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Mary was a traveling companion of Jesus’; in fact, the
comment that she “served him” probably means she pro-
vided financial support for Jesus’ itinerant ministry. Mary
accompanied Jesus on his last trip to Jerusalem (Mark
15:41), witnessed the burial of Jesus (Mark 15:47), and was
involved with other wom
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ng (Mark 16:1). Thus, she was
one of the first witnesses of the empty tomb and the
angelic message about the resurrection (Mark 16:2-7 =
Matt 28:8; Luke 24:9—] 1). Matt 28:9-10 may also suggest
that she saw the risen Lord
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7. A Roman Christian who received greetings from Paul
in Rom 16:6. Paul had been informed that she had
“worked hard” in Rome (for a discussion of this phrase,
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