The uses of the differences between worship in public and private spaces in studying cults in Pompeii.
A central belief of Ancient Roman Religion was that the welfare of the populace was in part decided by the gods [footnoteRef:31726] which lead to the importance of appeasing the gods through sacrifices, worship and dedications. Gods were in every part of life with state gods, household gods and even foreign deities such as Isis were worshipped, with gods depicted in homes, in streets and in temples. Importance of a particular God could be inferred from the proximity of its temple to the main forum and large theatre both important places in Pompeii, two such temples would be the Temple of Jupiter, Juno and Minerva all patron gods of the Roman State and situated in the forum at Pompeii[footnoteRef:27790]. [31726:  Ripat, P., Nikolic, M. and Gibbs, M. (2015). Themes in Roman Society and Culture : An Introduction to Ancient Rome. Brantford, Ontario: W. Ross Macdonald School Resource Services Library, p. 197
]  [27790:  Beard, M. (2010). Pompeii: The Life of a Roman Town. Profile Books, p. 166
Berry, J. (2007). The Complete Pompeii. London: Thames Et Hudson, p. 186
] 

Worship in private and public was not necessarily widely different from one another, each involved prayer, dedications, depictions and sacrifice. There was of course the scope of the festivals, state gods would have distinctly more elaborate worship whereas household deities otherwise known as the Lares – protectors of the immediate space in which they were depicted or in which their shrine was, Lares are often referred to as household gods and many homes would have had private shrines[footnoteRef:19485]  - might have had much more humble celebrations, though even then the Larae of larger household may have had something extravagant to display the wealth and standing of the household[footnoteRef:11647].  [19485:  Graham, E.-J. (2021). At home with the Lares: Lived religion rematerialised at Pompeii. Open Arts Journal. doi:https://doi.org/10.5456/issn.2050-3679/2021s02, p.35

]  [11647:  Beard, M. (2010). Pompeii: The Life of a Roman Town. Profile Books, p. 295

] 

Worship could be so publicly celebrated because in Pompeii, and in Rome, religion was so communal. The focus was on the community and the idea of the god's protection guaranteed through worship, which took place in the temples and shrines found all throughout the city in various forms and sizes – not to be mistaken for a church where worshippers gathered but rather as a place to house a statue of the god or gods to whom it was dedicated-,  in events like the sacrifice of the bull or other animals, festivals that might include theatre and games as well as procession all to honour the gods, at the beginning of every year were sacrifices and prayers to Jupiter the supreme state god[footnoteRef:8680] It was inseparable from the government, many priest and priestess positions were so important due to their role of managing civic festivals that they would be tied to political life[footnoteRef:21450] and often revolved around the shared temple of Jupiter to the extent that treaties and alliances were preserved within its walls[footnoteRef:6489]. [8680:  Beard, M. (2010). Pompeii: The Life of a Roman Town. Profile Books, p. 279-293
Berry, J. (2007). The Complete Pompeii. London: Thames Et Hudson, p. 192
]  [21450:  Campbell, V. (2016). Politicians and Priestesses. Networks of Elite Families in Pompeii. [online] Available at: https://scholarlypublications.universiteitleiden.nl/access/item%3A3180819/view, p. 62
]  [6489:  Berry, J. (2007). The Complete Pompeii. London: Thames Et Hudson, p. 192
] 

Also, involved in the sphere of public worship was the concept of imperial cults, cults around the emperor of the time, such is commonly found in other parts of the world much like Ancient Egypt and while not specific to Pompeii there is evidence towards it in the Temple of Fortuna Augusta a small temple dedicated to some amalgam of the Goddess Fortuna and the power of the Emperor Augusta[footnoteRef:23694]. It is combined due to singular state cults of the mortal king traditionally being thought as unacceptable Rome though there is recent evidence to smaller private cults of kings[footnoteRef:5901]. [23694:  Beard, M. (2010). Pompeii: The Life of a Roman Town. Profile Books, p. 282
]  [5901:  Berry, J. (2007). The Complete Pompeii. London: Thames Et Hudson, p. 196.
] 

Private worship could be found in the household in the form of Larae, specific gods favoured by a citizen or in the concept of Mystery cults. Tutelary gods (Lares) could be depicted in frescoes, shrines and alters practices would vary to each household, worship of the Lares or favoured gods being unique to the person. It would be obvious to guests where the tutelary god’s shrine was and, in some households, shrines could be separate to the main house or simply take up much more of the wall, likely depending on wealth[footnoteRef:3196]. [3196:  Flohr, M. (2019). Spatial archaeologies of religion at Pompeii. www.academia.edu. [online] Available at: https://www.academia.edu/39484757/Spatial_archaeologies_of_religion_at_Pompeii [Accessed 9 Jan. 2026], p. 4.
Graham, E.-J. (2021). At home with the Lares: Lived religion rematerialised at Pompeii. Open Arts Journal. doi:https://doi.org/10.5456/issn.2050-3679/2021s02, p. 34-35.
] 

Lares were not only protectors of household but also were viewed as protectors of towns with public shrines, of which there are thirty found in Pompeii, dedicated to the Lares of each district in Pompeii. Much like the Hearth in the home these shrines likely acted as a focal point for the community in each district and due to the political connections of the gods in Rome and Pompeii, locals could increase their status by participating and caring for these shrines[footnoteRef:564]. [564:  Berry, J. (2007). The Complete Pompeii. London: Thames Et Hudson, 198.
] 

Mystery Cults were more privatised form of worship, that typically focused on a good life after death, they were often cults to foreign gods brought to Rome and Pompeii such as the Cult of Isis. A cult that spread far from Egypt, adopted as the goddess of the sea likely due to her mythology in resurrecting Osiris and found it’s home in Pompeii as evidenced by the Temple of Isis in modern Naples. Though it is only a small temple it is one of the temples left mostly intact and seems to be one of the most established temples at Pompeii despite sources saying that it was disliked by Rome due to its threats to Roman tradition. Other foreign deities that were potentially worshipped are Lakshmi, a Hindu Goddess and Sabazius, a god of the Near East with statuettes found of both, it is not necessarily possible to know whether they were worshipped or simply decorative (at least in terms of Lakshmi) but many foreign cults are difficult to place in terms of just starting to appear in Pompeii or more established[footnoteRef:24950].  [24950:  Berry, J. (2007). The Complete Pompeii. London: Thames Et Hudson, p. 200-204.
] 

Mystery cults were as the name suggests private, with evidence of initiations and private spaces for worship however the public of Pompeii were obviously aware of them as such, there is evidence of procession and frescoes depicting elements of the cults – such as the priests of Isis and Bacchanalian frescoes in the Villa of Mysteries[footnoteRef:19778].  [19778:  Berry, J. (2007). The Complete Pompeii. London: Thames Et Hudson, p. 202-205.] 

Worship in Mystery cults seems to be an amalgam of public and private worship, there is also a lack exclusivity – being part of a mystery cult does not necessarily mean that other gods are excluded from an initiates religion, just as citizens would not solely worship favoured gods but all gods in the pantheon[footnoteRef:29948]. The privatisation of these cults makes it difficult to know the intricacies of the cult itself and much information outside of what can be found in the ruins of Pompeii (specifically). It’s amalgamation of private and public practice can give us insight into the cult worship which is fortunate due to the lack of information. However, knowledge of worship outside of these cults can also create preconceived notions about the practices of these cults which can influence academic understanding.  [29948:  Berry, J. (2007). The Complete Pompeii. London: Thames Et Hudson, p.186.] 

In conclusion, evidence of public and private religious practices is highly useful in the understanding of cultic beliefs and practices but it should not be presumed accurate that the beliefs and practices of these cults are actually so similar to Pompeian practices particularly due to their different focus and their import from cultures different to Rome. Furthermore, knowledge of the beliefs and practices are incomplete in the first place due to degradation and destruction over the course of time as well as theft of evidence in the ruins.
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