1998}, Deposits of partly burnt
material, including pottery and ghass vessels, jewellery
and objects of personal use, buried beneath the floors
of houses at Gurob have been interpreted by someé aé
funerary offering deposits, although this is tlebate
(Petrie 1891, 16; Politi 2001}, There is a little evidencefﬁi
the breakage of votive offerings dedicated at Hatho
shrines (Kertesz 1976; Pinch 1993, 341). Piﬂc!} (‘199?5.
340-2) has suggested that such ‘nuliification ritea
undertaken on votive goods may have been Inten t;e
to prevent their reuse, or indicate their passing 'f‘“’ "
possession of the deity. These might have been sHud
alongside ‘sacrilisation’ rituals intended to 2

1 { wish to thank Barry Xemp for this observation:
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mundane goods into sacred objects, and ‘'substitution’
rituais in which votive gifts replaced expensive or
regular offerings {Pinch 1993, 340-2). Broken and burnt
items are well attested at Amarna, Complete objects
of any scale or material ~ faience Jewellery, pottery
figurines or stone statues - are in fact rare, Recent
work at the cemetery in the wadi beside the Scuth
Tombs has yielded fragments of pottery vessels with
deliberate post-firing holes, possibly cases of the ritual
‘killing' of vessels {for example, Rose in Kemp 2005,
24}, Elsewhere, several bumt figurines cccur, incleding
fertility figurines, female plagues and cobra figures (for
example, AMP 28724, 30939, obj. 24/56, 1503, 5807),
butin no case is there scope to determine whether the
burning was deliberate. Other burnt examples were
foundin manufactuging areas and presumably over-fired

during production {for example, obj. 7648, 7655}, Buried

iterns are not often recorded, although a few figurines,
including a monkey, a fertlity figurine, a fragment of
a possible Bes-image figure and a fragmentary animal
head, were recorded from wells (CoA ll, 13; Borchardt
and Ricke 1980, 176, 207, 238). There is no reference in
the excavation records to burnt or buried deposits in or
near cult spaces.

n summary, therefore, whilst we may have little
opportunity to observe offerings in situ at Amarna,
we can probably condude that the act of offering
was prominent amongst refigious responses, since it
was such a standard element of religious practice in
general, and there is adeguate .evidence of suitable
emplacements, and rmaterials that could have served
as offerings. Offering rituals may have been empicyed
often as irregular modes of response, but they also
seern suited to regular patterning; did they become an
glement of persanal routines?

: Offering rituals concelvably operated on a wide physical
.arena, encompassing domestic space and public shrines
JInresidential areas; the issue of the location of religious
-conduct Is considered further in Part 1.4, How far it
extended into state cult arenas is very much unresolved,
he best evidence we have of this is the collection of
ronzes from the Great Aten Temple. But it is not clear
these represent the high-quality end of a spectrum
f oractices that included the presentation of items of
wer guality or value, or indicate that private offerings
T state cult complexes were fimited to prestige items
resented in a highly structured framework, that may
ave depended ypon intermediarias.
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Verbal requests {‘prayer’) and
invocations

Verbal requests toadivinity {which often had an element
of praise or adoration: see Baines 2002, 24}, will not be
represented directly in the archaeological record, but to
simply dismiss these as the inaccessible components of
archaeclogically recoverable acts is to overfook a majer
made of conduct, Indeed, whilst verbalisation could
presumably be accompaniad by actions, including
those involving material goods, these may often have
been secondary. Archaeologlcally, we are reduced
really to positing frameworks for the undertaking of
such conduct, If such actions required focal points, for
instance {and perhaps this was not always necessary),
these are potentially provided in a variety of settings:
from the home to public spaces (discussed in Part 11L.4).
Baines {2002), in a study of private letters, provides
some support for the undertaking of prayer across a
similar range of settings, not just at temples.

Use of amulets

The use of amutets is best attested by jeweltery items.
The range of motifs with potential amuletic qualities is
very broad: figures of divinities, hieroglyphic symbaois,
animals, body parts, floral motifs, even names of
royalty, deceased or alive {for which see Hornung and
Staehelin 1976, 41; Shannon in ARV, 156}, The extent to
which amuletic jewellery was part of everyday costume
or reserved for special occasions is not clear. Private
individuals are represented at Amarna wearing jewellery
such as the Gold of Honour or floral collars {see Boyce in
ARVI), but not necklaces of collars strung with figures of
deities. Rather than conveying the rare use of the latter,
though, this could suggest they were commonly worn,
the sceres showing individuals dressed in their finery.
A range of other objects may have been perceived
to possess amuletlc properties, particularly within a
domestic envitonment, a point taken up in Part il 4. For
example, vessels with motifs such as Bes-images and
Hathor heads, evenif notused directly as components of
religious ritual, might have been understood to possess
protective preperties in a household context, similar
1e headrests decorated with divinities. The range of
ftems perceived similarly could have included statues,

figurines, ostraca, stelae and domestic reliefs, Qthers

may have been more ephemeral: images, for instance,

drawn on papyrus or textite. Even further beyond the

range of archaeociogicaily recoverable evidence is the

possibility that everyday speech was punctuated with

verbal protective devices, Common te many languages,

for Instance, is the verbalisation of a short 'blessing’

when someone sneezes {bless you!, ‘Gesundheit’), the
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meaning now somewhat debased, but a protective
connotation stilt not too far helow the surface.

Magical rituals

it is possible to isclate a set of modes of conduct united
not so much in cutward structure, but in their use or
manipulation of magical forces. These often required
verbal and material accompaniments, and demanded
action of the human participant, as reflected in the
folfowing instructions attached to the end of a speli,
known from a papyrus written around the beginning
of the New Kingdom: "Words to be said by & man with
a club of ds-wood in his hand. Let him go outside
and make the round of his house. He will not die from
the plague of the year' (P Edwin Smith [50] 18, 11-16;
Borghouts 1978, 15, no, 15).

The use of figurines and other images as components
of magical tituals is weli attested in written spelis, some
of which record the use of figurine types represented at
Amarna, and other New Kingdom settlement sites, such
as cobra and anthropomorphic figures (for exampte,
Borghouts 1978, 32, 39, 51-3, nos 48, 60-1, 84; Ritner
1990; Szpakowska 20030}, Some of the fertility ﬁgt{rines
are painted red ali over. Red was a colour with partlculgr
magical potency (Griffiths 1972, 85; Brunner-Traut in
LA 1, 124} - was it chosen over a more realistic colour
scheme to Increase the magical effectiveness of these
figures? The inherent magical quatities of small amulets
such as scarabs, beads and widit-eyes also deemed
them appropriate components of magical rituals {see
Borghouts 1978, 23, 36~7, nos 30, 55), and magic actions
involving the use of materials such as resing, waxes,
and other organic substances was presumably more
widespread than can now be recognised

Much raterial used in magic is likely to have been pre-
prepared, and may have formed part of mag%;ians’
permanent ‘tool-kits’, but the on-the-spot production c?f
accompaniments couid also have occured, particularly if
they were to include ‘personalising’ efements, This may
have provided a manufactuting context for some o_Ei_:he
Amarna items, such as the model mud balls containing
hair, hand-modelled and unfired clay figurines, and
some simple figurative ostraca, It may, in turn, be one
way of differentiating between the fertility figurines and
the female plaques which are simitar in iconography,
but differ noticeably in quatity, method of manufacture
and, as noted in Part 313, level of conformity to formal
artistic standards. The role of the famale plagues could
have related more closely to the manufacture of the
image itseff.’

Some of the items found near cult spaces could bave
been deposited in the vicinity of a sacred source, either

temporarify or permanently, as fulfilment of 2 magical
rite. Magic acts could alse require actions such as
breaking and burning, particularly of figurines. Te{(ts‘
including New Kingdem examples, relate the burning
of images of enemies or malevalent figures such as
Apophis during temple rituals, for example (Faulkner
1937, 173-5; Ritner 1993, 158). The deliberate burial of
figurines was a component of some execration rituals,
and the breaking of figurines of foreigners during the
latter is also well attested in archaeotogical and textust
avidence (Schott 1930, 47; Ritner 1993, 148--53). Several
of the Amarna figurines represent foreigners, and
more examples of such may occur amongst the highly
fragmentary pieces. Most were found within th_e Centsal
City, although a few were excavated in residential zones,
The former were parhaps used in official execration
rituzls, but those from other areas could indicate the
undertaking of similar rituals further into the private
sphere, where thelr presence is as yet poorly attested
{see Baings 1991, 166).

Divination as a means of acquiring insight by magical
methods, often about a divine infliction, is reasonabiy
well attested in New Kingdom texts (see for example,
Baines 1987, 93; 1991, 170-1), but not in material culture.
Might some vessels have been used as divining boyvis?
The use of divining vessels is known from other ancient
and modem cuttures; they are usually filied with liqﬂ_uid
into which objects are generatly placed and appropriate
speils recited (Davis 1955). A reference to thg use of
divining bowls in ancient Egypt may be provided by
Pseudo-Callisthenes {Book L}, who recorded that
king Nectanebo underteok a rmagical act by p&acmg
a series of wax figures In 2 bowl of water (Davis 1955,
133). The best candidates for divining vessels amongslt
the Amarna cofpus are perhaps the cobra bOVjI|S. Th‘elr
wavy rim suggests they were fitled with quuafj'l whilst
the cobra figure may have represented a deity invoked
during the rite ~ was this the goddess Wergt Hekai, 2
goddess of magic associated with the cobra image?

Festival attendance and participation

The evidence for state-run religious festivals at t_he §|l€
is limited, and so too the extent of public participationt
in such events is uncertain. The sense of c_ommu?ﬁs
space in the open courts and repeated offenng-tabu\;e
at state complexes such as the Great Aten Temple co "
be pointing towards public group activity here s

Kemp and Garfi 1993, 54-5). It is tempting te recon

R 5 of ;
open state-run festivals not only to explain ‘aSDEiti .
the layout of the state tempiles, but because itpra

a context for other activities; the distribution qf ro)‘;;;
name jewellery; the wide distribution across reSIdE: o
areas of plani-form pendants from collars knowdin
have been worn by festival attendees (and also USE4 T
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the mortuary sphere} (see Bell 1987, 56-7; in D'Aurla et
al. 1988, 133-4, no. 68); the deposition of private votives
at state temples; or ritual feasting and the reversion of
food offerings to the pubiic,

Evidence for festivals undertaken further in the private
sphere (were they ever entirely private initiatives?) is
even harder to come by, At Deir el-Medina, private
chapels may have been the setting for some of the
religious festivals and feasts documented from the
Theban region (Sadek 1988, 169-97), and it has been
suggested that the Amarna chapels were used similarly
{Bomann 1991, 74).

Ritual meals

Commuanal meals are an appropriate mode of conduct
during public gatherings in many cultures, ancient and

- current. They may have been similarly perceived in

ancient Egypt, when celebrations or gatherings, and the
conduct they entailed, could often have had a religious
underpinning. It would not be surprising to find on
these occasions something special or distinct about the
food, the setting, the guests, or the implaments, all of
which have potential to be reflected in archaeologicat
and other sources. In a recent article, Green {2004}
considered the role of official banquets at the court of
Akhenaten, suggesting that scenes showing the royal
family feasting in the presence of the Aten reinforced
the king’s role as provider for the peopie, a role played
out by the redistribution of temple offerings fo the
population. It is telling here that her source materiat i
largely reliefs in officials’ tombs: there is littie else to go
by, and even less, in fact, for the question of non-royal
feasts.

Participation in some kind of ritual feast is possibly
represented on the small stela from R44.2 that shows
two seated men being served drink and food by two
women (discussed further on page 325}, All are dressed
in finery, particularly the women, whose costume
includes perfume cones. ‘Dressing up’ on signiicant

. Occasions is common ta many cultures, and judging

from representational evidence in particular, was part
of the ancient Egyptian mindset. Group feasts may have
tomprised such occasions.

The provision of benches and the remains of foodstuffs
found within the private chapels at the Workmen's
Village could polnt to the undertaking of communat
Meals here, particularly within the framework of
ancestor cults {Kemp 1989, 304; Bomann 1991, 58, 61,
4% simitar activity may be attested at some chapels at
Betr et-Medina (Bamann 1991, 74). At Amarna, this form
of chapel was limited targely to the village, but this does
fieed not imply that such modes of action were similarty
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restricted, either in location or to ancestor cults. Where
else might ritual meals have been undertaken? There
is no sign of similar chapels at the private cemetery
near the South Tombs. This does not rule out the
undertzking here of open-air meals, but if location was
not of paramount impaertance - and what we know
of ‘ancestor cuits’ does seem to imply flexibility here
(see pages 293-5) - surely a space that offered some
shelter woutd have been preferred, Shrines P47.10 and
P48.4 could have seen a similar range of activities to
the Workmen's Viflage chapels, althcugh these two
bulldings seem certainly inadequate to have catered
for the population as a whole i ritual feasting was
widespread, and it may be relevant that neither seems
te have been fitted with benches. The garden shrines
are another option, although these are small, and again
not fitted with emplacements such as benches. Perhaps
gatherings spifled out into the courtyard itself, where
items such as portable furniture and ground mats
were employed. Was the cult of the royal family and
Aten celebrated in this way in the houses of officials?
Might elements of private mortuary/ancestor cults have
been interwoven, given the important role of the king
in granting an afterlife? Perhaps the food consumed
included redistributed offerings from the state temples.
Cult feasts may be one of the more difficult forms of
religious conduct to identify archaeologically, but there
is great potentfal here for the biurring, with private
religion, of aspects of both state and funerary cult.

Another potential setting was the house Itself, The
central room and front hall are the areas of the house
usuaily deemed most suitable for use as reception
spaces because of their size, and the presence of
fittings such as mastabas. It is conceivable that groups
of people, extending beyond the residents of the house
itself, shared meals here, It is of interest that iustration
slabs, when these occurred, were alse positioned in
the central room, in Part L1, the possibility that these
were focal points of cult, used for liguid libations, was
considered. Usually, though, they have been viewed as
stands for water jars and/or washing emplacements. If
used for washing to remove dirt from the hands and/or
feet upon entering the house, we might expect them
to be positioned closer to the house entrance, Their
position in the central room coutd be explained if this
act was socially structured or ritualised, the head of the
hausehold perhaps having his hands or feet washed for
him. Might another appropriate context for their use
have been personal washing before cult meals?

It is easy to imagine that any group feasts undertaken in
the home were ritualised in the sense, for example, that
there was heightened adherence to social formalities,
such as washing before a meal, in fact. But because
of the overriding domestic element here, It is difficult
to know how far these had, necessarily, a refigious
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underpinning, Were they largely social occasions;
means of dispiaying status and success? Both the central
room and front hatt could also bear cult emplacements,
particularly altars. The latter are, in fact, recorded most
often from these potentially ‘public’ areas of thu_a I.‘IO.LfSE.
These rooms could have contained images of dllwnatles,
including private ancestors and the royal family; and,
in larger houses in particular, niche.s and door frameé
showing prayers to the royal family and Aten, an
probably images thereof. Some niches and doorfra_rr‘aes
evidently mentioned the &} of the house owner, ra}s;ng
again the potential of biurring of royalvcunllts and pnvkate
mortuéry concerns. Was some of this imagery taken
up as a theme of domestic feasts? Actnvrtifes durmg
group feasts may have extended to cult actions, suc
as the presentation of cfferings at altars. Even at feasts
that were largely social occasions, elements of cult
may have been included because these were sgzta.laiy
“formal’ modes of conduct. Quite how far t|_1¢e obl!g.at!Un
to personal purification extended into pr:vatg religion
is not known, but perhaps washing at Iust.ratnor? slabs
was a means of achieving this prior to a religious titual, a
mode of formality particularly adhered to in the context
of group feasts.

Cult and conduct at Amarna

The range of conduct that seems to be representef'} at
Amarna is a mixture of refigious ritval (cult), behaviour
that demanded little in terms of physical or me.ntai
commitmant by the human participants, and various
shades in between. Cult, in requiring foc}:ss_ed attention
and perhaps the suspension of other act;vn_tles, seems tc;
have given religion a certain status as a dlsfcrete umtp
actionin the context of everyday life. Deﬁnln}; the_lifmts
of this status is difficult — how much time did religious
rituals actually demand, for example, and were othei
activities patterned around refiglous acts, orvice versal
- but these are certainly valid research questlf:ns. itis
a fundamental point that Amarna offers a msxturg of
outward and potentially more internafised expressions
of religion that were presumably broadly typical of ti:[‘S
period of Egyptian history, and that these are tracea' 1]
in at least a general sense in archaeological mater'aal_
Given the right conditions, we may be able to arrive
at a far more nuanced understanding o_f hath f;cets of
ancient religious exprasston from material remains,
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l11.3. Otherwordly participants

Itis very difficult to pinpoint the range of divinities once
‘present’ at the site. Loss of material is only part of the
problem.In dealing with the surviving evidence, there is
the fiketihood that the framework in which imagery was
perceived in ancient Egypt was very different to that of
the modern {western) world. Flexibility was central to
it. An individual deity could be represented by muitiple
images, simiiar motifs might be associated with more
than one deity, and they could be linked with images
drawn from the secular realm. Little, if any, material
was cult-specific. This flexibility, and its implications,
is one of the more difficult aspects of ancient Egyptian
religion to communicate in writing on the subject,
and it is sametimes muted in the vocabulary used to
discuss material evidence, Terms such as ‘represent’ or
‘symbolise’ may often be too strong, for instance (those
such as ‘inherent’ are perhaps more appropriate).

itis important to stress this flexibitity bafore considering
the Amarna material, and at the same time to recogrise
that there is much that we do not know about how it
worked, and at what point it was capped. Does it mean
that a group of cobra figurines might each have been
associated with a different divinity, or concept, or that
any of those individual figures couid encompass this
range of associations? It was probably something closer
1o the latter, But whether any one figure held several
associations cancurrentiy, or rather consecutively is less
clear; and nor are the prompts that may have caused
changes in perception understood: context, words,
individual perception? Note the potential here for thase
dasign cheices made at the time of manufacture to
have considerable influence on the flexibility in how
the material was eventually used (cf. Part iL1): had the
Manufacturers chosen to add divine names to more of
this material, its flexibility would presumably have been
tapped at a lower peint,

Royal family and Aten

The official cuft dominates, of course, the major state
mplexes such as the Great and Small Aten Temples,
There is very limited scope to explere the Issue of public
Participation in religion here, aithough the House of the
King's Statue was perhaps a state-run facility intended
9 support the participation of private individuals in
18 state cukt (Kemp 1989, 285). The worship of the
toyal family and Aten in garden shrines is indicated by
’_ Ciptions and sculpture fragments found at most,
Sthough not afl, shrines {lkram 1985}, In the absance

of stich material, the layout of these structures as solar
shrines, particularty if originally unroofed, supports
their dedication to the state cult, although several
alse incorporate elements of traditional temple layout
{tkram 1989, 93, 100}, Quite how far they weare uniform
in the divinities they served is not clear,

There is limited evidence for the official cult at same
of the private chapels at the Workmen's Village, in the
form of a fragment of possible wall painting depicting
the royal family and of papyrus naming the Aten found
in the vicinity of Chapet 524, and a refarence to the Aten
on the Shed and Isis stela from Chapel 525 {(Kemp 1989,
304; Bormann 1997, 66, 68).

Within domestic contexts, at least some emplacements
were associated with the official cult. The mud-brick
altars have often been linked with the royal family and
Aten (Borchardt 1923, 20-4; Assmann 19723, 153, note
64; 1980, 26; Aldred 1973, 102, 130, 168; Stadeimann
1975, 146; Crocker 1985, 56; Krauss 1991, 35-6; Friedman
1994, 110-11), although occasionaliy these structures
have been linked to practices involving traditional minor
deities, particularly those associated with human fertility
{Pinch 1993, 215; Robins 1994, 29-30}. Usually, they have
been considered as a group, and a single interpretation
applied to them in respect of the divinities they served.
The Panehesy altar indicates a clear association with
the contemporary royal family and Aten. The paraliels
between the mud-brick altars and emplacements such
as the Panehesy shrine, structures found in official cult
contexts at Amarna, and those refated to solar cults
in general (see page 233}, along with the prominent
position assigned many altars within the centzal room
of the house, couid support the association of some
undecorated mud-brick altars with the officlal cult,
However, similar stepped and unstepped altars occur
beyond Amarna in contexts whese they are unlikely
to have links with the officiai religion of the Amarna
period, or, necessarily, solar cults, The altars were not
open to the sun and were not always oriented east-
west as might be expected for solar warship, although
there might have been fexibility In such matters in the
domestic sphere. The garden shrines are not always
so orlented, which lkram (1989, 101) suggested was
2 result of thelr dedication to the royal family, rather
than the Aten. It is not necessary to view the mud-brick
altars as imitations of official Amarna cult structures or
simpilified versions of the Panehesy shrine: they may
have been generic emplacements suitable for a range
of cule. It is probably important to avoid applying one
afl-encompassing interpretation to such structures,
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particularly when they display considerable diversity in
tarms of form and layout.

The decoration preserved on some vertical mch?s
certainly suggests an association with the royal_famdy
and Aten, although whether these were focal points for
active cults and just how widespread such decorated
nickes were is unknown, Some small niches may have
served as emplacements for cult images of thg rgyal
family, but presumably not exclusiveiy. There is little
indication in the decoraticn of offersng-tal:_%les f'rom
residential areas that these were cult-specific. T‘ney;
generally fack the inscriptions relating to the roya
family and Aten seen on at least some examples f_rem
state compiexes in the Central City aqd on offering-
tablas held by statues of the royal family {see CoA Ili,
67, 81, pl. LXIV.4-6}, if the identification o_f the wooden
uraei that appear in some houses as shrine fragments
is correct, they could have been used to house royal
images, paralieled perhaps in the fragr_nesr\tary uraes-
topped shrine from the House of the King’s Statt.je (see
page 197; Figure 1L14.1). The Amama rgya] farnily ca?‘
be reprasented i shrines with uraeus friezes, alith‘olu‘g
deified royalty more generally and ot.herldwm:tnes
are also shown in simifar constructions in gaghtegnth
and Nineteenth Dynasty tombs, so three-c:ixmensnonél
versions were not necessarily the exclusive domain
of the contemporary royal family during the Amarna
periad.

On ohjects most likely to have been used as cult images
- stelae and statues - the royal family featwres thé
most prominently (see Borchardt 1223; Aldred 1973, 47;
Arnold 1996, 98-100), Beyond architectural spaces and
cult Images, there is little material that can be rfelated
directly to the official cuit, although the name or image
of members of the royal family or the Aten does appear
on jewellery, vessels and furnishings, somettm;s
in contexts with defined cult spaces. For examy e';
fragments of faience vessels with the cartot.JChe of
Akhenaten (obf. 24/498), and with a floral design and
a king's name {Barchardt and Ricke 19?0, 174), were;
excavated at R44.2 and N481 respectively, both o
which had gardesn shrines, perhaps a usage cc_)ntext for
the vessels, Royal-name jewellery occurs stmtlfwly ata
number of compiexes incorporating garden shrines and
domestic altars (see Tables .21 and ||i:2.2), and was
encountered around the state temples in the Cerl\tral
City. The presence of a royal name F(mki simply reflect
that an object was manufactured In a state workshop
{Pinch 1993, 329), or distributed by or on behalf of thfa
king during a festival or celebration. But even 50, it
could have had on-going amuletic properties or beeln
appropriate for use in rituals relating t_o the state cu;.
An amuietic use for royal cartouches might be reflecte
in the model mud balls impressed with royal narmes, one
with the name of Tutankhamun, and another with those

of Akhenaten and the Aten {page 112 Figure H.2.28),
Pinch {1993, 324) has suggested that royfal names cpuid
have been Included on some votive offerings toindicate
that the king acted as an intermediaty t'o the_god's and
to highlight the importance of the king in votive l’itl.{aES,
a function that may have been particularly appropriate
at Akhetaten.

In the state sphere, judging from represgmanonal
evidence, the Aten was provided with offerings such
as flowers, incense, food and gifts in the_ shap_e of
cartouches of the god, whilst the Aten itself |s~dep|cted
offering symbels including wis- and .'nﬁ-SIgns and
images of uraei to the royat family {Davies 1903, 25, 29:
pis XA, XXVIL; 19034, pls V, Xit; 1306, 18, pls XXX, KLV,
1908b, 4, pl. V: Blackman 1922, 517-23; Adred 1959,
24--5), Similar goods, or images, could ha»"e been used
within the context of the cult in the private s;?he_re.
Krauss {2000, $8) noted the possibility of an afsocaatmn
between the Amarna pottery cobras and the foyal and
divine cobra’. The royal uraeus was retained during the
Amarna period (see Eaton-Krauss 1981, 245-38; _Green
1992, 31; Ertman 1996), although its exact symbolism at
this time is somewhat unclear. it may have been kept
hecause of its link with the solar cult, and as a means
of emphasising kingship fLacovara in Fr.eed e%_al. 1399,
226); Krauss {2060, 98) proposed that it continued 1o
symbolise Wadjet directly. The cobra also .ﬁgures on
some smail stela, sometimes probably wearing crownst
{page 139; Figure 11.5.14}, which a&sa' s.ee_r_ns o sug.gfzsd
an association with royaity and the divinities associate
with kingship.

A smalt amount of material relating to the generatlioz
of royalty immediately preceding Akhenaten a sai
occurs. There is inscriptional and representation
evidence of ‘houses’ and ‘mansions’ of_ Amenhoie;;
Ii5, ‘houses’ and ‘sunshades’ of Queen Tiye, and aass-
a ‘nouse’ of Baketaten {Fairman in CoA ili, 199-2 ré
Green 1992, 38-9; Kemp in AR VI, 455-61}. $ome W~_=3 :
located at Akhetaten, but quite what thefr functiom
was remains unclear. Amenhotep Il and Tiye fe;tléiy
on a stela from a residential context that was pro famm
a cult image, and may aiso have appeared in thf o
of statues {see johnson 1996, 65-6, 72«82).*:“\t '
54 items of jewellery with the name of Amen :Ti’ng
have originated from the site, and the. name of t Zona
occasionally appears on vessels. Tiye is alse mm';cance
semall quantity of jewellery and vessels, The signi o
of this material depends, In part, on _the S;ahnson
Amenhotep Bl during Akhenaten’s reign. JO

; ; tep
{1993; 1996} offers a framework in which Amenho P

; jubileg
Ul was united with the sun god during his first just

and so essentially deified for the remainder © :
He sees this king enjoying an extended C?f :
with Akhenaten and advocates the idea thatt 1el tene
the deified king as the Aten formed the centrd
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of Amarna-period religion, the cult focussing first
upen Amenhotep 1} whilst slive and subsequently en
Akhenaten. A link between Amenhotep Hl and the sun
god is widely accepted, as is the likelihocd that the
prominence of the salar cult during this king's reign had
a significant influence on the refigion of his son's reign.
An association between Amenhotep I and the sun god
Is occasionally expressed at Amarna. The name of the
king occurs alongside that of Re on a bead or pendant
from a private house (Borchardt and Ricke 1980, 225),
and seal impressions and jewellery items sometimes
show the rebus writing of the king's prenomen, which
highlights his association with the sun god {Petrie 1894,
Pl XXL22, 57: CoAt, pl. XVK, L CoA i, pl. XVILE: CoA I,

pis LXXXI-I; Johnson 1990, 39). Seme occur in private
houses,

Blurred horizon: the royal women as images
of fertility?

In one of the more recent discussions of the royal-
family stelae, Arnold (1996, 99-100} put forth the Idea
that these were imbued with fertility symbolism to
- function as domestic fergility icons. It is an interesting
fine of thought, and in this section | axplore further the
issue of whether royaity, and royal women in particuiay,
were incuded In the tableau of figures associated with
personal fertility In private contexts at the city, and
perhaps even viewed as private fertility deities; and the
implications of this for the question of publicadherence
to the royal cult {see also Stevens 2004),
Amaid offered the association of Akhenaten and
Nefertiti with Shu and Tefnut as the conceptual vehicle
that conveyed fertility symbolism. This was reinforced
by the bower-like structure in which the royal family
appear on the stelae, which recalled both the sh
uir, a lightweight construction which could invoke
themes including birth and rebirth, and private birth
.. @hours, Internal eiements of the <omposition, such
= @ the gesture of a princess's pointed finger on one
- stela, communicated further praphylactic and fertitity
 themes. Amold also drew upon the context of the
stelae, suggesting they were often erected towards
the entrance of the house, a space in which surviving
Wwadl paintings regularly exhibit themes connected with
chitdbirth and the protection of women, The progosal
S an attractive one, offering both a conceptuat and
- Practical basis for fertility cuts incorporating royal

£ his fife.
gency :
ultof

Womer, but is somewhat problematic. The fertility
Yrebolism within the composifion of the stelae is not
ety abvious, at least to the modern viewer. Elernants
uchas the convolvilus vine, forexample, whichfeatures
ften on birth-arbour ostraca, might be expected, and
hold noted that the interpretation of the stelae would
Sguire a considerable feve! of theological knowledge,
% addition, most fertility-themed domestic decosation
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originates from Workmen's Viblages, and the extent
to which entranceways were connected with these
concepts in general Is unknown. in any case, as Arold
again noted, there are few details of the find contexts of
the stelae and little opportunity to Identify the setting
in which they were displayed, Although one was found
in 2 room near an entrance, the surviving architectural
instaliations that conceivably supported stelae do not

display a strong association with entranceways (see Part
135

in identifying the royal women as symbols of eroticism
ot as fertlity goddesses, others have pointed to the
emphasis on particular physical characteristics in
representations of these women. In sculpture and relief
they often have relatively prominent thighs, buttocks
and hips, with a marked pubic region; in some cases,
the figures appear as though nude (see Aldred 1973,
108; Samson 1978, 24-9; Green 1992, 35; Robins 1993
1996, 36-9; Johnson 1996, 74, pl. VL.i-3). Occasionally,
the princesses are shown with motifs that may have
communicatedfertility-reiatedthemes.Theysometimes
appear with pomegranates, possible symbols of fertility,
in statues and private tomb scenes {Aldred 1973, 131).
In other scenes, they hold what appear to be persea-
fruit, again potential symbols of renewal and fertility,
and appear with young gazelles, perhaps reflecting
an erotic or solar connotation, or an association with
a goddess such as Anukis or Hather (Davies 19052, 39,
pl. XXXV on the varied symbolism of the persea-fruit
and gazelle motifs, see Derchain 1976, 8: Brunner-Traut
1977a; Troy 1986, 129-30; Pinch 1993, 282-4, 313, Here,
the complicated issue of the interpretation of the female
image in antiquity arises, How did the display of the
body communicate themes such as feriility, fecundity,
eroticism and procreation, and to what extent were
these themes separated in the andent mind? Overall,
the royal female image conforms relatively welf to
contemporary images of females that have also been
interpreted as fertility symbols, such as tha fertility
figurines. in its most extreme form the hips and thighs
of the former dre more exaggerated, although earlier
fertility figurines can be markedly steatopygous, This
emphasis on the lower female body perhaps formed
partof the background cultural fanguage of fertitity and
related concepts, language that occasionally surfaced in
representations. Such images of royal women may have
communicated fertility themes more divectly than the
royal-family stelae, although the extant to which they
were distributed around suburban areas, or on public
display, remains uncertain (see Part .4},

A relationship In the Eighteenth Dynasty betwsan
femate royaity and Hathor has also long been discerned.
Ceuld this have provided another avenue for the
connection of the former with personal fertitity? The
relationship was in part a ritual one, with royal women
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assuming positions in the cult of the goddess, but a
desire to paraliel the mortal rofes of king's wife and
king's mother with Hathot's position as divine mother
or wife of Horus and maother, consort and/or daughter
of Re is also apparent {Wente 1969, 90; Troy 1986; Green
1992). The identification of the earthiy role of king's
wife, in particular, with the divine position of Hathor
peaked during the yeign of Amenhotep Wi, reflected in
Tiye's frequent use of insignia associated with Hathot
and related goddesses. At the Temple of Sedeinga, Tiye
was prebably warshipped as a farm of Hather or Tefput
{see Schiff Giorgint 1963, 114-15; Wente 1963, 90; Bryan
in Kozloff and Bryan 1992, 110, 171, 176; Green 1992,
33-5,38)

Representations of royal women continuetoincorporate
potential Hathoric elements during Akhenaten’s reign.
On some Karnak talatat, Nefertitl wears headdresses
with vertical horns and a solar disk, and she and the
princesses shake Hathor-headed sistra lfor example,
Smmith and Redford 1976, 81, pls 10, 28, 30-33; Arnold
1996, 18; Freed in Freed et al. 1999, 209, cat. 26). Such
alements are not confined to Karnak. Tiye is shown at
Amarna in the tail double-feather headdress with horns
and solar disk {several examples occur in the tomb of
Huya: Davies 1905b, 5,7-9, 15, pls v, VI, Vill-Xi. Nefertit
is also occasionally depicted here in headwear that
incorporates such elements as homs, a uraeus, a solar
disk and dbuble-feathers (see for example, Aldred 1973,
57, fig. 34; Martin 1974,91-3, pl. 54.395; Samson 1977, 9%
Murnane and Van Siclen 1993, 12, 14-15, 71, 75, 77, 80~
81, ol 15}, although headwear such as her characteristic
flat-topped crown is more prevalent. Hathor-headed

Figure [1.3.1, Block frem the Central City
showing two shrine-like constructions,
rhat on the right incorporating a Hathor-
head capital, (After EES negative 1935,
.12, Reproduced courtesy of the EES).

sistra accurred on, for example, Boundary Stefa S,
recently very badly damaged, where the princesses
held loop-sistra that incorporated an element in the
form of a hovine Hathor head (see Davies 1908, pl
XXVE Green 1988, 152; Lacovarain Freed et al. 1999, 214,
cat. no. 38, fig. 40). The textonthe stela comprised the
‘|ater prociamation’ attributed to Akhenaten's Year [
and included the ‘repetition of oath’ of Year 8. it could

he argued

that such costume elements and insignia

were simply generic ones associated with the position
of king’s wife ar mother, o7 rmarkers of individugiity, but
it seems unlikely that their Hathoric associations went
unrecognised at Akhetaten.

A continued fink between the royat women and Hathor
might also be reflected in a scene on & stone b'EOCk
{Figure 111.3.1) found loose in the vicinity of the bridgé
over the Royal Road between the Great palace and the
Royal Estate (CoA D, 69, pl, LXX.B). It shows the upper
part of a scene that depicted at least two structures
On the Tight is part of a flat roof or lintet 5uppor_ted by
a capital in the form of a Hathor-headed naos-sistrut
The Hathor-head is damaged. Te the eft is part of 3
separate structure that incorporates two fairly slender
papyrus columns and a simple vertical suppoert. Th€§9
ho'd sections of a flat roof with a central aperture.
which is an image of the Aten, Two pairs of cartouches

are also present within the structure, S
appear to contain the names of the Aten in thelr ecfly
form, used until around Year 2 of Akhenaten's ¢ g
Below the eplthetsaccumpanyingtheieftpasraretraces.
of a further hieroglyphic inscription. No hiereglyP”

are visible betow the tight pair, but the surface O
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block seems to be damaged here, Part of the decoration
immediately below the Aten -has certainly been
damaged, and the ends of the Aten rays are missing
entirely.

The identification of the structure with Hathor-head
capitals is hampered by the poor state of presarvation of
the scene. Kiosks with Hathor-head elements shown in
private New Kingdom tombs provide a general paraliel,
although the Hathor heads here appear as compenents
of friezes instead of capitals (see Vandier 1964, 548, fig.
295). Actual Hathor-head capitals of New Kingdom date
hava, so fat, only been encountered in cult contexts,
particularly in tempiles and shrines In which Hathor and
related deitles, and occasionally royal women, were
venerated (see von Merckiin 1962, 5-13; Bernhauer
2000, 34), Rather than an artistic device used to raise or
reinforce the status, divine or otherwise of its occupant,
the Mathor structwre on the Amarna block might
represent an actual construction that served a focus of
cult, such as a smak shring. Perhaps it was occupied by
ane of the Amarna royal women, of a statue thereof,
with the structure surmounted by the Aten a parallel
shrine for a king; the damage below the Aten rays might
indicate the removal of an image of Akhenaten after his
reign. There appears to have been a strong correfation
between the buildings represented at Akhetaten and
those that existed at the city, with key features of the
fatter probably retained in representations {see Kemp
1976}, Wt must remain possible that a construction
with Hathor-head capitals existed at the city. if so, the
presence of the structure surmounted by the Aten
. points to this group of buildings heing located in an
official precinct, such as the Central City; Kemp {1995,
29) has suggested it formed part of the Great Palace
itself.

Hathor imagery also appears on another partially

reconstruction of the scene in which it appears is
even more difficult. The broken sandstone block was
excavated in building R4210, the so-calied Police
Barracks (CoA I, 136, pl. LXXIXAL 1t preserves the
wttom of a cartouche with the nomen of a Thutmeside
:king, probably Thutmose 1V, above a 'gold’sign (Bryan
1991, 1634 discusses the identification of the nama).
Next to the cartouche Is the lower part of what appears
0 be a Hathor-head on a stem; the entire stem, the chin
fthe Hathor-head and the lappets of a straight wig are
reserved, and two uraei project from the bottom of the
Wig, This probably represents a Hathor-headed sistrum.
ryan (1991, 160, 163-4) suggested that the block
friginated from a construction bullt under Thutmose
¥ & Hermopolis.and was brought to Akhetaten, and
s is certainly possible. None of the elements on
the block were necessarily incongruous at Amarna,
t_hOngh. and the possibiiity that it was a product of one

preserved block from the Central City, although the -
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of the workshops of this ¢ity cannot be dismissed. The
name of Thutmose IV appears on objects and a refief
from Amarna, some of which seem to date Lo the late
Eighteenth Dynasty (Schifer, 1918, 32-4 Fairman in
CoA ill, 200; Bryan 1991, 161-4). Sandstone Is not as
common a construction material in the Central City as
limestone, but was certainly used (see CoA Il 12-13,
19-20). The motif of the double urae was employed
during the Amarna period, although 1 am not aware of
any examples where it appears with sistra.

. The appearance, oh steiae and votive textiles, of Hathor-

headad naos-sistra as objects of worship suggests that
Hathor could be represented directly In the guise of
such objects {see Wildung 1974, 260-6; Pinch 1993,
152-4), This form may have related in particular to the
fermaie creative principle, reflecting Hathor's rofe in the
sexual stimulation of the creator god Atum {Derchain
1972, 45-9; Pinch 1993, 155-6). it Is only possibie to
speculate on the meaning of the image if the block was
part of an Amarna-period monument, put perhaps the
decorative scheme appeared in a context of ancestor
commemoration. The Hathoric link with the positions of
king's wife and mather seems to have been emphasised
during Thutmose Vs reign {Bryan 1991, 352), 5o the
concurrent recognition of this link, with particular
emphasis on the goddess's rofe in creation, may be
implied by the presence of the Hathor sistrus.

In seeking explanations for the retention of Hathoric
elements in representations of royal women generally
durlng the Amarna period, the goddess's solar and
fertility associations have been put forth {see Harris
1977, 10: Traunecker 1086; Green 1992, 40; Roberts 1995,
156; Amold 1996, 62}, The association of Hathor with
Tafnut could place the goddess as an indirect influence
in the pairing of Akhenaten and Nefertiti with Shu
and Tefrut (Harris 1977, 10}, whilst some have pointed
1o the continued recognitton of the mythical union of
Re/Atum and Hathor/Maat during creation through
their identification either with Akhenaten and Nefertiti
(Traunecker 1986; Roberts 1995, 156), or Amenhotep H
and Tiye Johnson 1996, 72},

Any link between royal women and the goddess,
though, seems not to have remained constant during
the course of occupation at Akhetaten. Of the direct
Hathor images from Amarna that appear on datable,
official menuments, all belong to the first decade or
so of Akhenaten's reign, The absence of examples on
jater monuments could be due to a cessation in the
production of such images, although we can expect a
bias at the site towards earlier monuments, since this
wias the primary perlod of construction at the city, The
damage to the Hathor-head capital on the block may
indicate an attempt to erase the goddess's image,
although if so it was not very thorough. The fact that
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the Hathor-images on Boundary Stela 5 were apparently
left intact suggests that the level of any hostility that
did secur depended on context. These images may
have been spared because of the relative isolation
of the stela and their status as a comparatively minor
atement of the composition. images of Nefertit reflect
a growing preference for headwear other than that with
elements such as vertical homns and feathers; in some
cases, headwear that incorporated such features was
replaced with the flat-topped crown (Martin 1989, 31.}.
But rather than indicate rejection of the Hathor cult, this
may reflect her increasing royal status and move away

from iconography associated with the position of king's -

wife. The survival of images such as the Hathor sistra
on Boundary Stela S also speaks against a centrailsgd
carnpaign to erase past traces of the link. The potential
Hathoricelementsin Tiye's headdresses are not confined
to the earlier years of Akhenaten's reign (the scenes
depicting her in the tomb of Huya were probably cut in
or after Akhenater's Year 12: Murnane 1977, 158-9; 1995,
130-9), so although displays of a Hathoric connection
may have no longer been desired for Nefertiti it seems
to have been retained for Tive,

This association, for at least part of the reign of
Akhenaten, between royat women and a delty who
counted amongst her roles that of fertility god.dess
offers perhaps a tangible conceptual basis for private
fertility cults that incorporated royal women, although
evidence of practical outlets that supported such
cuits is less forthcoming. There is little overt Hathoric
symbuolism in images of royal women from residential
areas. Motifs such as double-feather headdresses and
rituat implements such as sistra are absent on the roya‘i~
family stelag, although on some potential Hathoric
elements remain, including the grape and floral-decked
arbour on the stela deplcting Amenhotep Hl and Tiye
(BM EA 57 389) and the papyrus clump on anothe.r,
fragmentary, stela (AMP 14511). Obvious Hatharic
elements are also lacking on statuettes of royal women
from residential areas, although a wooden double-
featier headdress recovered from the House of the
King’sStatue(?igureII.?4.1)probablyadornedast_atue?te
of one of the royal women, Might the wooden disk with
horns from the Workmen's Village chapel (Figure (1.4.4)
have formed part not a statue of Hathor herself, but of
a reyal woman? It may not have been necessary for the
central cult image to display overt Hathoric symbolism,
with Hathoric elements instead conveyed throug%&
an appropriate tableau of accompanying material
components or verhal recitations.

Testing the extent of actual engagement with this
framework is also a difficuit task, because of the nature
of the source material, although glimpses of evidence
allow an approach to the issue, The absence of fertility-
related requests addressed to Nefertiti in private tomb

inscriptions suggests limited engagemant of this kind;
in cases where she is supplicated for ald, it Is most
often in matters of a long life or proper burtal (Wilson
1673, 239-40). A similar range of requests is directed
towards Akhenaten and the Aten. The possibility of
the formal standardisation of written requests or the
sefection of those appropriate for a funerary context
arises here. Amongst smali finds, images of royal
women occasionally appear on items of jewellery
(see pages 44-5; Figure 11.2.15) which could indicate
active, albeit limited, private engagement with cults
centred upon them. Identifying a fertlity theme here is
difficult, aithcugh the florat motifs — including possible
howers - that alse appear on some of these pieces,
whilst reflecting the prominence of nature as a theme
of Amarna art, could highlight the association of royal
women with concepts of abundance and fertility.
Then there is the limited quantity of objects such as
einiature vessels, fertility figurines, animai figurines,
and jewellery, including a few pieces with images of
Hathot, Bes-figures and possibly Taweret, excavated
within and near some garden shrines (Tables I11.2.1 and
I1.2.1), many of which were probably used n fertility
cuits beyond Amarna, In such deposits we may find the
ableaux of material components that supplemented
cult images.

A degree of state influence upon, and possible
exploitation of, private religion has been suggested_for
the New Kingdom, including as a means of promoting
royal cults (Baines 1991, 193-4; Pinch 1993, 35660} Was
there an official attempt at Amarna to advance the royal
cult by drawing upon the Hathoric associations of royal
womesn? Perhaps this was the underlying reason ft?r
the erection of an image of a royal woman in Hathorlc
headwear in the House of the King's Statue: a desire
to parailel the royal couple with a divine couple such
as Re and Hathor, pessibly drawing upon the popular
veneration of Hathor at public shrines (aithougi} state
support of such activity may have been in decline by
the late Eighteenth Dynasty: Pinch 1993, 330, 358). It
is possible to speculate that the buiiding with Hathot;
capitais on the biock from the Central City functione ‘
sienitatly as a shrine for a cult which incorporated a roy®
woman, with Hatheric undertones. Perhaps it betonged
to a broader tradition represented also by the t?mpiz
to Tiye at Sedeinga and the later temple dedicate
to Nefertari and Hathor at Abu Simbel, although the
degree of public worship at either of these complexes
is unknown,

The alternative Is that the royal cult was adapted fro:;E
withinthe privata sphere-isthisthe contextforthes'ﬂls?
deposits of igurines and simitar at the garden shrines

: f
Private adaptation of this kind woutd require a degree®

t
freedom of both religious thought and exlpresslon ?:n
seme do not envisage at Akhetaten {consider Assm
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1980; 2001, 222; Redford 1984, 235; Spalinger 1998, 252).
It may, however, have been a matter of appropriate
expression: a-difference between outward and inward,
or public and private, presentation. Nor I it necessary
to imagine deliberate attempts to subvert the royal
cuit. In a context where fertllity and sexuality may have
been less divorced from one another than today, and
whetre the need for avenues of perscnal assistance was
great, the emergence of fertility cults insplred by a royal
court rich ity sensual imagery may have been quite a
natural, if unforeseen, progression, Uitimately, it may
not have been necessary for the participants In the
royal cult to understand its nuances as perceived at an
official level, The isofation of elemants of the cult that
were famillar or served personal needs may have led
to the existence of multiple perceptions, and perhaps
physical manifestations, of the royal cult formed either
on an Individual basis or through official design. These
concelvably inciuded the royal women as figures who
couid be supplicated for assistance in fertlity-related
matters; royal individuals as independent providers of
general beneficence (see page 319); and the king, and
probably Nefertiti, as intermediaries to the Aten,

Beyond the official cult

There are no identifiable state cult structures dedicated
to deities other than those associated with the official
cult, Surviving cult buildings associated with traditional
deities are imited In large part to the Workmen's Vitlage
chapels, where there is evidence for the veneration of
a range of deities (Amun, the Aten, Hathos, isis, Min,
Nut, Shed, Re, Re-Harakhty, Renenutet and Wepwawet),
probably alongside private ancestors, although few
are reflected in inscriptional or direct representationat
evidence (Bomann 1991, 57-79; Part 1.14). Kemp (1995,
30} has suggested, tentatively, that building P4710 in
the Main City functioned as a Hathor shrine on the basic
of its artefact assemblage, whilst the stela depicting
the Elephantine triad from P48.4 presumably reflects
activity associated with these deities, if not others,
here. Evidence from beyond Amarma of the worship
of Renenutet in granaries (Steindorkf 1537, 34, pl. 18
Davies and Davies 1939}, Thoth in scribal offices {Bosse-
Griffiths 1984, 747) and perhaps Min in communal
meeting places (Bomann 1491, 45, 51, 69) is noteworthy
for the possibility of similarly patterned activities at
Alchetaten,

Occasionally, material that can be related to traditionat
deities occurs in complexes with garden shrines:
figurines, particutarly fertiiity and animal figures,
throwsticks, jewellery and vessefs {see Part 11£.2; Tabies
H.2.1 and I1L2.2), Much could be explained as generic
ohjects associated with the worship of the royal family
and Aten - including perhaps the veneration of royal
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women as fertility goddesses, as just noted - but were
other deities ever invoked at these complexes? Perhaps
the worship of the royal family and Aten prompted
the perception that these were spaces suitable for
religious activity more generally, One featyre of the
New Kingdom religious landscape does seem to have
been a sense of flexibitity in terms of the divinities who
could be venerated at any one cult structure: shrines
dedicated to Hathor, for instance, have vielded votive
objects devoted solely to other deities (Pinch 1993,
93}, Other acts, such as magica! rituals, may have taken
advantage of a charged religious space and the inherent
influences of the attendant divinities, but not invoked a
deity directly,

Within houses, although the decoration of a small
number of cuit emplacements suggests an association
with the royal family and Aten, there is little evidence
that the majority of installations were cult-specific.
Associations with particular divinigies were presumably
conveyed through the erection of appropriate images,
A wide range of traditional divinities are potentiaily
represented amongst portable objects within the
Amarna corpus, as summarised below, although it
is in identifying the presence of such figures that the
problems refating to the Rexibility of divine association,
asraised in the beginning of this section, are particuiarly
acute,

One divinity represented relatively frequently, directly
and otherwise, Is Hathor. The material components
of her cult, and related deities, have been quite well
studied and are relatively easy to recognise {(see Pinch
1993; Kemp 1995, 29). Larga-scale potential cult-images
of the goddess are restricted to a possible fragment
of a statue from Chapel 529 at the Workmenvs Vitlage
{CoA 1, 100; Bomann: 1991, 60, 62, 65, 67-8; Figure
H4.4). its presence could indicate that the chapel was
a particularly suitable context for the invocation of this
goddess; so too, perhaps, shrine P47.16 in the Main City
(see Kemp 1995, 30, The possibility that Hathor was
invoked, efther directly or indirectly, at soma garden
shrines has been discussed above. Altars or niches in
domestic contexts conceivably served as access points

to the goddess, although she is not represented on

surviving stelae or statuettes, which seem particularly

suitable Items for display here. If certain parts of the

home were designated “female spaces’, these could

have been particularly appropriate contexts for religious

conduct related to the goddess, especially if used for

birthing and simitar functions. An underlying Hathoric

efement could, in fact, have pervaded much domestic

imagery generally, through the use, for instance, of the

grape motif (for which see, for example, Boyce in AR VY,

87-9, fig, 2.21).
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Avery limited range of deities is represented on vesseis
(Part 11.81. Those with Hathor Images are not particulatly
commor, but they do occur more frequently than Bes-
image vessels, and they may have beenboth distributed
morewidely,and perhapsin greater numbers, than those
with cobra figures, A link between fertility figurines
and Hathor, and probably goddesses associated with
women and childbirth generatly, is suggested by their
ocourrence, for example, at shrines to Hathor {Pinch
1993, 222), Pinch's {1993) work on the votive offerings
from Hathor shrines highlfights the great variety of
material, and motifs, deemed suitable for use within
her cult, and those of related deities such as Anukis, 1sis
and Sekhmet. Many are represented at Amarna: faience
throwsticks, sistra, items of jewellery with motifs of
anirnals such as gazelies, monkeys, cats and fish, bovid
figurines and vessels, and more, Hathor also features
prominently on faience jewellery, particularly necidace
pendants.

Anukis and Satis appear as part of the Elephantine triad
on the stela from P48.4, suggesting that at least one
public cult space was associated with these goddesses.
The gazelle imagery on some jeweltery, vessels anFi
possibie figurines couid have related to them. Isis
features on the stela with Shed from Chapel 525 at the
Workmen's Viliage, and so was presumably venerated
within this building (Bomann 1991, 66). The goddess
is apparently represented en two fragmentary statues
from workshop 049,14, perhaps intended to form cult
images in pubfic shrines or domestic contexts. [sis
also appears on a smalt guantity of jewellery, and her
presence was possibly inherent in items with motifs of
animals such gazeiles.

Sekhmet s probably represented directly on a small
number of figurines and jewellery, and on one quite
large but relatively crude stela (AMP 24526; Borchardt
and Ricke 1980, 86). Some jewelery in the form of
big cats, or objects such as faience throwsticks, was
potentially linked with this goddess.

Bomann (1991, 63, 63, 68, 104, 107-9, 114) suggested
that the cult of Nut could have been invoked during
regeneration rituals at the Workmen's Village chapels,
based on potential links between the goddess and
the T-shaped basin, and ritual feasts. There is little
direct evidence of Nut elsewhere, but she was perhaps
assaciated with the two swimming-gir! spoons and
motifs such as bovids, sows or hippopotamuses.

Mut is probably shown directly on a limited number
of jewellery items and perhaps one statue, and hjef
presence could again have been inherent in material
with depictions of animals such as felines, birds or
frogs.

Zes-images occur on one preserved domestic relief from
the Workmen's Village, No Bes-image statues o7 stelae
have been preserved, but this seems fairly typical of the
period, There is a number of smaller Bes-image figurines
and statuettes, including some very well-made falence
exarnples, along with two high-quality trial pieces,
Bes-images also appear infrequently on vessels and
one headrest. On the jewellery with images of deities,
Bes-images occur the most frequently, sppearing most
often on necklace pendants. The Ses-Image is the only
divinity represented on probabie metal pendants {only
known from a limestone mould: obj. 36/20, CoA 1, 46,
i, XL

The material relating to Bes-images illustrates how the
Amarpadatasetdoesnotréspondweli tostraightforward
quantitative-based approaches, another way in which
it is cartainly typical of settlement corpora in general.
If the quantity of items representing ‘traditional’
divinities were to be caiculated, the Bes-image would
undoubtedly come out on top. This is a reflection of
popularity, but popularity is not necessarily the same as
significance, Judging from the range of materials with
which they can be associated, Bes-figures seem usually
to have been involved in religious behaviour in the
context of background protection rather than outright
worship, aithough quite what comprised an appropriate
cult image within the private sphere is very much open
1o question. Might the domestic relief showing Bes-
figures from the Workmen's Village have served as such,
in addition perhaps to conveying protection?

Taweret appears on a similar range of material to
Bes-images, although slightly less often. She is also
represented on a single stela. Seme hippopotamus
images may refate to her, and ¥ so the tentative
association of a hippopotamus figurine with the shiine-
like structureneartheentrancetotheWorkmen‘sVillage
is noteworthy for the possibility that this was a public
Taweret shrine. Birth arbours, if present, could aiso
have formed a suitable context for religious conduct
associated with Taweret and Bes-images, as well &
Hathor,

The presence of one or more cobra deities i5 probably
reflected in the cobra stelae, bowls, figurines, and
possibly jeweliery. Krauss's {2000, 98) suggestion O_f E
possible link between the cobra figures and Wadjel
and by extension the royal famity, has been notled- He
assumes, though, that the' pottery cobras are unigue t:
Amarng; the fact they are common to other sites Wﬂi_llh
searn to weaken the argurnent for an exclusive link Wi‘h
the Amarna royals. if the cobra bowls were filled WitS
tiquid, an association with Wadjet may, nonetheiess;
have been invoked, given the link between the QOddehe
and marsh environments (Fischer-Elfert 1986, 907). T

connection hetween fecundity figures, the saake for
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and water {Baines 1985, 176-7) may also be refevant
here, but if the vessels were involved in magical rites,
the snake imagery could also Invoke a delty such as
Weret Hekau. Renenutet and Meretseger are the other
major snake goddesses with whom this material could
be associated (cf. Kemp 1989, 305; Bomann 1991, 77
Giddy 1999, 18-19); both had prominent cults at Deir
el-Medina (Bruyére 19289; 1930a). Bomann {1991, 59, 68)
suggested that the possible shrine In Annexe 450, a
dependency of Chapel 561, could have been devoted

‘1o Renenutet, based on the presence of avens and the

association of the goddess with the harvest and related
activities,

One ‘or more faicon deities feature on a few statues,
along with figurines, ostraca and a small quantity of
Jeweliery, These could relate to deities such as Horus or
Be-Harakhty, the latter presumably linked to the royal/
Aten cult. Bomann {1991, 68) placed Re-Harakhty at the
private chapels at the Workmen's Village, and he is also
named on a smali quantity of jewellery,

Inscripticnal evidence points to some of the Workman's
Village chapels as potential centres for the veneration of
Amun (Bomann 1991, 58, 66, 68). Amun-Re is named on
a limited number of scarabs. The cult of Amun/Amun-
Re might also be reflected in the limited number of ram
figurines, statuettes, smafl stelae and ostraca, although
some could alse relate to Xhnum, who appears as a
member of the Elephantine triad on the stela from
pag .4,

Ptah Is depicted on a few small stefae, possibly with
Sekhmet on one larger exampla. A small number of
statuettes might have represented the god, and a
limited quantity of jewellery bears his image. Model
ears and ear stelae were often dedicated to Ptah (Patrie
1909, 7, pls 1X-Xi; Sadek 1988, 247-9}, and so some eat
plagques, madels, and the ene ear pendant from Amarna
may have related simitarly to him, as could jewellery in
the farm of the dd-pillar or dwarf,

Bomann (1991, 58, 68} viewed the military standard with
Wepwawet image, and a pottery dog head from Chapel
361, as potential evidence for the veneration of this
god at some of the Workmen's Village chapels. Other
dog-like figurines and jewellery ftems occur, perhaps
relating similarly to Wepwawet or deities such as Anubis

or Seth. Severaf pieces of jewellery seem to depict
Anubis in anthropomorphic form, whilst materlal with
motifs including the crocodile, pig, gazelle and wis-
iceptre may have links with Seth, The presence of the
Stelae depicting Shad and sis in Chapel 525 presumably

indicates that Shed was warshipped in this complex
Bomann 1991, 63, 66--8),

293

Discussion: atherwordiy participants

Thoth features on a limited quantity of statusttes
and a few small stelae, but if baboon, and even more
s0 monkey, imagery invoked this god, the material
remnants of conduct associated with him could include
a significant number of figurines, some jewellary and at
least one ostracan. One rough stela from 0475 might
depict Thoth in the cormpany of Min (Borchatdt and Ricke
1980, 78). Bomann {1991, 61, 68) proposed that Min was
worshipped in atleast one of the private chapels, in part
because of his association with resurrection, suitable if
some chapels had funerary aspect 1o their use,

A smail number of figurines and a bronze stamp depict
Sobek, and some items of jewellery with crocodile
matifs could also refate to this god. The veneration of
a Hittite god might be evidenced by the pendant from
T36.63, if it was, in fact, viewed as more than simply a
scurce of metal, and the invocation of a number of other
deities, in particular Heh, Maat, Monti and Heqet, may
be reflected in a limited quantity of items, particularly
jewellery. Many additional deities are possibly
represented fess directly amongst the corpus, such as
the scorpion deities Serget or Ta-Bithet, or Heget. Some
of the cbjects with bovid imagery potentialiy refiect the
cult of a sacred bull, perhaps the Mnevis. The Boundary
Stelae famously record that provision for the burial of
the Mnevis bull was to have been made at Akhetaten,
although no evidence has been found to indicate that
the burial actually took place {Murnane and Van Siclen
1993, 41, 171, 174; Kemp in AR VI, 458},

Private ancestors

The corpus also preserves a number of items, stelas and
statuettes in particufar, showing non-royal humans.
None from residential areas communicate through
surviving inscriptions that the person/s is necessarily
represented deceased. Some pieces - the anthropoid
busts {including pendants), seated statuettes holding
lotus flowers, and stelae showing individuals seated
before offering-tables - can be paralieled with material
generally ascribed to private ancestor cults eisewhere,
where the person is sometimes confirmed as deceased
in inscriptions. The presence of uninscribed material
of this kind is not unique to Amarna; was it taken for
granted that the person represented was deceased,
or reprasented ‘the deceased’ more generally? This
significance of this material, Interms of the agendaissues
it represented, is discussed further in the Conclusions.

Statues and stelae may have served as focat points of an
‘ancestor cult!, whilst some of the smalt round-topped
swelae were perhaps offerings, The anthropoid-bust
pendants were presumably intended tc be worn. It is
likely that material associated with ancestor veneration
extended beyond images of the deceased to include
'generic’ components, ltems such as female figurines,
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for example, have accasionally been found in the outer
areas of tombs {for axample, at Lisht: see Lansing 1934,
30, 40) and might have served as appropriate offerings
to the deceased {cf, Pinch 1993, 218).

The private chapels at the Workmen's Village probably
served ‘ancestor cults’ they were situated not far frorm a
small cemetery, and in a few cases had associzted tomb
shafes, whilst some of their decoration seems to have
communicated themes appropriate to ancestor worship
(Part 11.34). A probable ancestor stela found within the
village seems to reflect the interest of this community
in ancester veneration and maintenance generaily; as
might an effering-table decorated, on its underside,
with a private individual also from within the village
(page 196; Figure 11.9.2).

The Desert Altars appear, from aspects of their iayout, to
be connected to the North Tombs, and that of Panehesy
in particular {see Part 1114}, and it is possilsie that they
were dedicated in part to private funerary cult {see also
page 326).

Within the city proper, some of the bust sculptures wera
found in manufacturing contexts, namely the estate of
the sculptor Thutmose {pages 128-9), Others, however,
ccearred in areas of the city where little overt evidence
of stone sculpting was recorded, usually from relatively
smali houses. These include the seated statuette from
T35.4in the North Suburb {page 192; Figure i1.4.7); a bust
sculpture from Q46,9 In the Main City (page 129); and
possibly the stelae from P47.24 and Q4714 (pages 145~
9; Figures 1.5.21 and i.5.24), and the seated statuettes
from U33,) in the Nerth Suburb and from the North City
{pages 96, 129; Figures 1.3.17 and 11.4.6). We can never
be sure that these were found at, or near, their usage
context. it is possible that some were intended even for
transportation to a burial site in the desert beyond the
city. They de differ from the stelae found recently at the
South Tombs cemetery, though, which have pointed
tops and recessed fronts {see Kemp forthcoming aj. This
form may have been the preferred style at Amarna for
stelae used as grave markers, and concurrently probably
places for offerings at the grave site; did round-topped
stelae serve largely as votive offerings, and domestic
icons? The round-topped stelae from the Tomb of Any,
which are broadly keeping in shape and decorative
scheme with the ‘ancestor’ stefae from the city proper,
seem to have been votives at this tomb.

The number of private ‘gncestor’ monuments now
recorded from within the cty dees suggest, though,
that these were also In use amongst restdential areas.
Within the house, there are probably no permanent
emplacements that can be linked exclusively with an
‘ancestor cult!, although elements such as domestic
altars and small niches may have served them. Q469

where one of the bust sculptures was found, comprised
a cluster of small houses, one of which contained a
rectanguiar altar-like esnplacement in mud-brick {Table
11,13.1). The excavators themselves raised the possibility
that it served this function (Borchardt and Ricke 1980,
37, Hausplan 7). The find spot of the bust in relation to
the emplacement is hot recorded.

It is not inconcelvable that some were placed in public
shrines such as P47.10 in the Main City, or even erected
at garden shrines alongside images of the rayat family,
perhaps drawing on the theme of the king as provider
of an afterlife {and ¥t is worth remembering that not
ali garden shrines hore direct evidence of the official
cult). The latter theme seems to have been conveyed
in the deccration of some vertical niches, and also
doar frames, within houses, where prayers for the &2
of the house owner appeared, probably alongsida
inscriptions that invoked the king and Aten {see Part
1113}, It has been suggested that some vertical niches
in houses at Deir el-Medina served as points of contact
with deceased ancestors {Meskelf 1998, 231-2). & is
uslikely that all of the Amarna niches originatly bore
images or inscriptions refating to the royal family
and Aten, but it is in any case difficult to see them as
foral points of ancestor cults because of the strong
evidence that they served as architectural balances,
and perhaps because of their repetition within ahy one
house, Perhaps, whiist their primary function was to
balance architectural elements and create an iHlusion of
increased space, in their similarity to false doors their
form also communicated aspects of transition, and so
created an enhanced background sense of interaction
between worlds.

The ancestor stela from the Workmen's Village was
discovered in the street opposite house Main Street
4 [CoA |, 66, 68, If not far removed from its original
context, perhaps it was erected on an exterior house
wall. Another interesting find In terms of the setting of
ancestor cuits is the seated statuette from T35.4. This
is @ small house built against the enclosure wall of 2
larger estate, T35.6. The quality of this statuette is vecy
high, which raises the possibility that T35.6 itself was its
original usage context {see also the discussion of this
piace in the Conciusions). T35.6 contained a passible
house altar, It aiso contained a shaft gravein an external
court, and the excavatots sematked, very deliberatel,
that this seemed fo be contemporary with the house
{CoA il, 43), They described the tomb as follows:

The shaft was on the east, and descended for 4 metres. The
chamber on the west measured 2.00 by 1.00 by (.65 metrés
and had been vaulted over with two layers of brick, The
internment had been plundered. We found only inthe middle
of the tormb a few crossed arm-bones and one tbfa. n 1he
shaft there were two pots of type XV.13.
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Was the statustte erected at the tomb itself, rather than
msllde the house? It is not clear if a superstructure was
evident (the pian of the complex is not very instructive

on this point: see CoA |, pl. VI, but if so it was perh
, pl. VI, a
placed here. perhaps

Separation between cemetery and living space was one
of the defining characteristics of settlement in the Nile
Valley, althcugh cemeteries did not have to be focated
far from settlement areas, as for instance at the Amarna
Workmen's Village itself. If the tomb at T35.6 was indeed
contemporary with this hause, it suggests a greater
level of flexibility in how this distinction between
funerary andliving space was interpreted by the ancient
Egyptans than has been recognised to date (see also
the discussion of infant burials in Part 1L1%). The tomb
waould also still accupy an unusual, although perhaps
.not unique, position at Amarna, implying flexibility in
interpretation within the context of this particular city:
was it positioned at a residence, rather than one of the
relatively distant desert cemeteries, to increase the
likelihood that the mortuary cult was actively upheld?

Royal ancestors

Inscriptional  evidence occasionally hints at state-
level commemoration or remembrance also of distant
royal ancestors, ‘Houses’ or 'sstates’ of Thutmose i,
Amenhotep fl and Thutmose IV are mentioned amongst
personal tittes and chjects such as jar seafings. Some
were probably situated at Akhetaten, and served cult
func%%ons(Dav%es!QGﬂa,Q; Fairman in CoAHl, 200; Aldred
1968, 106~7; Murnane 1977, 129} Johnison {1993; 1996)
as has been noted, offers the Idea that a royal ancestor'
cult was at the heart of Amarnz-period theology, the
A‘ten perceived as the living embadiment of all ancestral
kings. How far such foundations, and the refigious
framework they represented, ware of relevance in the
religious lives of the general population is unknown, If
nyaI«ancestcr worship occurred in the private sphere,
it may have followed patterns atready established in
the private realm {the worship of Ahmose-Nefertiry and
Amenhotep | at Deir el-Medina, for instance, which may
have begun in the mid-Eighteenth Dynasty: Kruchten
1990), rather than those of the contemporary state
religious movement. There are, for example, no stelae
tﬁat depict these deceased kings in the company of
either the Atan or Akhenaten,

Occasionaliy, kings such as Thutmose #l and Amenhotep

fi #renamed on items from private contexts, particularly
Jewellery and vessels, Some residents of the city woiild
have lived during the reigns of kings prior to Akhenaten
andrather thanbeirrg manufactured atAkhetaten, much
of this material could have been brought to the site as
Part of their personal possessions. The names of past
fuiers do not seem to oceur on the fired clay moulds for
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jeweile.ry items found at Amarna. This is not ta deny the
potential amuletic quaities of these items (Shannon in
AR IV, 156}, but such perceptions were perhaps residual

from a time past - the active regeneration of these
Items was not cccurring,
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HI.4. Private religion at ‘“The Horizon of the Aten’

The religious cityscape

Cult structures operated at Amarna at a household-,
neighbourhood- and citywide-level. The first seem
‘to have been relatively prominent, the second less
sa whilst the role of the third - the state termples - is
particularly difficult to define.

The home

Within the home, a permanent focal point for cult was
sometimes provided in the form of an altar, usually buiit
of mud-brick. Exactly what was erected on these is not
clear, but thelr size and form suggest that they served as
suitable emplacements for a variety of items: statuettes
{sometimes within wooden shrines?), stelae, vessels,
and collections of smaller pieces such as figurines, or
foed or floral items, We can speculate that they may
have held one central image used as a focal point for
veneration —a cult image ~ but could just as easily have
held tableaux of images, or offerings.

Amongst the preserved material, statues, ‘statuettes
and stelae are the most likely examples of cult images,
both within the home and beyond; the offering-tables
held by some statues of the royal family might have
been, in turn, appropriate receptacles for offerings. It
may be misleading, though, to view only high quality
items as potentiat cult Images. Small stelae might have
functioned as such, and perhaps some figured ostraca
formed simplified stefae. In atleast one case, the shape of
the ostracon framed the image rapresente upenit, here
the Aten (page 154; Figure 11,6.2), suggesting a degree
of care in its composition, and perhaps an attempt to
imitate a stela. It has been suggested that some anima)
figurines could have heen models of targer cult statues.
Pinch (1993, 174} has noted that the stylisation and
decorative markings on some cow figurines found in
votive deposits can be paralleled on large-scale cow
statues, and representations of these. Large-scale
sculpture in the form of animals that appear amongst
the corpus of Amarna figurines are known, including
Cows {Pinch 1993, 174), baboons (Bailey et al, 1982, 6-8;
Sadek 1988, 46; Bryan in Kozloff and Bryan 1992, 227-8,
70, 36} and cabras (Donohue 1992). Many formed the
focus of direct worship, and were in use priorto the reign
of Akhenaten, Might some of the Amarna figurines have
been Intended as representations of similar statues, and
sometimes worshipped directy? One of the pottery
bovid figurines from the Maln City (AMP 25089) has
fairly carefully applied and quite distinctive circular

and linear markings, perhaps imitating the patterning
of a cult statue, At ieast two probable bavid figurines
stand on bases {Flgure #.3.19), perhaps reprasenting the
plinths of a larger statue on which they were modeliad.
The offering-stands, and perhaps the elaborate collars,
seen on some cobra figurines could be signs that they
were cult images {Krauss 2000, 98); at least one pottery
‘monkey’ and a model mud ram bust aiso have collars
(see Part I1.3). Note also the seemingly large scale of
some pottery figurines (see pages 96-7).

Smalt wall niches, although not well represented in
the archaeclogical record, could have permanantly
housed such items as stelae or statues, of allowed thesa
te be erected and removed as required. The holes in
some stelae (for example, AMP 24508, BMA 25.886.22)
might indicate that they were semetimes simply hung
on a wooden peg. Even painted scenes on walls or
in vertical niches concelvably formed cult images.
Whitst the focation of the vertical niches suggests that
their primary role was as architectural balances, the
depictions of the Awen and royal family preserved on
a few vertical niches, the small number of exampies
with possible altars built inte them and the hawk figure
and vessel found in association with two niches, may
indicate that at least some formed foci of cult,

Stone offering-tables, pottery offering-stands, pottery
and stone vessels, and perbaps free-standing wooden
shrines coutd all have served to focus refigious conduct,
and similar emplacements could have heen destroyed
or removed, or have a multi-purpose nature that
obscures thelr religious function. Simple wooden
stands, for example, seem to have served as general-
purpese supports, particularly for vessels. They are
shown supporting vessels in representations of Amarna-
period houses on talatat-blocks from Karnak, including
some being presented to the Aten in what appear to be
house shrines (Traunecker 1988, 74-5, §1-5, figs 1-3j.
Rectangular pottery objects that seem to have served as
shrines have alsc been excavated amongst Ramesside
peried domestic units at the fortress of Zawiyet Umm
el-Rakham {Snape 2002a), although if these were in
use at Amarna we might expect at least one preserved
example. The use of mats, and baskets similarly, as
affordable and accessible means of defineating a
séxred clean space might also have been common {see
Pinch 1993, 321 on the use of baskets as receptacles
for offerings at Hathor shrines). The origin of the stone
offering-table in the Old Kingdom appears to have
been the combination of a hizp loaf and a vessel placed
on a mat (Kuentz, 1981, 244; Bomann 1991, 106; for the
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hip at Deir el-Medina, see Janssen 1975, 160-1, and
note the relatively low cost of some examples}. There is
little reason to suppose that the use of mats or baskets
to receive ftems used in religious ritual was completely
superseded by the introduction of the offering-table. An
important aspect of all these items is their partability,
implying that, In theory at least, they could be shifted
around the house or packed away when necessary.

There are no definite examples of individual rooms
within the house that are devoted exclusively toreligion,
although the three rooms with what appear to be large
altars in houses J493, M501 and 0499 (page 223
Figures 11.13.8 and 1.33.9} must be good candidates. if
the identification of these structures as sitars is correct,
they leave litte extra space in the room for other
activities. Their significance is difficult to ascertain, They
could be read as attampts to efevate religion above
mundane activities happening elsewhere in the house,
or perhaps Indicate that the religious themes engaged
with here wers not suitable for other areas of the home.
Certain other spaces may, of course, have been more
ritually charged than others ~ thase with emplacements
such as aitars or religious-themed imagery, for instance
- and a vesult have been the focus of heightened
religious activity.

The Amarna houses are built to a set, if flexible, biue-
print, but was there a blue-print dictating the way
certain spaces were to be used? Domestic altars, the
clearest markers of domestic religious fod, occur most
often in the central room, but are also represented in
a variety of other rooms (see page 225 Table IL13.1),
importantly, these are not defauit locations: they are
rarely positioned outside the central room becaus_e
of space constraints, This implies, again, a certa!n
underlying patteming of domestic space usage in
respect of religion, but with inbuilt Rexibility. Whilst
house design may have come under state influence
(Traunecker 1988, 92-3 advocates this), patterning of
domestic religious space looks 1o be determined at
the level of the individual househoid, perhaps with
the influence of nelghbourhood ‘architects’. Moderm
readings of Amarna houses, as noted i Part 1113, tend
to view the central room as a reception space where
the house owner could receive guests, and 50 an arena
heavily imbued with elements of display and prestige
{for example, Kemp 1989, 284-5; Crocker 1992, 14153
sees it as mare family-centrad), [t is easy to fit the altars
within some of these central rooms inte this framework:
to see them as emplacements for reyal-family/Aten
imagery and follow the line of thought that the official
cult was largely one of obligation and display {an
afternative reading is considered fater}.

A distinct separation between ‘work’ and 'private life’
may not have been typical in ancient Egypt, an overiap

that could have seen a corresponding biurring of
domestic and work space, An example of the latter,
although perhaps not entirely typical, seems to be
provided at T41.1, the so-called ‘official residence’ of
Panehesy, High Priest of the Aten and Superintendent
ofthe Cattle of the Aten, beside the Great Temple in the
Central City {CoA i, 26; Kemp and Garfi 1953, 53; see
Figure 1113.3). The building was evidently an official one
— its bricks were starnped with royal cartouches - yet its
ground plan and internal fittings were consistent with
those of a residence. That it did not actualiy serve as
his primary residence is suggested by the presence of
another house ascribed ta him in the Main City, R44.2,
although we cannot be certain that the two were in
use at the same time, Part of Panehesy’s duties whilst
in the Central City presumabiy involved receiving other
officials, and an appropriate setting for such activity was
evidently aresidence, ot a buiiding modelled on one. The
rnost striking feature of the interior of T41.1 must have
been the stone altar (Figure 11.13.2), perhaps envisaged
as an elaboration of a domestic cult emplacement (an
amalgam of domestic altar and garden shrine?} for what
was here an elaborated domestic setting. The altar was
sttuated opposite the main entrance to the reom and se
would immediately have drawn the attention of anyone
entering this space. Quite what the shrine contained is
not known. Fragments of inscribed stone were found
nearby {CoA Ill, 27), but their source is not cleat. ¥
they were obviously stela or statue pieces this would
presumably have drawn comment from the excavators,
and indeed Frankfore {1927, 213) noted, ‘we do not
know whether a statue of Alhenaten stood behind the
woeden doors or whether the inside was empty’ On
the adjacent walis were located a probable lustration
siab, and a longer recrangular emplacement, probably
a mastaba {CoA I, pl, XI; Figure 1113.3). Coﬂceiva_biy,
the reception of official guests formed an approptiate
context for cult activity. Perhaps there was a cc}mm.u?'lﬁ
participatory aspect to this, guests sharing in actiwtfes.
which potentially involved both shrine and lustrat'lon'
slab. Similar scepes may have been repeated at officials
houses elsewhere in the city, sometimes possibiy a
garden shrines; providing a context perhaps for ritual
feasting, as discussed in Part [I£2.

Rather than being confined to particular itual spaces
religious conduct within the home may largely have
followed other activity patterns. The Jives of men
women and chifdren in ancient Egypt were enacted
against a background of percelved perpetual threal
some of which was zctual. Whifst the home may have
been viewed as a comparatively safe envirenment
it was still accessible, for instance, to the spirits of the
deceased and certain dangerous animals, and'?h:
setting for potentially hazardous activities. Nigh?"t'(;“é
a period of particulas uncertainty, was spent here. To
of the functions of the pottery cobras, it seems, Was
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prevent nightmares (Szpakowska 2003h). Mo pottery
cobras are recorded from the rooms with raised niches
generally thought to be bed platforms, but details of
the exact find provenances of these figures are limited.

Childbirth was also a period of particuler danger, to
both mother and child. It seems to have entailed a
period of seclusion during, and perhaps leading up
to, the birth, and of pusification following it. We might
expect there to have been considerable recourse to
magico-refigious conduct during such occasions, and
this is indeed wefl attested in textual and other sources
{Ertman 1901; Robins 1993a, 85-8; Pinch 1994, 120-32).
Menstruation, although for most not fife-threatening,
was conceivably a time of similarly helghtened magico-
religious behaviour to relleve pain or anxiety, It seems
also ta have involved a period of seclusion, conceivably
in the same space as that used for childbirth, Ramesside
ostracon CIM 13512 states, 'Year 9, fourth month of
inundation, day 13. Day that the eight women came
outside [to thel place of women, when they were
menstruating, They got as far as the back of the house
which L..long gap} the three walls’ (McDowell 1999, 35,
no. 11; see also Wilfong 1999). The implication here is
that the space was communal and seems to have been
located outside the house, probably beyond the village
ltseif, aithough this does not rule out the possibility
that similar ‘women’s spaces’ were iocated within the
home. Meskell {1998, 235-7) has suggested, tentatively,
that the chambers adjacent to the staircases in some
houses at Deir et-Medina were used by women during
menstruation, These rcoms are generally small with
few internal fittings or decorations, and were identified
as storercoms by Bruyére {1939). Arnold {1989, 81-2}
assigned a similar function, that of birth arbours and
shrines, to the small rooms opening off the entrance
chamber in some Middle Kingdom hauses, such as at
Kahun, This is a problematic interpretation though, not
feast because he cites as a major piece of supporting
evidence the occurrenice of 'birth arbours’ in the form of
garden shrines at Amarna. There is no evidente that the
Amarra garden shrines served such a purpose (lkram

1689, note 1), and nor is there any direct architectural

or artefactual data from the Middle Kingdom houses

themselves to suggest such a function for these rooms.

Amarna offers its own small staircase chambers (Part

13}, but there is little to indicate their function, and

their identification as storage spaces still seems the

safest (if a somewhat unimaginative) option. They are

large enough to accommodate a person, but with little

femaining activity space. The bestvecorded example is

that in Gate Street 8 at the Workmen's Village (Kemp in

AR, 7, 14-19}, and 1t is of note here that thera is no

fitting for a door which would allow the chamber to be

dosed off from the zdjacent room, although a lighter

screen or sisnifar could have been used.

Discussion: private religion at ‘The Horizon of the Ateyy

Another possible location of 'women’s activity space’
was the rooftop. Evidence for rooftop structures takas
the form primarily of plaster and architectural fragments
excavated in the upper layers of rubble, occasionally
abave definite layers of roofing debris, at the Workmen's
Village (CoA |, 56, 59; Kemp in AR I}, 25; 1987, 25-6). The
presence amongst such fragments, from Main Street 9,
of pieces painted with motifs known from birth-arbour
scenes (primarily parts of a possible convoivulus design;
some fragments alsc bore parts of an inscription and
of a human figure), largely prompted the suggestion
that reoftop spaces were used during occasions such
as childbirth {Kemyp in AR lll, 25; see alsc Pinch 1995,
376). Whilst the early excavators suggested that any
roof-top structures were likely to have been refatively
light-weight (Woolley 1922, 52, 55; CoA |, 56), recent
as5essments point to 4 more substantial second storey
{Kemp in AR Il 25; 1989, 296; in AR Vi, 146-58; Spenca
20064), This seems more appropriate if these spaces
were indeed to be used by new mothers and newborn
babies, particularly during hotter parts of the year.

However, the convolvulus motif was not restricted to
birth arbour scenes, but appears also in royal contexts
(see page 213}, and Peet and Woolley's original
suggestion {CoA |, 60} that the fragments came from
a scene of Aten worship should not be dismissed. The
rooftop, particularly if only partiaily enclosed, seems a
particularly appropriate location for solar worship {cf.
the open-air surrounds of ‘Sunshades of Re” Fairman
in CoA Hil, 200-8; Stadelman 1969; Kemp in AR'W,
454-5; and the partially unrocfed state temples in the
Central City). Another option is that members of the
royal family were the real focus of the scene, rather
than the Aten. In general, the royal family (and Aten}
are less well represented amongst the artefact record
at the Workmen’s Village than In the city proper but,
impartantly; othet painted royal fgures are known from
within the village {see page 215). Might this even be a
representation of royalty on the wall of a birth arbour?
Note that a second sterey is also a possible context
for the limestene ‘shrine’ fragment from Gate Street 8
{page 221; Figure 1113.3),

Meskell {1998, 227-32; 2002, 119} offers a reading of
the village ruins &t Deir el-Medina In which domestic
space is highly ritually and symbofically charged. Red-
paint, for example, is used as a protective device. Red-
and yellow-painted niches form points of contact with
deceased ancestors and these, and doorways similarly,
are transitional zones, The houses at Amarna have
never quite come alive in the scholarly imagination
the way that the Deir el-Medina houses have, but it is
possible to view them similarly: they have several shared
‘ingredients’, including red and yellow niches and
probable red-painted doorways (splashes of red paint
were found on limestone doorway thresholds during
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recent excavations in a housing area in the Main City, for
instance: Kemp forthcoming bl. in the end, perhaps, itis
a matter of personal perspective, indeed it is possibie
to see the red-painted architeciurat elements at Deir el
Medina as simply architectural convention: red seems
often to have been considered an appropriate colour
for wooden architectural fittings. Readings of the kind
put forth by Meskell are, nonetheless, valuable for
drawing discussion past the idea that the house was
simply punctuated with focal points of cult, places of
concentrated religious attention and activity, to that
of 'background religion, part of the broader realm
of religious perception discussed in Part 12, Much
domestic decoraticn coutd have formed pact of this
background tableau of protective imagery, as might a
wide range of ohjects with religious imagery such as
vessels, stelae, figurines and statuettes, furniture items
such as headrests, and even Jewellery items. This may,
in fact, have been the primary usage context for many
such ltems, but others could have been added to it,
rather than stored away, when not in use in active rites
as offerings, focal points of worship, persenal amulets
and so on.

The 'ideal’ Amarna home, it seems, was painted inside
with dasigns such as forat motfs and geometric friezes,
or plain spans of colour (see Glanville 1929, 40-57}.
Although not always carefully applied (see Kemp 2004,
18}, this speaks of an attempt to enhance experignces of
domestic space by means of visual aids, or decosation.
There is no reason why this was confined to two
dimensions, and ‘religious’ objects could aiso have
fulfilled a decorative purpose, a progression perhaps
from their manufacture alongside and distribution with
utilitarian wares. This, of course, is one reason why the
recognition of religious equipment is potentially so
difficult. The end result of this overlap may have been
a domaestic environment imbued with imiagery that
was open to individual readings: a complex space, the
significance of which may have been difficult to define
or explain even for those who occupled it. Something
of this complexity might be represented in the over-
plastering of wall paintings in the Workmen’s Village,
such as that depicting, probably, dancing women and
girls {see page 216; Figure 1.12.2), They may simply have
been damaged, but might they have been covered in
response to changing socio-religious priorities which
saw them no longer suitable for these spaces?

Public space

Within residential areas, refigious focal points or
background refigious imagery were not necessarily
confined witBin the house or to buildings that served as
community shrines. Although the available sources are
mute on this point, we shouid leave open the possibility
of public murals or small-scale (non-enterable) shrines.

The ‘ancestor’ stela from the Workmen's Village was
found in a street, and the possibility that it was criginally
displayed here was noted above. Public areas also saw, of
course, human traffic, and intheir personal use of amulets
{on display, or hidden beneath folds of clothes?), pecple
may have tontributed to this background religious
landscape, imbuing it with a sense of fuidity. Public
space ~ sguares, streets, grounds adjacent to public
shrinas, and so forth - whather imbued with religious
imagery and constructions or net, was conceivably the
setting for a range of group and individual religious
activitles, Byt we might imagine that the use of such
space was particularly prone to influence by aspects of
social and religious decorum,

When it comes {0 community shrines, we may be
missing 2 littfe of the evidence. Workplace shrines, in
particulay, could be one impertant, undersepresented
group. The conventional view of the garden shrines
is that they were very private establishments, but
can they be seen in any way as public buildings? In
most cases, the shrines are located in fairly seclucled
locations in the garden courtyard, behind the house
and with no direct access route from the street (the
shrine at T34.1 is a good examptle: CoA i, 64, pt. X
Ikram 1989, 93), The impression here, certainfy, is that
access was restricted. But not all conform to this layout.
Sometimes, a shrine was located near a gateway that
opened directly onto a street, occasionally opposite the
gateway itself {consider T33.9, T35.21, T36.5 and T36.11
in the North Suburb: CoA i, 24, 47, 50, 70-71, pls IV, Viii-
¥; lkram 1989, 91; M47.1, M50/51.1, 049,23, NA9.30, PAZYY,
£47.32 and possibly R44.a in the Main City: CoA |, 17,
20, 35, pls I-1; Borchardt and Ricke 1980, 53-4, 118, 280,
Hauspline 25, 31, 93; tkram 1989, 90, 95~6; and U25.11#n
the North City: Pendlebury 1932, 145, pl, XV; tkram 1989,
91). The gate could, of course, have been kept closed
to lisnit visibility of, and accessibility to, the shrines.
some cases, shrines were separated from the housebya
dividing wall, and 5o essentially positioned in a distinct
compound. Complex Q46.1, for example, comprised
2 targe house, a series of subsidiary structures, and 2
garden shrine, the latter in a separate court with a lake
and probable garden {Borchardt 1913, 10-15; tram
1989, 90; Kemp and Garfi 1993, Map Sheet 6; Figure
1141}, The courtyard contalning the shyine had its 0wh
entrance opening directly from ‘East Road South” does
this imply a sense of public or semi-public access to 1
In the plan of the compiex, there is no clear means of
access, in fact, marked between the shrine court)‘afd
and that containing the house (there is a smalt reakin
the wall separating the shrine compound and housé
but this is hot corwincing as a deliberate gateway)-

Another exampie of interest is shrine T36.37, which w8

probably associated with house T36.36 (CoA Th 44-5,¢h
VI lkram 1989, 91), Whilst both shrine and house seem
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Figure #1.4.1, An area of housing in the Main Chy, including the large estate G46.1 (the
separate courtyard and garden shrine, Grig north s approximately to the left of the ima
1993, map sheet 6. Reproduced courtesy of 8, Kemp and the EES).

to have been accessible through the one gateway that
opened from an adjacent lane, the shrine was located
in & separate courtyard, and would have been passed
before entering the house, Shrine 135,12, again tn the
North Suburb, was situated in a court beside house
T35.11, and appears to have been associated with
{CoA i, 38-9, pl. Vil It is oriented to face the street,
The shrine itself varles slightly from the majority of
garden shrines, comprising a more elaborate version of
a bipartite shrine {fkram 1989, 96). Access to the shrine
Courtyard was probably gained via a passagewsy
running between it and house T35.11, the passageway
250 forming the main entrance to the house itself
from the passage, there is one definite antranceway
Inte the shrine courtyard opposite the entrance to the
house itself. If this is the only access point to the shrine
ourtyard, it does suggest limitation of access. Further
down the passageway, though, close to the main gate,
a dotted line marks an uncertain continuation of the
Pas_sage wall, and perhaps another entrance to the
shrine courtyard was located here. This would certainly

Ma.ke more sense in relation to the orientation of the

shrine, A gap in the south-east comer of the wall of
the shrine compound itself (CoA I, ol. VIi) potentially

"epresents yet another entrance. The positioning of

these shrines in separate courtyards could reflect

Attempts to enhance the status of the shrine, or to

S&parate activities within the home from cult or more
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‘Welnachtshaus'), with its
ge. {After Kemp and Garfi,

mundane activities in the shrine courtyard {features
such as kiins and seemingly utilitarian structures are
occaslonally present in the latter: for example, CoA I,
39; Kemp 1989, 309). But could it indicate a desire to
separate also the semi-pubiic space of the shrine from
the private space of the home?

in a somewhat different category is T33.9-12, a large
complex consisting of several courts. One contains a
bipartite shrine beside a group of structures of uncertain
function {CoA 1, 70, pl. X; tkram 1989, 91; Kemp and
Garfi 1993, Map Sheet 3; Figure 111.4.2). The excavators
noted that none of the buildings within the complex
resembled a house, and nor did the complex seem to be
associated with any of the surrounding houses. The plan,
though, does show one hause-like building near the
centre of the complex, although there is no indication
of intarnal features typical of residences; perhaps itwas
urfinished, A further compound, T33.13, seems to have
been laid out adjoining the north face of T33.9-12, but
ne structures erected within it Kemp and Garh 1993,
28). Who was responsible for T33.9-12, and what was
its function? Some of the spaces have a magazine-like
quality - and T33.21s one of the courtyards suggested as
a khan {see page 267}, Direct access between the latter

and the courtyard shrine was facllitatéd by a gateway

in the courtyard wall (CoA i, pl. ¥; note also the close
association of shrine T36.37 and the other 'khan’, 736,39,
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Figure 11.4.2. An area of housing in the Morth Subu‘rb, including estate TBZ.?Z .
north-gast courtyard. Grid north is to the left of the image. [After Kemp and Gari,

courtesy of B. Kemnp and the EES)

aithough not directly finked: CoA i, pl. VII}. is the shrine
a public or semi-public building in an area of communal
activity, more aiong the lines of P48.4 and P47.107

The location of the shrines is not entirely convinclng as
evidence for their public accessibility, but it is pOSS|b|.E,’
o suggest a corresponding social framework for their
use as such. Although we know fairy little about the
dynamics of social interaction at the city, the dosely
packed quarters of the Motth Suburb, where most of
the shrines noted above are located, could reﬂec_t close
social ties here {see Kemp 1977, 1334}, Othervwse, no
public shrines have been identified within this area.
Perhaps for the owners of the larger estates thgre also
was a sanse of civic duty in being patron of a shrine, and
the sense of prestige gained from ownership_ of sucha
building could have been enhanced by granting others
access to it, whether close associates of memhfars of
the broader public. Might this have taken place in the
context of the exchange of supplies and produce, and
so drawn upon the role of king-as-provider?

Quite what this group of shrines is communicating i_s
uniclear. If the T33,9-12 shrine served the ofﬁci.a! cult, it
could indicate that the link between such shrines and
the houses of high-ranking officials coufd ?e bfoken.
Might P4730 in the Main City, which likew!se yleldgd
little cult-specific evidence, have served similariy? With

averlylng Reman ‘b?
e 4

1

w1 5 Gwersw af warks HATTAY -+~

12, with a bi-partite shtinein its
1992, map sheet 3. Reproduced

the exception of the chapel at Q461 ‘(see.Bgrchardt
and Ricke 1980, 24), in fact, no divect inscriptional or
repmsentatiunaievidencewasfoundatanyofthechase;!s
just discussed to confirm that they were dedlicate l0
the cult of the royal family and Aten. We ne?d to rely
on aspects of their layout and the assurmnption these
structures were a homogeneous group {(see page 2{35).
Whitst direct evidence is not particularly forthcommg,
it is possible to envisage frameworks in which other‘
divinities were sometimes invoked at such sguctures:
private ancestors, for instance (see page 294} 0;
deities such as Hathor (page 290-1). There may i?avd
been greater continuity than has ye‘F hee.n recogn;zeth
between the ‘garden’ and ‘public’ shrines, in terms o
of the divinities they served and the levei to which they
were publicly accessible.

If state cult centres did provide an outlet for pubh;
religion, they could have done so not on.ly thf;z‘rjiig
the provisicn of internal space for worship, © o
and perhaps situal feasts (Davies 1905, 22; B?ac3 i
1922, 527; Badawy 1962, 84; Kemp and G.arﬁ 199 'tthe
5, 81) but also external focal points, part!culaﬂydaaw :
temenos wall. Whether there was anything 10 dr: s
crowd to the temenos wails of the Cemn?l City teTPﬂm
is unknown; the possibility that plinths in the ex;j .
of the First Pylon at the Smali Aten Temple servmted
emnplacements for statues or stelae has been
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{Matlinson in AR VI, 175; see page 249). If 50, temenos
walls might have allowed more scope for spontaneous
unreguiated conduct, with access into the temples
themselves presumably more tightly controfied. There
is little to suggest that the temenos walls of the temples
were inaccessible, The formal approach to the temples
was from the main north-south road {now known as the
Royal Read), but we know ittle of how people navigated
the city. Were they channeiled through major access-
ways or was there scope to foilow less format and more
convenient routes, even through the Central City? In the
1920s, the EES team claimed to be abie to see, in the
right light, the informat path the high priest Panehesy
tock between his official residence in the Central City
and his house in the Maln City (CoA #Hl, 27), but this
skisted around the edge of the former, and Panehesy
was after all one of the city’s elite. The area surrounding
the Small Aten Temple was built up, by the end of the
Amarna period at teast, with functional state-cperated
complexes st:ch as magazines and probable workshops,
and public visitation to the area was perhaps not
encouraged. The perimeter of the Great Aten Temple,
though, was more open and perhaps accessible,

Shaping the landscape

Much is made of the 'sacred fandscape’ of Amarma;: the
idea that the clty, and particularly the key ceremonial
buildings, were faid out according to a very deliberate
ceremoniat and religious hiueprint, largely based on
distance ratios drawn in part from the surrounding
anvironraent (for example, Mallinsen 1998), The natural
fandscape perhaps provided a unifying structure or
framework for city fayout, but there is littte immediate
sense that it subsequently offered focal points for
religious attention. The most striking natural features of
the Amarna landscape are probably the large wadis that
interrupt the <liff Hing in the eastern horizon, the Great
Wadland Royal Wadi. Theseare remote distantelements,
though, and whilst a resemblance to a hieroglyphic
symboi may have been noted {as by Aldred in the last
century: Aldred 1976), it is difficult to see them as focal
points for active worship. The plain on which the city
Is bullt is fairly featureless, although locations such as
the Workmen's Village and Stone Village have slightly
more interesting topographies. Religious significance
may have been read into highly localised, smaller-scale
hatural features, an idea that might be reflected in the
houlder painted as a hawk from the Workimen's Village.
Here, the shape of the rock seems to have comenunicated
something to the painter, whe in this case modified it
With painted imagery; Implying perhaps that the figure
shauld be read a5 something more than just a lower-
quality statue,

Officially, the entire city was the sacred precinct of the
Aten and in theory the Amarna plain was a natural
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arena for the display of the god, or his power, in the
form of the sun and its daily progress across the sky.
The open-air temples were probably built, at least in
part, with this natural spectade in mind. Baines (2002,
24), in attempting to elucidate religious practice from
New Kingdom personal. letters, observes that Amun-
Re-Harakhty tends to be referred to in these documents
‘at his rising and setting, and notes the parallel here
with the morning and evening forms of solar hymns. He
suggests this could reflect a ‘practice of praying to the
sun god at sunrise and sunset’, Perhaps this tied in also
with the beginning and ending of the main working day.
Simitar phrasing is found In the letters of the unguent
maker Ramose sent from Amarna; |, For { am all right,
and | am fhere, saying to the] (Aten)} in Akhet{Aten),
life-prosperity-health: “Cause [you] to be well” [each
and] every {day], when he sets and when he rises,. "
the significance, if any, of the placing of sunset before
sunrise is not clear (Baines 2002, 8. Baines (2002, 14) is
reluctant to see Ramoese actually undertaking prayerson
behalf of the fetters’ recipient, the ‘Mistress of the Mouse’
Sheritre, an the grounds that the key phrase ‘saying to/
calling upon the Aten’ could by this ime have been an
epistolary formula, and that Ramose ‘may have cited
the Aten because he was at el-Amama and concerned
for his career, whilst thinking of another deity! But in
the end, there is little real basis on which fo dismiss the
idea that the practice of individual prayer to a deity,
including the Aten, continued as an appropriate mode
of conduct at Akhetaten, and that this was sometimes
patterned in relation to the movement of the sun. The
act of individual prayer as reflected in the fetters might
not have involved visiting a temple, at ieast at the time
of introduction of the formula, which was perhaps in
the reigns immediately preceding the Amarna period
{Baines 2002}, In this respect, the fetters from Amarna
and the archaeclogical evidencs corroborate quite well,
the site providing domestic altars and garden shrines
as possible focal points for prayer beyond temple
settings. if the garden shrines were unroofed, and altars
perhaps built on rooftops to catch the movement of the
sur, it becomes possible to read this phenomenon as
an underlying structural element of personal religious
conduct.

Was there an attempt to add the royal family to this
background tableau of communally experienced divine
Images, supplementing the natural world with the man-
made? The statuary programme in the Central City may
have sought to create an environment imbued with
divine royal imagery, punctuated by the appearance
of the royal family in person during ceremonies and
festivals, and the parade of the king on the Royal Road,
although it is not clear whether such displays were
intended fer broad public experience. There is no direct
evidence that two- or three-dimensional royal imagery
spread into public space in the suburbs, although it is
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conceivable that some of the scattered statue fragments
were once erected in public areas. The royal parade may
have passed through the northern suburbs en route to
the northern palaces.

it is very difficult to determine the impact of any
religiousty or symbolically enhanced environment,
whether natural or man-made, on the general public,
but It is conceivable that it infiuenced perceptions
of where particular forms of religious conduct were
appropriate, if not demanded. Were pecpie obliged,
for example, to acknowledge the rayal image with a
gesture or verbalisation when they passed it, or did
some do this as a matter of cholce? As in the confines
of the domestic environment, the broader cityscape
may have been gpen to individual readings in respect
of religious behaviour or performance, and aspects
of religion probably had considerable Impact on the
‘character of the city, and the experience of i

Even the most epen-minded readings of the Amarna
‘sacved landscape’ do not offer the idea that retigion
was a major shaping factor in the internal tayout of
residential urbsan space. Both public sheines in the Main
City are on the edges of occupied areas, suggesting they
were amongst the later buikdings constructed {although
ovarall this area of the city was probabty built quite early
o see Part 11, and page 315 below}. Neighbourhoods
were not designed with the aim of focussing attention
on cult spaces, nor channelling people towards these.
When people first arrived at the site, their immediate
energies within the suburbs seem to have gong into
busiiding houses. Here, there was the option of erecting
cult emplacements. The dates of the domestic altars
relative to the houses they belong to are rarely obvious,
hut on the whole thelr positioning seems consistent
with their having being plannad into the house frem the
cutset, with accasional exceptions {such as the possible
altar in N49.21: see CoA |, 25). Their bricks do not seem
to have been bonded into the wails of the house, but
nor are any bullt over, for instance, deposits of lving
debris, assuming obvious exampies of such would have
heen noted by the excavators. it is tempting, simiiarly,
to sea most of the garden shrines planned into the
house complex from the outset, although whilst it may
have been desirable to have a garden shrine as soon
as possible, from a constructional point of view they
could have been inserted quite seadily at a later time,
At least one, shrine T35.21 in the North Suburb, was
built over an earlier structure, atthough it is not clear
whether the sarly construction was contempaorary with
the house to wiich T35.21 helonged, or if the entire
house complex was built on reclaimed land (see CoA
4, 47; the North Suburk itself might have been one of
the later areas settied: see Part 1.1} Sa, although the
creation of domestic cult emplacements was being
considered by at least some residents, the construction

of neighbourhood cult spaces, it seems, was not a
priority. Was their collective energy and attention being
simultaneously siphoned inte the great building works
in the Centra! City?

Interestingly, there was iittle attempt to build residences
close to the state temples. ¥41.1, the official residence
of the high priest Panehesy, is of course tocated right
heside the Great Aten Temiple, but the stamped bricks
of the complex imply it was an officlal one. One other
building with the overali plan and fittings consistent
with a residence, T39.1,is builton the opposite side of the
temple, immediately against the temenos wall.ft seems
to have predated, perhaps only siightly, the temencs,
the building of which necessitated remodelting of the
perimeter wall of the house. The bricks of the house
did not have official stamps, 50 it was perhaps a largely
private establishment. The name and occupation of the
owner are unknows, but we can perhaps assume he
was an official, possibly associated with the temgple. This
buiiding does not seem ta have established a precedent
for the building of other residences - even those only of
high officiats - close to the sacred precincts. Either this
was discouraged, seen as inappropriate of simply not
desired, suburban land considered prime.

Thinking about the ¢olonisation of the city brings up a
possible model to explain - in part— the concentration
of private chapels beside the Workmen's Village.
These have long presented interpretational difficulties
because they feature sa prominently here whilst closely
comparable structures are all but absent from the rest
of the city. Did the village house a group of individuals
who brought with them a distinct set of traditions? Do
the chapels date entirely 10 the reign of Tutankhamun,
and represent a backlash against Akhenaten’s refigious
reforms? In part, the answer could fie in their association
with ancestor/mortuary cults, If this was a strong theme
at the chapels, we might expect them to be more
prorainent at the viliage, with its nearby burials, than in
the city. As well, though, the explanation probahbly fies
in the processes by which land was colonised at both
areas. In the city proper, the buil-up area expanded
quite rapidiy: land was in demand, The erection of
domestic structures was the priority, and if the means
of securing & suitable plot of land for a shrine was not
available initially, the chance might be auickly fost. The
small number of shrines in the Main City may represent
instances where conditions were suitable: land was
available, and neighbourhood spirit garnerad. Al the
Workmen's Vilage, settlementwas contained, and a%{?aﬁ
from episodes of internal modification and the pGSSibi‘e
stab-like expansion of the viliage itself, the argenic

spraad of buildings across the landscape did not‘OC_C“:
The residents of the village were able to take their tim!

with chapel building.
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Object interrelationships

It Is easy, when approaching an artefact corpus, to
become focussed on the relationships between objects
ard spaces, particularly architectural space, but an
aspect that s readily overlooked, especially within
norhfunerary assemblages, is the relaticnships among
objects themsebves, The archaeological record restricts
of course, how far such relationships can be pursaed'
although often the uncertainties fixing ohjects to one'
another in the past are no more problematic than
iinkin‘g objects and spaces. It is Fkely, in the context
of private religion, that the way objects were used or
assembled together had a significant effect on the
perceived outcome or effectiveness of conduct in which
?hey were employed. Any interpretation that focuses on
just one aspect, or object, will inevitably tack nuance.
The prominence of pottery figurines of naked females
at settiement sites, for example, has led to the proposal
that fertility was often a motivating factor behind
everyday cult in ancient Egypt, This may be true, but

tha r'ea!ity is likely to have been far more complex. 'Such

figurines were only one part of a tableau of material

components of cult operating within any single theatre

of conduct and reflecting a variety of complementing

and competing motivational factors.

Amarna itself offers fairly dimited opportunity to
approach the relationships between the material
components of cult. in seeking objects associated
archaeologically, the most important collection is
the assemblage of fertility figurines, model beds and
round-topped stela painted with a scene of a woman
and boy worshipping Taweret, from the chamber
beneath the staircase in N49.2! (CoA |, 25, pl. Xil5;
Kemp 1989, 346, note é4; Capel in Capel and Markoe'
1996, 667, no, 6a; also Figure 11,5.19). This chamber
opened from the central rcom of the house and it has
hee_n widely assumed that the objects were used with a
§hrlne located in this room, although a note of caution
s required here, The shrine appeared to the excavaters
to be a later insertion into the room, although there is
no need to assume it was post-Amarna period, and its
Identification as a cult structure is, in fact, uncertain (see
Table 11.13.3), The objects themselves were found “above
a stratum of black scoty sand’, perhaps representing
a period of semi-abandonment, and conceivably (but
Qerhaps too canveniently) placing them in the same
time frame as the inserted shrine. The assemblage itself
had presumably been taken from its usage context/s
and placed In storage. The details of exactly what the
?eth;p comprised are also somewhat unclear. Only one
; rdl ity ﬁgurine was recorded in the excavation report,
d assigned an object number, although the field
&?t_ﬁ'book refers to two {cf. Kemp 1989, 346, note 64).
hilst two model beds are mentioned in the report,
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and two were assigned object numbers, only one has
ever been illustrated; the other is said to be in Cairo.

Ifit is assumed that these pieces functioned together
how might they have refated to one another? The ﬁgures:
rgpresented amongst the assemblage bave a natural
hﬁgrarchy,convenientiyrepresented onthestela:first, the
deity or genil, Taweret; second, a female, probably adult
apd possibly representing a member of tha household
either directly or in an absiract sense; and finally a boy’
who may himself represent a social group prioritised,
over that of the female child. The female figurine
presumably relates also to a household member or set
of parsonal circumstances, One immediate impression is
of the large s¢ale of the figurines in relation to the stela,
which is only around 13 cm wide. If one of the items'
was intended to be the primary focal point, this was
not communicated Dy scale, and this may have partly
counteracted the prioritised socio-religious position
of Taweret. The propitiation of a Taweret cult seems a
lesser priority than the circumstances represented by
the female images, and it is a reasonable assumption
that these related to fertility. There is no record that
the female figurine/s were found on the bed/s, but it is
probably safe to assume they could be assembled in this
vy in light of the similar figures of women attached
directly to beds {for example, Glddy 1599, 28, pl. 80). I
two sluch pairings were present, might each represent
the circumstances of a different individual within the
household? The two beds {ob}. 2i/425, 21/426) are
both said to have headrests, be white-stipped with red
_stripes and measure 16 cm in length, and again do not
immediately suggest hisrarchy, although there are other
ways in which this could have been communicated,

The different elements of the assemblage could also
reﬂeFt different forms of conduct: the stela a largely
passive aspect, and the figurines something potentially
mare active. The act of placing of the stela in its display
position may have had a certain ritual significance, but
beyond this it offers little scope for interaction. The
figurines altow perhaps slightly more complax processes
of assemblage, interestingly, the feet of the recorded
fertility figurine are missing, seemingly broken, rather
than deliberately moulded as such. With feet, th:e figure
was probably too long to fit on the bed, but with them
removed the figure can be accommodated by it (see
the illustration in Capel in Capel and Markoe 1996, 667
no, 162; also Haynes in Freed et al. 1999, 2567, no. 178)1
Perhaps this breakage was deliberate: the adaptation of
a figure o a bed that was too short, implying a certain
Ieve%_of pragmatism in the approach to domestic cult
and its matetial components, The figure also recalis
the form of Middie Kingdom ‘festility figurines’, which
are manufactured with truncated lower legs. Was
the breakage perhaps a means of magically binding
the figure to the bed? Whether this was a pattern
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is impossible to determine because of the overall
fragmentary state of the Amarna figures,

People: participating and benefiting

The archaevlogical record is largely mute on the
question of how religion was structured according to its
participants, but this situation is certainty niot unigue to
Amarna. One important question is how communal the
conduct was. Important clues may lie in the patterning
ofreligious space. Cultemplacementscan herecognised
within houses faltars, niches?} or within house
compounds [garden shrines). Less frequently, they can
be recognised in public space in the Main City (shrines
P47.10 and P48.4). At the Workmen's Village, they occur
in public space justoutsidethe village, put the multitude
of chapels bere, often it seems with common imagery
(Weatherhead and Kemp forthcoming), suggests these
are the initiative of sub-groups amongst the village
community, probably on 2 household or kinship level.
There is then a significant jump in scale to state temples
and shrines. Preserved religious emplacements thus
tend to cluster at a household level, and this couid
reflect the undertaking similarly of refigious conduct
at a small-group level. Occasions such as chitdbirth or
seclusion during menstruation may have united women
across household groups, but these may still have been
close associates, perhaps joined by kinship; the scene
of women and girls dancing in Long Watil Street 10 at
the Workmen's Village might represent one such group.
self-crganised activities at a larger group fevel, say that
of the neighbourhood, may have been less typical,
unless perhaps organised from outside on a much
jarger community scale.

Occastonally, materiat can e linked to identifiable
individuals, namely house owners, through domestic
inscriptions. The High Priest of the Aten, Panehesy, can
be identified from inscriptional evidence as the owner
of estates TAL1 and R44.2. He may have participated in
cult at the garden shrine adorned with images of the
royal family at R44.2, and at the domestic altar decorated
similarly at T41,1. His estates contained a stela depicting
Amenhotep Hil and Tiye, a stela showing twe women
serving food and drink to two seated men, and other
stelae with motifs that are now indeterminable, Al were
possibie foci or components of his personal religious
conduct; other elements of his religious routine may
have inciuded a bovid-shaped figure vessel, a cobra
bowi, a faience bowl with the cartouche of Akhenaten,
and wgit-eye finger rings, although we cannot be
confident, of course, in asctibing portable items found
at his estate to him specifically. We know something
about Panehesy, including his occupation and general
social position, but have no idea of how representative

he was of any of the social groups to which he betonged
(the ‘official’, the ‘male’, and so on).

Sometimes a sense of anonymous individuality may be
hinted at inspatlal clusters of material. The excavation of
a bronze stamp representing Sobek and a small faience
crocodiie figurine from a single building complexinthe
North Suburb could indicate that one of the occupants
of the property felt a particular affinity towards Sobek
{Frankfort 1927, 217; CoA i, 234, pl. XXVHLE), The
small raud plagues in the form of fernales (page 89-92)
appear either in clusters at Individual buildings {there is
no indication of how closely together they were found)
or individually. Single examples {excluding disc-forms)
are recorded from R43.%, P47.22, 045.14, P49.15, T36.52
and Q42.6; two examples were each found at 047.20,
04613 and 049.19; whilst three plaquas were recorded
from N47.3, Might the presence of multipte examples in
any one house indicate that individual concarns were
expressed through individual plagues; that these were
not, in effect, communal property?

A simitar distribution pattern probably occuyred for the
fertility figurines, which are occasionally recorded at
individual houses in small-scale clusters. Kemp {1905,
30} has proposed that the Amarna fertility figurines
belonged to domestic contexts and probably 'retained
no permanent sacredness which might lead to them
being deposited or buried near a sanciuary. This was
hased largely on a study of the figurines excavated at
the Workmen's Village, which were distributed primarily
within houses and in the rubbish deposits outside the
village. There Is certainiy no surviving evidence of the
jarge-scale deposition of such figurines at cult structutes,
but this may have occurredon a smaliscale, Some of the
material within the rubbish deposits at the Workmen's
Village was potentially from the chapels (see Hecker in
AR I, 87; Kemp 1983, 5-14; 1987, 30} A fragment of @
“famale figure in grey stone’, perhaps a fertlity figurine
was found in building 534 at the village, which may
have functioned in association with Chapal 535 {Coh
1, 106; Bomann 1991, 33), A fertility figurine was aiso
found at PAT.10, ane of the possible public shrines inthe
Main City. it may be that the figurines were somethmes
deposited at cult buildings (from which they cotiid be
cleared, perhaps with fittle sense of ceramony), bt t!)at
this took place fargely as a result of individual initiative
rather than a widespread behaviour pattern.

On 2 broader level, we can seek correlates petween
the quality of material and socic-economic status:
although this is a somawhat crude approach. it does
nat cater, for example, for the potential production
items by ‘professional’ scuiptors for thamselves or fof
associates, who were not necessarily members of the
elite. Restriction on access to certain cult spaces €an
also be posited on the basis of socio-economic status
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It is likely that higher socio-zconomic status brought
greater scope of access to state temple spaces in
general in the New Kingdom (see Part 1.2}, and there
seems littie reason why access to the state temples at
Akhetaten would have been patterned differently, The
best collection of probable votives from a state cult
space, the bronzes from the Great Aten Temple fpage
192}, comprises high guality items. At least one was
donated by a standard-bearer, Ramose. His might not
aven have been an overly prestigious occupation, but
through his position as a direct employee of the 'state
he may have gained access to modes of engagement
with the state temples that were not accessible to all

namely the permanent depesition of personal votives’.
The giving, by officials, of gifts to the king was noted
in _Part L1 as a possible framework for such activity,
This is not to imply, though, that access to these centres
generally was restricted to the elite, and as long as the
possibility of public celebrations in the temples and
accessibility to areas of thelr temenos walls remains
apen, 50 too must we consider the possibility that there
was a basic ieve! of unrestricted access to these areas.
The potential for public engagement with state cult
centras in connection with personal mortuary rituals is

raised below see page 313},

Anather means of investigating the seclo-economic
sti.atusofreligiuuspa;ticipantsisspatia|analysis.although
this too is problematic. Any method that requires
portable objects to be linked to spatiai units faces the
issuse of the removat of matertat from its original context
although the large sample size of Amarna houses does'
help counteract this. Table U1.4,1, therefore, cutlines the
distribution of ‘religious’ material across strata of houses
of different sizes, following the approach of Shaw (1992}
and making use of the database of Amarna house sizes
compiled by Crocker (1984). House size seems to bé a
fair indicator, at Amarna, of socio-economic status

Crocker's database included 782 building units; it did.
not include poorly preserved houses where the floor
area could no fonger be determined, The sample size of
houses used here is reduced further, because the early
axcavators sometimes assigned a single unit number
10 bullding complexes that incorporated more than
one building or house, and it is not clear exactly which

one the objects originated from. Thase have
excluded hese, padto be

Spatial analysis of this kind dees largely corrobiorate
N_Te idea that higher quality items were linked with
higher socic-economic groups. The garden shrinas and
domestic altars are largely absent from the smallest
houses, tending to occur at those over 100 sq. m. {cf,
Crocker 1985, 56; Ikram 1989, 100; Shaw 1992 161)l
Sf-‘a_tues and stelae with images of the royal family’show'
a similar distribution pattarn, although there are some
exceptions here, whilst the generally even distribution
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of |_~naterial such as figurines and jewellery suggests
their use across a bread socio-economic spectrum
Shortland (2000a, 75-7y has noted asimilarly wEdespread.
distribution of faience objects, in general.

Therange and frequency of house sizes at Amarna seems
. to suggest that the population, at this city at least, was
refatively evenly graded in terms of socio-ecen‘omic
status (Kemp 1989, 298-300}. It is a modei that has found
support alse in studies of burial assemblages at ather
sites {see Smith 1992, 218; Meskell 1999, 148; O'Connor
1983, 191-4 offers an ahernative framework in which
New Kingdom society was divided into distinet 'upper’
‘middle’ and ‘lower' classes). Correlating the Amarm;
house-size strata with actual social strata is difficult
{Kemp 1977, 128; Shaw 1992, 156}, but Shaw {1992, 156~
50} has suggested a division, on the basis ofoccup,ation
at around the 100 sq. m. mark, with workers or artisansr
occu'pg_:ing houses smaller than this, and officials or
adm{nlstrarors those of greater floor area. He notes the
possibility also of adistinction herebetweenthe illiterate
and literate, This would imply that the possession of
garden shrines, domestic altars and statues, in particutar,
was associated with literate administrators and ofﬁclals'
whilst the ownership of figurines and jewellery reiated
to both social groupings.

itis largely impossibie to fine-tune the Amarna material
record to bring inte focus the conduct of social
groups knked by attributes such as age, sex, gender
anfi ethniclty, but equally unrealistic to imagine the
retigious landscape without social ‘codes’ that governed
what was appropriate to and required of certain social
groups, Potential hints of foreign influence, forinstance,
are present in architectural forms (see Bomann %991'
87-99) and objects such as the pendant of the Hittite.
god, pendants in the form of 2 crescent or horns
and the ‘Anatolian’ figurine from U36.20 (pages 96)'
b1..|t re_ccgnising foreign influence is not the same a;
pinpeinting the refigious conduct of foreigners.

Mate names dominate the limited quantity of inscribed
materiai, and here a tendency for male involvement in
thestate cuit may be hinted at. On domestic architectural
frageents that preserve Inscriptions or scenes relating
Fo the cult of the Aten or royal family, for example, it
is the male house owner who is generally depicted’or
referred to, although occasionally female members
of the family are attested tfor example, CeA il, 109, pi
XXEL4; Seidimayer in Borchardt and Ricke 1980, 341'm6:
1983, 19{&). The one royal-family stela that names tha_:
awner (AMP 17813} is ascribed to a male, and simifarly
the fragmentary royai-family stelae that seem to depict
Fhe owner/donor show male figures (see Part L5}, The
inscribed situla just discussed from the Sanctuary of the
Grea? Aten Temple names the male dedicator Ramose.
In private tombs, female members of the tomb owner's
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Discussion: otherwordly participants

- family can be depicted in postures of worship, wl_zilst
women also appear generally as attendants, courgelrs,
dancers and'musicians in scenes showing the activities
of the royal family (for example, Davies 1903, 13-14, 22,
29, pls IV, VL, iX; 1908h, 20-1, pls XXVII; Green 1998, .484).
Yot only a few women were granted titles assomat.ed
with the palace or temples (Green 1998, 484-5}, \fvh:ch
may have limited the scope for their invalvement in th_e
official cult. it is difficult to know, though, how far this
underlying hint of exclusion related to actual fem_a!e
involvement in the official cult, or just the presentation
thereof. It may be relevant that private letters a'nd
intermediary texts of the Ramesside period, the period
from which this kind of source material is richest, suggest
no restriction of access to the outer area of temples on
the basis of sex or age {Pinch 1993, 342; see also Robing
1993, 145-8; Lesko 1999, 242-50}.

A general assodiation can be pasited between the
conduct of wormen and children, and objects such as
fertility figurinesand matesial withimages of deitiessuch
as Bes, Taweret and Hathor, although the appearance of
fertitity igurines at male-dominated mining sites such
as Gebel Zeit suggests their donation here by men, and
not necessarily In the context of fertliity religion (cf,
Kemp 1995, 29). Male fertility religionis discussedfurther
In the Conclusions. Boyce {in ARV, 161) has noted thgt
the small size of some falence rings could indicate their
use by children, although it should be noted‘tl":at some
votive jewellery seems also to have been miniaturised
{Pinch 1993, 268-9). The stela showing a woman andboy
worshipping Taweret from NAS.21 seems to.reﬂect the
participation of both women and children in conduct
involving household or fertility deities. Perhaps the
boy Is being presented to Taweret in reque:'sz that he
receive protection, or grow up to father chiidren.. The
stela illustrates the potential separation of the primary
participant in religious conduct and the individual for
whom benefit was intended. This must often have been
the case for thase unable to fully participate themselves,
such as the sick or young. Baines (2002} discusses private
latters that suggest a similar sense of ‘religion by oroxy’,
in that the writers hint at practices, namely prayer,
undertaken 1o keep the letters’ recipients safe.

Finally, although their presence seems to be en"(irel_y
unattested in inscriptions and depictions, it s
improbable that the population of Akhetaten did nat
include specialised religlous practitioners, such as
magicians. Seme members of the comm_uniiy probably
held positions in temples and shrines prior to the move
1o the city, and perhaps they too were sought out for
their special skills o knowledge. They may ofFen have
played the centrai refe in conduct, although just how
structured religious conduct was In terms of the roles
assignad its 'actors' is not dlear.

Representing religion

Kemp, in his foreward to the 2005 reprint of N. de_G.
Davies’ Rock Tombs of El Amarna series, likens the ruins
of Akhetaten and the cliff tombs to the pages of an
apen book: ‘On one page and lying very fiat is the city
itsetf. On the other and slightly creased-up facing page
are the rock tombs in the ciffs’. The tomb scenes are pf
particular Interest for their representations of official
buldings: temples, shrines and palaces. Images of
the temples show offering-tables pited with food and
incense. Down amongst the city ruins, the Great Aten
Temple, in particutar, has offered the remains of_some
1800 offering-tables, and a large open court suitable,
in theory at least, for Jarge gatherings. Gne way of
reconciling these sources is to see the oﬁe{ing~taples
as hoiding goods given by the people during occasions
such as festivals; another is to see the represented
offerings as sourced largely from temple lands, _but
intended In part for redistribution amoengst the city's
residents (see Davies 1905a, 22; also Badawy 1962, 84;
Kemp and Gardi 1993, 54-5, 61; Kemp 1994, 139; 1995,
13-4). Here, the pages of the hook - the archaeology
and representational evidence - overlap fairly wEeIi,
although reconcling them to the same story remains
prebiamatic. Often, in fact, the disjunctions between
source materials are just as valuable as the points at
which they intersect.

Representations of houses are extremely rare in the
Amarna tomb scenes, There are probably just two: one
each in the tombs of Mahu and Meryra {see Davies 1903,
38-9, pls XXV, XXXIH; 1906, 17, pls XXV, XXV, Neither
has a definite representation of a cult emplacement. The
house of Meryra contains a raised structure with flared
cornice, seemingly approached by balustrades, in t'he
central room {Davies 1903, 389, pls XXV, XXXif}, which
might just be a shrine. A house shown on a block found
re-used at Amarna, and now in the Mallawi Museum
(see Kemp and Vogelsang-Eastwood 2001, 338, fig-
9.22), contains varlous furpishings and shows people
undertaking domestic activities such as grinding grain,
but nothing overtly religious can be read into the scené.
in one of two houses depictad on another biock, this
time found at Hermopols but evidently from Amarma,
there is a freestanding rectangular feature with 2
rounded object seemingly on top (see Cooney 1965, 7A-
5, ne.47; Coanay saw it as part of the service quarters of
the Great Palace, although ¢ follow Kemp 3989, 29?, fig.
100, in interpreting it as a house). This is not dissi.rmlartg
the hieroglyphic Atp, aithough the base in particuiar is
higher, and i could represent a stone offezing-tapl:e of
altar, This rarity of representations of domestic religicus
emplacements is not isolated to Amarna but 2 featur2
of New Kingdom house scenes generally; scenes that
often contain internal details. These tentative Amarna

. "
exampies are in fact the only ones, of which {am aware,
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with the exception of one other group of Amarna-
period house scenes o talatat from Karnak, which seemn
to show offerings being made to the Aten in external
shrines (Traunecker 1988, 74--5, 81-5, figs 1-3). We know
from the archasological record that emplacements
such as altars were not uncommon in this period. The
reticence in depicting them suggests that they are
either not of importance in the context of the scenes,
or in the context of the production of the Images, The
fatter was presumably state-run workshops, implying
perhaps that such empfacements fell fargely beyond
what was officially recognised. This supports the idea
that the shrines were not part of the basic blue-print of
house design but added through individyal initiative.

Tomb scenes are just one source of representations
of refigion at Amarna; others include the palatings
at the Workmen's Viliage, domestic reliefs within
the city proper, and images on stelae and ostraca.
Presumably none are ‘snapshots’ of religion in action:
representations of specific instances of conduct, But
at the same Bme, they were probably drawing upon a
vocabulary” of images sourced from reality. So, when
imagery such as worshippers appear with arms upraised
we might suppose this action was an appropriate
element of personat religlous performance. How well
did representations keep up with trends in real-time
refigion? informal scenes on objects sich as ostraca
and small stelag were perhaps more spontanecus in
this respect,

One interesting coilection of images occurs on the six
round-topped stelae discovered by Barsanti in 1891 in
the tomb of the official Any (see Davies 19083, 9-11, pis
XXI-XXI; Corteggiani 1987, 108-9) At least four seem
to have been found in round-topped niches cut In an
entrance ‘porch’ just before the doorway into the tomb,
a feature unigue 10 this tomb, with the others found
in the fill. They bear relief-work images in one or two
registers, with brief inscriptions, The stelae themselves
seent to have been deposited as memarial offerings by
certain of Any's associates, but the scenes on them also
contain information on other acts deemed suitable in
the context of mortuary rites conducted for him. Four
show a figure of Any (perhaps a statue of him) seated
in front of offerings that include food, drink, floral
bouquets and probably incense. The dedicator of the
stela stands before him, usually offering something
in his outstretched hand. It is usually clear from the
inscriptions that Any is here deceased. it seems unllkely
that alf of these men had statues of Any within thelr
homes, but some might have had uninscribed ancestor
busts or seated statues {see Part 14), perhaps generic
images of the deceased that couid be jdentified with
individuals when required. An zlternative is that
these scenes were intended to represent the giving of
offerlngs at Any’s tomb, which contained a prominent
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statue of him. On one stelz, that of Any-men, the figure
of Any is seated in front of a facade that is probabily the
entrance to his tomb. Is this element included to clarify
here that the offerings are made at the tomb, because
it was possible that they could be made elsewhere?
Another stela, that of the charicteer Thay, shows Any
being driven in his chariot, and there is probably fittle
religious significance to be read into the representation
itself, The finat stela shows in the upper register a
starding figure of Any, before whom appears the scribe
Nebwawi, donor of the stela, holding to him a papyrus
rofl. An inscription accompanies the figure; ‘Behold the
ox as to which it was said: 'bring it™. In the lower register,
Nebwawi leads a sacred ox, wearing a broad collar from
which hang lotus flowers, and an inscription reads: 'The
scribe Nebwawi says: ‘We {7} have seen the good things
which the good ruler has done to his Scribe of tha Altar,
He has ordered for him a goodiy buriat in Akhetaten.”
What is the reality behind this scene? Did Nebwawi
reaily present an entire ox, or was the scene meant to
substitute for an offering only of meat, or even just of
the stela? If we imagine Nebwawi offering the animai
itself, perhaps as a part of a conglomerate of Any’s
associates, it is difficult to imagine this occurring at the
tomb. Perhaps the offering took place at the Great Aten
Tempte, or a simifar state institution, and so fell under the
jurisdiction of Panehesy in his role as ‘Superintendent
of the Cattle of the Aten', This is one potential context in
which the tomb scenes of offerings within the temples,
the spacious grounds and offering-tables attested
archaeclogically at the temples, and reality of religious
conduct cverlapped: pecple couid acquire specially
fattened cattle, from private supplies (for which see
Kemp 1994, 143-5} or possibly a costrolled central
stock, and have them slaughtered in the presence of,
and so offered 1o, the Aten in order that the king grant
an associate an afterlife, Some of the meat could have
been redistributed to the tamb as offerings.

In Part .2, the potential for further investigation of the
everlap between ‘mortuary’ and ‘private’ religion in the
New Kingdom was noted. At Amarna, concerns relating
to the deceased and the afterlife occur repeatediy as
an appropriate explanatory framework for behaviour
represented in the archaeological record within
private religious contexts; the erection of sculptures of
private individuals; the building of private chapels; the
decdration of domestic architecture with &#-prayers;
the gonduct of ritual feasts; perhaps the interment
of Infant burials amongst houses; and so on. A sense
of very considerable overlap between these spheres
is suggested, In addition, there is repeatedly scope
here for overlap with the state religious framework, as
with the Any stela just discussed. This seems to reflect
that there was a core group of beliefs and practices —
potentially more acute at Amarna, but not necessarily
unique to here - that Jay right at the beart of overlap
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petween the state, private and mortuary spheres, and
¢hat these were not simply abstractions, but very much
acted out.

Deposition and removal

Abandonment processes

The material remnants of religion must have been
deposited and sometimes ra-deposited at Amarna
both a5 a resuit of defiberate human actions, whether
perceived to be permanent or otherwise, and
processes that can be termed ‘accidental’ deposition.
Only a Hmited amount was racovered from defined
depositional areas such as rubbish heaps, with most
retrieved from ‘activity spaces’ inciuding residential
and domestic areas, manufacturing centres and cult
or ceremonial complexes. In general, most of the
formner was presumnably discarded detiberately, whilst
material found elsewhere is likely to have resulted from
a combination of deliberate and accidental depaosition.
Deliberate deposition in ‘activity spaces’ coutd have
been undertaken in refigious situations, such as the
piacement of votive goods at cult spaces, ot through
such mundane activities as the discard of rubbishin the
street {cf. Kemp and Garfi 1993, 49). The abandonment
of the site, under what were probably controlied
eonditions, also raises several scenarios under which
material could have been left deliberately in angd
beyond defined depositional zones. it may have been
left at the site because it was relatively inexpensive,
was too fragile to be transported any great distance,
was intended to be used only once, or perhaps was
expected to be used upon the reaccupation of the city.
Material that was discarded deliberately is most likely to
have fulifled all stages of its Ylife cycle’, with exceptions,
such as the discard of faulty or broken items. This is
less likely to have been the case with items that were
tost accidentally. It is worthwhile considering these
processes because they highlight that not all ‘religious’
material found at the site wilf actually have been used in
a religious context. This is one of several ways in which
the corpus relates a distorted view of private religion,
in this case presenting a landscape that was potentially
more extensive and diverse at any one time than in
reality,

The best source of information on the discard of refiglous
material is the dumps at the Workmen's Village, which
yielded many fragments of pottery figurines and pieces
of faience jewellery, Distinct refuse deposits have rarely
been pinpointed elsewhere and it is difficuft to know if
these were uncommon or simply passed unremarked
in the early excavation reperts, Recent excavations in a
housing area in the Main City {excavation grid 12: see
Kemp forthcoming b) exposed a few pits containing

organic-rich fl, probabiy original rubhbish, but nothing
averly ‘religious’, Burning and throwing rubbish in the
river have been suggested as aiternative methods
of waste disposal (Dixon 1972, 648-9), although it
is difficult to see the latter employed extensively at
Amarna, beyond areas immediately along the river's
edge.

When did a religious item reach the end of its ‘use-by’'
date? The items in the Workmen's Village dumps had
presumably reached this point. Since figurines and
jewellery seem not to have been manufactured en
masse at the village (see Part 1HL.1), pieces found in the
dumps were probably not discards from production,
The dump material, rather, probably represents a
smixture of the clearance of ftems, votive or similat, from
the private chapels and the more plecemeal discard
of items used within the village. Most are broken,
and there seem to be few joins between fragments,
although joining pleces could occwr in unexcavated
areas of the dumps. This could imply, though, that the
breakage took place before they antered the dumps,
perhaps more likely to have accurred in the village itself
than the chapels — unless ritual breakage of offerings
occurred herel Breakage might have been the reason
why they were discarded, although the broken fertility
figuvine found in N49.21 with the Taweret steta and
model beds suggests this was not always the case (see
page 305). it was probably not particularly easy to break
pottery figurines; they would often have suyvived 2
fal onto a mud-brick or plaster surface, for example.
Perhaps the dumps were a secondaty deposition point,
the figurines having first been left somewhere that they
were exposed (o trample, such as a street space. in any
case, there is an underlying sense here of expendability
i relation to such items (cf. Kemp 1995, 30}, a paoint
discussed further in the Conclusions.

This probably did not exiend to religious matetial
across the board, though, and much must have
heen deliberately selected far removal upon the
abandonment of the site in the early years of the reign
of Tutankhamun. This probably saw the most significant
phase of active removal of matertai from the site record,
atthough this was probably happening on a smalier
scale cantinuousty during the occupation of the city.
permanent destruction or loss of religious items could,
in fact, have been the end result of some ratigious
conduct itself, such as magic rites Involving the burning
of images (Fautkner 1937, 173-5; Ritner 1943, 158), oF
deposition of objects in water (Borghouts 1978, 87, ho.
125), Processes of removat have continued until the
present day, whether from natural decay or sudden
destruction, the small-scale digging for antiquities
or sebakh (Xemp 1980, 10; in AR I, 6% 1987, 25). OF
investigative and archaeclogical technicues that failed
to include material in the site record.
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Dating the material

The Workmen's Village quarry dumps provide a rare
opportunity to investigate the date of some of the
material rernnants of religion by stratigraphic means
albeit very broadly. The dumps were exca\ratedr
faccording te a grid system. In Table 11142, the ‘religious’
items excavated in two of these grid squares, M10 and
M11, are presented, according to thelr stratigraphic
position. These squares yielded several items of interest
here, such as figurines and jewellery items, contained in
deposits that seem to relate both to the period of initial
quarry fill, probabiy related to the butlding of the viliage,
through into overlying deposits thought to relate to the
later phase of activity at the site. The evidence for the
dating of the Workmen’s Village was summarised in
Part L.1. The viflage seems to have been occupied, and
presumably also buiit, during the later Amarna period,
implying that the material discarded in the quarry was
in use at least during the reigns of Smenkhkare and
Tutankhamun, but probably also extending back into
the reign of Akhenaten.

Otherwise, the question of when the material was
deposited is essentially impossible to answer, as has
been touched upon throughout this volume, Methads
of stylistic dating, for example, are largely of limbted
value, althcugh one impoertant observation is that there
are examples of royal-family stelae dated stylistically to
both the eartier and later phases of the Amarna art style
{Arnold 1996, 97).

To some extent, the material in houses, particularly
items with short life-cycles, is more likely to date to
later periods of occupation, with the matetial in rubbish
deposits deriving from a broader range of phases.
Some material from sculptors” workshops may have
been deposited during manufacture, possibly around
the time of the abandonment of the city, although the
painted bust of Nefertiti from the Thutmose workshop
yields a cautionary tale here. The style of the bust
suggests it was made around Years 8-12 of the reign
of Akhenaten {Arnold 1996, 69), which was probably
several years prior to the abandonment of the site,
?ad implies that statues may have been used or stored
in such complexes for & considerable period. The
quantity of some classes of material, such as Bes-image
pepdants and fertility figurings, could also indicate
quite prolonged manufacture at the site, whilst the
depiction of the Hathor-head capital alongside what
appear to be the early cartouches of the Aten on the
kiock from the Central City {pages 288-9, Figure IH.3.1)
remains one of the most important pieces of evidence
for the production of Hathoric imagery, at least, within
the reign of Akhenaten. ’
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Because different areas of the city were established
and occupied, at different times, temporal factors couldr
also be reflected in the spatial distribution of material
across suburbs. However, whilst the distribution of
material across these areas is not entirely uniform, there
are few striking trends {for this reason, the complete
dataset is not present here). One exception is the high
number of figurines found at the Workmen's Village,
Approximately 25% of houses within the village yielded
anthropomorphic figurines, for instance, compared with
a site-wide average of 14% of houses. Around 0% of
Workmen's Vitlage houses contained one or more animal
figurines, compared again with a site-wide average of
18% of houses. This dees not include the targe number
of figurines found at the guarry dumps at the village

These figures will still be slightly distorted, though, by:
the fact that some work was done within the viliage by
the current EES expedition, much more carefully than
their predecessors in the earlier twentieth century. Also
noticeable is the higher frequency of jewellery at the
North Suburh. Around 40% of houses here had jewellery
with images of deities, for Instance, compared to 23% In
th_e Main City, 28% In the Worlunen's Village, and a site-
wide average of 26%. The North Suburb, and so teo the
Workmen's Village, seem to be relatively fate parts of
the city {see page 13} s this an influencing factor here?

Distribution-based dating has more potential, perhaps,
for architectural emplacements. Shrines P48.4 anc;
P4710 are located in an area of the city thought to
have been established relatively early, and they do
not seem to be later Insertions hera (Kemp 1995, 30},
(244.1, a residential compiex with both a garden shrine
and possible domestic altar (Newton 1924, 200, 292, pl.
XXV), is located similarly in an area of the Main City that
seems to be early (Kemp and Garf 1993, 70). Conversely
§everal garden shrines and domestic altars can be,
identified in areas of the North Suburb thought to have
been established later during the Amarna period, to
the east of West Road North and the area north of the
wadl that divides the suburb (Kemp and Garf 1993, 47).
The construction of emplacements such as domestic
attars and garden shrines, therefare, was perhaps not

confined to any particular phase during the cccupation
of the city.

There is little direct evidence of the date of the chapeis
at the Workmen's Village. The traditional style of the
wall paintings coufd point to their execution In the
final years of occupation at the viliage, perhaps after
Akhenaten’s death (Bomann 1691, 35}, Howaver, whilst
the Main Chapel was built partiaily over one or a group
of walls, on the whole there is little indication that
existing structures were destroyed to accommodate
the Insertion of the chapels (Weatherhead and Kemp
forthcoming}. The Main Chapel was also partially
set Into the plateau, which would have invoived the
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Table i#.4.2. "Religious’ items excavated in grid squares 10 and M1 inthe Main Qua;rr);a??‘;g;'\;o;l;ge; Zj\;’:i;;;g;?;ases "

{Unit descriptions and depositionat sequence obtained from Kemp {1983,. 7-13;in AR L, 83-8; h, - t, i 'egs ases Vi)
nd X are not represented in squares M10 and M1, but comprise the period of construction of the private chap

a

pest-abandonment accurmalation of drift sand and water-borne silt respectively)

disturbed soif

lower part of anthropoid | 4261, 4350,
bust amulet 4528, 4618,
»  fragment of Bes-image 4665
pendant

- Bes-lmage pendant

.  fragment of Bes-image
pendant

+  Taweret pendant

. fragment of igurine?

M (264 Modermn g
disturbance

Upparmidden |« fragment of corner of 2212,2535
layer figurine (bed?
+  upper part of Bes-image

pendant

Vi Uppar midden layer Mo

Mio {3 Uppermidden |- lower part of Bes-image 2198

layer pendant
. fragment of body of cobra | 2608A,B,

et figurine? 3973-4

»  head of cobra figurine

«  fragment of igurine?

(base of cobra?

« fragment of figurine?

{base?}

fragment of Bes-image 4533, 4592-3,
pendant 4619

+  fragment of Bes-image
pendant

+  Bes-image pendant

+  Bes-image pendant

« afft-pendant

Claan sand .
{disturbed)

v Bed of clean sand, WM11 (339
deposited after beginning

of reign of Tutankhamun

d or base | 4484
i M10 (8 Marl-brick + fragmentof hf}o
! ?;;ibt:?\jmm bulding of @ rubble & stanes of cobra figurine
. " with sand
N/A -

v Brick-paved courtyard, - -
built after second erosion
step In quarry face

i i 2898, 5076
ic-rh 14 (75 Lower midden |+ fragmentof figurine
" grgan!ﬂ ZChnq;argfﬁ% o layer {body & hood of cobra?)
on stopin v baezetof Tutankharmun

erosion step in quarry
face. Building of village
thought to caincide with
thiis phase.

H Initial fill of stony earth

Lower midden |+  fragment of hood of cobra | 5240-1

layer figure? )

« fimb? of pottery figurine

ostracon with standing 33201

figure?

« ostracon with sketch of
chariot? -

M0 {79)

M10 (83} Quarry fill

NAA - J——

i Initial cutting of quarry - -
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removat of a quantity of the crumbly ‘marl’ overlying
the bedrock. This was probably used to make bricks,
perhaps for the chapei, but possibly also for the village
itself (Weatherhead and Kemp forthcoming). in the end,
ali we can really do is tie the date of the chapels to that
of the village generally, and if we allow artistic style also
to have been influenced by contextual factors, leave
open the possibility that they were established early in
the history of the village (see Kemp in AR I, 10; Bomann
1991, 7, 34-6; Weatherhead and Kemp forthcoming).

Finaily, the eartier EES excavators at the Workmen's
Village also suggested a temporal difference between
the coloured and monochrome paintings encountered
within the viliage, the coloured examples confinad to
the earlier perlod of occupation, and monochrome
decoration used later (Woolley 1922, 54-5, 60; CoA
I 1923, 59). They cited examples of polychrome-
painted decoration having been plastered over with
whitewash and plain plaster, in one case seemingly
with monochrome decoration then applied (CoA |, 85},
According to this scheme, the Bes-images in Main Street
3 and the scene of women and girls in Long Wall Street
10, both of which were painted primarily white, would
belong to a later phase of occupation. Weatherhead
{in AR 1V, 24}, however, has chailenged this, suggesting
that the differences in decoration might have been in
part contextual, with monochrome painting apparently
prominent in the first room and polychrome decoration
appeating more frequently in the middle room in
particular. She notes that whilst the Bes-image scene
was painted over a layer of white plaster, the scene
of women and gitls appears to have been the first
decoration applied to the wali, A date towards the
beginning of the period of occupation of the village for
both paintings thus remains possible,

Continuing traditions at The Horizon
of the Aten

Private refigion at Amama cannot be discussed without
considering the Impact of Akhenaten's religious
reforms, aithough to focus on this issue is also to miss
the broader value of the material corpus.

It is certainly unrealistic to attempt to reconstruct the
refigious climate at any specific point withln the Amarma
period, whether the reigns of different kings, or different
parts of Akhenaten’s own relgn. This is ilfustrated vividly
by the materia! assembiages at two sampie residences,
P47.24 in the Main City and T34.1 in the North Suburb,
the latter the House of Hatiay, Overseer of the King's
Warks. Both are slightly atypical in the richness of their
Mmaterlal assemblages, but less so in their range, and

Discussicr; private refigion at ‘The Horizon of the Aten’

the relevant material from each complex is presented
in Table 1i.4.3.

Working with household-leve! artefact assemblages at
Amarna is problematic {see Shaw 1992, 157; 1998; 1999),
but these two assemblages can be viewed broadly as
accumutations, over time, of the material remains of
gach household. There 15 considerable scope for the
removal of items from each assemblage, but probably
less scope for the intrusion of outside material, Both
assemblages show disparities between the iconagraphy
of permanent emplacements and of portable items,
the former dominated by imagery of the royal family
-and Aten, who do not feature prominently amongst
the object record, with the main exception a stela
from T34.1. In both cases, the object assemblages are
relatively rich in examples of "traditional’ religious items
and iconography: small stelae with images of deities
and a possible private figure, figurines of animals and
women, and vessels with images of Hathor and animal
figures. Does this intermixing of lconography indicate
the co-existence of the official cult and traditional
domestic religion in the reign of Akhenaten, even at the
house of ane of the king’s officials? The presence of later
ring bezels suggests occupation of these houses into the
later Amarna period, which we might expect, whiist the
erasure of the cartouches of Akhenaten at T34.1 seems
to reflect animosity towards the king and/or his beliefs.
Did this take place after the site was ahandened, or when
the house was still in use? The artefact assemblages
could instead be reflecting changing religious priorities,
or outward displays thereof, in the reverston back to
traditional cult towards the end of the Amarna period,

There is no argument that aspects of the official
religion were adopted by some residents of Akhetaten,
particularly through the worship of members of the royal
family as intermediaries to the Aten. Such behaviour is
generally assigned to the elite, although even at this
lavel it Is suggesied that there was fittle real affinity
with the cult {see Part 1.1). The official cult is relatively
prominent amongst the object and architectural record
for refigion. It could be accessed via the worship of
images in private residential contexts and potentially
in public or semi-public buildings under both state
and private control. When the material assembiages
of contemperary sites are considered, none of which
preserves the same range or quantity of material
assoclated with the contemporary royal family, the

prominence of the official cult at Amarna is highlighted
further,

The association of the cult with the elite is supported
by the overall high quality of the relevant statues and
stelag, and the relationship between the garden shrines
and houses of over 100 sq. m., as noted above (Crocker
1985, 56; tkram 1989, 100; Shaw 1992, 161). The one
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and T34.1 in the North Suburb.

i ain City, ; )
Tabie Hi4.3. 'Refigious’ material excavated in houses P47.24 In the M v, T I e o e the Aayptisches

(Sources for P47.24: Borchardt and Ricke 1980, 137, supplemented by persona
Musegum und Papyrussammiung, Beriin;.fcr 7341 Co_
unfinished ram statuette from P47.24 raif&? the possi :
statuette, at least, was never used for religious purposes;

A 656, 79-80, and object cards In the BES Amarna Archive.g?: s
biu{ty that stone sculpting was undertaken at this complex and tha
several sculptors’ workshops were also located nearby.)

two model mud rams o
art of a painted clay snake gurine

E‘agmem of & pottery vessel with Hathor head

palnted stone monkey group o )

unfinished limestone figure of & ram, 17 cm long ;

. various items of faience jewellery, including 2 beze

with the name of Tutankharaun and a scarab with that

of Amenhotep Hl )

. biue falence grape-bunch architecturat mode!

.+ various inlay fragments

«  falence calf-head plague )

. faience tile or plague decorated with a figure of the

king worshipping the sun ]

. fragments of stone relief-work showing royal names

and figures {probably including those of Akhenaten),

and the names of the Aten, some from a do:?r frame

. four stelae, found in the front hall, and possibly the

centgal room )

. round-topped stela with painted decoration of &
seated anthropoid figure ]

. round-topped stefa with painted decoration of a
deity (Shed or Ptah?} on & pedestal

- two examples of unknown form

+ multiple pottery animat figurines, all passibly from the

intel pping
cartouches of the Aten, Akhenaten and Nefertit, with
those of Akhenaten erased )
round-topped stela showing Thoth as an ape (said to be
associated with ‘squatters’ quarter§) .
fragment of a stela showing worship of the Aten from
near the garden shrine ) . ]
vartous items of falence jeweliery, including: crocodite,
frog, Bes-image, dd-pillar, nfr, and wis ~sce.ptre .
pendants; four rings with ibex/gazelle designs, an “nk
¥ing,  nfr ring, four wdle-eye rings, two Smer:kijwkare
rings, and three Tutankhamun rings. Also, an! nh ”
pendant from the garden shrine, and a go}rji broadh '
naming the Aten beneath the floor of the 'sitting roon
a small dog amulet ]
at least six fragments of pottery vessels with Hathor
heads in refief

rim of a vessel, some from the gard&?n shrine

abase of a probable bovid figurine in potffery

three probable fragments of fextiiity figurines

a fragment of an unidentified figurine

a copper/bronze modef mirror

four faience uraeus heads

also, a garden shrine and three solar altars, presumably
dedicated to Akhenaten, Nefartiti and the Aterf; anda
double-recessed niche (decoration uncertain) in the
central room

domaestic altar that can be linked with copﬁdenc; 0
the cult, that of Panehesy, belonged tr? a htgh‘ran‘ |ngl
official with a role in temple cult, If private worsh:p a%
state-run temples and shiines d‘ic_i oceur, some leve
of restriction of access on the basis of factors_ such as
socio-economic status might also have ?)een in géiiace.
Yetthere are glimpses amongstthe materlal asser;\ e;gz
10 suggest that the cult was accessibie to, anc:Ia opbeer
by, those beyond the elite, There are a smal hﬁ‘um p
of relatively low quality stelae and ostraca wit _xmagézhe
of the royal family and Aten, perhaps reﬂectsngj e
similarly fow socio-econamic status of t‘he owne(luble.
ftems of jewellery couid have been wnde!yj ava1lal .
The cccurrence of a small quantity of materiat relating
ta the state cult, largely jeweilery butl al'so 3 fa‘aw statues
and architecturat elements, in association with i'l\wcuse;
of limited size is noteworthy (see Table fll4.1), al? ot;‘g.
it cannot be confirmed that these were found in t :}r
usage context. There is limited evidence for the'wo.zls |g
of the Aten at private chapels at the Workmen’s Vlhag
(Kemp 1989, 304; Bomann 1991, .66, 68) and ;;)er ap;
some garden shrines were accessible Ato those beyon !
the owners themseives. it is also concewablg that acces
1o the state cult by those of lower socic-economic

status could be gained at events such as fastivals and
celebrations at state tempies,

Participation though does not, of course, inply behte:fc.
The limited number of garden shrane;: and 'domes ad
aftars has been cited as evidence against wmiesp;eain
devotion to the official cult ({Crocker 1985, 56 an| ;ed
fact, the degree to which the latter were assac aa ‘
exclusively with the cult is questlc_-nabie (see pacis
285). So 100, is the evidence for active cult at Spded)
such as the garden shrines limited t© sm_a%l (recpt;le o
assemblages (Tables 111,21 and 1#.2.2). I_t is possi e
view the material remnants of the cult in a fran?)e o
of obligation or elitism, enhanced peihapsfIf yaf :
distribution of its components as 0¥ﬁC|ai gi t;'ﬁciais
city in which many residents, and parﬁscu?afly? thei;
were dependent directly on state m.ststutsons OL he
fivelihood (Kemp 1972, 673-5}. At times, thoughe; bt
material assemblage hints at the integration of t e
into personal religious belief, in the form, for s.fxf;t e
of personal items such as jeweilery._And m'%ten .
avidence, albeit limited, for the worshu'p of the et
the private chapels at the Workmen? Vfliagitshe w0
deliberate cholces to continue worshipping
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after the reign of Akhenaten, alongside other deities? It
is difficult to ascertain the quantity and range of material
found at the garden shrines, because of the paucity
of details In the early excavation records. Many of the
pieces that were found have potential votive qualities,
and the possibility that material was periodically
cleared from the shrines should be remembered
~ the quantity of material that remained in the private
chapels at the Workmen's Viflage was also quite low.
The likefihood that some material used within thecultis
now unrecognisable, and the difficuities of determiring
the extent to which cult centres were accessible to
private individuals, raise the possibility that such belief
was far more widespread than reflected in textual or
archaeological sources,

There is growing evidence that, in the time leading up
to the Amarna period, the living king was perceived as
a figure capable of providing divine aid of a personal
nature, not only through his position as intermediary to
the gods, but in his own right. Did this continue into the
Amarna pericd? The promotion generally of the divine
aspectofthellving king is well documented, particularly
from the reign of Hatshepsut, and aulminating (prior
fo Akhenaten's reign} under Amenhotep Hi {see, in
generzl: Frankfort 1948; Posener 1960: Wildung 1977,
3-3C; Hornung 1982a, 139-40: Bell 1985b). One off-
shoot of this may have been active popular cults
manifest in public cult statues and shrines, Although
these are better attested at present in the Ramesside
peried, several colossi of Amenhotep [}, in particular,
may have received popular cults {see Schiff Giorgini
1961, 186, fig. 3; Habachi 1963, 48; Nims 1971, 108-10;
Wildung 1973; Morkot 1990; Johnson 1996, 69), Quite
how far such cults extendad into the domestic sphere
is undlear. Several private stelae of Eighteenth Dynasty
date depict Thutmaose il as a deified king {Radwan 1998,
333-5). One of these, from Thebes, is In the form of a
shrine {Cleveland Museum of Art 20.2002}. ts exact find
context is unknown, but It has been suggested as 3
focus for domestic cult and a forerunner to the Amarna
royal family stelae {Holden in Brovarski et al, 1982, 298,
no. 407, Radwan 1998, 334, note 45), The stela from
Amarna that depicts Amenhotep Il and Tiye is possibly

a relic of a domestic shrine at Matkats, Severs] sradl-
scaie royal statuettes are also attested from the reigns

of kings such as Thutmose fll, Amenhotep I, Thutmose

¥ and particularly Amenhotep I, The archaeoiogical

ontexts of most are unknown, but thay have againbeen

suggested variously as temple votives or domestic cult

images (see also Part 11.3). Some evidently originated

from Gurob, Medinet Habu, Faras, and probably Malkata

(see Kemp 1978a, 130-1, note 41; Bryan, in Kozloff and

Bryan 1992, 193-7: 1997a; Johnson 1996, 69-71), P
Ermitage 1136A, of the reign of Amenhotep I, records
‘the statue of the lord, |.p.h., which is in the shrine (Fnw}
in the house of the chief treasurer’ {Kemp 19783, 130-1,
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note 41; 1989, 285). Private domestic door posts and
lintels dating to the Eighteenth Dynasty prior to the
Amarna period also sometimes depict royal cartouches
as objects of adoration, although seemingly restricted
to Egyptian-contreiled territory in Nubia {Budka 2001,
107-15; Radwan 1998, 339}, Ceeasionally, kings receive
the epithet sgm nht 'one who hears prayers’) (see Mims
1871, 108; Pinch 1992, 251; and, generally, Silverman
1991, 64; Baines 1991, 193), Determining whether the
king was alive in each of these cases, though, is often
problematic,

At Amarna, the royal family is not always depicted

in the company of the Aten on cult objects. Statues,
in particular, often show them alone. This could be
explained by difficulties representing the Aten in three-
dimensional form, and the Aten is, in fact, named in
inscriptions on some statues (for example, Griffith
1931, 182}, A few small stelag or plagues and some
ostraca might also show the king alone, and note the
royal-name jewellery, where the name of the king
usually appears on its own, Perhaps such objects were
intended to encompass a slightly different notion of
royal divinity than those on which the presence of the
Aten was displayed more overtly; to refate more to the
king as an Independent divinity than as intermadiary
to the Aten. At the very ieast, similarities between the
royal images used at Akhetaten, particulatly those
lacking the image of the Aten, and the compoenents of
pre-existing royal cults, might have opened an avenue
for the continuation of practical elements of the fatter;
theological aspects may have followed.

A related issue is whether the Aten jtself was
accessible directly to the private individual and
thought to intervene in his of her life; the textual and
representational evidence for this has been surveyed
recently by Bickel (2003). Amongst the object record,
items with images or the name of the Aten alone are
potentially significant here: perhaps they were used
as direct channels between the Aten and the owner,
These include one or two ostracs, a possible stela, and
a selection of jewellery, whilst some items with falcon
imagery may also represent the god. The absence of the
royal family here couid be due to the informal riature of
these items, or limitations of space, and they may have
heen perceived or invoked as Intermediaries to the god
in conduct involving these abjects regardless, but a
theological explanation for thelr absence is possible.
The perception of exactly who was being invoked
- the royal family or Aten - may have been particulatly
blurred at conduct undertzken in open-air venues or
solar shrines,

Beyond the official cult, gaps in the range of ‘raditional’
religious conduct can certainly be recognised. Most
notable is the absence of state-run temples and shiines



Discussion: private religion at ‘The Horizon of the Aten’

offering access to traditional divinities and their cults,
This must have created a gap in the religious Yives of
these individuals, probably many, who participated
in seligious festivals and celebrations associated with
these deities at state temples, and perhaps activities
at associated pubilic shrines, prior 1o their relocation
10 Akhetaten. We know little of the activities of the
residents of Akhetaten cutside the <ity, o of the status
of state temples elsewhere in Egypt during the Amarna
period. The similarity of some of the Amarma figurines to
examples found atthe termple complex at el-Ashmunein
(seepage 81,102,109} isinteresting in this respect: might
the latter have even been manufactured at Amarna?
The close proximity of el-Ashmunetn o Amarna may
have led to the official closure of the temple during
Alhenaten's reign, but perhaps some form of smatl-
scale private conduct continued, even involving some
of the residents of Akhetaten themselves.

The idea that the private chapels at the Workmen's
Village are relatively iate foundations, belonging largely
to the reign of Tutankhamun, has been a popular
one. This implies that worship at such spaces was
inappropriate during ati or part of Akhenaten's reign. As
far as can be determined, such shrines do not appear {0
have been common featuves of settlement sltes prior 0
the Amasna period (Bomann 1991, 81-9; Kempp 1955, 32
The sudden appearance’ of the chapels at Amnarna may
He in part an illusion. a result of poorer preservation
elsewheve, but their apparent popularity stilt needs to
be explained. They may have been unnecessary before
the Amarna period because local state-run temples and
shrines covered worshippers’ needs; in this sense the
Amarna exampies could represent subsequent backlash
o Ttestrictions mposed by Akhenaten. But perhaps
conditions at the village were simply welt suited for
this kind of architecturai religious expression: did the
doseness of living and cemetery space here lead t0 a
reinterpretation of the “funerary’ chapel, so that it now
incarporated the needs of the living with those of the
deceased?

Beyond cult buildings, the archaeological assemblage
includes a significant guantity and variety of material
that relates to traditional divinities {Part 1i.3). These
include divinities who did notfeature prominentlyinthe
state sphere prior to the Amama period, such as Bes and
Taweret, and probably deceased individuals, but aiso
those who crossed the ‘boundary’ betwaen state and
privaterelig%on,including Amun,Hathor,ThothandPta%\,
and perhaps royal ancestors, The guantity, range and
distribution of materal suggest the general prominence
especially of Bes, Hathor, Taweret, one of More cobra
deities and probably deceased humans {although on
the Jatter, see also the comments in the Conciusions).
The evidence of cult images and the likelihood that not
all cult emplacements were associated exclusively with

the rayal family and Aten suggests traditional divinities
coutd be worshipped divectly in domestic contexts, in
private chapels and perhaps in public spaces. There
are fewer definite examples of cult images relating to
traditional deities than there are of the royal family,
although such items could have heen prioritised for
remaval from the site upan its abandonment, for reuse,
or simply not have been a commen requirement, These
figures, as a whale, were probably tnvolved in a wide
range of forms of conduct: worshipped divectly, invoked
in magical rituals, and viewad as protective images.

It has sometimes peen implied that materiat relating
10 traditional deities occurs only in houses of the non-
slite (Baines 1991, 189; Montserrat 2000, 23), but objects
refating Bes and Hathor do occur in larger houses {cf,
Kemp 1989, 303), and in numbers that suggest they are
unlikely to have been left by, for exampte, seTvants.
This is Mustrated by the assemblages at houses P47.24
and T34, (Table 11.4.3). The participation of the elite
in aspects of traditional cults, or at }east their apparent
tolerance of these, tmplies a level of iolerance by
the state. The absence of wall paintings depicting
wraditional deities, as found at the Workmen's Village, in
targer houses in the dity proper proves litthe n light of
the comparatively poor verticat preservation of houses
beyond the village (Kemp 1979b, 51). The lack of similar
decoration in stone is probaply more significant, given
the survival of examples releting to the royal family and
Aten, although thesewereagain not necessarily afeature
of the domestic religious landscape prior to the Amarma
period. Their absence in Amarna houses toes not
reflect the removal of a standard element of domestic
refigious decoration. in many cases, raditionat refigious
material and conduct may aiso have been highly visible.
Items depicting deities such as Bes, Hathor, Tawerat and
cobras, the latter also with potential royal associations,
eccur not only in ail the major residential zanes, bt
in areas with a high dagree of state presence, such a3
the Central City, They are certainty not restricted to the
Workmen's Village, At the Workmen's Village, although
itcelf isolated from the city proper, the private chapels
were accorded a prominent position, whitst in the
Main City, shrines P48.,4 and PA7.10 fay near a number
of large estates, inciuding that of the General Ramose
{Kemp 1995, 30} Some pottery vessels with images
of Bes and Hathor are very farge, suggesting visibility
during production and possibly when in usé whilst
jewellery with images of deities coutd have besn Highly
visible when worn. Manufacture of many iterns, It was
suggested in Part HLY, took place ofter in workshop?
with links to the state,

The inclusion of divinities such as Bes and Taweret int?
the private refigious practices of the royal family was
aiso, it seemns, an established tradition {see page 18,87
one Akhenaten may have coptinued. Hathor and Be¥
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images seem to have adorned some of the buildings
in t%?e Central Gity {pages 288-9), and the materigl
relating to traditional deities, including Bes-ima :
Hathor and perhaps Osirls, in the Royal Tomb and V\?:[;;
at Amarr)a and in KY 55 (Daressy in Davis et al. 1910, 20—
4‘1; Martm 1974; Gabolde 1998, 255—67) is of pote'nt‘ai
significance, afthough how many of these goods w l

lnFiuded under Akhenaten’s own direction is unkno o
s unii_kely that Akhenaten would have proscribed\;)n.
veneration of such figures by the residents of the clt 'E;
his own family continued to recognise them, i

!f‘a_ Pi'.:ture of overalf tolerance is accepted for tho
dlwnltlc_as represented relatively often and openlSE
determining the social conditions of conduct involviny'
ﬁgure§ represented by a limited range and quantit ogf
materialistess straightforward.Therelatéve#ylowqu;'iit
an'd number of items relating to deitles such as Amuny
znn. and Ptah c_ould support the idea that, if occurting'
using the reign of Akhenaten, conduct involvin
them was carried out under restricted conditions Thg
remaoval of the name of Amun from objects such e;s an
al‘abaster vase found In a pit at magazines associated
with the Royal Estate (Pendlebury 1932, 148, pl. XIX.3;
CoA Ht, 90, 92, pl. LXXIV.8; Lilyguist 1995, 363 pr.ovlci‘es'
further gvidence for this, Howaver, whilst it Is apparent
the}t fnajordeities such as Amun were induded in private
religion prior to the Amarna period {Posener 1975h;
.Sadek 1988, B6-7), the extent to which this occurred’
is uncerta?n. There has also been litte investigation of
th_e material components that may have accompanied
this F}ehaviour, particularly within tha domestic sphere
tand. its possible that some relevant material at Amarlr'n X
is simply unidentifiable, or was removed, The iimitecai
range of material relating to such deities at Amamna
%pay be largely typical. It is premature to view th
limited quantity of material necessarity as evidence oef
conduct restricted by the state, when the material could
represent. the limited worship of such divinities, as was
the case in general, the remnants of more widés read
worship, or Isclated instances of piety. bree

Ofverali,At_he rangf.:.ef materlal refating o the cuits
of traditional deities at Amarna, induding those
;izr;?s;nted by Iimfted materiai, accords well with the
: ifa egomparat:vematerialfromresidentialcontexts
(tapprox:mately contemporary sites, as has been noted
ig:gf_ 2_;59: aiso Part 1}). In some cases, this materia$ is
o tical or almost s, particularly some jewellery and
Bgﬂ:mss from Matkata, Kom Rabia, Sacquara, Sesehbi

mateiatan ar;d Saft el-Henaeh, This could indicate that'
- dmiase at Ak_hetaten was also in use beyond the

ng approximately the same peried, and so a

dagree of i
continuity between private religi
eligiou
at Akhetaten and elsewhere. glos conduct
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Discussion; private religion at ‘The Horizon of the Aten’

' -
‘Atenism’, encompassing Akhenaten's take on the royal
cuit, was traﬂspesed onto an established reii 'myu
landscape, in which the religious experiences 0? thS
people were indelible. In certaln contexts, Ateni .
was' a moedifying slement on the Iandsca‘pe- stsm
festivals now focussed on the sun god. In otr.uer at_e
seems to have been a muting element: r;o lenger iralst
:?tewsnjlpported orac_ular consultation with divinities
option, and public participation at state festival
cannot be confirmed. But on the whole, it was just a;
en.h.ancement or addition to this landscape. Traditional
deities continued to he engaged, in a variety of wa
and m.aterial expressions of religicn were unchan ycsi'
Sometlmes, this continuity may have helped gteh .
Zi;sorptlon of the Amarna-period royal cult itsel:
W;"'hetatben may, in fact,‘ have provided an environmeml
ere ac.kgmuﬂd religious trends entirely removed
from Atenism could find new expression: consider the
\aﬁ?earancg of ﬁ)e private chapeis at the Workmen's
i §g_e, as just discussed. The framework In which
Ind.z\{ldual born at Amarna navigated their perso;r;
refigious environment was probably not markadf
different from that of someone born a generation .
two egrlier. Because of this, we are entitled to view tI?r
material expressions of religious conduct at the sli’e
and the private religicus landscape that these reﬁeci'

as broadly representative of
those of fate Ei
Dynasty settlements. " Hehteenth
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Identifying agendas

The general concerns of everyday fife probably featured
prominently amongst the motivations behind religious
conduct: misfortune, accident, illness and unhappiness,
all perceived to come from varying sources. A sense of
general background threat was probably punctuated
with specific imminent dangers at particular times
of the day, pericds in a iife, or as a result of random
occurrences, Osciliation in threat levels may have
imbued everyday life and its religious aspect with
a sense of unpredictabllity. We might expect that
religious responses were adjusted according to the level
of threat, and varied, in particuiar, it the levsl of active
input required of the human participants, In the private
letters considerad by Baines (2002), the writers enact for
atleast promise) prayers on behalf of the recipients, who
are often travelling; actions that may be heightened
responses ta increased threat levels. It ks of interest that
the motivating agendas here are separated physically
from the religious performance itself. Abstraction
ermnpowered modes of refigious conduct, so that whilst
practical intervention may have had more immediacy,
religious/magical intervention could transcend physical
boundaries. The range of conduct undertaken probably
inciuded a mixture of the prophylactic, responsive
and proactive; although this is not to imply that this
probiem-solving aspect of religion was enacted on a
stage devoid of belief,

fuch reilgious conduct was probably directed towards
general protection of the persan, and thelr overail weil-
peing. This could often have been achieved through
‘background’ protective imagery, including the use of
personal amulets. By far the most popular jeweliery
design ~ found mainly on faience finger rings ~ is the
wdit-eye, probably a general purpose protective
amulet, with particular application, perhaps, against
the 'evit eye’ (Borghouts 1973, 148}, Did background
protection ever extend, via foundation rituals, to the
protection of buildings and possessions, and building
occupants? Foundation rituals often entailed the burial
of ohjects, and could provide an Interprative framework
for a seties of pits found beneath the floor of the Great
Palace, and perhaps a trussed cow found in a shallow pit
here (Pendlebury 1932, 144, pl. XIiL3; CoA §ll, 55). There
is no record of similar buried deposits in suburban
areas, although the early excavators rarely investigated
sup-floor or sub-wall contexts, where these might
be expected. An infant burial found in the west jamb
of the entrance to house K51.1, suggested at the tme
of excavation as a foundation deposit (CoA |, 17), may

have been a later insertion (see page 209). A spell to
avoid the plague, cited earlier (page 282}, instructs a
man to enclrcle his house with a wooden club in his
hand (P Edwin Smith 50} 18, 11- 16: Borghouts 1978,
15, no, 15). Although the motivation here is different,
tha spell is of interest for demanstrating that the house
was an apptepriate focus for magic activities, and that
the latter could be largely performance-based. Similar
tites conceivably accompanied building constructlon. If
a deposit was required, perhaps it entailed little mose
than the placing of an amulet into a walt as it was being
built; ene of the fajence bovid-plagques -~ known from
state foundation denosits - may have been a suitable
choice. There is no clear sign either of ritual intervention
related to the abandonment of Amarna houses,
although general abandonment activittes are evident,
especially in the form of blocked-up doorways (for
example, Borchardt 1915, 444; CoA |, 31; Newton 1924,
292-3}. If the residents did not plan to return, protection
of the house may have been a low priority, but, as ever,
it remains possible that abandonment rituals simply
left Bttle archasological trace, particularly glven the
disturbance to the site,

Delving into the material evidence, there are occasionally
glimpses of more specific concems. The jewallery
corpus ingludes a small sumber of Images of dangercus
antmals such as snakes and scorpions, sources of
potential threat against which these items rmay have
been used to protect, Pendants in the form of arms or
legs couid have ensured ongoing physical abilities, by
warding off ilness or accidents, or increased speed or
strength in diseased or damaged limbs. The rarity of
such pieces mightindicate that they are the by-products
of targeted responses to individual needs. Hete, and in
general when seeking maotivational frameworks from
material culture, we rely heavily on imagery to lead
us to the underlying ideas. The association, Hsted in
magic spelis, between clay cobras and nightmares s a
disconcerting reminder of the potential disjunctions in
symbolic logic between now and then: would we ever
pair the cobra figurines with nightmares without these
textual clues?

Another possible usage context for cobra images was
the protection of household grain stocks, drawing on
the association between the goddess Renenutet and
the harvest, and snakes and granaries generally {for
Renenutet in state granaries/magazines, see Steindorff
1937; Davies and Davies 1939; page 253). Grain was
central to the Egyptian diet, and much everyday activity
was undoubtedly dedicated to food production, in #s
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varied aspects (see, for example, Sarmuel 1999), A secure
food supply was crucial to survival, At Amarna, seme
of the burden of supply was probably shouldered by
the state (see Kemp 1994}, but harvesting, protaction
of household stocks, and the general management of
rationed supplies must have been prominent amongst
household responsibilities. Although direct evidence
is not particularly forthcoming, the broader context
of food supply seems particufarly suited to attendant
religious rituals, with a focus perhaps on protection, or
increased yields.

The importance of human fertdity in personal refigious
conduct has long been recognised, Induding at
Amama (see Kemp 19790; Pinch 1983). This probably
encompassed a range of aspects relating to procreative
health, childbirth, and child-rearing. The promingnce
of female imagery amongst objects and domestic
decoration at Amarna suggests that fertiiity refigion
was largely female-centred in theme, and probably
performance, Male fertility concerns seem to have
been secondary, and may often have been absorbed
by famnale-centred fertility religion. There is no male
equivaient to Hathar in her role as human fertility
goddess, for example, and there never developed, at
this time, a mate version of the mass-produced female
“fertility figurines’, There are hints, though, that fertility
religion had a male-focussed strand, perhaps relating
largely to sexual intercourse and conception, There
are several male figurines, for example, and aithough
none is obviously naked, they are highiy fragmentary
and often poorly recorded, so that thelr original
appearances are difficult to reconstruct. At least one
of the pottery figurines of 'standing monkeys’ has a
probabie phallus and another, which has no genitalia
marked and is perhaps female, holds an chject in its
arms that may be a baby monkey. In certaln contexts,
monkey imagery was connected with eroticism and
fertility, and baboons could symbaolise mate fertility
{Derchain 1952, 33-6; Manniche 1987, 43-4; Robins
1988, 63), whilst many of the small stone monkey
figures from Amarna mimic human activities, Were the
pottery monkeys used s househotd charms connected
with human fertility - procreation, the yegeneration
of the family unit, and the dual famale and male
roles here? In Part 14, it was suggested that the boy
represented on the Taweret stela from N49.21 couid
reflect male participation in fertility rituals, perhaps to
ansure his future ability to father chitdren; coming-of-
age ceremonies might have provided an asppropriate
contaxt for such rites. A model phallus found ina dump
outside the Royal Tomb {Martin 1974, 93-4, no. 398,
pl. 54; see page 84, and note the slight uncertainty
surrounding its date} could have been part of the
king’s burial equipment, used to aid his resurrection
and procreative abilities in the afterlife: recognition of
male fertility, albeit in a mortuary context. The dump

also yielded a large limestone ostracon painted with a
Bes-image in profile (Martin 1574, 75, no. 272, pl. 49; see
page 154). Perhaps these two items were remnants of
fertility-themed religious practices not of the king, but
of workmen engaged in tomb cutting and decorating in
the Royat Wadi, Too little is preserved of the decoration
on the ostracon 1o determine whether the Bes-figure
had prominent genitatia, as can be the case, although
this is not often found amongst Amarna Bes-imagery. If
we are to batter assess the significance of male fertility
in private religion, it may be necessary to look more
closely at assemblages from male-dominated activity
spaces, such as heavy-labour workplaces, especialty if
this strand of refigious thought did nothave a distinctive
range of material accompaniments.

Certain divinities seem also to have been engaged in
their guise as patrons of particular professions. Thoth
is presumably aitested as patron delty of scribes by
the statuettes of seated scribes in the company of 2
haboon found at workshop 047.16(a}, and probably at
building 047.7. Some small stelae show 2 haboon ged,
and some baboon jeweliery and figurines canceivabiy
celated to Thoth, although here his role as patron
deity of scribes is not communicated visually, Ptah,
sometimes worshipped as patron of craftsmen, is
represented simiiarly on small stelae and plagues, and a
few jewellery items. Protection and general well-being
in a work envirenment may have driven such conguct,
The association of Individual deities with distinct sub-
communities in this manner may have served a fertile
basis for the development of personal relationships
with, and individual devotionte, such figures.

It is also not difficult to imagine that elements of
favour or competition fay not far below the surface
of workplace cult, Quite how far the world of human
relationships  and  interactions intersected  with
religious betief and conduct is uncieay, butitis orobably
unrealistic to imagine the latter isolated entirely from
soclal realities. Was fartility-themed conduct applied
not to alleviate immediate problems, butin the context
of social obligations and expectations that surrounded
procreation and the creation of family units?

socialrealitles may have been particularly acuteamongst
religious conduct that elevated human figures to the
status of divine intermadiaries, such as 'ancestor cults’
Recent wark has expanded considerably the range and
quantity of evidence for the latter beyond what had for
a long time been recognised, and we can now include
here anthropoid bust sculptures, fajence pendants
several possibie stelae, seated statues and perhaps
an offering-table, as discussed in Part [11.3. Quite hOW
cohesive this group was, though, Is open 10 question:
it Is not always clear that the figures represented art
deceased, for instance, and whilst these items were a
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found amongst the ruins of the city, it is possibie that
some were intended for use at burials in the desert or
cliff cemeteries, and perhaps even within the ity itself
(see pages 294-5). indeed, the iabel "ancestor cult’
whilst convenient in that it isolates a strand of conduct
that focussed on private figures, does not adequately
coenvey the potential complexitias of the motivational
structureshere, which could have included such aspects
as remembrance, placation, honowr and social order.

The ability of the deceased to intervene, both in a
positive and negative manner, in the affairs of the living
is, nonethetess, well attested in ancient Egypt, and
objects similar to the Amarna pieces have been found
within domestic contexts at other sites, particularly Deir
el-Medina (see, for example, Demarée 1983; Friedman
1994, 115). The Amarna items must overlap, at least in
part, with this framewaork. Statues and stelae of the
kinds found at Amarna are generally viewed as focal
points of religious activity by the living, and transition
-points between the worlds of the tiving and deceased:
places to enact such actions as offering rituals, in the
hape. of reciprocal benefit, The bust amulets could
have been used to provide protection to the wearer
{cf. Friedman 1994, 115}, ar perhaps to maintain control
over harmful powers. There may have been a fine line
between being at the whim of the deceased, and taking
charge of them. In Hinduism, for instance, provisioning
malevolent spirits {often people who died before their
time} with a cult can be a means of managing their
powars (see Morris 2006, 130},

The expanded Amarna corpus now seems to provide a
broad iconographic home'forasmali number of private
monuments that have always floated slightly detached
from religious framewarks proposed for the site. (n still
occupying a stightly distinct positipn from the group
above, they add a level of potential complexity or
nuance to ‘ancestor worship’. One Is an Amarna-period
statuette possibly found at Gebaiein (MMA 11.150.21)
that shows three male figures of different ages. It can
be speculated that the statuette was taken to Gebelein
by an Amarna resident, although there is no proof of
this (see Plschikova in Freed et al 1999, 255, no. 174). The
figures stand together, hands clasped and arms arcund
each other in postures of affection and famitiarity.
They probably represent three generations of cne
family, aithough it has been observed that they could
represent the same person at different ages (Pischikova
inFreed et al 1999, 255, no. ?74).'Fhe_ic6nography would
be suitable in a funerary context, or perhaps a temple
yctive offering, and given the uncertainty concerning

its find provenance, both are possible. But what if it

was a domestic icon? Was it manufactured when all

three figures were living, and Intended to communicate

kinship, sociat hierarchy and the cyclical nature of the

position of head of the household; fargely a statement
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of social order in a household context, rather than
f)vertly religious icon? As one generation died t;n
iconography may have affirmed the continued pia’ge ef
the deceased within the family tree, and the obligar "
of the living toward him. The statuette mai hzcs
acquired the function of an 'ancester icon’, -;mendeg
s a point of contact with the deceased. Rather than a
staterment of actual relationships, its iconography coukd
always have been read, alternatively, on an abstracted
level. Perhaps the somewhat ambiguous status of some
fwgure‘s represented on other statuettes and stelas was
intentionak they were used to represent the head of the
household during fife and become Images of worship
proper after death, respect transmuting across the life-
death divide to veneration. ‘Ancestor cults’ may have
Included an element of maintaining the social status
qua in & domestic environment and beyond, a scenaric
that could account for the apparent lack of female
Imagery amongst the stelae and seated statuettes at
least, and possibly the anthropoid busts {see Bothmer
1987, 29 and Friedman 1994, 114-16 on the sex of the
latten),

Something similar is perhaps reflected in the stela from
R44.2 that shows two men, Menena and Yaya, seated on
stools and being served drink and food by two women,
Tashety and Mery (pages 146, Figure 11.5.22}. It seems
improbable that it was meant to communicate the
active veneration of the two men, either deceased or
alive, given the absence of elements such as offering-
tables. The scene may be intended to show the
gndertaking of a general feast or celebration, perhaps
in commemeration of 3 deceased assoclate or a divinity
{see pages 283-4), or maybe the men are themselves
now deceased, and shown participating in a feast as
they did In life and hope to continue in death, via the
provision of food offerings. One of the stelae in the
tomb of the officiat Any, which shows him being driven
in his chariot, a scene apparently based on actvities
within his lifetime, might provide a parallel here {see
page 313; but also the remark below). The R44.2 stela
was found partialty wrapped in linen, and leaning
against an outside wall of the house. It may have been
in the process of being transported when left here, and
could have been intended for deposition at a tomb or
shrine. But we cannot exclude the possibility that it was
a domaestic icon. In elther case, it could have served as
a 'funerary’ or ‘ancestor’ stela whilst simultaneously
conveying something of sodial order, here involving
men and women, and perhaps relating to kinship and
gender roles, Note, though, that the women, whilst
serving the men, still appear on a significant scale and

dr;essed in finery, and are not necessarily In submissive
roles.

Firsaily, t_here is the set of stelae found in the tomb of
the official Any {see pages 265, 313). These can be set
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apart from the group of private monuments listed
above because of their stronger ‘mortuary’ aspect: they
usually make reference to the maintenance of Any's k3,
and were, of course, found at his tomb. Some of the
inscriptions and scenes on the stelae suggest funerary
offerings, such as the ox on the stela dedicated by
Nebwawi (page 313), whilst Davies (1908, 10} noted
that the stela showing Any ir: his chariot may have been
intended to supplement an unfinished scene inside the
tomb, and so was presumably deposited close to the
funeral. They were not all necessarily funerary offerings,
though. They cluster into two distinct styles, each quite
uniform, which is at adds with the piecemeal addition
of stelae to the tomb over time, but could stiif represent
two broader phases of deposition. Potentially, they
tie on the cusp between ‘mortuary’ and 'ancestor’
cult, llustrating the blurred distinctions between the
chiligations to secure a proper burial, to the continued
maintenance of the &3, and ongoing worship, including
preventative veneration, Distinctions In motivations
were presumably dependent on how close in time to
the funerai the offerings were made. Location may
also have been important for funerary offerings, byt
was perhaps less crucial for those that maintained the
k2. Travelling to a tomb or grave wouid have involved
a significant investment of dme, an obligation that
domestic cult images could have aileviated; it was noted
in Part 4 that some of the Any stelae could show, in
fact, the placement of offerings at iocations other than
his tomb. .

The Any stelae also bring into guestion who was
represented amongst the private statuettes and stelae
found within the city. It is probably a safe assumption
that familiai links were important here. Male imagery
prohably dominates, and there may have been a focus
on male heads of households, the suggested theme
of the Gebelein statuette. But the donors of the Any
stelae were mostly lower officials, some of whom
were probably in the service of Any and his househald
{Davies 1908a, 9}, They evidently had a role to play in
his funeral, i not the ongoing maintenance of his 42.
Was this activity ever wransferred to their own homes?
One of the seated statuettes of a non-royal figure found
within the city (Cairo JE 53249; Figure 1L.4.7) originated
from T35.4, a small, and poorly preserved, house built
direcily against the enclosure wall of a significantly
larger house compound, T35.6. In Part L3, it was
suggested that the usage context of the statuette might
have been T35.6 itself; perhaps even the shaft grave at
this house (see page 294-5). But could the statuetie
have represented the owner of T35.6, who presented it
10 one of his dependants who occupied this smali house
immediately nextdoor Some of these smallmonuments
were perhaps gifts from officiats to their dependants, in
much the same way that royal-family statuettes could
nave been royal gifts to officials themselves. ltmay have

been quite natural for these middle-level relationships
of sockai dependence te have been reflected amongst
personal material culture, parsicuiarly if this materia
was perceived largely within a framework of respect,
vather than cutward religious veneration. Such modes
of action were not necessarily stifled by royal interests,
indeed, although the royat family feature so prominently
within the tombs of the officials, there is certainly no
attempt to hide the tombs themselves in, for instance,
a minor wadi. In the Desert Altars, we have a group of
monuments whose layout suggests a solar culg, but in
their apparent connection to the North Tombs, and the
Tomb of Panehesy in particular, also display 2 potentiat
fink with private mortuary cuits (see CoA 1§, 102; Kempin
AR VI, 448-52; page 250). Quite how they functioned s
not clear: the issue is complicated by the faci that most
of the tombs seem never to have received burials, But
they may reflect a sense of recognition of the role of
officials i maintaining the socio-religious status quo;
a role that may even have extended, It was suggested
in Part [4, to the public promotion of the royal cult
itself at some garden shrines. Amarna tomb scenes
nighlight the continued role of the king in granting an
afterlife, whilst fragments of inscriptions from domestic
niches and doosframes that invoke the king and Aten
atso sometimes preserve prayers for the house OWner'’s
&2 (Parts 1112 and 1113} The latter, whilst displaying the
hensfit of royal association in attaining an aftarlife,
highlight the sense that this was the ultimate lifetime
achievement (and the general suitability of ‘afteriife’
themes to the domestic environmenth, Did the Desert
Altars fsee Part #.14) support the practical mechanisms
- pfferings in the presence of the Aten, perhaps - that
ensuredan afterlifewithintheframeworkofAkhenaten's
vision, as reward or support for loyal officials?

i the Introduction, & was proposed that Amarna cai
be viewed as a type site for the archaeology of private
refigion in the late Eighteenth Dynasty. But this is not
to deny the site its own private refiglous ‘character
Defining the latter is perhaps about exploring how
far and in what ways it overlapped with the state
and mortuary spheres, aspecls that were largely
dictated by intersections between religious and social
frameworks. We seem to be approaching something
of this here, in this strand of religious thought that
facussed upon human figures as objects of veneration:
or intermediaries. Whether royal, private, living af
deceased, they were alt subject to sociat realities, ¢
that whilst this strand of belief accommodated variows
concerns, including perhaps the maintenance of sodl@
status quo, it was also shaped by the latter, Inclusion
amongst this greup of figures was, accordingly, “f’t
open to ail. At Amarna, the king, and royal famii_)f
generally, were of course prominent: not only was thell
social importance and position as providers for the
community unequalled, as royat figures they may have
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had an inherent abflity to provide divine beneficence
and in the framework of ‘Atenism’ their closeness 1o the'
state god was unsurpassed. But a striking comparison
can be made between the painted limestone statustte
of a king from house Q44.4 (page 12%; Figure 11.4.1)
- one of very few royal statuettes actually found wit.h-in
a domestic context - and the fargest of the seated nen-
royal statuettes, from T35.4 (page 129; Figure I1.4.7). The
soyal figure would originally have measured érc;und
22 cm high, and the private figure - wha, it should be
remembered, is seated - is 18.4 cm high. Both are well
carved, and painted. Whoever the nen-roval statuette
re_presents, the scale and quality of production of these
pieces convey litde immediate sense of hierarchy. Royal
figures shared the domestic religious arena with ﬁgu:les
who_ _acquired their status by other means: through

famifial links; by having elevated positions within tﬁe

househofd, and perhaps the broader community: and/
or ??y passing into the afterlife. The attributes tha't lent
an individual status in an everyday social setting wera
::): ﬁegessamyhgiven the same significance in what, in

end, may have i i io

enwmnmeng been a fairly democratic religious

A type site for the archaeology of
private religion

Amarma offers a combination of once monumentat
attention-grabbing state architecture and the scattereo;
smali~5cale monuments that reprasent elysive strands of
private refigious belief, it demonstrates what to expact
from the latter:a mixture of the by-products of intended
and completed conduct, for instance, and a very low
percentage of evidence that represents ‘religion in
actlon’. it s a blend of material that is probably typicat
of settlement remains far more generally, ;egar)r’iless

often, of temporal or ctltural differences. in this respect,
Amarna offers benchmark archaeology. '

In approaching this material, there are recurrent themes
that seem to be of broader relevance. One concerns
the scale on which religious conduct, and its agendas
operated. Why did the residents of the Workmen’s:
Village choose not tc unite to build a single chapel for
the use of the entire community, but instead buitt man
srneﬂl chapels that seem to have operated on a famil o{
similarly smafl-group basis? It was noted in Part I} 4t);1at
cult structures amongst the residential areas at A:‘nama
alt seern best suited to operation on an Individual or
;raﬂvg roup EE\.;eI. They usualiy have a househoid focus.
N @ garden shrines were perhaps more communal than
ey n‘ow ap;?ear, but not in the sense that they were
:?r}s::?tlnshed _v:a} cc_)mmunity initiative. Does the lack of
; m»ent in ‘middie level’ cult constructions reflect
omething of the secondary nature of community-
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level agandas; concern, for instance, with a successfui
harvest.on & community-wide lavel, or neighbourhood
pro‘tectton? An important exception was perha

shrine P48.4 in the Main City, where a stela showin tt?s
Elephamine triad was erected; an attempt, perha;?s te
malntAain afocal religlous tradition by a sub’—commur;ito
of residents whose origins ware in the country’s southy
W»? may also be missing, or misreading, some of thé
evidence here; workplace shrines and group feasts
fqr example, may have been suitable arenas for tha;
display of such concerns. And it is an interpretation
at odds, perhaps, with the impression of cammunit

closengss gained from the closely packed quartars c:;
the residential areas, whose "village-like' character has
been stressed (Kemp 1972, 673; 1976, 98-9}. But Amarna
was also, In effect, the capital city. At population
centres with & strong sense of state presence - the
zztate;s organiser and provider - were community-level
gendas minimi - i igic

e sed amongst self-organised religious

A second theme concerns the significance or
Asacreda":ess of the material components of religion, The
:n.termmgiing of objects such as figurines andJeWe.iEer
with domestic rubbish at the Workmen's Viltage ancy:ll
the general spread of similar material across fesidéntiai
areas, .implies a fairly casual attitude to the discard of
these items. We can pinpoint one phase, towards the
very c.en_d of its life cycle, in which the material remmnants
of refigion seem to have had fittle sense of sacredness
(cf. Kemg) 1995, 30; see also Part 1114}, This could extend
sometimes, beyond small-scale pleces to items such asl
statues, which seem to have been simply abandoned
at the site despite the fact that many were small-scale
and portable, and could have had personal significance
AL Fhe Workmen's Village, wall paintings with potentiai.
religious themes were plasterad over, presumably in
response to changing secio-religious agendas, but
perhaps with little sense of ceramony, '

It is tempting to point to a similar lack of sacredness
during manufacture. Within workshap settings, at least,
craft preduction was organised largely accordir:sg 0 the'
nart,.zre of the raw materials and methods of manufacture
A single workshop produced a range of differen’il
prod_u_cts, but frem the same or similar materials

requiring similar technologies. There is no indication'
fram the archaeclogy at least, that any court ard'
w‘orkshops specialised in religious items, althou;’h a
hlgh pm%;ortéoﬂ of the cutput of some may have ended
up in refigious or ceremonial comtexts. This leaves the
nm‘pr‘esslon that, within its manufacturing envirenment

religious material was primarily a product: it had nu{
yet acquired a refigious identity. This is complicated by
the possibifity that manufacture of religious equipment
was segregated physically or temporally  within
workshops at & level that archaeclogy cannot revea,
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and by the tssue of ‘activation rituals’, in terms of the
fatter, though, it Is difficult to reconcile the seemingly
casuat discard of items with their ritual activation
towards the beginning of their ife cycie. Do we need
to imagine ‘de-activation’ rituals being undertaken
on items before they were discarded? This seems
impractical, and impossible to maintain consistently,
bacause of the often large quanities involved and the
reality of accidental breakage and loss. A more suitabie
framework may be that much of the material swung in
and out of significance - ‘sacredness’ may be too strong
a word — in the period hetween it$ manufacture and
final discard/loss. This is in contrast with the practice
of burying temple votives, best attested from early
in Egypt's history (see, for exampte, Kemp 1988, 69-
87), and again from the tate Period, where ongoing
significance for discarded items is imphed. But was this
reflected in contemporary household religion, or is the
sense of pragmatism that seems 1o be reflected in the
Amarna material representative of settlement practices
far more generally?

A related idea is that of 'embeddedness’ puch that can
e identified as Teligious’ from Amarna could also be
labeited ‘personal adornment’, ‘household implement,
‘decoration’, and in some cases perhaps 'toy’. This
ovetlap between the components of religion and the
material constructs of day-to-day activities is not at
all unigue to Amama, and reflects something usualty
seen as one of the defining aspects of private retigion:
a sense that it is embedded in everyday life. A simitar
sense of overlap between domestic refigion and secular
conduct has been noted at Deir el-Medina, on the
hasis of the Intermingling of material remnants of cult
with those of secular activity, and the multi-functional
nature of domestic space (Meskell 1998, 237-9). But
can we get any closer to a measure of how far it was
embeddead; and what does this reatly mean in terms of
the perception and practice of religion?

The overlap between materials 15 far from complete,
and varies according to object groups, One category
that displays a high frequency of ‘religicus’ imagery
is jewellery, and in the aspect of personal adornment
religion may have been particularly influential. tt is of
interest here that jeweliery is one of the few object
groups to which the iabel ‘personal possession” can
probably be attached, a label that may otherwise have
had little relevance in the context of everyday life in
ancient Egypt. Most objects have the potential, at least,
to operate at levels broader than the individual {to an
extent this is true of jewellery also) and there may have
been litle sense of personal space within an averyday
environment, inclading the home. Collecting persenat
belongings may have been the domain largely of the
body {although nhote the comments on the use of
“female plagues’ on page 306). The use of jeweliery coutd

have encompassed mote than personal decoration or
bentgn expressions of dally concerns, but comprised a
real statement of religious orientation and community
belonging, particularly when cult-specific imagery was
wWorn.

Thera is a middle-realm of overiap, particularly amongst
*household implements, where religious imagery is
gecasionally, but far from unifermiy, present, and then
there is the quastien of how oftenitems were exclusively
refigious. We lack the evidence requsired to answer this
directly, although it is not difficuls to imagine taboos
concerning the use of refigious items for purely practical
purposes: domestic altars as iar emplacements for
examptle, or cobra bowts as cooking ytensils. What little
record there is concerning the treatment of such objects
and emplacerments does not contradict this, it is easy ¢
overvalue religion, but there is a hint here that the fiow
of influence may have been unidirectional, so that it
was appropriate to imbue everyday items with a sense
of the religious, but not the other way around. This is
one way in which any Inbuilt flexibility was capped, and
at the same time the inherent ‘significance’ of religicn
was acquired and dafined.

A final theme concerns the seemingly generic nature
of much of the material in ierms of s thematic
associations, suggested largely by the approaches
taken Lo its decoration. itis not UNCGMMEn for objects
and emplacements to bear no visual symbolism or
decoration, and when they do, it is often opes ©
multiple or broadly applicable readings. In Part L2,
it was suggested that it was not standard practice to
decorate tems that were used foremost as practical
‘interfaces’. It may have been only with individualised,
often anthropomorphic, reprasentations of deities
that specific identifications were intended, and even
then perhaps not always adhered to. Flexibility in
interpretation 15 an established feature of ancient
Egyptian symbolism, but what s the implication when
symbolism (and its absence) intersects with material
cuiture? Corresponding flexibility in the use of the latter
is an obvicus suggesticn: scope to apply the same object
or emplacement to a variety of thematic contexts. The
prominence of wyit-eye jeweliery could be explained
not only by its suitability for general protection, put by
a preference for items that coutd be appliad to a wide
range of issues, Themed components such as stelae
and statuettes could be introduced to communicate o
reinforce specific agendas, or to astablish the presence®
of a divinity and open a chanaet of communication with
them when required, At the same time, t js probably
wrong to assume that religion was always guided by
imagery In this way: perception, performance and oral
expression may often have been adeguate.
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W?s streng imagery deliberately avoided with this in
mmd, or was it a case simply of decorative tradition? it
is a potentially important distinction, although in the
end the difference in perception may not have been
E;reat. The result of the different treatment of religious
mtgrfaces’ and ‘tomponents’ was on the one hand an
en}nfonment that readily accommodated variability in
l‘EifgiDUS conduct undertaken within any one setting;
adjy'sted, for example, according to the circumstances'
o‘f different members of the household. At the same
’nm.e,_this produced an environment that encouraged
relgvglous imagination’. Recourse to the latter was
swjgested in Part 1111 to expiain the lack of evidence for
the personalisation of material components of religion
Sf)l:nethiﬂg similar may be reflected in the man :
dnsju_nctions between the items prescribed for use iz):
magical spelis and those recovered from archaeological
contexts. Allowing for issues of preservation, is this
because the former were rarely or never m'ade cf.
Kenjlp‘forthcoming ¢, 77-9}7 Semetimes, magic spells'
prescribe the use of elaborate accompaniments, such
as the ‘divine fafcon with a pair of featherApIum‘es on
fts head, made of tamarisk-wood' of one spell against
the‘ effects of snakebite {0 Strassburg H 111 [2] 10-11; P
Turin 1993 [3} rt. 1, 1-8; Borghouts 1978, 75-6, no. 10:4)
At other times, though, the spells simply prescrik;e thel
use of two-dimensicnal images, often of gods, and
usually drawn on lnen (Borghouts 1978 includes ;nan
exampées}.We:ethesesubstirutesforthree-d%mensiana);
versions? Rather than lack of interest or resources, the
could reflect the wealth of religious imagination ét thi

disposal of the partici i
pants, which here compen
for material investment. pensated

the'where the bounds of religious imagination lay is
notoriously difficuit to grasp, but in accommodatiyn

pragmatism, innovation is implled. There may havg
be.er? a continual recombination here of existin

sehglo_us elements Into fresh permutations witg
9ccas:9nal Input of new ideas, in response to cliuanges
in setting and society, and externally applied religious
frameworks; and to satisfy inquisitive minds, Qnly a few

_of these combinations will ever have been translated
into material culture.
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plaques 165
shring 111, 198-9, 206
statue 127,291

vessels 169-72, 260, 273, 281, 291, 317

Hatshepsut
namg of, on vessel 167, 185

rawara 98

hawi/fatcon 293
figurines 98, 237, 289, 297
on jewellery 47-8,73
statues 125-6, 268, 303
-headed figures on jewellery 34
-headed figures on ostraca 155-6
¢n incense burners 204

headrest 203-4, 248, 281

heatt 44
jawellery 44

hedgehog 39
jewellery 59

Heh 35-6
jewellery 35-6

Heliopolis 7,54
Heqet 19,57
Hierakonpolis 83, 103,109

hieroglyphs
on ostraca and trial pieces 1623
on Jeweilery 67-73, 279, 281
on vessels 186-7, 194

hippopotamus 59, 292
figurines 83, 104-5, 267
iewellery 59
on ostraca 161
on vessels 182

Hittite divinity 34
hist-sceptre 69
on jewellery 69
on vassels 186-7

hnr 42,203

Horemheh 14
name of, on jewelery 65
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hosn
-shaped vessels 187

horse 59
figurines 105
jewellery 59
on vassels 12
Horus 34, 37, 48, 51, 59, 73, 79, 84, 92, 98, 155, 203
Horus the Chlid 42, 46, 143
House of the King’s Statue 249-50, 279-80, 285-6, 230

hs-vase 69-70, 189
an jewellery 69-70

incense 19%, 193-4, 212, 246, 271, 274, 286
burners 126, 204

infant purials 209, 313, 323
lritisen 263
Isis 367,49, 54, 59, 74,79, 92, 116, 252, 251-3
on jewelery 36-7
statuettes 127, 260
steiae 143-4, 292
jackal/fox 59-60
figurines 103
on jewellery 58-60
&3 207,215,236, 238, 284, 294, 326
ekKab 85, 117

Kahun 33-4, 54, 62, 81, 83, 89-90, 97, 103, 105, 110, 113,
115-17, 131, 180, 190-1, 210-11, 218, 299

Kamid el-Loz 102

Karnak 5,8, 168-9, 173, 191, 105, 218, 288, 297, 312
Kawa 5

Kerma §

Khafre
rame of, on vessel 185

Khenti-amentis 60
Kheper 46, 116

Khnum 61, 141, 154, 264, 293
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Index

Khonsu 6, 34, 74, 143
knife 203, 204-5

Kom Rabif 73, 76, 88-90, 97, 100, 102, 116~17, 165-6,
169, 176, 195, 206, 234, 259, 269, 321

Koptos 35, 62, 75,99, 115, 172, 205
Lahun 144, 253
libations 195

Lisht 33, 40, 44, 54, 56, 81, 83, 567, 99, 105, 110, 117,
173,212, 233,294

lustration slabs 219, 228, 234-5, 272, 283, 298

Maat 6,37, 71,289
jewellery 37

matat 18,37,71,73

magic 20, 79, 93,97, 102, 110, 113, 141, 143, 161, 183,
206, 212-13, 262-3, 282, 292, 299

Malkata 30-1, 33, 35, 40, 44, 54, 56--7, 58, 67, 70, 120,
1723, 3182, 105, 189, 191, 194, 218, 233, 235, 259,
269,321

market 267

mask 80, 199-201

mats 298

meat models 118, 274

Medinet Habu 67, 117, 195, 207, 211, 234

Mehweret 49

Mehyt 38

Meidum 40,98

Meketaten
name cf, an vessel 152

Memphis 5, 14, 20, 38, 131, 139, 143, 14950, 157, 176
menat counterpoise 35, 37, 54, 269
Mendes 169,

menstruation 299, 306
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Merenptah 39, 195
Meretseger 51, 102-3, 141, 216, 247, 293
Meritaten

name of, on jewellery 85

name of, on vessels 185

metals 210

Min 74, 76, BS, 145, 252-3, 291, 293
stela 145,293

minerals 210
miniature vessels 189-90, 233, 262, 275, 280, 290

Mirgissa 20, 46, 52, 68, 94, 113, 115, 119, 161, 191, 194,
211, 253

mirror 205
Mnevis-bull 50, 161, 293

monkey 47, 60-1
figurines 79, 82, 106-10, 260, 264, 268, 2801, 297,
324
jewellery 46-7, 60-1, 292
on ostraca 162
on stefae 150

Montu 49,52

moon 73-4
on jewellery 50, 74

mortuary religlon 21

mud-bricks
models 69, 116-17

musicians 46-7
on jewetlary 46-7

Mut 5, 37-8, 54, 59,71, 73, 98, 110, 292
jewellery 37, 56,292
statuetlte 127,292

Nefertari 290

Nefertiti 5-7, 249-50, 279, 288-90
nama of, on jewellery 31, 65
name of, on vessels 167-8, 1856, 191, 195
name of, on sistrum 206

ifr 70
on jewellery 70

on vassels 186-7, 194
on offering-table 196

niches, in houses 225, 235-7, 272, 284, 286, 254, 297,
299-300, 306

non-royal
statuary 128-31
stelae 145-9
ostraca 157-9
images on vessels 174, 182-4

nsw-bity motif
on jeweliery 67

Nun 234

Nut 49, 59, 81, 252, 291-2

nw-vases 190-1

offering rituals 79, 271-81

offering-stands 191-3, 250, 271, 274-5, 279, 297

offering-tables 195-7, 225, 234, 271-2, 286, 294, 297-8,
32

Opening of the Mouth ceremoeny 263
oracles 17
Osiris 55, 78, 68~9, 74, 79, 85, 96, 113, 149, 197, 253, 321
on vassels 167
prayer to, on offering-table 196
Pakhet 38
pataikos-image 42, 81-2
figurines 81-2
jewellery 42

phailus 84-5, 324
model 84-5

pierced sherds 194

pig/sow 61,293
jewellery 61

plant resnains 212, 247-8, 262, 271, 273
potmarks 194

private chapels, at the Workmen's Viflage 251-3, 274,
285, 2904, 304, 306, 320
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Ptah 6-7,19,37-8, 42, 49, 69, 81, 84, 131, 150, 253, 293,
320,324
Jewellery 37-8, 40
statues 127, 260
stelae 141-3, 293

public shrines
at Amarna 141, 248-53, 268, 274, 2912, 294,
300-3, 308, 327 T
beyend Amarna 17,19, 176

Qantir 33-5, 40, 46, 52, 54, 102, 169, 172-3, 175-6, 180,
182,190

ram 61
figurines 110, 293, 297
jewellery 63,73
ostraca 153—4, 293
stelae 138-8, 264, 243

Ramesses §i 14,85
name of, on jewellery 14, 65-6

Ramesses IV 85
Ramesseum 139, 141,238
rattles 118, 205

Re 34, 38,48-9 54, 73, 85, 195, 252, 287, 289-91
on jewellery 38, 40, 64

Re-Harakhty 34, 195, 252, 291, 293
jewellery 38,280
onvessels 172, 162
Re-Harakhty-Aten 7
Renenutet 19, 31, 141, 216, 247, 252-3, 201, 263, 323
Regagna 113

Reshep 56, B4
jewellery 40

resin 193-4, 212, 279, 282

Rifeh 117, 203

Riggeh 97

ritual meals 2834, 292, 298, 325, 327
royal family 303-4, 317-18, 326

representations of, on jewellary 42, 44-6, 259,
266, 286 '

index

statues 6, 1215, 249-50, 259-60, 262, 265, 275,
279-80, 286-7, 297, 299, 307, 319

on stelae 6, 133-8, 259, 265, 268, 275, 279, 2867,
307,319

on estraca and triai pieces 156-7, 279

on plagues 166

on wooden shrines’ 198

on knife 204

on pebhie 210-11

on doorframes 215-16, 294

on niches 215, 236-46, 294

on domestic reliefs 21518, 259, 275, 299, 307
on domestic altars 219, 285,318

s3-sign
jewellery 32,39

Saft el-Henneh 18, 33, 38, 52, 74, 321

Saggara 7,33, 60, 94, 99, 162, 113, 172, 206, 321
Satis 58, 141, 264

Sawama 4¢

scarab, 61-2
on jeweilery 54,613

scorpion 62, 99, 102, 143, 205, 293
on jewellery 62,323

scribe statuettes 128, 269, 324

Sedeinga 290

Sedment 103, 169, 173, 183

Sekhmet 6,38-49, 51, 54, 82-3, 120, 253, 292-3
figurines 82, 267, 292
jewsllery 38-9, 292
on stelae 141-2, 292

Selket 62

Semna 35

Serabit el-Khadim 42, 56, 68, 73, 85, 111-12, 119, 141,
169, 172, 175, 177, 180, 182-3, 185-7, 195, 251

Sesebi 5,40,62, 77, 82, 59, 103, 110, 117, 131, 156, 172,
259,321

Seth 51,58-9, 61, 72, 83, 161, 293
jewellery 30, 293

Setil 14




index

shabtis 8, 94-7

Shed 58, 60, 1434, 252, 2913
jeweliery 40
stefae 143-4

shell 74-5, 212
on jewellery 74-5
on vessels 188

;hrines, wooden 197-9, 297
Shu 74, 116, 287, 289

sistra 50, 54, 75-6, 206, 288, 290
situlae 192-3, 279

Smenkhbkare 5, 7-8, 13
“name of, on jeweliery 66, 185-6

snake, including cobra and uraeus 50-1, 143, 205, 286,
292,297
figurines 100~3, 175, 260, 262, 2645, 268, 281-2,
286, 292, 298-9, 323
on feweliery 48, 50-1, 69,323
on plagues 166
on stelag 139-40, 286
vessels 100, 175-6, 261, 272-3,292, 306
shrine elements 197-8

Sobek 51-2, 216, 293,306
figurines 82-3, 293
stampe 206, 293

Sokar 34
Soleby 115,180

sphinx 105-6
falcon-headed, on jeweliery 52
figusines 105-6, 2601
on jewellery 53
statues 124, 197, 260
on plaques/tiles 166, 27%

staircase 111
chambers beneath 247-8, 299, 305
madef 111

stamp 206

standard, military 205

fw-feather 71
on jewellery 71

Ta-Bithet 62
Fabo 5
Taweret 7, 18-19, 39-40, 59, 61, 76, 182, 195, 205, 292,
312,320
figutines 83
jewellery 31, 3944, 280, 290
an ostraca 156
on stela 144, 247, 165, 275, 292, 305, 312, 324
in domestic refiefs 21617, 317
Tefnut 38, 54, 73, 287, 289
Tehneh 113
Telt Ibrahim Awad 83, 98, 109, 194-1, 2H
Tell el-Dak"a 90,182, 190, 233, 238, 280
Telf el-Mugdam 702
Tell el-Retabeh 67,73
textile 113, 213,248
Theth 19, 40, 6G, 734, 76, 84, 109, 116, 162, 205, 291,
293,320,324
jewellery 40
statuettes 128, 260, 293
stelae 144-5, 279, 293
throwsticks 118-20, 292
Thutmose § 295
Thutmose HI 35, 37, 85, 295
name of, on jewellery 66
name of, on vassel 186
Thutmose [V 85, 289, 295
Timna 39, 54, 61, 119, 180, 212
Tiye, Queen 286, 288-90
name cf, on jewellery 64, 66-7, 286
name of, on vessels 171, 185-6, 286
tongs 207, 279
toys 79
tree-goddess 157

turtle/tortolse 62-3
jewellery 62-3
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Tutankhaten/Tutankhamun 5, 8, 13-14, 260, 286, 314
name of, on jeweliery 30,66-7
in domestic reliefs 215
Wadjet 38, 51,139,272, 286, 292
wis-sceptre 71-2, 286, 293
Jewellery 71-2
onvessels 186-7
wax 212
wif3t-eye 72-3, 282
Jewellery 72-3,275, 306, 323, 328
on vessels 156-7 .
weights 207
Wepwawet 60, 205, 252, 291-3
Weret Hekau 51, 120, 293
workshops 127, 260-8
Zawlyet el-Aryan 48, 113, 180

Zawiyet Umm el-Rakham 102, 143, 197, 253, 297
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